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that Lord Kr�p.a's transcendental qualities are so sublime that there is no 
need to divert one's attention to any other activities. His behavior with the 
devotees is so exalted that a devotee need not try to divert his attention to 
any other worship. It is said that the demoniac Piitanii came to kill Kr�p.a 
by poisoning Him, but because Kr�p.a was pleased to suck her breast, she 
was given the same position as His mother. Devotees pray, therefore, that 
if a demon who wanted to kill Kr�p.a gets such an exalted position, why 
should they go to anyone other than Kr�p.a for their worshipful attach­
ment? There are two kinds of religious activities: one for material advance­
ment and the other for spiritual advancement. By taking shelter under the 
lotus feet of Kr�p.a, one is endowed with both kinds of prosperity, material 
and spiritual. Why then should one go to any demigod? 

TEXT 23 

q� � ��: Sl���H I 

iSiwwq�q•u � � �� ������ 

vasudeve bhagavati 
bhakti-yoga� prayojita� 

janayaty asu vairogyarh 
jiiiinarh yad brahma-darsanam 

viisudeve-unto Kr�l)a; bhagavati-the Personality of Godhead; bhakti­
yoga�-devotional service; prayo jita�-discharged ;janayati-produces; iisu­
very soon; vairiigyam-detachment ; jiiiinam -knowledge; yat-which ; 
b rah ma-dar5anam- self-realization. 

TRANSLATION 

Engagement in :Kf�r;ta consciousness and application of devotional 
service unto Kr�l)a make it possible to advance in knowledge and 
detachment, as well as in self-realization. 

PURPORT 

It is said by less intelligent men that bhakti-yoga or devotional service is 
meant for persons who are not advanced in transcendental knowledge and 
renunciation. But the fact is that if one engages in the devotional service 
of the Lord in full Kr�p.a consciousness, he does not have to attempt 
separately to practice detachment or to wait for an awakening of tran-
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scendental knowledge. It is said that one who engages unflinchingly in the 
devotional service of the Lord actually has all the good qualities of the 
demigods develop in him automatically. One cannot discover how such 
good qualities develop in the body of a devotee, but actually it happens. 
There is one instance where a hunter was taking pleasure in killing animals, 
but after becoming a devotee he was not prepared to kill even an ant. Such 
is the quality of a devotee. 

Those who are very eager to advance in transcendental knowledge can 
engage themselves in pure devotional service, without wasting time in 
mental speculation. For arriving at the positive conclusions of knowledge 
in the Absolute Truth, the word brahma-darsanam is significant in this 
verse. Brahma-darsanam means to realize or to understand the Transcen­
dence. One who engages in the service of Vasudeva can actually realize 
what Brahman is. If Brahman is impersonal, then there is no question of 
darsanam, which means seeing face to face. Darsanam refers to seeing the 
Supreme Personality of Godhead, Vasudeva. Unless the seer and the seen 
are persons, there is no darsanam. Brahma-darsanam means that as soon as 
one sees the Supreme Personality of Godhead, he can at once realize what 
impersonal Brahman is. A devotee does not need to make separate inves­
tigations to understand the nature of Brahman. Bhagavad-gitii also confirms 
this. Brahma-bhuyiiya kalpate: a devotee at once becomes a self-realized 
soul in the Absolute Truth. 

TEXT 24 

� � ���tttRlf¥r: I 

if M•l«lf<l � �SA� 11�\lll 

yadiisya cittam arthe§u 
same§v indriya-vrttibhift 

na vigrhr-iiti vai§amyam 
priyam apriyam ity uta 

yadii-when; asya-of the devotee; cittam-the mind; arthe.su-in the 
sense objects; same§u-same; indriya-vrttibh*-by the activities of the 
senses; na-not; vigrh1fiiti-does perceive; vai§amyam-difference;priyam­
agreeable; apriyam -not agreeable; iti-thus; uta-certainly. 

TRANSLATION 

The exalted devotee's mind becomes equipoised in sensual activities, 
and he is transcendental to that which is agreeable and not agreeable. 
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PURPORT 

The significance of advancement in transcendental knowledge and 
detachment from material attraction is exhibited in the personality of a 
highly advanced devotee. For him there is nothing agreeable or disagree­
able because he does not act in any way for his personal sense gratifica­
tion. Whatever he does, whatever he thinks, is for the satisfaction of the 
Personality of Godhead. Either in the material world or in the spiritual 
world, his equipoised mind is completely manifested. He can understand 
that in the material world there is nothing good; everything is bad due to 
its being contaminated by material nature. The materialists' conclusions of 
good and bad, moral and immoral, etc., are simply mental concoction or 
sentiment. Actually there is nothing good in the material world. In the 
spiritual field everything is absolutely good. There is no inebriety in the 
spiritual varieties. Because a devotee accepts everything in spiritual vision, 
he is equipoised; that is the symptom of his being elevated to the tran­
scendental position. He automatically attains detachment, vairagya, then 
jiiiina, knowledge, and then actual transcendental knowledge. The conclu­
sion is that an advanced devotee dovetails himself in the transcendental 
qualities of the Lord, and in that sense he becomes qualitatively one with 
the Supreme Personality of Godhead. 

TEXT 25 

� ija�u€+4•n� f;r:q Q+t<:>�� .. , 1 

t..,q.a.�oo� 't((� ���'-\11 

sa tadaiviitmaniitmiinarh 
n*sangarh sama-darianam 

heyopiideya-rahitam 
iirii,Pharh padam ik.sate 

sa�-the pure devotee; tadii-then; eva-certainly; atmanii-by his 
transcendental intelligence; ii.tmii.nam-himself; ni�sangam-without 
material attachment; sama-dadanam-equipoised in vision; heya-to be 
rejected; upiideya-acceptable; rahitam-devoid of; iirilgham-elevated; 
padam-to the transcendental position; ik§ate-he sees. 

TRANSLATION 

Due to his transcendental intelligence, the pure devotee is equipoised in 
his vision and sees himself to he uncontaminated by matter. He does not 
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see anything as superior or inferior, and he feels himself elevated to the 
transcendental platform of being equal in qualities with the Supreme 
Person. 

PURPORT 

Perception of the disagreeable arises from attachment. A devotee has no 
personal attachment to anything; therefore for him there is no question of 
agreeable or disagreeable. For the service of the Lord he can accept any­
thing, even though it may be disagreeable to his personal interest. In fact, 
he is completely free from personal interest, and thus anything agreeable 
to the Lord is agreeable to him. For example, for Arjuna at first fighting 
was not agreeable, but when he understood that the fighting was agreeable 
to the Lord, he accepted the fighting as agreeable. That is the position of 
a pure devotee. For his personal interest there is nothing which is agreeable 
or disagreeable; everything is done for the Lord, and therefore he is free 
from attachment and detachment. That is the transcendental stage of 
neutrality. A pure devotee enjoys life in the pleasure of the Supreme Lord. 

(ta-.•n,f 'ft 

t'W a Fa: f1n 

TEXT 26 

;m q(•w:�"R: 

��� 

jiiiina-miitrarh pararh brahma 
paramiitmesvara� pumiin 

drsyiidibh* prthag bhiivair 
bhagaviin eka iyate 

jniina-knowledge; miitram-only; param-transcendental; brahma­
Brahman; parama-iitmii-Paramiitmii; isvara�-the controller; pumiin­
Supersoul; drsyii-iidibhi�-by philosophical research and other processes; 
prthak bhiivai�-according to different processes of understanding; 
bhagaviin-the Supreme Personality of Godhead; eka�-alone; tyate- is 
perceived. 

TRANSLATION 

The Supreme Personality of Godhead alone is complete transcendental 
knowledge, but according to the different processes of understanding He 
appears differently, either as impersonal Brahman, or as Paramatma, or 
the Supreme Personality of Godhead, or the puru�a-avatara. 
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PURPORT 

The word drsyadibh* is significant. According to }iva Gosvami, 
drsyii means jniina, philosophical research. By different processes of 
philosophical research under different concepts, such as the process of 
j niina- yoga, the same Bhagavan, or Supreme Personality of Godhead, is 
understood as impersonal Brahman. Similarly, by the eightfold yoga 
system He appears as the Paramatma. But in pure Kr�t;ta consciousness, or 
knowledge in purity, when one tries to understand the Absolute Truth, 
one realizes Him as the Supreme Person. The Transcendence is realized 
simply on the basis of knowledge. The words used here, paramatmesvaraft 
pumiin, are all transcendental, and they refer to Supersoul. Supersoul is 
also described as puru�a, but the word Bhagavan directly refers to the 
Supreme Personality of Godhead, who is full of six opulences: wealth, 
fame, strength, beauty, knowledge and renunciation. He is the Personality 
of Godhead in different spiritual skies. The various descriptions of 
paramatmti, isvara and pumtin indicate that the expansions of the Supreme 
Godhead are unlimited. 

Ultimately, to understand the Supreme Personality of Godhead one 
has to accept bhakti-yoga. By executingjniina-yoga or dhyiina-yoga one has 
to eventually approach the bhakti-yoga platform, and then paramatma, 
iSvara, puman, etc., are all clearly understood. It is recommended in the 
Second Canto of Srimad-Bhiigavatam that whether one is a devotee, or 
fruitive actor, or liberationist, if he is intelligent enough, he should engage 
himself with all seriousness in the process of devotional service. It is also 
explained that whatever one desires which is obtainable by fruitive activities, 
even if one wants to be elevated to higher planets, can be achieved simply 
by execution of devotional service. Since the Supreme Lord is full in six 
opulences, He can bestow any one of them upon the worshiper. 

The one Supreme Personality of Godhead reveals Himself to different 
thinkers as the Supreme Person, or impersonal Brahman, or Paramatma. 
1m personalists merge into the impersonal Brahman, but that is not achieved 
by worshiping the impersonal Brahman. If one takes to devotional service 
and at the same time desires to merge into the existence of the Supreme 
Lord, he can achieve that. If someone desires at all to merge into the 
existence of the Supreme, he has to execute devotional service. 

The devotee can see the Supreme Lord face to face, but the jniin"i, 

the empiric philosopher, or yogi cannot. They cannot be elevated to the 
positions of associates of the Lord. There is no evidence in the scriptures 
stating that by cultivating knowledge or worshiping the impersonal 
Brahman one can become a personal associate of the Supreme Personality 
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of Godhead. Nor by executing the yogic principles can one become an 
associate of the Supreme Godhead. Impersonal Brahman, being formless, 
is described as adrsya because the impersonal effulgence of brahma}yoti 
covers the face of the Supreme Lord. Some yogis see the four-handed 
Vigm sitting within the heart, and therefore in their case also the Supreme 
Lord is invisible. Only for the devotees is the Lord visible. Here the state­
ment drsyadibhi[l. is significant. Since the Supreme Personality of 
Godhead is both invisible and visible, there are differeJJt features of the 
Lord. The Paramatma feature and Brahman feature are invisible, but the 
Bhagavan feature is visible. In the Vi�[lU Purii[la this fact is very nicely 
explained. The universal form of the Lord and the formless Brahman 
effulgence of the Lord, being invisible, are inferior features. The concept 
of the universal form is material, and the concept of impersonal Brahman 
is spiritual, but the highest spiritual understanding is the Personality 
of Godhead. Vi�[lU Purii[la states, vinmr brahma-svariipe[la svayam eva 
vyavasthitaft: Brahman's real feature is Vi�Q.U, or the Supreme Brahman is 
Vi$Q.U. Svayam eva: that is His personal feature. The supreme spiritual 
conception is the Supreme Personality of Godhead. It is also confirmed in 
Bhagavad-gitii: yad gatvii na nivartante tad dhiima paramarh mama. That 
specific abode called paramarh mama is the place from which, once one 
attains it, one does not return to this miserable conditional life. Every 
place, every space and every thing belongs to Vi$l)U, but where He per­
sonally lives is tad dhiima paramam, His supreme abode. One has to make 
his destination the supreme abode of the Lord. 

TEXT 27 

t(�NI�i!4 � �+tautii �: I 

�sfit+tffl �l �;::��·� ���: 11�\911 

etiiviin eva yogena 
samagrer-eha yoginaft 

yujyate 'bhimato hy artho 
yad asaftgas tu krtsnasaft 

etiiviin-of such a measure; eva-just; yogena-by yoga practice; 
samagre!!a- all; iha-in this world; yogina�-of the yogt; yujyate-is achieved; 
abhimata�-desired; hi-certainly; artha�-purpose ; yat-which; asatigaft­
detachment; tu-indeed; krtsnasa�-completely . 
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TRANSLATION 

The greatest common understanding for all yogis is complete detachment 
from matter, which can be achieved by different kinds of yoga. 

PURPORT 

There are three kinds of yoga, namely bhakti-yoga, jiiiina-yoga, and 
a§tiihga-yoga. Devotees, jiiiinis and yogis all try to get out of the material 
entanglement. The jiiiinis try to detach their sensual activities from material 
engagement. The jiiana-yogi thinks that matter is false and that Brahman is 
truth; he tries, therefore, by cultivation of knowledge, to detach the senses 
from material enjoyment. The a§tiihga-yogis also try to control the senses. 
The devotees, however, try to engage the senses in the service of the Lord. 
Therefore it appears that the activities of the bhaktas, devotees, are better 
than those of the jiiiinis and yogis. The mystic yogis simply try to control 
the senses by practicing the eight divisions of yoga-yama, niyama, iisana, 
priir-iiyiima, pratyahiira, etc.-and the jiianis try by mental reasoning to 
understand that sense enjoyment is false. But the easiest and most direct 
process is to engage the senses in the service of the Lord. 

The purpose of all yoga is to detach one's sense activities from this 
material world. The final aims, however, are different. ]iiiinis want to be­
come one with the Brahman effulgence, yogis want to realize Paramatma, 
and devotees want to develop Kr.tJI)a consciousness and transcendental 
loving service to the Lord. That loving service is the perfect stage of sense 
control. The senses are actually active symptoms of life, and they cannot 
be stopped. They can be detached only if there is superior engagement. As 
it is confirmed in Bhagavad-gitii, param dr�tvii nivartate. The activities of 
the senses can be stopped if they are given superior engagements. The 
supreme engagement is to engage the senses in the service of the Lord. 
That is the purpose of all yoga. 

TEXT 28 

,.we�� qu�1�Rr�aim � 1 
31+4¥41��� � �iil>IR$:Jfflan ������ 

jiiiinam ekam pariicinair 
indriyair brahma nirgur-am 

avabhiity artha-riiper-a 
bhriintyii sabdiidi-dharmirtii 
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jni.inam- knowledge; ekam-one; pari.icinail]-averse; indriyail]- by the 
senses; brahma-the Supreme Absolute Truth; nirgu'!am- beyond the 
material modes; avabhati- appears; artha-rilper;w-in the form of various 
objects; bhriintyii-mistakenly; sabda-iidi-sound and so on; dharmi1]-ii­
endowed with. 

TRANSLATION 

Those who are averse to the Transcendence realize the Supreme 
Absolute Truth differently through speculative sense perception, and 
therefore, because of mistaken speculation, everything appears to them to 
be relative. 

PURPORT 

The Supreme Absolute Truth, the Personality of Godhead, is one, and 
He is spread everywhere by His impersonal feature. This is clearly expressed 
in Bhagavad-gitii. Lord Kni].a says, "Everything that is experienced is but 
an expansion of My energy." Everything is sustained by Him, but that does 
not mean that He is in everything. Sense perceptions, such as aural percep­
tion of the sound of a drum, visual perception of a beautiful woman, or 
perception of the delicious taste of a milk preparation by the tongue, all 
come through different senses and are therefore differently understood. 
Therefore sensory knowledge is divided in different categories, although 
actually everything is one as a manifestation of the energy of the Supreme 
Lord. Similarly, the energies of fire are heat and illumination, and by these 
two energies, fire can display itself in many varieties, or in diversified 
sense perception. Mayavadi philosophers declare this diversity to be false. 
But V ai�p.ava philosophers do not accept the different manifestations as 
false; they accept them as nondifferent from the Supreme Personality of 
Godhead because they are a display of His diverse energies. 

The philosophy that the Absolute is true and this creation is false 
(brahma satyam jagan-mithya) is not accepted by Vai��ava philosophers. 
The example is given that although all that glitters is not gold, this does 
not mean that a glittering object is false. For example, an oyster shell 
appears to be golden. This appearance of golden hue is due only to the 
perception of the eyes, but that does not mean that the oyster shell is 
false. Similarly, by seeing the form of Lord Kr��a one cannot understand 
what He actually is, but this does not mean that He is false. The form of 
1\r�I].a has to be understood as it is described in the books of knowledge 
such as Brahma-samhitii. Isvarab- paramab- kn'!ab- sac-cid-ananda-vigrahab-: 
l<f��a, the Supreme Personality of Godhead, has an eternal, blissful spiritual 
body. By our imperfect sense perception we cannot understand the form 
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of the Lord. We have to acquire knowledge about Him. Therefore it is said 
here, jnanam ekam. Bhagavad-gitii confirms that they are fools who, simply 
upon seeing Kr�t;ta, consider Him a common man. They do not know the 
unlimited knowledge, power and opulence of the Supreme Personality of 
Godhead. Material sense speculation leads to the conclusion that the 
Supreme is formless. It is because of such mental speculation that the con­
ditioned soul remains in ignorance under the spell of illusory energy. 
The Supreme Person has to be understood by the transcendental sound 
vibrated by Him in Bhagavad-gitii, wherein He says that there is nothing 
superior to Himself; the impersonal Brahman effulgence is resting on His 
personality. The purified, absolute vision of Bhagavad-gitii is compared to 
the River Ganges. Ganges water is so pure that it can purify even the asses 
and cows. But anyone who, disregarding the pure Ganges, wishes to be 
purified instead by the filthy water flowing in a drain, cannot be success­
ful. Similarly, one can successfully attain pure knowledge of the Absolute 
only by hearing from the pure Absolute Himself. 

In this verse it is clearly said that those who are averse to the Supreme 
Personality of Godhead speculate with their imperfect senses about the 
nature of the Absolute Truth. The formless Brahman conception, however, 
can be received only by aural reception and not by personal experience. 
Knowledge is therefore acquired by aural reception. It is confirmed in the 
Vediinta-sutra, siistra-yonitviit: one has to acquire pure knowledge from the 
authorized scriptures. So-called speculative arguments about the Absolute 
Truth are therefore useless. The actual identity of the living entity is his 
consciousness, which is always present while the living entity is awake, 
dreaming, or in deep sleep. Even in deep sleep, he can perceive by con­
sciousness whether he is happy or distressed. Thus when consciousness is 
displayed through the medium of the subtle and gross material bodies, it is 
covered, but when the consciousness is purified, in Knn:1a consciousness, 
one becomes free from the entanglement of repeated birth and death. 

When uncontaminated pure knowledge is uncovered from the modes of 
material nature, then the actual identity of the living entity is discovered: 
he is eternally a servitor of the Supreme Personality of Godhead. The 
process of uncovering is like this: the rays of sunshine are luminous, and 
the sun itself is also luminous. In the presence of the sun, the rays illumi­
nate just like the sun, but when the sunshine is covered by the spell of a 
cloud, or by miiyii, then darkness, the imperfection of perception, begins. 
Therefore, to get out of the entanglement of the spell of nescience, one has 
to awaken his spiritual consciousness or Kr�l)a consciousness in terms of 
the authorized scriptures. 
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TEXT 29 

tAT �(�q�,���: �--I 

� � \1111mf: ������ 

yathii mahan aham-riipas 
tri-vrt paiica-vidha{! sva-rii.t 

ekiidasa-vidhas tasya 
vapur a!l.dam jagad yata.h 

yatha-as; mahan-the mahat-tattva; aham-rilpa�-the false ego; tri-vrt­
the three modes of material nature; paflca-vidha�-the five material 
elements; sva-rat-the individual consciousness; ekada§a-vidha�-the eleven 
senses; tasya-of the living entity ; vapu�-the material body; a�gam-the 
brahmii1J4a; jagat- the universe; yata�-from which or from whom. 

TRANSLATION 

From the total energy, the mahat-tattva, I have manifested the false 
ego, the three modes of material nature, the five material elements, the 
individual consciousness, the eleven senses and the material body. Similarly, 
the entire universe has come from the Supreme Personality of Godhead. 

PURPORT 

The Supreme Lord is described as mahat-pada, which means that the 
total material energy known as the mahat-tattva is lying at His lotus feet. 
The origin or the total energy of the cosmic manifestation is the mahat­
tattva. From the mahat-tattva all the other twenty-four divisions have 
sprung, namely the eleven senses (including the mind), the five sense 
objects, the five material elements, and then consciousness, intelligence 
and false ego. The Supreme Personality of Godhead is the cause of the 
mahat-tattva, and therefore, in one sense, because everything is an emana­
tion from the Supreme Lord, there is no difference between the Lord and 
the cosmic manifestation. But at the same time the cosmic manifestation 
is different from the Lord. The word sva-rii.t is very significant here. Sva-rii.t 
means independent. The Supreme Lord is independent, and the individual 
soul is also independent. Although there is no comparison between the two 
qualities of independence, the Living entity is minutely independent, and 
the Supreme Lord is fully independent. As the individual soul has a material 
body made of five elements and the senses, the Supreme Independent Lord 
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similarly has the gigantic body of the universe. The individual body is 
temporary; similarly, the entire universe, which is considered to be the 
body of the Supreme Lord, is also temporary, and both the individual and 
universal bodies are products of the mahat-tattva. One has to understand 
the differences with intelligence. Everyone knows that his material body 
has developed from a spiritual spark, and similarly the universal body has 
developed from the supreme spark, Supersoul. As the individual body 
develops from the individual soul, so the gigantic body of the universe 
develops from the Supreme Soul. Just as the individual soul has con­
sciousness, so the Supreme Soul is also conscious. But although there is a 
similarity between the consciousness of the Supreme Soul and the cons­
ciousness of the individual soul, the individual soul's consciousness is 
limited, whereas the consciousness of the Supreme Soul is unlimited. This 
is described in Bhagavad-g!tii. K�etrajiiarh ciipi miim viddhi (Bg. 13.3): the 
Supersoul is present in every field of activity, just as the individual soul 
is present in the individual body. Both of them are conscious. The dif­
ference is that the individual soul is conscious of the individual body only, 
whereas the Supersoul is conscious of the total number of individual 
bodies. 

TEXT 30 

�� ��•IIRII�'1�!3! I 

��TR!QT��W�I�rn II� oil 

etad vai sraddhayii bhaktyii 
yogiibh yiisena nityasa{t 

samiihitiitmii ni{tsango 
viraktyii paripasyati 

etat- this; vai-certainly; sraddhayii-with faith; bhaktyii-by devotional 
service; yoga-abhyiisena-by practice of yoga; nityasa�- always; samiihita­
iitmii-he whose mind is fixed; ni�satiga�-aloof from material association; 
virak tyii-by detachment; paripasyati-understands. 

TRANSLATION 

This perfect knowledge can be achieved by a person who is already 
engaged in devotional service with faith, steadiness and full detachment, 
and who is always absorbed in thought of the Supreme. He is aloof from 
material association. 
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PURPORT 

The atheistic mystic practitioner of yoga cannot understand this 
perfect knowledge. Only persons who engage in the practical activities of 
devotional service in full Kg;I;ta consciousness can become absorbed in full 
samiidhi. It is possible for them to see and understand the actual fact of the 
entire cosmic manifestation and its cause. It is clearly stated here that this 
is not possible for one who has not developed devotional service in full 
faith to understand. The words samiihitiitmii and samiidhi are synonomous. 

TEXT 31 

�<t�ttiPfd � � ��I 
�wc•a!!!�a � �: �� :q ������ 

ity etat kathitarh guroi 
jniinarh tad brahma-darsanam 

yeniinubuddhyate tattvarh 
prakrte[l. puru.sasya ca 

iti-thus; etat-this; kathitam-described; gurvi-0 respectful mother; 
jfliinam-knowledge; tat-that; brahma-the Absolute Truth; darsanam­
revealing; yena-by which; anubuddhyate-is understood; tattvam-the 
truth; prakrte�-of matter; puru§asya-of spirit; ca- and. 

TRANSLATION 

My dear respectful mother, I have already described the path of 
understanding the Absolute Truth by which one can come to understand 
the real truth of matter and spirit and their relationship. 

TEXT 32 

:�nft;owlf(5f � �IR(t ��or: 
�� �00 �'4�0&a:��or: ����II 

jniina-yogas ca man-ni§{ho 
nairgur-yo bhakti-lak§ar-aft 

dvayor apy eka eviirtho 
bhagavac-chabda-lak§arwft 
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jniina-yoga�- philosophical research; ca-and; mat-ni§tha�-directed 
towards Me; nairgurJ-ya�-free from the material modes of nature; 
bhakti-devotional service; lak§arJ-a�-named; dvayo�-of both; api­
moreover; eka�- one; eva-certainly; artha�- purpose; bhagavat-the 
Supreme Personality of Godhead ; sabda-by the word; lak§a'!a�-signified. 

TRANSLATION 

Philosophical research culminates in understanding the Supreme Person­
ality of Godhead. After achieving this understanding, when one becomes 
free from the material modes of nature, he attains the stage of devotional 
service. Either by devotional service directly or by philosophical research, 
one has to find the same destination, which is the Supreme Personality of 
Godhead. 

PURPORT 

It is said in Bhagavad-g"itii that after many, many lives of philosophical 
research the wise man ultimately comes to the point of knowing that 
Vasudeva, the Supreme Personality of Godhead, is everything, and there­
fore he surrenders unto Him. Such serious students in philosophical 
research are rare because they are very great souls. If by philosophical 
research one cannot come to the point of understanding the Supreme 
Person, then his task is not finished. His search in knowledge is still to be 
continued until he comes to the point of understanding the Supreme 
Lord in devotional service. 

The opportunity for direct touch with the Personality of Godhead is 
given in Bhagavad-g"itii, where it is also said that those who take to other 
processes, namely the processes of philosophical speculation and mystic 
yoga practice, have much trouble. After many, many years of much 
trouble, a yog£ or wise philosopher may come to Him, but his path is very 
troublesome, whereas the path of devotional service is easy for everyone. 
One can achieve the result of wise philosophical speculation simply by 
discharging devotional service, and unless one reaches the point of the 
Personality of Godhead by his mental speculation, then all his research 
work is said to be simply a labor of love. The ultimate destination of the 
wise philosopher is to merge in the impersonal Brahman, but that 
Brahman is the effulgence of the Supreme Person. The Lord says in 
Bhagavad-g"itii, brahmar,to hi prati�thiiham amrtasyavyayasya ca: "I am the 
basis of the impersonal Brahman, which is indestructible and is the supreme 
bliss." The Lord is the supreme reservoir of all pleasure, including Brahman 
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pleasure; therefore, one who has unflinching faith in the Supreme Person­
ality of Godhead is to be said to be already realized in impersonal Brahman 
and Paramatma. 

TEXT 33 

q��: 'l�� if!!JUll�: I 

�� .. � �� ijl�: 11��11 

yathendriyai[l. prthag-dviirair 
artho bahu-guriisraya[l. 

eko niineyate tadvad 
bhagavan siistra-vartmabhi[l. 

yathli-as; indriyai�-by the senses; prthak-dvarai�-in different ways; 
artha�-an object; bahu-gur;w-many qualities ; iUroya�-endowed with; 
eka�- one; nand -differently; tyate-is perceived; tadvat-similarly; 
bhagaviin- the Supreme Personality of Godhead; siistra-vartmabh*­
according to different scriptural injunctions. 

TRANSLATION 

A single object is appreciated differently by different senses due to its 
having different qualities. Similarly, the Supreme Personality of Godhead 
is one, but according to different scriptural injunctions He appears to be 
different. 

PURPORT 

It appears that by following the path of jiiiina-yoga, or empiric philo­
sophical speculation, one reaches the impersonal Brahman, whereas by 
executing devotional service in Kr�ry.a consciousness one enriches his faith 
in and devotion to the Personality of Godhead. But it is stated here 
that both bhakti-yoga and jiiiina-yoga are meant for reaching the same 
destination-the Personality of Godhead. By the process of jiiiina-yoga the 
same Personality of Godhead appears to be impersonal. As the same object 
appears to be different when perceived by different senses, similarly the 
same Supreme Lord appears to be impersonal by mental speculation. A 
hill appears cloudy from a distance, and one who does not know may 
speculate that the hill is a cloud. Actually, it is not a cloud; it is a big hill. 
One has to learn from authority that the sight of a cloud is not actually a 
cloud but a hill. If one makes a little more progress, then instead of a 
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cloud he sees the hill and something green. When one actually approaches 
the hill, he will see many varieties. Another example is in perceiving mille 
When we see milk, we see that it is white; when we taste it, it appears that 
milk is very palatable. When we touch milk, it appears very cold; when we 
smell milk, it appears to have a very good flavor; and when we hear, we 
understand that it is called milk. Perceiving milk with different senses, we 
say that it is something white, something very delicious, something very 
aromatic, and so on. Actually, it is milk. Similarly, those who are trying 
to find the Supreme Godhead by mental speculation may approach the 
bodily effulgence, or the impersonal Brahman, and those who are trying 
to find the Supreme Godhead by yoga practice may find Him as the 
localized Supersoul, but those who are directly trying to approach the 
Supreme Truth by practice of bhakti-yoga can see Him face to face as the 
Supreme Person. 

Ultimately, the Supreme Person is the destination of all different 
processes. The fortunate person who, by following the principles of scrip­
tures, becomes completely purified of all material contamination, surrenders 
unto the Supreme Lord as everything. Just as one can appreciate the real 
taste of milk with the tongue and not with the eyes, nostrils or ears, one 
can similarly appreciate the Absolute Truth perfectly and with all relish­
able pleasure only through one path, devotional service. This is also 
confirmed in Bhagavad-gitii, bhaktyii miim abhijiiniiti: if one wants to 
understand the Absolute Truth in perfection, he must take to devotional 
service. Of course, no one can understand the Absolute Truth in all perfec­
tion. That is not possible for the infinitesimal living entities. But the 
highest point of understanding by the living entity is reached by discharge 
of devotional service, not otherwise. 

By following various scriptural paths, one may come to the impersonal 
effulgence of the Supreme Personality of Godhead. The transcendental 
pleasure derived from merging with or understanding the impersonal 
Brahman is very extensive because Brahman is ananta. Tad-brahma-nifikalam 
anantam: brahmiinanda is unlimited. But that unlimited pleasure can also 
be surpassed. That is the nature of the Transcendence. The unlimited can 
be surpassed also, and that higher platform is Kr�t:la. When one deals 
directly with Kr�l).a, the mellow and the humor relished by reciprocation 
of devotional service is incomparable, even with the pleasure derived from 
transcendental Brahman. Prabodhananda Sarasvati therefore says that 
kaivalya, the Brahman pleasure, is undoubtedly very great and is appre­
ciated by many philosophers, but to a devotee who has understood how 
to derive pleasure from exchanging devotional service with the Lord, this 
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unlimited Brahman appears to be hellish. One should try, therefore, to 
transcend even the Brahman pleasure in order to approach the position of 
dealing with Kr�Qa face to face. As the mind is the center of all the activi­
ties of the senses, so Kr�Qa is called the master of the senses, Hr�ikesa. The 
process is to fix the mind on Hr�kesa or Kr��a, as Maharaja Ambari�a did 
(sa vai mana� knrya-padaravindayol! ). Bhakti is the basic principle of all 
processes. Without bhakti, neither jniina-yoga nor a§tiinga-yoga can be 
successful, and unless one approaches Kr�Qa, the principles of self­
realization have no ultimate destination. 

TEXTS 34-36 

� �Gj��q:����¥4��: I 

311��Pv4iilir.nfq ij;:q1ij91 ��Ufll{_ ����II 
� Nfct\illf91 ¥1Rh�lft9f � ft I 

dm¥t�MiWf �: SI'IMPitRnrrot.ll��ll 
311€¥tij+Jt(fllilm �(·•�Of m � 1 

� ¥t•tflltilfil: �aft�: m$.._11��11 

kriyayii kratubhir diinais 
tapa�-sviidh yiiya-marsana* 

atmendriya-jayeniipi 
sannyiisena ca karmar;tam 

yogena vividhiingena 
bhakti-yogena caiva hi 

dharme[l-obhaya-cihnena 
ya� pravrtti-nivrttimiin 

iitma-tattviivabodhena 
vairiigye[l-a dnlhena ca 

tyate bhagaviin ebh* 
sagu[I-O nirgu[l-a� sva-drk 

kriyayii-by fruitive activities; kratubhi�-by sacrificial performances; 
diinai�-by charity; tapa�- austerities; sviidhyiiya- study of Vedic literature; 
marsana*-and by philosophical research; iitma-indriya-jayena-by control-
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ling the mind and senses; api-also; sannyiisena- by renunciation; ca- and; 
karmartiim-of fruitive activities; yogena-by yoga practice; vividha-migena 
-of different divisions; bhakti-yogena-by devotional service; ca- and; 
eva- certainly; hi-indeed; dharmel;!a-by prescribed duties; ubhaya-cihnena 
-having both symptoms; yal},- which; pravrtti- attachment; nivrtti-man­
containing detachment; iitma-tattva-the science of self-realization; 
avabodhena-by understanding; vairiigye{la-by detachment; dnlhena­
strong; ca-and; iyate-is perceived; bhagaviin-the Supreme Personality of 
Godhead; ebhi[l. -by these; sa-gu[la/l-in the material world; nirgu[la[t­
beyond the material modes; sva-drk- one who sees his constitutional 
position. 

TRANSLATION 

By performing fruitive activities and sacrifices, by distributing charity, 
by performing austerities, by studying various literatures, by conducting 
philosophical research, by controlling the mind, by subduing the senses, 
by accepting the renounced order of life, and by performing the prescribed 
duties of one's social order; by performing the different divisions of yoga 
practice, by performing devotional service, and by exhibiting the process 
of devotional service containing the symptoms of both attachment and 
detachment; by understanding the science of self-realization and by devel­
oping a strong sense of detachment, one who is expert in understanding 
the different processes of self-realization realizes the Supreme Personality 
of Godhead as He is represented in the material world as well as in 
transcendence. 

PURPORT 

As it is stated in the previous verse, one has to follow the principles o f  
the scriptures. There are different prescribed duties for persons in the 
different social and spiritual orders. Here it is stated that performance of 
fruitive activities and sacrifices and distribution of charity are activities 
meant for persons who are in the householder order of society. There are 
four orders of the social system: brahmacarya, grhastha, viinaprastha and 
sannyiisa. For the grhasthas, or householders, performance of sacrifices , 
distribution of charity, and action according to prescribed duties are espe­
cially recommended. Similarly, austerity, study of Vedic literature, and 
philosophical research are meant for the viinaprasthas, or retired persons. 
Study of the Vedic literature from the bona fide spiritual master is meant 
for the brahmaciir"i, or student. Atmendriya-jaya, control of the mind and 
taming of the senses, is meant for persons in the renounced order of life. 
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All these different activities are prescribed for different persons so that they 
may be elevated to the platform of self-realization and from there to Kr�Qa 
consciousness, devotional service. 

The words bhakti-yogena caiva hi mean that whatever is to be performed, 
as described in verse 34, whether yoga, or sacrifice, or fruitive activity, or 
study of Vedic literature, or philosophical research, or acceptance of the 
renounced order of life, is to be executed in bhakti-yoga. The words caiva 
hi, according to Sanskrit grammar, indicate that one must perform all these 
activities mixed with devotional service, otherwise such activities will not 
produce any fruit. Any prescribed activity must be performed for the sake 
of the Supreme Personality of Godhead. It is confirmed in Bhagavad-g"ita, 
yat karo�i yad asnasi: "Whatever you do, whatever you eat, whatever you 
sacrifice, whatever austerities you undergo and whatever charities you give, 
the result should be given to the Supreme Lord." The word eva is added, in­
dicating that one must execute activities in such a way. Unless one adds devo­
tional service to all activities, he cannot achieve the desired result, but when 
bhakti-yoga is prominent in every activity, then the ultimate goal is sure. 

One has to approach the Supreme Personality of Godhead, Kr�Qa, as it 
is stated in Bhagavad-gl"ta: "After many, many births, one approaches 
the Supreme Person, Kr�Qa, and surrenders unto Him, knowing that He is 
everything." Also in Bhagavad-g"ita, the Lord says, bhoktaram yajiia­
tapasam: "For anyone who is undergoing rigid austerity or for anyone who 
is performing different kinds of sacrifices, the beneficiary is the Supreme 
Personality of Godhead." He is the proprietor of all planets, and He is the 
friend of every living soul. 

The words dhar mel)obhaya-cihnena mean that the bhakti-yoga process 
contains two symptoms, namely attachment for the Supreme Lord and 
detachment from all material affinities. There are two symptoms of 
advancement in the process of devotional service, just as there are two 
processes taking place while eating. A hungry man feels strength and 
satisfaction from eating, and at the same time he gradually becomes 
detached from eating any more. Similarly, with the execution of devotional 
service, real knowledge develops, and one becomes detached from all 
material activities. In no other activity but devotional service is there such 
detachment from matter and attachment for the Supreme. There are nine 
different processes to increase this attachment to the Supreme Lord: 
hearing, chanting, remembering, worshiping, serving the Lord, making 
friendship, praying, offering everything, and serving the lotus feet of the 
Lord. The processes for increasing detachment from material affinities are 
explained in verse 36. 
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One can achieve elevation to the higher planetary systems like the 
heavenly kingdom by executing one's prescribed duties and by performing 
sacrifices. When he is transcendental to such desires because of accepting 
the renounced order of life, he can understand the Brahman feature of the 
Supreme, and when one is able to see his real constitutional position, he 
sees all other processes and becomes situated in the stage of pure devotional 
service. At that time he can understand the Supreme Personality of 
Godhead, Bhagaviin. 

Understanding of the Supreme Person is called iitma-tattva-avabodhena, 
which means understanding of one's real constitutional position. If one 
actually understands one's constitutional position as an eternal servitor of 
the Supreme Lord, he becomes detached from the service of the material 
world. Everyone engages in some sort of service. If one does not know 
one's constitutional position, one engages in the service of his personal 
gross body, or his family, society or country. But as soon as one is able 
to see his constitutional position (the word sva-drk means one who is able 
to see), he becomes detached from such material service and engages 
himself in devotional service. 

As long as one is in the modes of material nature and is performing the 
duties prescribed in the scriptures, he can be elevated to higher planetary 
systems where the predominating deities are material representations of the 
Supreme Personality of Godhead, like the sun-god, the moon-god, the air­
god, Brahmii and Lord Siva. All the different demigods are material repre­
sentations of the Supreme Lord. By material activities one can only 
approach such demigods, as stated in Bhagavad-g"itii. Yiinti deva-vratii deviin 
(Bg. 9.25): those who are attached to the demigods and who perform the 
prescribed duties can approach the abodes of the demigods. In this way, 
one can go to the planet of the pitas, or forefathers. Similarly, one who 
fully understands the real position of his life adopts devotional service and 
realizes the Supreme Personality of Godhead. 

TEXT 37 

srm"' �� � � � ,  
'A�� &ql&q'ffiil���� �!I II� \911 

priivocam bhakti-yogasya 
svarupam te catur-vidham 

kalasya cavyakta-gater 
yo 'ntardhavati jantuflu 
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pravocam-explained; bhakti-yogasya-of devotional service; sva-rupam­
the identity; te-to you; catu�-vidham-in four divisions; kiilasya-of time; 
ca-also; avyakta-gate�-the movement of which is imperceptible; ya�­
which; antardhavati-chases; jantu�u-the living entities. 

TRANSLATION 

My dear mother, I have explained to you the process of devotional 
service and its identity in four different social divisions. I have explained 
to you as well how eternal time is chasing the living entities, although it is 
imperceptible to them. 

PURPORT 

The process of bhakti-yoga, devotional service, is the main river flowing 
down towards the sea of the Absolute Truth, and all other processes men­
tioned are just like tributaries. Lord Kapila is summarizing the importance 
of the process of devotional service. Bhakti-yoga, as described before, is 
divided into four divisions, three in the material modes of nature and one 
in transcendence, which is untinged by the modes of material nature. 
Devotional service mixed with the modes of material nature is a means for 
material existence, whereas devotional service without desires for fruitive 
result and without attempts for empirical philosophical research is pure, 
transcendental devotional service. 

TEXT 38 

� 4��:4&1dittn�f.IMiju 1 

� SIFt!illtl�l wr �� qf(tqa�q;w: 11��11 

jivasya samsrttr bahvir 
avidya-karma-nirmitii� 

yasv anga praviSann alma 
na veda gatim iitmanafl 

jivasya-of the living entity; samsrtt{l-courses of material existence; 
bahvifl- many ; avidyii-in ignorance; karma-by work; nirmitafl-produced; 
yiisu-into which; anga-My dear mother; pravisan- entering; iitmii-the 
living entity ; na-not; veda-understands; gatim-the movement; iit manafl­
of himself. 
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TRANSLATION 

There are varieties of material existence for the living entity according to 
the work he performs in ignorance or forgetfulness of his real identity. My 
dear mother, if anyone enters into that forgetfulness, he is unable to 
understand where his movements will end. 

PURPORT 

Once one enters into the continuation of material existence, it is very 
difficult to get out. Therefore the Supreme Personality of Godhead comes 
Himself or sends His bona fide representative, and He leaves behind scrip­
tures like Bhagavad-gitii and Srimad-Bhiigavatam, so that the living entities 
hovering in the darkness of nescience may take advantage of the instruc­
tions, the saintly persons and the spiritual masters and thus be freed. Unless 
the living entity receives the mercy of the saintly persons, the spiritual 
master or Kn>Q.a, it is not possible for him to get out of the darkness of 
material existence; by his own endeavor it is not possible. 

TEXT 39 

�6«'4elq')qfd:�ostlfil;ft�nq �� 1 
;r �;rf� �� �"' 11�,11 

naitat khaliiyopadisen 
niivinitiiya karhicit 

na stabdhiiya na bhinniiya 
naiva dharma-dhvajiiya ca 

na-not; etat-this instruction; khaliiya-to the envious; upadiSet- one 
should teach; na-not; avinitiiya-to the agnostic; karhicit-ever; na-not; 
stabdhiiya-to the proud; na-not; bhinniiya-to the misbehaved; na-not; 
eva-certainly; dharma-dhvajiiya-to the hypocrites; ca-also. 

TRANSLATION 

Lord Kapila continued: This instruction is not meant for the envious, for 
the agnostics or for persons who are unclean in their behavior. Nor is it 
for hypocrites or for persons who are proud of material possessions. 
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TEXT40 

� iltf41fiN"'�" ��a� I 

wm1� lif it � � ¥tPMttl¥trq 11\lo II 

na lolupiiyopadisen 
na grhiiruf]ha-cetase 

niibhaktiiya ca me jiitu 
na mad-bhakta-dvifiiim api 

na-not; lolupiiya-to the greedy; upadiset-one should instruct; na-not; 
grha-iirnflha-cetase-to one who is too attached to family life; na-not; 
abhaktaya-to the nondevotee; ca-and; me-of Me; jatu-ever; na-not; 
mat-My; bhakta-devotees; dvi§iim-to those who are envious of; api­
also. 

TRANSLATION 

It is not to be instructed to persons who are too greedy and too attached 
to family life, nor to persons who are nondevotees and who are envious of 
the devotees and of the Personality of Godhead. 

PURPORT 

Persons who are always planning to do harm .to other living entities are 
not eligible to understand l<.f�I).a consciousness and cannot enter into the 
realm of transcendental loving service to the Lord. Also, there are so-called 
disciples who become submissive to a spiritual master most artificially, 
with an ulterior motive. They also cannot understand what K_r�I).a con­
sciousness or devotional service is. Persons who, due to being initiated by 
another sect of religious faith, do not find devotional service as the 
common platform for approaching the Supreme Personality of Godhead, 
also cannot understand K_r�I).a consciousness. We have experience that 
some students come to join us, but because of being biased in some par­
ticular type of faith, they leave our camp and become lost in the wilderness. 
Actually, l<.f�J]a consciousness is not a sectarian religious faith; it is a 
teaching process for understanding the Supreme Lord and our relationship 
with Him. Anyone can join this movement without prejudice, but unfor­
tunately there are persons who feel differently. It is better, therefore, not 
to instruct the science of Kr�I).a consciousness unto such persons. 

Generally, materialistic persons are after some name, fame and material 
gain, so if someone takes to l<.f�Qa consciousness for these reasons, he will 
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never be able to understand this philosophy. Such persons take to religious 
principles as a social decoration. They admit themselves into some cultural 
institution for the sake of name only, especially in this age. Such persons 
also cannot understand the philosophy of Kr�l')a consciousness. Even if one 
is not greedy for material possessions but is too attached to family life, he 
also cannot understand Kf�l')a consciousness. Superficially such persons are 
not very greedy for material possessions, but they are too attached to 
wife, children and family improvement. When a person is not contaminated 
by the above-mentioned faults yet at the ultimate issue is not interested 
in the service of the Supreme Personality of Godhead, or if he is a non­
devotee, he also cannot understand the philosophy of Kr�.;ta consciousness. 

TEXT4l 

'l�wtl� ¥1� fit;(hti41iiC4l�� I 

� tiij-Sfl4 Wdlt(ijli4 'if 11\1�11 

sraddadhiiniiya bhaktiiya 
vinitiiyiinasuyave 

bhiite.su krta-maitriiya 
susriifiiibhiratiiya ca 

s'raddadhiiniiya-faithful; bhaktiiya-to the devotee; vinitaya-respectful; 
anasuyave-nonenvious; bhute.su-to all living entities; krta-maitriiya­
friendly; susrii.sa-faithful service; abhiratiiya-eager to render; ca-and. 

TRANSLATION 

Instruction should be given to the faithful devotee who is respectful to 
the spiritual master, nonenvious, friendly to all kinds of living entities and 
eager to render service with faith and sincerity. 

TEXT 42 

ilfC�iijfct(lt114 tai"<�N� c(}qijl( I 

�Uti' � � � tiPf: 11\1�11 

bahir-jiita-viriigaya 
siinta-cittiiya diyatiim 

nirmatsariiya sucaye 
yasyiiharh preyasiirh priyaft 
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bahi{l.-for what is outside; jiita-viriigiiya-to him who has developed 
detachment; santa-cittiiya-whose mind is peaceful; dtyatam-let this be 
instructed; nirmatsariiya-nonenvious; sucaye-perfectly cleansed; yasya­
of whom; aham-I; preyasiim-of all that is very dear; priyafl.-the most 
dear. 

TRANSLATION 

This instruction should be imparted by the spiritual master to persons 
who have taken the Supreme Personality of Godhead to be more dear than 
anything, who are not envious of anyone, who are perfectly cleansed and 
who have developed detachment for that which is outside of the purview 
of Kr�Qa consciousness. 

PURPORT 

In the beginning, no one can be elevated to the highest stage of devo­
tional service. Here bhakta means one who does not hesitate to accept the 
reformatory processes for becoming a bhakta. In order to become a devotee 
of the Lord one has to accept a spiritual master and inquire from him about 
how to progress in devotional service. To serve a devotee, to chant the holy 
name according to a certain counting method, to worship the Deity, to 
hear Sr"imad-Bhii.gavatam or Bhagavad-g"itii. from a realized person and to 
live in a sacred place where devotional service is not disturbed are the first 
out of sixty-four devotional activities for making progress in devotional 
service. One who has accepted these five chief activities is called a devotee. 

One must be prepared to offer the necessary respect and honor to the 
spiritual master. He should not be unnecessarily envious of his Godbrothers. 
Rather, if a Godbrother is more enlightened and advanced in Kpil).a con­
sciousness, one should accept him as almost equal to the spiritual master, 
and one should be happy to see such Godbrothers advance in Kr�l).a con­
sciousness. A devotee should always be very kind to the general public in 
instructing l<[��a consciousness because that is the only solution for getting 
out of the clutches of mii.yii.. That is really humanitarian work, for it is the 
way to show mercy to other people who need it very badly. The word 
susrii§iibhiratii.ya indicates a person who faithfully engages in serving the 
spiritual master. One should give personal service and all kinds of comforts 
to the spiritual master. A devotee who does so is also a bona fide candi­
date for taking this instruction. The word bahir-jiita-viriigiiya means a person 
who has developed detachment from external and internal material pro­
pensities. Not only is he detached from activities which are not connected 
to Kr�l).a consciousness, but he should be internally averse to the material 
way of life. Such a person must be nonenvious and should think of the 
welfare of all living entities, not only of the human beings, but living 
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entities other than human beings. The word sucaye means one who is 
cleansed both externally and internally. To become actually cleansed 
externally and internally, one should chant the holy name of the Lord, 
Hare Kri?Qa, or Vif?QU, constantly. 

The word diyatam means that knowledge of Kr��a consciousness should 
be offered by the spiritual master. The spiritual master must not accept a 
disciple who is not qualified; he should not be professional and should 
not accept disciples for monetary gains. The bona fide spiritual master 
must see the bona fide qualities of a person whom he is going to initiate. 
An unworthy person should not be initiated. The spiritual master should 
train his disciple in such a way so that in the future only the Supreme 
Personality of Godhead will be the dearmost goal of his life. 

In these two verses the qualities of a devotee are fully explained. One 
who has actually developed all the qualities listed in these verses is already 
elevated to the post of a devotee. If one has not developed all these quali­
ties, he still has to fulfill these conditions in order to become a perfect 
devotee. 

TEXT43 

� � �� q1l1 �:�I 
� � �: �uRI qW =it it 11\HII 

ya idarh srrm yad a mba 
sraddhaya purufiafl sakrt 

yo vabhidhatte mac-citta{l 
sa hy eti padavirh ca me 

ya{l-he who; idam-this; s'ntuyat-may hear; amba-0 mother; 
sraddhaya- with faith; purufiafl-a person; sak.rt-once; ya_h-he who; va­
or; abhidhatte-repeats; mat-citta{l-his mind fixed on Me; sa{l-he; hi­
certainly; eti-attains; padavim-abode; ca-and; me-My. 

TRANSLATION 

Anyone who once meditates upon Me with faith and affection, who 
hears and chants about Me, surely goes back home, back to Godhead. 

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-second 
Chapter, of the Srimad-Bhagavatam, entitled "Entanglement in Fruitive 
Activities. " 



CHAPTER THIRTY-THREE 

Activities of Kapila 

TEXT 1 
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maitreya uvaca 
evam nisamya kapilasya vaco janitri 

sa kardamasya dayita kila devahiit* 
visrasta-moha-pa,tala tam abhiprar-amya 

tufi.tava tattva-vifiayankita-siddhi-bhiimim 

maitreya� uvaca- Maitreya said; evam- thus; niSamya-having heard; 
kapilasya-of Lord Kapila; vaca{l - the words; janitri-the mother; sa- she; 
kardamasya-of Kardama Muni; dayita- the dear wife; kila-namely; 
devahiit*- Devahiiti ; visrasta-freed from; moha-pafala- the covering of 
illusion; tam-unto Him; abhiprar-amya-having offered obeisances; tu�tava 
-recited prayers; tattoo-basic principles; vi�aya-in the matter of; 
ankita- the author; siddhi-of liberation; bhiimim-the background. 

TRANSLATION 

Sri Maitreya said: Thus Devahuti, the mother of Lord Kapila and wife of 
Kardama Muni, became freed from all ignorance concerning devotional 
service and transcendental knowledge. She offered her obeisances unto the 
Lord, the author of the basic principles of the sarikhya system of philoso-

1415 
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phy, which is the background of liberation, and she satsified Him with the 
following verses of prayer. 

PURPORT 

The system of philosophy enunciated by Lord Kapila before His mother 
is the background for situation on the spiritual platform. The specific 
significance of this system of philosophy is stated herein as siddhi­
bhumim-it is the background of salvation. People who are suffering in 
this material world because they are conditioned by the material energy 
can easily get freedom from the clutches of matter by understanding the 
siinkhya philosophy enunciated by Lord Kapila. By this system of philoso­
phy, one can immediately become free, even though one is situated in 
this material world. That stage is called jlvan-muk ti. This means that one is 
liberated even though one stays with his rna terial body. That happened for 
Devahuti, the mother of Lord Kapila, and she therefore satisfied the Lord 
by offering her prayers. Anyone who understands the basic principle of 
siinkhya philosophy is elevated in devotional service and becomes fully 
Kr�J;Ja conscious or liberated, even within this material world. 

TEXT2 
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devahiitir uvaca 
athtipy ajo 'nta�-salile sayanam 

bhiitendriyarthtitma-mayam vapus te 
gu[la-pravaham sad-asefoa-bijam 

dadhyau svayam yaj-ja_tharabja-jata� 

devahati� uvaca-Devahiiti said; atha api-moreover; aja�- Lord Brahma; 
anta�-salile-in the water; sayanam-lying; bhiita-the material elements; 
indriya-the senses; artha-the sense objects; atma-the mind; mayam-



Text 2] Activities of Kapila 1417 

pervaded by; vapu�-body; te-Your; gur-a-pravaham-the source of the 
stream of the three modes of material nature; sat-manifest; ase§a-of all; 
bijam-the seed; dadhyau-meditated upon; svayam-himself; yat-of 
whom; jathara-from the abdomen; abja-from the lotus flower; jtita�­
born. 

TRANSLATION 

Devahfiti said: Brahma is said to be unborn because he takes birth from 
the lotus flower which grows from Your abdomen while You lie in the 
ocean at the bottom of the universe. But even Brahma simply meditated 
upon You, whose body is the source of unlimited universes. 

PURPORT 

Brahma's name is Aja, he who is unborn. Whenever we think of 
someone's birth, there must be a material father and mother, for thus one 
is born. But Brahma, being the first living creature within this universe, was 
born directly from the body of the Supreme Personality of Godhead who 
is known as Garbhodakasayi Vi�Qu, the Vi�Qu form lying down in the 
ocean at the bottom of the universe. Devahiiti wanted to impress upon the 
Lord that when Brahma wants to see Him, he has to meditate upon Him. 
"You are the seed of all creation," she said. "Although Brahma was 
directly born from You, he still has to perform many years of meditation, 
and even then he cannot see You directly, face to face. Your body is lying 
within the vast water at the bottom of the universe, and thus You are 
known as Garbhodakasayi Vi�Q.U." 

The nature of the Lord's gigantic body is also explained in this verse. 
That body is transcendental, untouched by matter. Since the material 
manifestation has come from His body, His body therefore existed before 
the material creation. The conclusion is that the transcendental body of 
Vi�QU is not made of material elements. The body of Vi�QU is the source 
of all other living entities, as well as the material nature, which is also sup· 
posed to be the energy of that Supreme Personality of Godhead. Devahuti 
said, "You are the background of the material manifestation and all 
created energy; therefore Your delivering me from the clutches of miiyii 
by explaining the system of sankh ya philosophy is not so astonishing. But 
Your being born from my abdomen is certainly wonderful because although 
You are the source of all creation, You have so kindly taken birth as my 
child. That is most wonderful. Your body is the source of all the universe, 
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and still You put Your body within the abdomen of a common woman like 
me. To me, that is most astonishing." 

TEXT3 
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sa eva visvasya bhaviin vidhatte 
gur-a-praviiherw vibhakta-virya� 

sargiidy aniho 'vitathiibhisandhir 
iitmesvaro 'tarkya-sahasra-sakt* 

sa{l-that very person; eva-certainly; visvasya-of the universe; bhaviin­
You; vidhatte-carry on; gur-a-praviiher-a-by the interaction of t he modes; 
vibhakta-divided; virya�-Your energies; sarga..adi-the creation and so 
on; aniha{l-the nondoer; avitatha-not futile; abhisandhi�-Your determi­
nation; iitma-iSvara�-the Lord of all living entities; atarkya-inconceivable; 
sahasra-thousands; sakt* -possessing energies. 

TRANSLATION 

My dear Lord, although personally You have nothing to do, You have 
distributed Your energies in the interactions of the material modes of 
nature, and for that reason the creation, maintenance and dissolution of 
the cosmic manifestation take place. My dear Lord, You are self-determined 
and are the Supreme Personality of Godhead for all living entities. For 
them You created this material manifestation, and although You are one, 
Your diverse energies can act multifariously. This is inconceivable to us. 

PURPORT 

The statement made in this verse by Devahuti that the Absolute Truth 
has many diverse energies although He personally has nothing to do is 
confirmed in the Upani�ads. There is no one greater than Him or on an 
equal level with Him, and everything is completely done by His energy, as 
if by nature. It is understood herein, therefore, that the modes of material 
nature are entrusted to different manifestations like Brahm a, Vi�pu and Siva. 
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Each one of them is particularly invested with different kinds of power, 
but the Supreme Lord is completely aloof from such activities. Devahuti 
is saying, "Although You personally are not doing anything, Your deter­
mination is absolute. There is no question of Your fulfilling Your will with 
the help of anyone else besides Yourself. You are, in the end, the Supreme 
Soul and the supreme controller. Your will, therefore, cannot be checked 
by anyone else." The Supreme Lord can check others' plans. As it is 
said, "Man proposes and God disposes." But when the Supreme Personality 
of Godhead proposes, that desire is under no one else's control. He is 
absolute. We are ultimately dependent on Him to fulfill our desires, but 
we cannot say that God's desires are also dependent. That is His incon­
ceivable power. That which may be inconceivable by ordinary living 
entities is easily done by Him. And in spite of His being unlimited, He has 
subjected Himself to being known from the authoritative scriptures like the 
Vedic literatures. As it is said, sabda-mulatviit: He can be known through 
the §abda-brahman, or Vedic literature. 

Why is the creation made? Since the Lord is the Supreme Personality of 
Godhead for all living entities, He created this material manifestation for 
those living entities who want to enjoy or lord it over material nature. As 
the Supreme Godhead, He arranges to fulfill their various desires. It is 
confirmed also in the Vedas, eko bahuniirh yo vidadhati kiimiin: the 
Supreme One supplies the necessities of the many living entities. There is 
no limit to the demands of the different kinds of living entities, and the 
Supreme One, the Supreme Personality of Godhead, alone maintains them 
and supplies them by His inconceivable energy. 

TEXT4 
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.... 

sa tvarh bhrto me ja,thare[ta niitha 
katharh nu yasyodara etad iisit 

visvarh yugiinte va,ta-patra eka� 
sete sma miiyii-sisur anghri-piina� 
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sa�-that very person; tvam- You; bhrta� -took birth; me jafhareJ;W­
by my abdomen; natha-0 my Lord; katham- how; nu-then; yasya-of 
whom; udare-in the belly; etat-this; iisit-did rest; viSvam-universe; 
yuga-ante- at the end ofthe millennium; vata-patre- on the leaf of a banyan 
tree; eka�-alone; sete sma- You lay down; maya-possessing inconceivable 
powers; sisu�-a bab y; arighri-Your toe; piina�-licking. 

TRANSLATION 

As the Supreme Personality of Godhead, You have taken birth from 
my abdomen. 0 my Lord, how is that possible for the Supreme One, who 
has in His belly all the cosmic manifestation? The answer is that it is 
possible, for at the end of the millennium You lie down on a leaf of a 
banyan tree, and just like a small baby, You lick the toe of Your lotus foot. 

PURPORT 

At the time of dissolution the Lord sometimes appears as a small baby 
lying on a leaf of a banyan tree, floating on the devastating water. There­
fore Devahuti suggests, "Your lying down within the abdomen of a 
common woman like me is not so astonishing. You can lie down on the 
leaf of a banyan tree and float on the water of devastation as a small baby. 
It is not very wonderful, therefore, that You can lie down in the abdomen 
of my body. You teach us that those who are very fond of children within 
this material world and who therefore enter into marriage to enjoy family 
life with children can also have the Supreme Personality of Godhead as 
their child, and the most wonderful thing is that the Lord Himself licks 
His toe." 

Since all the great sages and devotees apply all energy and all activities 
in the service of the lotus feet of the Lord, there must be some transcen­
dental pleasure in the toes of His lotus feet. The Lord licks His toe to 
taste the nectar for which the devotees always aspire. Sometimes the 
Supreme Personality of Godhead Himself wonders how much transcen­
dental pleasure is within Himself, and in order to taste His own potency, 
He sometimes takes the position of tasting Himself. Lord Caitanya is 
Kr��a Himself, but He appears as a devotee to taste the sweetness of the 
transcendental mellow in Himself which is tasted by Srimati Radhar'a�i, 
the greatest of all devotees. 

TEXTS 
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tvam deha-tantra{t prasamtiya ptipmanam 
nidesa-bhtijtim ca vibho vibhiltaye 

yathtivattirtis tava siikartidayas 
tathtiyam apy titma-pathopalabdhaye 
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tvam-You; deha-this body; tantraft-have assumed; prasamtiya - for the 
diminution; ptipmantim-of sinful activities; nidesa-bhtijtim-of instructions 
in devotion; ca-and; vibho-0 my Lord; vibhUtaye-for the expansion; 
yatha-as; avattirtift-incarnations; tava-Your; siikara-{}daya{t-the boar and 
other forms; tathti-so; ayam-this incarnation of Kapila; api-surely; 
iit ma-patha-the path of self-realization; upalabdhaye-in order to reveal. 

TRANSLATION 

My dear Lord, You have assumed this body in order to diminish the 
sinful activities of the fallen and to enrich their knowledge in devotion 
and liberation. Since these sinful people are dependent on Your direction, 
by Your own will You assume incarnations as a boar and as other forms. 
Similarly, You have appeared in order to distribute transcendental knowl­
edge to Your dependents. 

PURPORT 

In the previous verses, the general transcendental qualifications of the 
Supreme Personality of Godhead were described. Now the specific purpose 
of the Lord's appearance is also described. By His different energies He 
bestows different kinds of bodies upon the living entities who are con­
ditioned by their propensity to lord it over material nature, but in course 
of time these living entities become so degraded that they need enlighten­
ment. It is stated in Bhagavad-g'itii that whenever there are discrepancies 
in the discharge of the real purpose of this material existence, the Lord 
appears as an incarnation. The Lord's form as Kapila directs the fallen 
souls and enriches them with knowledge and devotion so that they may 
go back to Godhead. There are many incarnations of the Supreme 
Personality of Godhead, like those of the boar, the fish, the tortoise, and 
the half-man half-lion. Lord Kapiladeva is also one of the incarnations of 
Godhead. It is accepted herein that Lord Kapiladeva appeared on the 
surface of the earth to give transcendental knowledge to the misguided 
conditioned souls. 
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yan-niimadheya-srava[tiinukirtaniid 

yat-prahvar-iid yat-smarar-iid api kvacit 
sviido 'pi sadyal;l savaniiya kalpate 

kuta{l punas te bhagavan nu darsaniit 

yat- of whom (the Supreme Personality of Godhead); namadheya-the 
name; sravar-a-hearing; anukirtaniit-by chanting; yat-to whom; 
prahva[Uit-by offering obeisances;yat-whom; smarar-at-by remembering; 
api-even; kvacit-at any time; sva-ada{l-a dog-eater; api-even ; sadya{l­
immediately; savaniiya-for performing Vedic sacrifices; kalpate-becomes 
eligible; kutaQ,-what to speak of; punatJ,-again; te- You; bhagavan-
0 Supreme Personality of Godhead; nu-then; dar§aniit-by seeing eye to 
eye. 

TRANSLATION 

To say nothing of the spiritual advancement of persons who see the 
Supreme Person eye to eye, even a person born in the family of dog-eaters 
immediately becomes eligible to perform Vedic sacrifices if he once utters 
the holy name of the Supreme Personality of Godhead, or chants about 
Him, hears about His pastimes, offers Him obeisances or even remembers 
Him. 

PURPORT 

Herein the spiritual potency of chanting, hearing or remembering the 
holy name of the Supreme Lord is greatly stressed. Rupa Gosvii.mi has 
discussed the sequence of sinful activities of the conditioned soul, and he 
has established, in Bhakti -rasiimrta-sindhu, that those who engage in 
devotional service become freed from the reactions of all sinful activities. 
This is also confirmed in Bhagavad-gitii. The Lord says that He takes 
charge of one who surrenders unto Him, and He makes him immune to all 
reactions to sinful activities. If by chanting the holy name of the Supreme 
Personality of Godhead one becomes so swiftly cleared of all reactions to 
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sinful activities, then what is to be said of those persons who see Him 
face to face? 

Another consideration here is that persons who are purified by the 
process of chanting and hearing become immediately eligible to perform 
Vedic sacrifices. Generally, only a person who is born in a family of 
briihmal)as, who has been reformed by the ten kinds of purificatory 
processes, and who is learned in Vedic literature is allowed to perform 
the Vedic sacrifices. But here the word sadyal),, "immediately," is used, 
and Sridhara Svami also remarks that one can immediately become 
eligible to perform Vedic sacrifices. A person born in a family of the low 
caste which is accustomed to eat dogs is so positioned due to his 
past sinful activities, but by chanting or hearing once in pureness or in an 
offenseless manner, he is immediately relieved of the sinful reaction. Not 
only is he relieved of the sinful reaction, but immediately he achieves the 
result of all purificatory processes. Taking birth in the family of a 
briihmal)a is certainly due to pious activities in one's past life. But still a 
child who is born in a family of a briihmal)a depends for his further 
reformation upon initiation into acceptance of a sacred thread and many 
other reformatory processes. But a person who chants the holy name of 
the Lord, even if born in a family of car-fliilas, dog-eaters, does not need 
reformation. Simply by chanting Hare Kreyqa, he immediately becomes 
pur_ified and becomes as good as the most learned briihmal)a. 

Sridhara Svam1 especially remarks in this connection, anena pujyatvarh 
lak§yate. Some caste briihmartas remark that by chanting Hare Kr�qa, 
purification begins. Of course� that depends on the individual process of 
chanting, but this remark of Sridhara Svami's is completely applicable if 
one chants the holy name of the Lord without offense, for he immediately 
becomes more than a briihmaT)a. As Sridhar a Svami says, pujyatvam: he 
immediately becomes as respectable as a most learned briihmarta and can 
be allowed to perform Vedic sacrifices. If by simply chanting the holy 
name of the Lord one becomes sanctified instantly, then what can be said 
of those persons who see the Supreme Lord face to face and who under­
stand the descent of the Lord as Devahuti understands Kapiladeva. 

Usually, initiation depends on the bona fide spiritual master, who 
directs the disciple. If he sees that a disciple has pecome competent and 
purified by the process of chanting, then he offers the sacred thread to 
the disciple just so that he will be recognized as one hundred percent 
equal with a briihmaT)a. This is also confirmed in the Hari-bhakti-viliisa by 
Sri Sanatana Gosvami: "As a base metal like bell metal can be changed into 
gold by a chemical process, similarly any person can be changed into a 
briihmarw by dikfiti-vidhiina, the initiation process." 
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It is sometimes remarked that by the chanting process one begins to 
purify himself and can take birth in his next life in a brahma11a family 
and then be reformed. But at this present moment, even those who are 
born in the best briihma11a families are not reformed, nor is there any 
certainty that they are actually born of briihma11a fathers. Formerly the 
garbhiidhiina reformatory system was prevalent, but at the present moment 
there is no such garbhiidhiina, or seed-giving ceremony. Under these 
circumstances no one knows if a man is factually born of a briihma11a 
father. Whether one has acquired the qualification of a briihmar-a depends 
on the judgement of the bona fide spiritual master. He bestow s upon the 
disciple the position of a briihmarw b.y his own judgement. When one is 
accepted as a briihma11a in the sacred thread ceremony, under the 
paficaratric system, then he is dvija, twice-born. That is confirmed by 
Sanatana Gosvam!: dvijatvam jiiyate. By the process of initiation by the 
spiritual master, a person is accepted as a brahma11a in his purified state of 
chanting the holy name of the Lord. He then makes further progress to 
become a qualified Vai�l)ava, which means that the brahminical qualifica­
tion is already acquired. 

TEXT7 
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aho bata sva-paco 'to gariyiin 
yaj-jihvagre vartate niima tubhyam 

tepus tapas te juhuvuft sasnur aryii 
brahmiinucur nama grr-anti ye te 

aho bata-oh how glorious; sva-pacaft-a dog-eater; ata�- hence ;gariyiin­
worshipable; yat-of whom; jihvti-agre-on the tip of the tongue; 
vartate-is; nama-the holy name; tubhyam-unto You; tepuft tapaft­
practiced austerities; te-they; juhuvuft- executed fire sacrifices; sasnuft­
took bath in the sacred rivers; aryaft-Aryans; brahma anucuft-studied the 
Vedas; nama-the holy name;gr,nanti-accept; ye-they who; te- Your. 
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TRANSLATION 

Oh how glorious are they whose tongues are chanting Your holy name! 
Even if hom in the families of dog-eaters, such persons are worshipable. 
Persons who chant the holy name of Your Lordship must have executed 
all kinds of austerities and fire sacrifices and achieved all the good manners 
of the Aryans. To be chanting the holy name of Your Lordship, they 
must have bathed at holy places of pilgrimage, studied the Vedas and 
fulfilled everything required. 

PURPORT 

As it is stated in the previous verse, a person who has once offenselessly 
chanted the holy name of God becomes immediately eligible to perform 
Vedic sacrifices. One should not be astonished by this statement of 
Srimad-Bhiigavatam. One should not disbelieve or think, "How by chanting 
the holy name of the Lord can one become a holy man to be compared 
with the most elevated briihmara?" To eradicate such doubts in the 
minds of unbelievers, this verse affirms that the stage of chanting of the 
holy name of the Lord is not sudden, but that the chanters have already 
performed all kinds of Vedic rituals and sacrifices. It is not very astound­
ing because no one in this life can chant the holy name of the Lord 
unless he has passed all lower stages, such as performing the Vedic 
ritualistic sacrifices, studying the Vedas and practicing good behavior like 
that of the Aryans. All this must first have been done. just as a student 
in a law class is to be understood to have already graduated from general 
education, so anyone who is engaged in the chanting of the holy name of 
the Lord, Hare KwJa, Hare Kr�qa, Kr�qa Kr�qa, Hare Hare/ Hare Riima, 
Hare Riima, Riima Riima, Hare Hare, must have already passed all lower 
stages. It is said that those who simply chant the holy name with the tip of 
the tongue are glorious. One does not even have to chant the holy name 
and understand the whole procedure, namely the offensive stage, offense­
less stage and pure stage; if the holy name is sounded on the tip of the 
tongue, 'that is also sufficient. It is said herein that niima, a singular 
number, one name, Kriil}a or Riima, is sufficient. It is not that one has to 
chant all the holy names of the Lord. The holy names of the Lord are 
innumerable, and one does not have to chant all the names to prove that 
he has already undergone all the processes of Vedic ritualistic ceremonies. 
If one chants once only, it is to be understood that he has already passed 
all the examinations, not to speak of those who are chanting always, 
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twenty-four hours a day. It is specifically said here, tubhyam: "unto You 
only." One must chant God's name, not, as the Mayavadi philosophers 
say, any name, such as a demigod's name or the names of God's energies. 
Only the holy name of the Supreme Lord will be effective. Anyone who 
compares the holy name of the Supreme Lord to the names of the 
demigods is called pii§a[lpi, or an offender. 

The holy name has to be chanted to please the Supreme Lord, and not 
for any sense gratification or professional purpose. If this pure mentality 
is there, then even though a person is born of a low family, such as a dog­
eater's, he is so glorious that not only has he purified himself, but he is 
quite competent to deliver others. He is competent to speak on the 
importance of the transcendental name, just as Thakura Haridasa did. He 
was apparently born in a family of Mohammedans, but because he was 
chanting the holy name of the Supreme Lord offenselessly, Lord Caitanya 
empowered him to become the authority or iiciirya of spreading the name. 
It didn't matter that he was born in a family which was not following the 
Vedic rules and regulations. Caitanya Mahiiprabhu and Advaita Prabhu 
accepted him as an authority because he was offenselessly chanting the 
name of the Lord. Authorities like Advaita Prabhu and Lord Caitanya 
immediately accepted that he had already performed all kinds of 
austerities, studied the Vedas and performed all sacrifices. That is 
automatically understood. There is a hereditary class of briihmar-as called 
the smiirta-briihmap.as, however, who are of the opinion that even if such 
persons who are chanting the holy name of the Lord are accepted as 
purified, they still have to perform the Vedic rites or await their next 
birth in a family of briihmap.as so that they can perform the Vedic rituals. 
But actually that is not the case. Such a man does not need to wait for the 
next birth to become purified. He is at once purified. It is understood 
that he has already performed all sorts of rites. It is the so-called 
briihmalJaS who actually have to undergo different kinds of austerities 
before reaching that point of purification. There are many other Vedic 
performances which are not described here. All such Vedic rituals have 
been already performed by the chanters of the holy name. 

The word juhuvu� means that the chanters of the holy name have 
already performed all kinds of sacrifices. Sasnu� means that they have 
already traveled to all the holy places of pilgrimage and taken part in 
purificatory activities at those places. They are called iiryal;t because they 
have already finished all these requirements, and therefore they must be 
among the Aryans or those who have qualified themselves to become Aryans. 
Aryan refers to those who are civilized, whose manners are regulated 
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according to the Vedic rituals. Any devotee who is chanting the holy 
name of the Lord is the best kind of Aryan. Unless one studies the Vedas, 
one cannot become an Aryan, but it is automatically understood that the 
chanters have already studied all the Vedic literature. The specific word 
used here is aniicu�, which means that because they have already completed 
all those recommended acts, they have become qualified to be spiritual 
masters. 

The very word grrzanti, which is used in this verse, means to be 
already established in the perfectional stage of ritualistic performances. 
If one is seated on the bench of a high court and is giving judgement on 
cases, it means that he has already passed all legal exams and is better than 
those who are engaged in the study of law or those who are expecting to 
study law in the future. In a similar way, persons who are chanting the 
holy name are transcendental to those who are factually performing the 
Vedic rituals and those who expect to be qualified (or, in other words, 
those who are born in families of brahmarzas but have not yet undergone 
the reformatory processes and who therefore expect to study the Vedic 
rituals and perform the sacrifices in the future). 

There are many Vedic versions in different places saying that anyone 
who chants the holy name of the Lord becomes immediately freed from 
conditional life and that anyone who hears the holy name of the Lord, 
even though born of a family of dog-eaters, also becomes liberated from 
the clutches of material entanglement. 

TEXTS 
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tam tviim aham brahma param pumamsam 
pratyak-srotasy atmani samvibhavyam 

sva-tejasa dhvasta-gurza-pravaham 
vande vi§rzum kapilam veda-garbham 

tam-unto Him; tvtim- You; aham-1; brahma-Brahman; param­
supreme; pumiirhsam- the Supreme Personalit y of Godhead; pratyak-
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srotasi-turned inwards; atmani-in the mind; sanivibhavyam- meditated 
upon, perceived; sva-tejasii-by Your own potency; dhvasta-vanished; 
gu(la-praviiham-the influence of the modes of material nature; vande-
1 offer obeisances; vigmm-unto Lord Vi�!lu; kapilam-named Kapila; 
veda-garbham-the repository of the Vedas. 

TRANSLATION 

I believe, my Lord, that You are Lord Vi�J;tU Himself under the name of 
Kapila, and You are the Supreme Personality of Godhead, the Supreme 
Brahman! The saints and sages, being freed from all the disturbances of 
the senses and mind, meditate upon You, for by Your mercy only can one 
become free from the clutches of the three modes of material nature. At 
the time of dissolution all the Vedas are sustained in You only. 

PURPORT 

Devahiiti, the mother of Kapila, instead of prolonging her prayers, 
summarized that Lord Kapila was none other than Vi�J;tU and that since 
she was a woman it was not possible for her to worship Him properly 
simply by prayer. It was her intention that the Lord should be satisfied. 
The word pratyak is significant. In yogic practice, the eight divisions are 
yama, niyama, asana, prartayama, pratyahara, dhararta, dh yana, and 
samiidhi. Pratyiih'iira means to wind up the activities of the senses. The 
level of realization of the Supreme Lord evidenced by Devahiiti is possible 
when one is able to withdraw the senses from material activities. When 
one is engaged in devotional service, there is no scope for his senses to be 
engaged otherwise. In such full Kr�{la consciousness, one can understand 
the Supreme Lord as He is. 

TEXT9 
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maitreya uviica 
i{lito bhagaviin evarh 

kapilakhya� para� puman 
viiciiviklavayety aha 

matararh miitr-vatsala� 
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maitreya[l uvaca-Maitreya said; i!Iita[t-praised; bhagavan-the Supreme 
Personality of Godhead; evam-thus; kapila-tikh ya�-named Kapila; para�­
supreme; puman-person; vaca-with words; aviklavayii-grave; iti-thus; 
aha-replied; mataram-to His mother; matr-vatsala[l-very affectionate 
to His mother. 

TRANSLATION 

Thus the Supreme Personality of Godhead Kapila, satisfied by the words 
of His mother, towards whom He was very affectionate, replied with 
gravity. 

PURPORT 

Since the Lord is all-perfect, His exhibition of affection for His mother 
was also complete. After hearing the words of His mother, He most 
respectfully, with due gravity and good manners, replied. 

TEXT 10 
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kapila uviica 
miirgertanena matas te 

susevyenoditena me 
asthitena pariim ka�,tham 

aciriid avarotsyasi 

kapilalt uvaca- Lord Kapila said; miirgerta-by the path; anena-this; 
miita[l-My dear motht;r; te-for you; su-sevyena-very easy to execute; 
uditena-instructed; me-by Me; asthitena-being performed; param­
supreme; kii§.tham-goal; aciriit-very soon; avarotsyasi-you will attain. 

TRANSLATION 

The Personality of Godhead said: My dear mother, the path of self· 
realization which I have already instructed to you is very easy. You can 
execute this system without difficulty, and by following it you shall 
very soon be liberated, even within your present body. 
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PURPORT 

Devotional service is so perfect that simply by following the rules and 
regulations and executing them under the direction of the spiritual 
master, one is liberated, as it is said herein, from the clutches of miiyii, 
even in this body. In other yogic processes, or in empiric philosophical 
speculation, one is never certain whether or not he is at the perfectional 
stage. But in the discharge of devotional service, if one has unflinching 
faith in the instruction of the bona fide spiritual master and follows the 
rules and regulations, he is sure to be liberated, even within this present 
body. Srila Rupa Gosvami, in the Bhakti-rasiimrta-sindhu, has also 
confirmed this. Ihii yasya harer diisye: anyone whose only aim is to serve 
the Supreme Lord under the direction of the spiritual master, regardless 
of where he is situated, is called jivan-mukta, or one who is liberated 
even with his material body. Sometimes doubts arise in the minds of 
neophytes about whether or not the spiritual master is liberated, and 
sometimes neophytes are doubtful about the bodily affairs of the 
spiritual master. The point of liberation, however, is not to see the 
bodily symptoms of the spiritual master. One has to see the spiritual 
symptoms of the spiritual master. ]ivan-mukta means that even though 
one is in the material body (there are still some material necessities, 
since the body is material), because one is fully situated in the service of 
the Lord, he is to be understood to be liberated. 

Liberation entails being situated in one's own position. That is the 
definition in the Srimad-Bhiigavatam: muktir ... svaruper-a vyavasthiti�. 
The svarilpa, or actual identity of the living entity, is described by Lord 
Caitanya. Jivera 'svarupa' haya-kT§rJera 'nitya-diisa ': the real identity of 
the living entity is that he is eternally a servitor of the Supreme Lord. If 
someone is one hundred percent engaged in the service of the Lord, he is 
to be understood as liberated. One must understand whether or not he is 
liberated by his activities in devotional service, not by other symptoms. 

TEXT ll 
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sraddhatsvaitan mat am mah yam 
jufi.tam yad brahma-viidibh* 

yena miim abhayam yiiyii 
mrtyum rcchanty atad-vida� 
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sraddhatsva-you may rest assured; etat-about this; matam-instruction; 
mahyam-My;ju;Stam-followed;yat-which; brahma-viidibhi�-by transcen­
dentalists; yena-by which; miim-unto Me; abhayam-without fear; 
yiiya�-you shall reach; mrtyum-death; rcchanti-attain; a-tat- vida�­
persons who are not conversant with this. 

TRANSLATION 

My dear mother, those who are actually transcendentalists certainly 
follow My instructions, as I have given them to you. You may rest 
assured that if you traverse this path of self -realization perfectly, surely 
you shall be freed from fearful material contamination and shall ultimately 
reach Me. Mother, persons who are not conversant with this method of 
devotional service certainly cannot get out of the cycle of birth and 
death. 

PURPORT 

Material existence is full of anxiety, and therefore it is fearful. One 
who gets out of this material existence automatically becomes free from 
all anxieties and fear. One who follows the path of devotional service 
enunciated by Lord Kapila is very easily liberated. 

TEXT 12 
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maitreya uvaca 
iti pradarsya bhagavan 

satirh tiim iitmano gatim 
sva-miitrii brahma-vadinya 

kapilo 'numato yayau 

maitreya[l uviica-Maitreya said; iti-thus; pradarsya-after instructing; 
bhagavan-the Supreme Personality of Godhead; satim-venerable; tam­
that; iitmana[l-of self -realization ;gatim-path; soo-miitni-from His mother; 
brahma-vadin yii-self-realized; kapila�-Lord Kapila; anumatafl-took 
permission; yayau-left. 
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TRANSLATION 

Sri Maitreya said: The Supreme Personality of Godhead Kapila, after 
instructing His beloved mother, took permission from her and left His 
home, His mission having been fulfilled. 

PURPORT 

The mission of the appearance of the Supreme Personality of Godhead 
in the form of Kapila was to distribute the transcendental knowledge of 
saTikhya philosophy, which is full of devotional service. Having imparted 
that knowledge to His mother-and, through His mother, to the world­
Kapiladeva had no more need to stay at home, so He took permission from 
His mother and left. Apparently He left home for spiritual realization, 
although He had nothing to realize spiritually because He Himself is the 
person to be spiritually realized. Therefore this is an example set by the 
Supreme Personality of Godhead while acting like an ordinary human 
being so that others might learn from Him. He could, of course, have 
stayed with His mother, but He indicated that there was no need to stay 
with the family. It is best to remain alone as a brahmacari, sannyiisi or 
viinaprastha and cultivate KfEiQa consciousness throughout one's whole 
life. Those who are unable to remain alone are given license to live in 
household life with wife and children, not for sense gratification but for 
cultivation of K{�qa consciousness. 

TEXT 13 
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sa capi tanayoktena 
yogadesena yoga-yuk 

tasminn asrama api!le 
sarasvatya[l samiihitii 

sa-she; ca-and; api-also; tanaya-by her son; uktena-spoken; yoga­
iidesena-by the instruction on yoga; yoga-yuh -engaged in bhakti-yoga; 
tasmin-in that; iisrame-hermitage; iipt!le-the flower crown; sarasvatyaft­
of the Sarasvati; samahitii-fixed in samadhi. 
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TRANSLATION 

As instructed by her son, Devahiiti also began to practice bhakti-yoga in 
that very asrama. She practiced samadhi in the house of Kardama Muni, 
which was so beautifully decorated with flowers that it was considered to 
be the flower crown of the River Sarasvati. 

PURPORT' 

DevahiHi did not leave her house, because it is never recommended for a 
woman to leave her home. She is dependent. The very example of Devahiiti 
was that when she was not married, she was under the care of her father, 
Sviiyambhuva Manu, and then Sviiyambhuva Manu gave her to Kardama 
Muni in charity. She was under the care of her husband in her youth, and 
then her son Kapila Muni was born. As soon as her son grew up, her 
husband left home, and similarly the son, after discharging His duty 
towards His mother, also left. She could also have left home, but she did 
not. Rather, she remained at home and began to practice bhakti-yoga as it 
was instructed by her great son, Kapila Muni, and because of her practice 
of bhakti-yoga, the entire home became just like a flower crown on the 
River Sarasvati. 

TEXT 14 
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abhik�ruivagiiha-kapi.Siin 
ja,tilan ku,tilalakiin 

iitmiinam cogra-tapasii 
bibhrati cirirwm krsam 

abhikfi(la-again and again; avagiiha-by bathing; kapisiin-gray;ja,tilan­
matted; ku,tila-curled; alakiin-hair; iitmiinam-her body; ca-and; ugra­

tapasii-by severe austerities; bibhrati-became; cirirwm-clothed in rags; 
krsam-thin. 

TRANSLATION 

She began to bathe three times daily, and thus her curling black hair 
gradually became gray. Due to austerity, her body gradually became thin, 
and she wore old garments. 
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PURPORT 

It is the practice of the yogi, brahmacari, vanaprastha and sannyiisi to 
bathe at least three times daily-early in the morning, during noontime 
and in the evening. These principles are strictly followed even by some 
grhasthas, especially brahmat;�as, who are elevated in spiritual conscious­
ness. Devahi.iti was a king's daughter and almost a king's wife also. 
Although Kardama Muni was not a king, by his yogic mystic power he 
accommodated Devahi.iti very comfortably in a nice palace with maid­
servants and all opulence. But since she had learned austerity even in the 
presence of her husband, there was no difficulty for her to be austere. 
Still, because her body underwent severe austerity after the departure of 
her husband and son, she became thin. To be too fat is not very good for 
spiritually advanced life. Rather, one should reduce because if one becomes 
fat it is an impediment to progress in spiritual understanding. One should 
be careful not to eat too much, sleep too much or remain in a comfortable 
position. Voluntarily accepting some penances and difficulties, one should 
take less food and less sleep. These are the procedures for practicing any 
kind of yoga, whether bhakti-yoga, jnana-yoga or hatha-yoga. 

TEXT 15 
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prajii-pate[l. kardamasya 
tapo-yoga-vijrmbhitam 

sva-garhasth yam anaupam yam 
prarth yam vaimanikair api 

praja-pate{l-of the progenitor of mankind; kardamasya-Kardama 
Muni; tapa{l-by austerity; yoga-by yoga; vijrmbhitam-developed ; sva­
garhasthyam-his home and household paraphernalia; anaupamyam­
unequaled; prarthyam-enviable ; vaimanikai{l- by the denizens of heaven; 
apt-even. 

TRANSLATION 

The home and household paraphernalia of Kardama, who was one of 
the prajapatis, was developed in such a way, by dint of his mystic powers 
of austerity and yoga, that his opulence was sometimes envied by those 
who travel in outer space in airplanes. 
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PURPORT 

The statement in this verse that Kardama Muni's household affairs were 
envied even by persons who travel in outer space refers to the denizens of 
heaven. Their airships are not like those we have invented in the modern 
age, which fly only from one country to another; their airplanes were 
capable of going from one planet to another. There are many such 
statements in the Srimad-Bhiigavatam from which we can understand that 
there were facilities to travel from one planet to another, especially in the 
higher planetary system, and who can say that they are not still traveling? 
The speed of our airplanes and space vehicles is very limited, hut, as we 
have already studied, Kardama Muni traveled in outer space in an airplane 
which was like a city, and he journeyed to see all the different heavenly 
planets. That was not an ordinary airplane, nor was it ordinary space 
travel. Because Kardama Muni was such a powerful mystic yogi, his 
opulence was envied by the denizens of heaven. 

TEXT 16 
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payafl.-phena-nibhiifl. sayyii 
diintii rukma-paricchadiifl. 

iisaniini ca haimiini 
susparsiistarar-iini ca 

paya{l.-of milk; phena-the foam; nibhiif!.-resembling; sayyafl.-beds; 
diintii{l.- made of ivory; rukma-golden; paricchadafl.-with covers;asaruini­
chairs and benches; ca-and; hairruini-made of gold; su-sparsa-soft to the 
touch; iistarar-ani-cushions; ca-and. 

TRANSLATION 

The opulence of the household of Kardama Muni is described herein. 
The bedsheets and mattresses were all as white as the foam of milk, the 
chairs and benches were made of ivory and were covered by cloths of lace 
with golden filigree, and the couches were made of gold and had very soft 
pillows. 
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TEXT 17 
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svaccha-spha,tika-ku!fye�u 

mahii-rruirakateflU ca 

ratna-pradipii iibhiinti 

lalanii ratna-samyutii� 

svaccha-pure; sphatika-marble; ku!fye§u-on the walls; mahii­

rruirakate§u-decorated with valuable emeralds; ca-and; ratna-pradipii�­

jewel lamps; iibhiinti-shine; lalanii�-women; ratna-with jewelry; samyutiift 

-decorated. 
TRANSLATION 

The walls of the house were made of first-class marble, decorated with 
valuable jewels. There was no need of light, for the household was 
illuminated by the rays of these jewels. The female members of the 
household were all amply decorated with jewelry. 

PURPORT 

It is understood from this statement that the opulences of household 
life were exhibited in valuable jewels, ivory, first-class marble and furni­
ture made of gold and jewels. The clothes are also mentioned as being 
decorated with golden filigree. Everything actually had some value. It was 
not like the furniture of the present day, which is cast in valueless plastic 
or base metal. The way of Vedic civilization is that whatever was used in 
household affairs had to be valuable. In case of need, such items of value 
could be exchanged immediately. Thus one's broken and unwanted furni­
ture and paraphernalia would never be without value. This system is still 
followed by Indians in household affairs. They keep metal utensils and 
golden ornaments or silver plates and valuable silk garments with gold 
embroidery, and in case of need, they can have some money in exchange 
immediately. There are exchanges for the money lenders and the house­
holders. 

TEXT 18 

·�.&�� ... � 
�flq:f¥1� 



Text 19] Activities of Kapila 

grhodyiinam kusumitai 
ramyam bahv-amara-drumai� 

kujad-vihanga-mithunam 
giiyan-matta-madhu-vratam 

1437 

grha-udyiinam-the household garden; kusumita*-with flowers and 
fruits; ramyam-beautiful; bahu-amara-druma*-with many celestial trees; 
kujat-singing; viha�iga-of birds; mithunam-with pairs; gayat- humming; 
matta-intoxicated; madhu-vratam-with bees. 

TRANSLATION 

The compound of the main household was surrounded by beautiful 
gardens, with sweet, fragrant flowers and many trees which produced 
fresh fruit and were tall and beautiful. The attraction of such gardens was 
that singing birds would sit on the trees, and their chanting voices, as well 
as the humming sound of the bees, made the whole atmosphere as pleasing 
as possible. 

TEXT 19 
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yatra pravi�,tam iitmiinam 
vibudhiinucarii jagu� 

viipyiim utpala-gandhinyiim 
kardamenopalalitam 

yatra-where; pravi§tam-entered; atmiinam-unto her; vibudha-anucarii� 
-the associates of the denizens of heaven; jagu�-sang; viipyiim-in the 
pond; utpala-of lotuses; gandhinyiim-with the fragrance; kardamena­
by Kardama; upalalitam-treated with great care . 

TRANSLATION 

When Devahuti would enter that lovely garden to take her bath in the 
pond filled with lotus flowers, the associates of the denizens of heaven, 
the Gandharvas, would sing about Kardama's glorious household life. Her 
great husband, Kardama, gave her all protection at all times. 
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PURPORT 

The ideal husband and wife relationship is very nicely described in this 
statement. Kardama Muni gave Devahuti all sorts of comforts in his duty 
as a husband, but he was not at all attached to his wife. As soon as his son 
Kapiladeva was grown up, Kardama at once left all family connection. 
Similarly, Devahuti was the daughter of a great king, Svayambhuva Manu, 
and was qualified and beautiful, but she was completely dependent on the 
protection of her husband. According to Manu, women, the fair sex, 
should not have independence at any stage of life. In childhood a woman 
must be under the protection of the parents, in youth she must be under 
the protection of the husband, and in old age she must be under the 
protection of the grown-up children. Devahuti demonstrated all these 
statements of the Manu-samhita in her life: as a child she was dependent 
on her father, later she was dependent on her husband, in spite of her 
opulence, and she was later on dependent on her son Kapiladeva. 

hitvii tad ipsitatamam 
apy akhar4ala-yoflitam 

kincic cakiira vadanarh 
putra-visleflariitura 

hitvti-having given up; tat-that household; tpsita-tamam-most desirable; 
api- even ; iikharpala-yo§itiim-by the wives of Lord Indra; kincit cakiira 
vadanam-she wore a sorry look on her face; putra-visle§a[la-by separation 
from her son; iiturii-afflicted. 

TRANSLATION 

Although her position was unique from all points of view, saintly 
Devahiiti, in spite of all her possessions, which were envied even by the 
ladies of the heavenly planets, gave up all such comforts. She was only 
sorry that her great son was separated from her. 
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PURPORT 

Devahiiti was not at all sorry at giving up her material comforts, but she 
was very much aggrieved at the separation of her son. It may be ques­
tioned here that if Devahiiti was not at all sorry to give up the material 
comforts of life, then why was she sorry about losing her son? Why was 
she so attached to her son? The answer is explained in the next verse. He 
was not an ordinary son. Her son was the Supreme Personality of God­
head. One can give up material attachment, therefore, only when one has 
attachment for the Supreme Person. This is explained in Bhagavad-gita. 
Pararh dntva nivartate. Only when one actually has some taste for spiritual 
existence can he be reluctant to follow the materialistic way of life. 

TEXT 21 
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vanarh pravrajite patyiiv 

dpatya-virahatura 
jnata-tattvapy abhiin na§te 

vatse gaur iva vatsalti 

vanam-to the forest; pravrajite patyau-when her husband left home; 
apatya-viraha-by separation from her son; iitura-very sorry;jniita-tattvii­
knowing the truth; api-although; abhiit-she became; nafi.te vatse-when 
her calf is lost;gauf!-a cow; iva-like; vatsalti-affectionate. 

TRANSLATION 

Devahiiti's husband had already left home and accepted the renounced 
order of life, and then her only son, Kapila, left home. Although she knew 
all the truths of life and death, and although her heart was cleansed of all 

dirt, she was very aggrieved at the loss of her son, just as a cow is affected 
when her calf dies. 

PURPORT 

A woman whose husband is away from home or has taken the re­
nounced order of life should not be very sorry, because she still has the 
presence of her husband's representative, her son. It is said in the Vedic 
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scriptures, atmaiva putro jayate: the husband's body is represented by 
the son. Strictly speaking, a woman is never widowed if she has a grown-up 
son. Devahuti was not very much affected while Kapila Muni was there, 
but upon His departure she was very afflicted. She grieved not because 
of her worldly relationship with Kardama Muni but because of her 
sincere love for the Personality of Godhead. 

The example given here is that Devahuti became just like a cow who 
has lost her calf. A cow bereft of her calf cries day and night. Similarly, 
Devahuti was aggrieved, and she always cried and requested her friends 
and relatives, "Please bring my son home so that I may live. Otherwise, I 
shall die." This intense affection for the Supreme Personality of Godhead, 
although manifested as affection for one's son, is spiritually beneficial. 
Attachment for a material son obliges one to remain in material existence, 
but the same attachment, when transferred to the Supreme Lord, brings 
one elevation to the spiritual world in the association of the Lord. 

Every woman can qualify herself as much as Devahuti and then can 
also have the Supreme Godhead as her son. If the Supreme Personality of 
Godhead can appear as the son of Devahuti, He can also appear as the son 
of any other woman, provided that woman is qualified. If one gets the 
Supreme Lord as a son, he can have the benefit of bringing up a nice son 
in this world and at the same time get promotion to the spiritual world to 
become the face-to-face associate of the Personality of Godhead. 

TEXT 22 
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tam eva dh yayati devam 
apatyarh kapilarh harim 

babhuvacirato vatsa 
ni�sprha tadrse grhe 

tam-upon him; eva-certainly; dh ya yati-meditating; devam-divine; 
apatyam-son; kapilam-Lord Kapila; harim-the Supreme Personality of 
Godhead; babhuva-became; acirata�-very soon; vatsa-0 dear Vidura; 
n*sprha-unattached; tadrse grhe-to such a home. 
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TRANSLATION 

0 Vidura, thus always meditating upon her son, the Supreme Person­
ality of Godhead Kapiladeva, she very soon became unattached to her 
nicely decorated home. 

PURPORT 

Here is a practical example of how one can elevate oneself in spiritual 
advancement by Kw,1a consciousness. Kapiladeva is Kr�l').a, and He ap­
peared as the son of Devahiiti. After Kapiladeva left home, Devahiiti was 
absorbed in thought of Him, and thus she was always Kf�l').a conscious. 
Her constant situation in Kr�l').a consciousness enabled her to be detached 
from hearth and home. 

Unless we are able to transfer our attachment to the Supreme Person­
ality of Godhead, there is no possibility of becoming freed from material 
attachment. The Snmad-Bhiigavatam, therefore, confirms that it is not 
possible for one to become liberated by cultivation of empiric philosophi­
cal speculation. Simply knowing that one is not matter but spirit soul, or 
Brahman, does not purify one's intelligence. Even if the impersonalist 
reaches the highest platform of spiritual realization, he falls down again 
to material attachment because of not being situated in the transcendental 
loving service of the Supreme Lord. 

The devotees adopt the devotional process, hearing about the Supreme 
Lord's pastimes and glorifying His activities and thereby always remember­
ing His beautiful eternal form. By rendering service, becoming His friend 
or His servant and offering Him everything that one possesses, one is able 
to enter into the kingdom of God. As it is said in Bhagavad-gita, tato mam 
tattvato pi�tva: after discharging pure devotional service, one can under­
stand the Supreme Personality of Godhead in fact, and thus one becomes 
eligible to enter into His association in one of the spiritual planets. 

TEXT 23 

� � � uottitiit:q(( I 
wr: sce'liita:4 e¥t«��«�fil��• ����" 

dh yayati bhagavad-rilpam 
yad aha dh yana-gocaram 

suta� prasanna-vadanam 
samasta-vyasta-cintaya 
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dhyayati-meditating; bhagavat-rilpam-upon the form of the Supreme 
Personality of Godhead; yat-which; aha-He instructed; dh yana-gocaram­
the object of meditation; sutafl-her son; prasanna-vadanam-with a smiling 
face; samasta-on the whole; vyasta-on the parts; cintaya-with her mind. 

TRANSLATION 

Thereafter, having heard with great eagerness and in all detail from her 
son Kapiladeva, the eternally smiling Personality of Godhead, Devahiiti 
began to meditate constantly upon the Vi�pu form of the Supreme Lord. 

TEXTS 24-25 

�Nfi*l Wili\il �(la�ul 'lelli(11 I 

�l§tWNIIijWf � iltlltdWfl 11�\111 

mxt-f �S�Iif¥U�ifl �fli4dli(CC� I 
� �ij'lilil!jUifit�,UI� 11�'-\11 

bhakti-pravaha-yogena 
vainigyerta baliyasti 

yuk tti nu� fhana-jtite na 
jfianena brahma-hetunti 

vi.Suddhena tadatmtinam 
iitmana visvato-mukham 

svanubhiltyii tiro-bhuta­
mayii-gurta-vise�artam 

bhakti-praviiha-yogena-by continuous engagement in devotional service; 
vairiigyer;w-by renunciation; baliyasii-very strong; yukta-anu§fhiina-by 
proper performance of duties; jatena-produced; jnanena-b y  knowledge; 
brahma-hetunti-due to realization of the Absolute Truth; visuddhena-by 
purification; tadii-then; iitmanam- Supreme Personality of Godhead; 
titmana-with the mind; viSvata�-mukham-whose face is turned every­
where; sva-anubhiltya-by self-realization; tira�-bhilta-disappeared; maya­
gu"{la-of the modes of material nature; vise�artam- distinctions. 
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TRANSLATION 

She did so with serious engagement in devotional service. Because she 
was strong in renunciation, she accepted only the necessities of the body. 
She became situated in knowledge due to realization of the Absolute 
Truth, her heart became purified, she became fully absorbed in meditation 
upon the Supreme Personality of Godhead, and all misgivings due to the 
modes of material nature disappeared. 

TEXT 26 

iURIAt61�641��161�1�4� I 

fitfij'5i\61NRl�i<:�ntssaf;t(R1: ������ 

brahmal)y avasthita-matir 
bhagavaty atma-samsraye 

nivrtta-jivapattitvat 
k�il)a-klesapta-nirvrti� 

brahmal}i- in Brahman;avasthita- situated;mat* - her mind; bhagavati­
in the Supreme Personality of Godhead; atma-samsraye- residing in all 
living entities; nivrtta-freed;jiva- of the jiva soul; apattitvat- from the un­
fortunate condition; k§i!la-disappeared; klesa-material pangs; iipta­
attained; nirvrti�-transcendental bliss. 

TRANSLATION 

Her mind became completely engaged in the Supreme Lord, and she 
automatically realized the knowledge of the impersonal Brahman. As a 
Brahman realized soul, she was freed from the designations of the 
materialistic concept of life. Thus all material pangs disappeared, and she 
attained transcendental bliss. 

PURPORT 

The previous verse states that Devahuti was already conversant with the 
Absolute Truth. It may be questioned why she was meditating. The 
explanation is that when one theoretically discusses the Absolute Truth 
he becomes situated in the impersonal concept of Absolute Truth. 
Similarly, when one seriously discusses the subject matter of the form, 
quality, pastimes and entourage of the Supreme Personality of Godhead, 
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he becomes situated in meditation on Him. If one has complete knowledge 
of the Supreme Lord, then knowledge of the impersonal Brahman is 
automatically realized. The Absolute Truth is realized by the knower 
according to three different angles of vision, namely impersonal Brahman, 
localized Supersoul and ultimately the Supreme Personality of Godhead. 
If one is situated, therefore, in knowledge of the Supreme Person, this 
implies that one is already situated in the concept of the Supersoul and 
impersonal Brahman. 

In Bhagavad-gita it is said, brahma-bhiita[l, prasannatma. This means that 
unless one is freed from the material entanglement and situated in 
Brahman, there is no question of entering into the understanding of 
devotional service or engaging in Kr�Qa consciousness. One who is engaged 
in devotional service to Kr�l).a is understood to be already realized in the 
Brahman concept of life because transcendental knowledge of the Supreme 
Personality of Godhead includes knowledge of Brahman. This is confirmed 
in Bhagavad-gita. Brahmal)O hi prati�thiiham: the concept of the Person­
ality of Godhead does not depend on Brahman. The V�l)U Puriirw also 
confirms that one who has taken shelter of the all-auspicious Supreme 
Lord is already situated in the understanding of Brahman. In other words, 
one who is a Vai�l).ava is already a briihmal)a. 

Another significant point of this verse is that one has to observe the 
prescribed rules and regulations. As confirmed in Bhagavad-gi"tii, yuktiihiira­
vihiirasya. When one engages in devotional service in Kr�Q.a consciousness, 
he still has to eat, sleep, defend and mate because these are necessities of 
the body. But he performs such activities in a regulated way. He has to eat 
kr�TJ-a-prasada. He has to sleep according to regulated principles. The 
principle is to reduce the duration of sleep and to reduce eating, taking 
only what is needed to keep the body fit. In short, the goal is spiritual 
advancement, not sense gratification. Similarly, sex life must be reduced. 
Sex life is meant only for begetting Kr�Q.a conscious children. Otherwise, 
there is no necessity for sex life. Nothing is prohibited, but everything is 
made yukta, regulated, with the higher purpose always in mind. By 
following all these rules and regulations of living, one becomes purified, 
and all misconceptions due to ignorance become nil. It is specifically 
mentioned here that the causes of material entanglement are completely 
vanquished. 

The Sanskrit statement anartha-nivrtti indicates that this body is 
unwanted. We are spirit soul, and there was never any need of this material 
body. But because we wanted to enjoy the material body, we therefore 
have this body, through the material energy, under the direction of the 
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Supreme Personality of Godhead. As soon as we are reestablished in our 
original position of servitorship to the Supreme Lord, we begin to forget 
the necessities of the body, and at last we forget the body. 

Sometimes in a dream we get a particular type of body with which to 
work in the dream. I may dream that I am flying in the sky or that I have 
gone into the forest or some unknown place. But as soon as I am awake I 
forget all these bodies. Similarly, when one is Kw;ta conscious, fully 
devoted, he forgets all his changes of body. We are always changing bodies, 
beginning at birth from the womb of our mother. But when we are 
awakened to Kr�Qa consciousness we forget all these bodies. The bodily 
necessities become secondary, for the primary necessity is the engagement 
of the soul in real spiritual life. The activities of devotional service in full 
Kr�Qa consciousness are the cause of our being situated in transcendence. 
The words bhagavaty iitma-sanisraye denote the Personality of Godhead as 
the Supreme Soul, or the soul of everyone. In Bhagavad-g"itii Kf�r:ta says, 
b"ijam miim sarva-bhutiiniim: "I am the seed of all entities." By taking 
shelter of the Supreme Being by the process of devotional service, one 
becomes fully situated in the concept of the Personality of Godhead. As 
described by Kapila, mad-gu[ta-sruti-matre[ta: one who is fully Kf�Qa 
conscious, situated in the Personality of Godhead, is immediately satu­
rated with love of God as soon as he hears about the transcendental 
qualities of the Lord. 

Devahiiti was fully instructed by her son Kapiladeva on how to concen­
trate her mind on the Vi�pu form in full detail. Following the instructions 
of her son in the matter of devotional service, she contemplated the form 
of the Lord within herself with great devotional love. That is the perfec­
tion of Brahman realization, or the mystic yoga system or devotional 
service. At the ultimate issue, when one is fully absorbed in thought of the 
Supreme Lord and meditates on Him constantly, that is the highest 
perfection. Bhagavad-gTtii confirms that one who is always absorbed in 
such a way is to be considered the topmost yog"i. 

The real purpose of all processes of transcendental realization-jiiiina­
yoga, dhyiina-yoga or bhakti-yoga-is to arrive at the point of devotional 
service. If one endeavors simply to achieve knowledge of the Absolute 
Truth or the Supersoul but has no devotional service, then he labors 
without gaining the real result. This is compared to beating the husks of 
wheat after the grains have already been removed. Unless one understands 
the Supreme Personality of Godhead to be the ultimate goal, it is valueless 
simply to speculate or perform mystic yoga practice. In the a�tiinga-yoga 
system, the seventh stage of perfection is dhyana. This dhytina is the 
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third stage in devotional service. There are nine stages of devotional service. 
The first is hearing, and then comes chanting and then contemplating. By 
executing devotional service, therefore, one automatically becomes an 
expert jiiiin"i and an expert yogi:. In other words, jiiiina and yoga are 
different preliminary stages of devotional service. 

Devahiiti was expert in accepting the real substance; she contemplated 
the form of Vi�!J.U in detail as advised by her smiling son, Kapiladeva. At 
the same time, she was thinking of Kapiladeva, who is the Supreme 
Personality of Godhead, and therefore she completely perfected her 
austerities, penances and transcendental realization. 

TEXT 27 

Pt�i�G(14tiN�i�q(i�gul� I 

;r� �� � allW\�: 11�\911 

nityarufj.ha-samadhitvat 
paravrtta-gut:ta-bhrama 

na sasmara tadatmanam 
svapne dr�tam ivotthital;t 

nitya-eternal ;ilru{lha-situated in; samiidhitvat-from trance; paravrtta­
freed from; gur-a- of the modes of material nature; bhrama-illusion; na 
sasmara-she did not remember; tada-then; atmanam-her material body; 
svapne-in a dream;drfi.tam-seen; iva-just as; utthita!J - one who has arisen. 

TRANSLATION 

Situated in eternal trance and freed from illusion impelled by the modes 
of material nature, she forgot her material body, just as one forgets his 
different bodies in a dream. 

PURPORT 

A great V ai�Qava said that he who has no remembrance of his body is 
not bound to material existence. As long as we are conscious of our bodily 
existence, it is to be understood that we are living conditionally, under the 
three modes of material nature. When one forgets his bodily existence, his 
conditional material life is over. This forgetfulness is actually possible 
when we engage our senses in the transcendental loving service of the 
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Lord. In the conditional state one engages his senses as a member of a 
family, or as a member of a society or country, etc. But when one 
forgets all such membership in material circum£tances and realizes that he 
is an eternal servant of the Supreme Lord, that is actual forgetfulness of 
material existence. 

This forgetfulness actually occurs when one renders service unto the 
Lord. A devotee no longer works with the body for sense gratification 
with family, society, country, humanity and so on. He simply works 
for the Supreme Personality of Godhead, Ktwa. That is perfect Knw.a 
consciousness. 

A devotee always merges in transcendental happiness, and therefore he 
has no experience of material distresses. This transcendental happiness is 
called eternal bliss. According to the opinion of devotees, constant remem­
brance of the Supreme Lord is called samiidhi, or trance. If one is 
constantly in trance, there is no possibility of his being attacked or even 
touched by the modes of material nature. As soon as one is freed from the 
contamination of the three material modes, he no longer has to take birth 
to transmigrate from one form to another in this material world. 

TEXT 28 

��: -mr:-im�ttl\4(1wtetl( I 
qit �(et+JS•ot: � � �:����II 

tad-deha� parata� po�o 
'py akrsas ciidhy-asambhaviit 

babhau malair avacchanna� 
sadhilma iva piivaka� 

tat-deha�-her body; parata�-by others (the damsels created by 
Kardama); po�a�-maintained; api-although; akrsa[l-not thin; ca-and; 
iidhi-anxiety; asambhaviit-from not occurring; babhau-shone; mala*­
by dust; avacchanna[l-covered; sa-dhilma�-surrounded with smoke; iva­
like; piivaka�-a fire. 

TRANSLATION 

Her body was being taken care of by the spiritual damsels created by 
her husband Kardama, and since she had no mental anxiety at that time, 
her body did not become thin. She appeared just like a fire surrounded by 
smoke. 
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PURPORT 

Because she was always in trance in transcendental bliss, the thought of 
the Personality of Godhead was always carefully fixed in her mind. She 
did not become thin, for she was taken care of by the celestial maid­
servants created by her husband. It is said, according to the ,A yur-vedic 
medical science, that if one is free from anxieties he generally becomes 
fat. Devahii.ti, being situated in Kr�l)a consciousness, had no mental 
anxieties, and therefore her body did not become thin. It is customary in 
the renounced order of life that one should not take any service from a 
servant or maid, but Devahii.ti was being served by the celestial maid­
servants. This may appear to be against the spiritual concept of life, but 
just as fire is still beautiful even when surrounded by smoke, she looked 
completely pure although it seemed that she was living in a luxurious way. 

TEXT 29 

� <tcft�•l+i4 "�i •l<tl+il('( I 
� i1 � �����: ����II 

sviiligam tapo-yoga-mayam 
mukta-kesam gatiimbaram 

daiva-guptam na bubudhe 
viisudeva-pravi§ta-dhi7_l 

sva-angam-her body; tapa�-austerity; yoga-yoga practice; mayam­
fully engaged in; mukta-loosened; kesam-her hair; gata-disarrayed; 
ambaram-her garments; daiva-by the Lord; guptam-protected; na-not; 
bubudhe-she was aware of; viisudeva-in the Supreme Personality of 
Godhead;prav�_ta-absorbed; dhi�-her thoughts. 

TRANSLATION 

Because she was always absorbed in the thought of the Supreme Per­
sonality of Godhead, she was not aware that her hair was sometimes 
loosened or her garments were disarrayed. 

PURPORT 

In this verse the word daiva-guptam, "protected by the Supreme Per­
sonality of Godhead," is very significant. Once one surrenders unto the 
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service of the Supreme Lord, the Lord takes charge of the maintenance of 
the devotee's body, and there is no need of anxiety for its protection. It is 
said in the Second Chapter, Second Canto, of Snmad-Bhiigavatam that a 
fully surrendered soul has no anxiety about the maintenance of his body. 
The Supreme Lord takes care of the maintenance of innumerable species 
of bodies; therefore, one who fully engages in His service will not go 
unprotected by the Supreme Lord. Devahuti was naturally unmindful for 
the protection of her body, which was being taken care of by the Supreme 
Person. 

TEXT 30 

� m $�cM:ffiwt 'llifUII�(ij: � I 
311�14 qf.Riuf �� � ll�oll 

evam sii kapiloktena 
miirge!liiciratal;t param 

iitmiinam brahma-nirvar;wrh 
bhagavantam aviipa ha 

evam-thus; sa-she (Devahiiti); kapila-by Kapila; uktena-instructed; 
miirgerta-by the path; acirata[l.-soon; param-supreme; iitmiinam-Super­
soul; brahma-Brahman; nirvii!l-am-cessation of materialistic existence; 
bhagavantam-the Supreme Personality of Godhead; avapa- she achieved; 
ha-certainly. 

TRANSLATION 

My dear Vidura, by following the principles instructed by Kapila, 
Devahiiti soon became liberated from material bondage, and she achieved 
the Supreme Personality of Godhead, as Supersoul, without difficulty_ 

PURPORT 

Three words have been used in this connection to describe the achieve­
ment of Devahuti: iitmiinam, brahma-nirvii!lam and bhagavantam. These 
refer to the gradual process of discovery of the Absolute Truth, mentioned 
herein as the bhagavantam. The Supreme Personality of Godhead resides 
in various V aikuQ.tha planets. Nirvii!la means to extinguish the pangs of 
material existence. When one is able to enter into the spiritual kingdom or 
into spiritual realization, one is automatically freed from material pangs. 
That is called brahma-nirvii!la- According to Vedic scripture, nirviirta 
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means cessation of the materialistic way of life. Atmanam means realiza­
tion of the Supersoul within the heart. Ultimately, the highest perfection 
is realization of the Supreme Personality of Godhead. It is to be under­
stood that Devahuti entered the planet which is called Kapila V aikuQtha. 
There are innumerable V aikuQtha planets predominated by the expansions 
of Vi�QU. All the VaikuQ.�ha planets are known by a particular name of 
Vi�.I).U. As we understand from Brahma-samhita, advaitam acyutam aniidim 
ananta-rupam. Ananta means innumerable. The Lord has innumerable 
expansions of His transcendental form, and according to the different 
positions of the symbolical representations in His four hands, He is known 
as NarayaQ.a, Pradyumna, Aniruddha, Vasudeva, etc. There is also a 
VaikuQtha planet known as Kapila VaikuQ�ha, to which Devahuti was 
promoted to meet Kapila and reside there eternally, enjoying the company 
of her transcendental son. 

TEXT 31 

(lil(t"�� � �cM�M�'( I 
;nm � q;r m (ifij �9l'tf II�� II 

tad viriisit pul)yatamam 
k�etram trai-lokya-visrutam 

niimnii siddha-padam yatra 
sii samsiddhim upeyu�i 

tat-that; vira-0 brave Vidura; iisit-was; pu!lya-tamam-most sacred; 
k�etram-place; trai-lokya-in the three worlds; visrutam-known ; niimna­
by the name; siddha-padam- Siddhapada; yatra-where; sa-she (Devahfiti); 
samsiddhim-perfection; upeyu�i-achieved. 

TRANSLATION 

The palace where Devahiiti achieved her perfection, my dear Vidura, is 
understood to be a most sacred spot. It is known all over the three worlds 
as Siddhapada. 

TEXT 32 

(l�l�tl� � I 
� � � �f4:i::t fij4:�Mijt ������ 
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tasyiis tad yoga-vidhuta­
miirtyam martyam abhiit sarit 

srotasiim pravarii saumya 
siddhidii siddha-sevitii 
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tasyii�-of Devahuti; tat-that; yoga-by yoga practice; vidhuta-relin­
quished; miirtyam-material elements; martyam-her mortal body; abhilt­
became; sarit-a river; srotasiim-of all rivers; pravarii- the foremost; 
saumya-0 gentle Vidura; siddhi-dii-conferring perfection; siddha-by 
persons desiring perfection; sevita-resorted to. 

TRANSLATION 
Dear Vidura, the material elements of her body have melted into water 

and are now a flowing river, which is the most sacred of all rivers. Anyone 
who bathes in that river also attains perfection, and therefore all persons 
who desire perfection go bathe there. 

TEXT 33 

.�sfq ��T ���Rl_ I 

�Ta� e��lttt sng(hff � � ������ 

kapilo 'pi mahii-yogf 
bhagaviin pitur iisramiit 

miitaram samanujriapya 
priig-udfcfm disam yayau 

kapila�-Lord Kapila; api-surely; mahii-yogi-the great sage; bhagavan­
the Supreme Personality of Godhead; pitu�-of His father; asramat-from 
the hermitage; miitaram-from His mother; samanujiiiipya-having asked 
permission; priik-udicfm- northeast; disam- direction; yay au-He went. 

TRANSLATION 

My dear Vidura, the great sage Kapila, the Personality of Godhead, left 
his father's hermitage with the permission of His mother and went toward 
the northeast. 
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TEXT 34 

�0("'41(0141�-lfiCQ(tal�: 1 
�44+tl"t: • G\'*11�1M�wt: ll�'dll 

siddha-ciira!la-gandharvair 
munibhis ciipsaro-ga!lail]. 

stuyamiina� samudrer&a 
dat tiirha!la-nik e tan a� 

siddha-by the Siddhas; carara-by the Carav.as; gandharvai�-by the 
Gandharvas; munibhi�-by the munis; ca-and; apsara�-gar-ai�-by the 
Apsaras (damsels of the heavenly planets); stuyamana�-being extolled; 
samudre!la-by the ocean; datta-given; arha!'-a-oblations; niketana�­
place of residence. 

TRANSLATION 

While He was passing in the northern direction, all the celestial denizens 
known as Cirapas and Gandharvas, as well as the munis and the damsels of 
the heavenly planets, prayed and offered Him all respects. The ocean 
offered Him oblations and a place of residence. 

PURPORT 

It is understood that Kapila Muni first went towards the Himalayas and 
traced the course of the River Ganges, and He again came to the delta of 
the Ganges at the sea now known as the Bay of Bengal. The ocean gave 
Him residence at a place still known as Gaitga-sagara, where the River 
Ganges meets the sea. That place is called Ganga-sagara Tirtha, and even 
today people gather there to offer respects to Kapiladeva, the original 
author of the salikhya system of philosophy. Unfortunately, this salikhya 
system has been misrepresented by an imposter who is also named Kapila, 
but that other system of philosophy does not tally with anything described 
in the siilikhya of Kapila in the Srtmad-Bhiigavatam. 

TEXT 35 

� � tt+tl(41tf tti(.�I"Etllfi�e�: I 
� 

'-::1 

�tfiUII+(fq ��;qq� tt+tlmt: 11�'-\11 
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iiste yogam samiisthiiya 
siihkhyiiciiryair abh�tutal] 

trayiiryiim api lokiiniim 
upasiintyai samiihita� 
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tiste-He remains ;yogam-yoga; samtisthtiya-having practiced; siihkh ya­
of the stiitkhya philosophy; tictiryai�-by the great teachers; abhi�.tuta�­
worshiped; trayar-iim-three; api-certainly; lokaniim-of the worlds; 
upasantyai-for the deliverance; samtihita�-fixed in trance. 

TRANSLATION 

Even now Kapila Muni is staying there in trance for the deliverance of 
the conditioned souls in the three worlds, and all the acaryas, or great 
teachers, of the system of sailkhya philosophy are worshiping Him. 

TEXT 36 

*«ff41•1fa:d m �s{ �TWN 1 

cti�e� =if � ���� 'ffi't: ����II 
etan nigaditam tiita 

yat pr�to 'ham taviinagha 
kapilasya ca samviido 

devahutyiiS ca piivana� 

e tat-this; nigaditam-spoken; ttita-0 dear Vi dura; yat-which; P!fi.tafl­
was asked; aham-1; tava-by you; anagha-0 sinless Vidura; kapilasya-of 
Kapila; ca-and; saritvtida[l-conversation; devahutyti[l-of Devahiiti; ca­
and; ptivana[l-pure. 

TRANS LA 'fiON 

My dear son, since you have inquired from me, I have answered. 0 
sinless one, the descriptions of Kapiladeva and His mother and their 
activities are the purest of all pure discourses. 

TEXT 37 

� (i('lfllJflRi � 
Cfi�(.q�� .. k+t�••g�'( 
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� �: 6'4uiwu-
f4e¥A �•1'4t4G\idil;a:'{ 11 �\911 

ya idam anusrr;wti yo 'bhidhatte 
kapila-muner matam iitma-yoga-guhyam 

bhagavati krta-dhi1} supar[!a-ketiiv 
upalabhate bhagavat-padiiravindam 

ya�-whoever; idam-this; anusrrwti- hears; ya�-whoever; abhidhatte­
expounds; kapila-mune�-of the sage Kapila; matam- instructions; iitma­
yoga-based on meditation on the Lord; guh yam- confidential; b hagavati­
on the Supreme Personality of Godhead; krta-dhi�-having fixed his mind; 
suparr-a-ketau-who has a banner of Garu�a; upalabhate-achieves; bhagavat 
-of the Supreme Lord; pada-aravindam- the lotus feet. 

TRANSLATION 

The description of the dealings of Kapiladeva and His mother is very 
confidential, and anyone who hears or reads this narration becomes a 
devotee of the Supreme Personality of Godhead, who is carried by 
Garu!fa, and he thereafter enters into the abode of the Supreme Lord to 
engage in the transcendental loving service of the Lord. 

PURPORT 

The narration of Kapiladeva and His mother Devahuti is so perfect and 
transcendental that even if one only hears or reads this description, he 
achieves the highest perfectional goal of life, for he engages in the loving 
service of the lotus feet of the Supreme Personality of Godhead. There is 
no doubt that Devahuti, who had the Supreme Lord as her son and who 
followed the instructions of Kapiladeva so nicely, attained the highest 
perfection of human life. 

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-third 
Chapter, of the Srimad-Bhiigavatam, entitled "Activities of Kapila." 

END OF THE THIRD CANTO 
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