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that Lord Krsna’s transcendental qualities are so sublime that there is no
need to divert one’s attention to any other activities. His behavior with the
devotees is so exalted that a devotee need not try to divert his attention to
any other worship. It is said that the demoniac Patana came to kill Krsna
by poisoning Him, but because Krsna was pleased to suck her breast, she
was given the same position as His mother. Devotees pray, therefore, that
if a demon who wanted to kill Krsna gets such an exalted position, why
should they go to anyone other than Krsna for their worshipful attach-
ment? There are two kinds of religious activities: one for material advance-
ment and the other for spiritual advancement. By taking shelter under the
lotus feet of Krsna, one is endowed with both kinds of prosperity, material
and spiritual. Why then should one go to any demigod?

TEXT 23

@Y wfa afeir wfaa: |
Taarg A §H aEwgaa 1R3

vasudeve bhagavati
bhakti-yogah prayojitah
janayaty dasu vairagyam
jiianam yad brahma-darsanam

vasudeve—unto Krsna; bhagavati—the Personality of Godhead; bhakti-
yogah—devotional service; prayojitah—discharged;janayati—produces;asu—
very soon; vairigyam—detachment; jiagnam—knowledge; yat—which;
brahma-dar$anam-self-realization.

TRANSLATION

Engagement in Krsna consciousness and application of devotional
service unto Krsna make it possible to advance in knowledge and
detachment, as well as in self-realization.

PURPORT

It is said by less intelligent men that bhakti-yoga or devotional service is
meant for persons who are not advanced in transcendental knowledge and
renunciation. But the fact is that if one engages in the devotional service
of the Lord in full Krsna consciousness, he does not have to attempt
separately to practice detachment or to wait for an awakening of tran-
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scendental knowledge. It is said that one who engages unflinchingly in the
devotional service of the Lord actually has all the good qualities of the
demigods develop in him automatically. One cannot discover how such
good qualities develop in the body of a devotee, but actually it happens.
There is one instance where a hunter was taking pleasure in killing animals,
but after becoming a devotee he was not prepared to kill even an ant. Such
is the quality of a devotee.

Those who are very eager to advance in transcendental knowledge can
engage themselves in pure devotional service, without wasting time in
mental speculation. For arriving at the positive conclusions of knowledge
in the Absolute Truth, the word brahma-darsanam is significant in this
verse. Brahma-darsanam means to realize or to understand the Transcen-
dence. One who engages in the service of Vasudeva can actually realize
what Brahman is. If Brahman is impersonal, then there is no question of
darsanam, which means seeing face to face. Barsanam refers to seeing the
Supreme Personality of Godhead, Vasudeva. Unless the seer and the seen
are persons, there is no darsanam. Brahma-darsanam means that as soon as
one sees the Supreme Personality of Godhead, he can at once realize what
impersonal Brahman is. A devotee does not need to make separate inves-
tigations to understand the nature of Brahman. Bhagavad-gita also confirms
this. Brahma-bhuyaya kalpate: a devotee at once becomes a self-realized
soul in the Absolute Truth.

TEXT 24

e ey aafafemfats |
7 frogly 3= PrewfrfeE 1k

yaddsya cittam arthesu
samegv indriya-vrttibhih

na vigrhnati vaisamyam
priyam apriyam ity uta

yadd—when; asya—of the devotee; cittam—the mind; arthesu—in the
sense objects; samesu—same; indriya-vrttibhih—by the activities of the
senses; na—not; vigrhnati—does perceive; vaisamyam—difference; priyam—
agreeable; apriyam—not agreeable; iti—thus; uta—certainly.

TRANSLATION

The exalted devotee’s mind becomes equipoised in sensual activities,
and he is transcendental to that which is agreeable and not agreeable.
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PURPORT

The significance of advancement in transcendental knowledge and
detachment from material attraction is exhibited in the personality of a
highly advanced devotee. For him there is nothing agreeable or disagree-
able because he does not act in any way for his personal sense gratifica-
tion. Whatever he does, whatever he thinks, is for the satisfaction of the
Personality of Godhead. Either in the material world or in the spiritual
world, his equipoised mind is completely manifested. He can understand
that in the material world there is nothing good; everything is bad due to
its being contaminated by material nature. The materialists’ conclusions of
good and bad, moral and immoral, etc., are simply mental concoction or
sentiment. Actually there is nothing good in the material world. In the
spiritual field everything is absolutely good. There is no inebriety in the
spiritual varieties. Because a devotee accepts everything in spiritual vision,
he is equipoised; that is the symptom of his being elevated to the tran-
scendental position. He automatically attains detachment, vairdgya, then
jiiana, knowledge, and then actual transcendental knowledge. The conclu-
sion is that an advanced devotee dovetails himself in the transcendental
qualities of the Lord, and in that sense he becomes qualitatively one with
the Supreme Personality of Godhead.

TEXT 25

q TRATAISSHH fag qugaan |
R aIRaAed AR 113411

sa tadaivatmanatmanam
nihsangarm sama-darSanam

heyopadeya-rahitam
arudhari padam iksate

sah—the pure devotee; tada—then; eva—certainly; atmana—by his
transcendental intelligence; atmanam—himself; nihsarigam—without
material attachment; sama-dar§anam—equipoised in vision; heya—to be
rejected; upadeya—acceptable; rahitam—devoid of; aridham—elevated;
padam—to the transcendental position; tksate—he sees.

TRANSLATION

Due to his transcendental intelligence, the pure devotee is equipoised in
his vision and sees himself to be uncontaminated by matter. He does not
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see anything as superior or inferior, and he feels himself elevated to the
transcendental platform of being equal in qualities with the Supreme
Person.

PURPORT

Perception of the disagreeable arises from attachment. A devotee has no
personal attachment to anything; therefore for him there is no question of
agreeable or disagreeable. For the service of the Lord he can accept any-
thing, even though it may be disagreeable to his personal interest. In fact,
he is completely free from personal interest, and thus anything agreeable
to the Lord is agreeable to him. For example, for Arjuna at first fighting
was not agreeable, but when he understood that the fighting was agreeable
to the Lord, he accepted the fighting as agreeable. That is the position of
a pure devotee. For his personal interest there is nothing which is agreeable
or disagreeable; everything is done for the L.ord, and therefore he is free
from attachment and detachment. That is the transcendental stage of
neutrality. A pure devotee enjoys life in the pleasure of the Supreme Lord.

TEXT 26
TR © AW WERRN JA |
TARAL  IEAIRTTAE S 1IRE

jiiana-matram pararm brahma
paramatmesvarah puman

drsyadibhih prthag bhavair
bhagavan eka iyate

jiana—knowledge; matram—only; param—transcendental; brahma—
Brahman; parama-alma—Paramatma; iSvarah—the controller; puman—
Supersoul; dr€ya-adibhih—by philosophical research and other processes;
prthak bhavaih—according to different processes of understanding;
bhagavin—the Supreme Personality of Godhead; ekah—alone; tyate—is
perceived.

TRANSLATION

The Supreme Personality of Godhead alone is complete transcendental
knowledge, but according to the different processes of understanding He
appears differently, either as impersonal Brahman, or as Paramatma, or
the Supreme Personality of Godhead, or the purusa-avatara.
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PURPORT

The word drsyadibhih is significant. According to Jiva Gosvami,
dréya means jaana, philosophical research. By different processes of
philosophical research under different concepts, such as the process of
jiana-yoga, the same Bhagavan, or Supreme Personality of Godhead, is
understood as impersonal Brahman. Similarly, by the eightfold yoga
system He appears as the Paramatma. But in pure Krsna consciousness, or
knowledge in purity, when one tries to understand the Absolute Truth,
one realizes Him as the Supreme Person. The Transcendence is realized
simply on the basis of knowledge. The words used here, paramdatmesvarah
puman, are all transcendental, and they refer to Supersoul. Supersoul is
also described as purusa, but the word Bhagavan directly refers to the
Supreme Personality of Godhead, who is full of six opulences: wealth,
fame, strength, beauty, knowledge and renunciation. He is the Personality
of Godhead in different spiritual skies. The various descriptions of
paramadtmad, iSvara and puman indicate that the expansions of the Supreme
Godhead are unlimited.

Ultimately, to understand the Supreme Personality of Godhead one
has to accept bhakti-yoga. By executing jiana-yoga or dhyana-yoga one has
to eventually approach the bhakti-yoga platform, and then paramatma,
iSvara, pumdn, etc., are all clearly understood. It is recommended in the
Second Canto of Srimad-Bhagavatam that whether one is a devotee, or
fruitive actor, or liberationist, if he is intelligent enough, he should engage
himself with all seriousness in the process of devotional service. It is also
explained that whatever one desires which is obtainable by fruitive activities,
even if one wants to be elevated to higher planets, can be achieved simply
by execution of devotional service. Since the Supreme Lord is full in six
opulences, He can bestow any one of them upon the worshiper.

The one Supreme Personality of Godhead reveals Himself to different
thinkers as the Supreme Person, or impersonal Brahman, or Paramatma.
Impersonalists merge into the impersonal Brahman, but that is not achieved
by worshiping the impersonal Brahman. If one takes to devotional service
and at the same time desires to merge into the existence of the Supreme
Lord, he can achieve that. If someone desires at all to merge into the
existence of the Supreme, he has to execute devotional service.

The devotee can see the Supreme lLord face to face, but the jiant,
the empiric philosopher, or yogi cannot. They cannot be elevated to the
positions of associates of the Lord. There is no evidence in the scriptures
stating that by cultivating knowledge or worshiping the impersonal
Brahman one can become a personal associate of the Supreme Personality
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of Godhead. Nor by executing the yogic principles can one become an
associate of the Supreme Godhead. Impersonal Brahman, being formless,
is described as adrsya because the impersonal effulgence of brahmajyoti
covers the face of the Supreme Lord. Some yogis see the four-handed
Visnu sitting within the heart, and therefore in their case also the Supreme
Lord is invisible. Only for the devotees is the Lord visible. Here the state-
ment drsyddibhih is significant. Since the Supreme Personality of
Godhead is both invisible and visible, there are different features of the
Lord. The Paramatma feature and Brahman feature are invisible, but the
Bhagavan feature is visible. In the Visnu Purana this fact is very nicely
explained. The universal form of the Lord and the formless Brahman
effulgence of the Lord, being invisible, are inferior features. The concept
of the universal form is material, and the concept of impersonal Brahman
is spiritual, but the highest spiritual understanding is the Personality
of Godhead. Vispu Purana states, vispur brahma-svarupena svayam eva
vyavasthitah: Brahman’s real feature is Visnu, or the Supreme Brahman is
Visnu. Svayam eva: that is His personal feature. The supreme spiritual
conception is the Supreme Personality of Godhead. It is also confirmed in
Bhagavad-gita: yad gatva na nivartante tad dhama paramam mama. That
specific abode called paramam mama is the place from which, once one
attains it, one does not return to this miserable conditional life. Every
place, every space and every thing belongs to Visnu, but where He per-
sonally lives is tad dhama paramam, His supreme abode. One has to make
his destination the supreme abode of the Lord.

TEXT 27

RN I qEe  JRE: |
FAStHT @4l IEEHE FET: 1R

etavan eva yogena
samagreneha yoginah

yujyate ‘bhimato hy artho
yad asangas tu krtsnasah

etavan—of such a measure; eva—just; yogena—by yoga practice;
samagrena—all;iha—in this world; yoginah—of the yogt; yujyate—is achieved;
abhimatah—desired; hi—certainly; arthah—purpose; yat—which; asaiigah—
detachment; tu—indeed; krtsnasah—completely.
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TRANSLATION

The greatest common understanding for all yogis is complete detachment
from matter, which can be achieved by different kinds of yoga.

PURPORT

There are three kinds of yoga, namely bhakti-yoga, jiiana-yoga, and
astanga-yoga. Devotees, jiianis and yogis all try to get out of the material
entanglement. The jiianis try to detach their sensual activities from material
engagement. The jiiana-yogi thinks that matter is false and that Brahman is
truth; he tries, therefore, by cultivation of knowledge, to detach the senses
from material enjoyment. The astanga-yogis also try to control the senses.
The devotees, however, try to engage the senses in the service of the Lord.
Therefore it appears that the activities of the bhaktas, devotees, are better
than those of the jiianis and yogis. The mystic yogis simply try to control
the senses by practicing the eight divisions of yoga—yama, niyama, asana,
pranayama, pratyahdra, etc.—and the jnanis try by mental reasoning to
understand that sense enjoyment is false. But the easiest and most direct
process is to engage the senses in the service of the Lord.

The purpose of all yoga is to detach one’s sense activities from this
material world. The final aims, however, are different. Jiianis want to be-
come one with the Brahman effulgence, yogis want to realize Paramatma,
and devotees want to develop Krsna consciousness and transcendental
loving service to the Lord. That loving service is the perfect stage of sense
control. The senses are actually active symptoms of life, and they cannot
be stopped. They can be detached only if there is superior engagement. As
it is confirmed in Bhagavad-gita, param drstva nivartate. The activities of
the senses can be stopped if they are given superior engagements. The
supreme engagement is to engage the senses in the service of the Lord.
That is the purpose of all yoga.

TEXT 28

TS ARk g |
FTRIAEN HT FIRAA 11211

jiidnam ekam pardcinair
indriyair brahma nirgunam

avabhaty artha-ripena
bhrantya sabdadi-dharmina
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jaanam—knowledge; ekam—one; paracinaih—averse; indriyaih—by the
senses; brahma—the Supreme Absolute Truth; nirgunam—beyond the
material modes; avabhati—appears; artha-riipena—in the form of various
objects; bhrintya—mistakenly; $abda-adi—sound and so on; dharmina—
endowed with.

TRANSLATION

Those who are averse to the Transcendence realize the Supreme
Absolute Truth differently through speculative sense perception, and
therefore, because of mistaken speculation, everything appears to them to
be relative.

PURPORT

The Supreme Absolute Truth, the Personality of Godhead, is one, and
He is spread everywhere by His impersonal feature. This is clearly expressed
in Bhagavad-gitd. Lord Krsna says, “Everything that is experienced is but
an expansion of My energy.” Everything is sustained by Him, but that does
not mean that He is in everything. Sense perceptions, such as aural percep-
tion of the sound of a drum, visual perception of a beautiful woman, or
perception of the delicious taste of a milk preparation by the tongue, all
come through different senses and are therefore differently understood.
Therefore sensory knowledge is divided in different categories, although
actually everything is one as a manifestation of the energy of the Supreme
Lord. Similarly, the energies of fire are heat and illumination, and by these
two energies, fire can display itself in many varieties, or in diversified
sense perception. Mayavadi philosophers declare this diversity to be false.
But Vaisnava philosophers do not accept the different manifestations as
false; they accept them as nondifferent from the Supreme Personality of
Godhead because they are a display of His diverse energies.

The philosophy that the Absolute is true and this creation is false
(brahma satyari jagan-mithya) is not accepted by Vaisnava philosophers.
The example is given that although all that glitters is not gold, this does
not mean that a glittering object is false. For example, an oyster shell
appears to be golden. This appearance of golden hue is due only to the
perception of the eyes, but that does not mean that the oyster shell is
false. Similarly, by seeing the form of Lord Krsna one cannot understand
what He actually is, but this does not mean that He is false. The form of
Krsna has to be understood as it is described in the books of knowledge
such as Brahma-sarmhitd. Isvarah paramah krsnah sac-cid-dnanda-vigrahah:
Krsna, the Supreme Personality of Godhead, has an eternal, blissful spiritual
body. By our imperfect sense perception we cannot understand the form
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of the Lord. We have to acquire knowledge about Him. Therefore it is said
here, jidnam ekam. Bhagavad-gitd confirms that they are fools who, simply
upon seeing Krsna, consider Him a common man. They do not know the
unlimited knowledge, power and opulence of the Supreme Personality of
Godhead. Material sense speculation leads to the conclusion that the
Supreme is formless. It is because of such mental speculation that the con-
ditioned soul remains in ignorance under the spell of illusory energy.
The Supreme Person has to be understood by the transcendental sound
vibrated by Him in Bhagavad-gita, wherein He says that there is nothing
superior to Himself; the impersonal Brahman effulgence is resting on His
personality. The purified, absolute vision of Bhagavad-gitd is compared to
the River Ganges. Ganges water is so pure that it can purify even the asses
and cows. But anyone who, disregarding the pure Ganges, wishes to be
purified instead by the filthy water flowing in a drain, cannot be success-
ful. Similarly, one can successfully attain pure knowledge of the Absolute
only by hearing from the pure Absolute Himself.

In this verse it is clearly said that those who are averse to the Supreme
Personality of Godhead speculate with their imperfect senses about the
nature of the Absolute Truth. The formless Brahman conception, however,
can be received only by aural reccption and not by personal experience.
Knowledge is therefore acquired by aural reception. It is confirmed in the
Vedanta-siitra, sastra-yonitvat: one has to acquire pure knowledge from the
authorized scriptures. So-called speculative arguments about the Absolute
Truth are therefore useless. The actual identity of the living entity is his
consciousness, which is always present while the living entity is awake,
dreaming, or in deep slecp. Even in decp sleep, he can perceive by con-
sciousness whether he is happy or distressed. Thus when consciousness is
displayed through the medium of the subtle and gross material bodies, it is
covered, but when the consciousness is purified, in Krsna consciousness,
one becomes free from the entanglement of repeated birth and death.

When uncontaminated pure knowledge is uncovered from the modes of
material nature, then the actual identity of the living entity is discovered:
he is eternally a servitor of the Supreme Personality of Godhead. The
process of uncovering is like this: the rays of sunshine are luminous, and
the sun itself is also luminous. In the presence of the sun, the rays illumi-
nate just like the sun, but when the sunshine is covered by the spell of a
cloud, or by maya, then darkness, the imperfection of perception, begins.
Therefore, to get out of the entanglement of the spell of nescience, one has
to awaken his spiritual consciousness or Krsna consciousness in terms of
the authorized scriptures.



1398 Srimad-Bhagavatam [Canto 3, Ch. 32

TEXT 29
T iRt @ |
CRRIFEE TR A 1R4

yatha mahan ahari-ripas
tri-urt paiica-vidhah sva-rat
ekadasa-vidhas tasya
vapur andam jagad yatah

yatha—as; mahan—the mahat-tattva; aham-riipah—the false ego; tri-vrt—
the three modes of material nature; pafica-vidhah—the five material
elements; sva-rit—the individual consciousness; ekadasa-vidhah—the eleven
senses; tasya—of the living entity ; vapuh—the material body; andam—the
brahmanda; jagat—the universe; yatah—from which or from whom.

TRANSLATION

From the total energy, the mahat-tattva, 1 have manifested the false
ego, the three modes of material nature, the five material elements, the
individual consciousness, the eleven senses and the material body. Similarly,
the entire universe has come from the Supreme Personality of Godhead.

PURPORT

The Supreme Lord is described as mahat-pada, which means that the
total material energy known as the mahat-tattva is lying at His lotus feet.
The origin or the total energy of the cosmic manifestation is the mahat-
tattva. From the mahat-tattva all the other twenty-four divisions have
sprung, namely the eleven senses (including the mind), the five sense
objects, the five material elements, and then consciousness, intelligence
and false ego. The Supreme Personality of Godhead is the cause of the
mahal-tattva, and therefore, in one sense, because everything is an emana-
tion from the Supreme Lord, there is no difference between the Lord and
the cosmic manifestation. But at the same time the cosmic manifestation
is different from the Lord. The word sva-rat is very significant here. Sva-ra¢
means independent. The Supreme Lord is independent, and the individual
soul is also independent. Although there is no comparison between the two
qualities of independence, the living entity is minutely independent, and
the Supreme Lord is fully independent. As the individual soul has a material
body made of five elements and the senses, the Supreme Independent Lord
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similarly has the gigantic body of the universe. The individual body is
temporary; similarly, the entire universe, which is considered to be the
body of the Supreme Lord, is also temporary, and both the individual and
universal bodies are products of the mahat-tattva. One has to understand
the differences with intelligence. Everyone knows that his material body
has developed from a spiritual spark, and similarly the universal body has
developed from the supreme spark, Supersoul. As the individual body
develops from the individual soul, so the gigantic body of the universe
develops from the Supreme Soul. Just as the individual soul has con-
sciousness, so the Supreme Soul is also conscious. But although there is a
similarity between the consciousness of the Supreme Soul and the cons-
ciousness of the individual soul, the individual soul’s consciousness is
limited, whereas the consciousness of the Supreme Soul is unlimited. This
is described in Bhagavad-gita. Ksetrajiiari capi mam viddhi (Bg. 13.3): the
Supersoul is present in every field of activity, just as the individual soul
is present in the individual body. Both of them are conscious. The dif-
ference is that the individual soul is conscious of the individual body only,

whereas the Supersoul is conscious of the total number of individual
bodies.

TEXT 30

Tde WA AFAT TRRTRA g7 |
auifear! (4@ R afwmafa 1301l

etad vai sraddhaya bhaktya
yogabhyasena nityasah

samahitatma nihsango
viraktya paripasyati

etat—this; vai—certainly; §raddhaya—with faith; bhaktyd—by devotional
service; yoga-abhyasena—by practice of yoga; nitya$ah—always; samahita-
atma—he whose mind is fixed; nihsafigah—aloof from material association;
viraktya—by detachment; paripa$yati—understands.

TRANSLATION

This perfect knowledge can be achieved by a person who is already
engaged in devotional service with faith, steadiness and full detachment,
and who is always absorbed in thought of the Supreme. He is aloof from
material association.
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PURPORT

The atheistic mystic practitioner of yoga cannot understand this
perfect knowledge. Only persons who engage in the practical activities of
devotional service in full Krsna consciousness can become absorbed in full
samadhi. It is possible for them to see and understand the actual fact of the
entire cosmic manifestation and its cause. It is clearly stated here that this
is not possible for one who has not developed devotional service in full
faith to understand. The words samahitatma and samadhi are synonomous.

TEXT 31

oERd aff I qeREe |
FTIIZTA a9 THa: O T 132

ity etat kathitam gurvi
jianam tad brahma-darsanam
yenanubuddhyate tattvam
prakrteh purusasya ca

iti—thus; etat—this; kathitam—described; gurvi—O respectful mother;
ji&nam—knowledge; tat—that; brahma—the Absolute Truth; dar$anam—
revealing; yena—by which; anubuddhyate—is understood; tattvam—the
truth; prakrteh—of matter; purusasya— of spirit; ca—and.

TRANSLATION

My dear respectful mother, I have already described the path of
understanding the Absolute Truth by which one can come to understand
the real truth of matter and spirit and their relationship.

TEXT 32

AT ARG Ao wlwem: |
FANAT Tl WWEASSEIGM 113

jiidna-yogas ca man-nistho
nairgunyo bhakti-laksanah

dvayor apy eka evartho
bhagavac-chabda-laksanah
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jiiana-yogah—philosophical research; ca—and; mat-nisthah—directed
towards Me; nairgunyah—free from the material modes of nature;
bhakti—devotional service; laksanah—named; dvayoh—of both; api—
moreover; ekah—one; eva—certainly; arthah—purpose; bhagavat—the
Supreme Personality of Godhead; Sabda—by the word; laksanah—signified.

TRANSLATION

Philosophical research culminates in understanding the Supreme Person-
ality of Godhead. After achieving this understanding, when one becomes
free from the material modes of nature, he attains the stage of devotional
service. Either by devotional service directly or by philosophical research,
one has to find the same destination, which is the Supreme Personality of
Godhead.

PURPORT

It is said in Bhagavad-gita that after many, many lives of philosophical
research the wise man ultimately comes to the point of knowing that
Vasudeva, the Supreme Personality of Godhead, is everything, and there-
fore he surrenders unto Him. Such serious students in philosophical
research are rare because they are very great souls. If by philosophical
research one cannot come to the point of understanding the Supreme
Person, then his task is not finished. His search in knowledge is still to be
continued until he comes to the point of understanding the Supreme
Lord in devotional service.

The opportunity for direct touch with the Personality of Godhead is
given in Bhagavad-gita, where it is also said that those who take to other
processes, namely the processes of philosophical speculation and mystic
yoga practice, have much trouble. After many, many years of much
trouble, a yogt or wise philosopher may come to Him, but his path is very
troublesome, whereas the path of devotional service is easy for everyone.
One can achieve the result of wise philosophical speculation simply by
discharging devotional service, and unless one reaches the point of the
Personality of Godhead by his mental speculation, then all his research
work is said to be simply a labor of love. The ultimate destination of the
wise philosopher is to merge in the impersonal Brahman, but that
Brahman is the effulgence of the Supreme Person. The Lord says in
Bhagavad-gita, brahmano hi pratisthaham amyrtasyavyayasya ca: ‘1 am the
basis of the impersonal Brahman, which is indestructible and is the supreme
bliss.” The Lord is the supreme reservoir of all pleasure, including Brahman
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pleasure; therefore, one who has unflinching faith in the Supreme Person-
ality of Godhead is to be said to be already realized in impersonal Brahman
and Paramitma.

TEXT 33

TAfER gl I |
TR AT TEEIEE qETEeE 1330

yathendriyaih prthag-dvarair
artho bahu-gunasrayah

eko naneyate tadvad
bhagavan sastra-vartmabhih

yatha—as; indriyaih—by the senses; prthak-dvarath—in different ways;
arthah—an object; bahu-guna—many qualities; @$rayah—endowed with;
ekah—one; nana—differently; iyate—is perceived; tadvat—similarly;
bhagavan—the Supreme Personality of Godhead; $astra-vartmabhih—
according to different scriptural injunctions.

TRANSLATION

A single object is appreciated differently by different senses due to its
having different qualities. Similarly, the Supreme Personality of Godhead
is one, but according to different scriptural injunctions He appears to be
different.

PURPORT

It appears that by following the path of jiana-yoga, or empiric philo-
sophical speculation, one reaches the impersonal Brahman, whereas by
executing devotional service in Krsna consciousness one enriches his faith
in and devotion to the Personality of Godhead. But it is stated here
that both bhakti-yoga and jiana-yoga are meant for reaching the same
destination—the Personality of Godhead. By the process of jiiana-yoga the
same Personality of Godhead appears to be impersonal. As the same object
appears to be different when perceived by different senses, similarly the
same Supreme Lord appears to be impersonal by mental speculation. A
hill appears cloudy from a distance, and one who does not know may
speculate that the hill is a cloud. Actually, it is not a cloud; it is a big hill.
One has to learn from authority that the sight of a cloud is not actually a
cloud but a hill. If one makes a little more progress, then instead of a
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cloud he sees the hill and something green. When one actually approaches
the hill, he will see many varieties. Another example is in perceiving milk.
When we see milk, we see that it is white; when we taste it, it appears that
milk is very palatable. When we touch milk, it appears very cold; when we
smell milk, it appears to have a very good flavor; and when we hear, we
understand that it is called milk. Perceiving milk with different senses, we
say that it is something white, something very delicious, something very
aromatic, and so on. Actually, it is milk. Similarly, those who are trying
to find the Supreme Godhead by mental speculation may approach the
bodily effulgence, or the impersonal Brahman, and those who are trying
to find the Supreme Godhead by yoga practice may find Him as the
localized Supersoul, but those who are directly trying to approach the
Supreme Truth by practice of bhakti-yoga can see Him face to face as the
Supreme Person.

Ultimately, the Supreme Person is the destination of all different
processes. The fortunate person who, by following the principles of scrip-
tures, becomes completely purified of all material contamination, surrenders
unto the Supreme Lord as everything. Just as one can appreciate the real
taste of milk with the tongue and not with the eyes, nostrils or ears, one
can similarly appreciate the Absolute Truth perfectly and with all relish-
able pleasure only through one path, devotional service. This is also
confirmed in Bhagavad-gitd, bhaktya mam abhijanati: if one wants to
understand the Absolute Truth in perfection, he must take to devotional
service. Of course, no one can understand the Absolute Truth in all perfec-
tion. That is not possible for the infinitesimal living entities. But the
highest point of understanding by the living entity is reached by discharge
of devotional service, not otherwise.

By following various scriptural paths, one may come to the impersonal
effulgence of the Supreme Personality of Godhead. The transcendental
pleasure derived from merging with or understanding the impersonal
Brahman is very extensive because Brahman is ananta. Tad-brahma-niskalam
anantam: brahmananda is unlimited. But that unlimited pleasure can also
be surpassed. That is the nature of the Transcendence. The unlimited can
be surpassed also, and that higher platform is Krsna. When one deals
directly with Krsna, the mellow and the humor relished by reciprocation
of devotional service is incomparable, even with the pleasure derived from
transcendental Brahman. Prabodhananda Sarasvati therefore says that
kaivalya, the Brahman pleasure, is undoubtedly very great and is appre-
ciated by many philosophers, but to a devotee who has understood how
to derive pleasure from exchanging devotional service with the Lord, this
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unlimited Brahman appears to be hellish. One should try, therefore, to
transcend even the Brahman pleasure in order to approach the position of
dealing with Krsna face to face. As the mind is the center of all the activi-
ties of the senses, so Krsna is called the master of the senses, Hrsikesa. The
process is to fix the mind on Hrsikesa or Krsna, as Maharaja Ambarisa did
(sa vai manah krsna-paddravindayoh). Bhakti is the basic principle of all
processes. Without bhakti, neither jiana-yoga nor astainge-yoga can be
successful, and unless one approaches Krsna, the principles of self-
realization have no ultimate destination.

TEXTS 34-36
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kriyaya kratubhir danais
tapah-svadhyaya-marsanaih

atmendriya-jayenapi
sannydsena ca karmanam

yogena vividhangena
bhakti-yogena caiva hi

dharmenobhaya-cihnena
yah pravrtti-nivrttiman

atma-tattvavabodhena
vairagyena drdhena ca

iyate bhagavan ebhih
saguno nirgunah sva-drk

kriyaya—by fruitive activities; kratubhih—by sacrificial performances;
danaih—by charity; tapah—austerities; svadhyaya—study of Vedic literature;
mar$anaih—and by philosophical research; atma-indriya-jayena—by control-



Texts 34-36] Entanglement in Fruitive Activities 1405

ling the mind and senses; api—also; sannyasena— by renunciation; ca— and;
karmapam—of fruitive activities; yogena—by yoga practice; vividha-anigena
—of different divisions; bhakti-yogena—by devotional service; ca—and;
eva—certainly ; hi—indeed; dharmena—by prescribed duties; ubhaya-cihnena
—having both symptoms; yah— which; pravrtti— attachment; nivytti-man—
containing detachment; atma-tattva—the science of self-realization;
avabodhena—by understanding; vairdgyena—by detachment; drdhena—
strong; ca—and; iyate—is perceived; bhagavan—the Supreme Personality of
Godhead; ebhih—by these; sa-gupah—in the material world; nirgupah—
beyond the material modes; sva-drk—one who sees his constitutional
position.

TRANSLATION

By performing fruitive activities and sacrifices, by distributing charity,
by performing austerities, by studying various literatures, by conducting
philosophical research, by controlling the mind, by subduing the senses,
by accepting the renounced order of life, and by performing the prescribed
duties of one’s social order; by performing the different divisions of yoga
practice, by performing devotional service, and by exhibiting the process
of devotional service containing the symptoms of both attachment and
detachment; by understanding the science of self-realization and by devel-
oping a strong sense of detachment, one who is expert in understanding
the different processes of self-realization realizes the Supreme Personality
of Godhead as He is represented in the material world as well as in
transcendence.

PURPORT

As it is stated in the previous verse, one has to follow the principles of
the scriptures. There are different prescribed duties for persons in the
different social and spiritual orders. Here it is stated that performance of
fruitive activities and sacrifices and distribution of charity are activities
meant for persons who are in the householder order of society. There are
four orders of the social system: brahmacarya, grhastha, vanaprastha and
sannyasa. For the grhasthas, or householders, performance of sacrifices,
distribution of charity, and action according to prescribed duties are espe-
cially recommended. Similarly, austerity, study of Vedic literature, and
philosophical research are meant for the vanaprasthas, or retired persons.
Study of the Vedic literature from the bona fide spiritual master is meant
for the brahmacari, or student. Atmendriya-jaya, control of the mind and
taming of the scnscs, is meant for persons in the renounced order of lifc.
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All these different activities are prescribed for different persons so that they
may be elevated to the platform of self-realization and from there to Krsna
consciousness, devotional service.

The words bhakti-yogena caiva hi mean that whatever is to be performed,
as described in verse 34, whether yoga, or sacrifice, or fruitive activity, or
study of Vedic literature, or philosophical research, or acceptance of the
renounced order of life, is to be executed in bhakti-yoga. The words caiva
hi, according to Sanskrit grammar, indicate that one must perform all these
activities mixed with devotional service, otherwise such activities will not
produce any fruit. Any prescribed activity must be performed for the sake
of the Supreme Personality of Godhead. 1t is confirmed in Bhagavad-gita,
yat karosi yad asnasi: “Whatever you do, whatever you eat, whatever you
sacrifice, whatever austerities you undergo and whatever charities you give,
the result should be given to the Supreme Lord.” The word eva is added, in-
dicating that one must execute activities in such a way. Unless one adds devo-
tional service to all activitics, he cannot achieve the desired result, but when
bhakti-yoga is prominent in every activity, then the ultimate goal is sure.

One has to approach the Supreme Personality of Godhead, Krsna, as it
is stated in Bhagavad-gita: “After many, many births, one approaches
the Supreme Person, Krsna, and surrenders unto Him, knowing that He is
everything.” Also in Bhagavad-gita, the lord says, bhoktaram yajia-
tapasam: “For anyone who is undergoing rigid austerity or for anyone who
is performing different kinds of sacrifices, the beneficiary is the Supreme
Personality of Godhead.” He is the proprietor of all planets, and He is the
friend of every living soul.

The words dharmenobhaya-cihnena mean that the bhakti-yoga process
contains two symptoms, namely attachment for the Supreme Lord and
detachment from all material affinities. There are two symptoms of
advancement in the process of devotional service, just as there are two
processes taking place while eating. A hungry man feels strength and
satisfaction from eating, and at the same time he gradually becomes
detached from eating any more. Similarly, with the execution of devotional
service, real knowledge develops, and one becomes detached from all
material activities. In no other activity but devotional service is there such
detachment from matter and attachment for the Supreme. There are nine
different processes to increase this attachment to the Supreme Lord:
hearing, chanting, remembering, worshiping, serving the Lord, making
friendship, praying, offering everything, and serving the lotus feet of the
Lord. The processes for increasing detachment from material affinities arc
explained in verse 36.
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One can achieve elevation to the higher planetary systems like the
heavenly kingdom by executing one’s prescribed duties and by performing
sacrifices. When he is transcendental to such desires because of accepting
the renounced order of life, he can understand the Brahman feature of the
Supreme, and when one is able to see his real constitutional position, he
sees all other processes and becomes situated in the stage of pure devotional
service. At that time he can understand the Supreme Personality of
Godhead, Bhagavan.

Understanding of the Supreme Person is called atma-tattva-avabodhena,
which means understanding of one’s real constitutional position. If one
actually understands one’s constitutional position as an eternal servitor of
the Supreme Lord, he becomes detached from the service of the material
world. Everyone engages in some sort of service. If one does not know
one’s constitutional position, one engages in the service of his personal
gross body, or his family, society or country. But as soon as one is able
to see his constitutional position (the word sva-drk means one who is able
to see), he becomes detached from such material service and engages
himself in devotional service.

As long as one is in the modes of material nature and is performing the
duties prescribed in the scriptures, he can be elevated to higher planetary
systems where the predominating deities are material representations of the
Supreme Personality of Godhead, like the sun-god, the moon-god, the air-
god, Brahma and Lord Siva. All the different demigods are material repre-
sentations of the Supreme Lord. By material activities one can only
approach such demigods, as stated in Bhagavad-gita. Yanti deva-vrata devan
(Bg. 9.25): those who are attached to the demigods and who perform the
prescribed duties can approach the abodes of the demigods. In this way,
one can go to the planet of the pitds, or forefathers. Similarly, one who
fully understands the real position of his life adopts devotional service and
realizes the Supreme Personality of Godhead.

TEXT 37
i AR e 3 e |
FITE T=HRASAIR 7Y (13911
pravocam bhakti-yogasya
svaripam te catur-vidham

kalasya cavyakta-gater
yo ’ntardhavati jantusu
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pravocam—explained; bhakti-yogasya—of devotional service;sva-riipam—
the identity; te—to you; catuh-vidham—in four divisions; kalasya—of time;
ca—also; avyakta-gateh—the movement of which is imperceptible; yah—
which; antardhavati—chases; jantusu—the living entities.

TRANSLATION

My dear mother, I have explained to you the process of devotional
service and its identity in four different social divisions. I have explained
to you as well how eternal time is chasing the living entities, although it is
imperceptible to them.

PURPORT

The process of bhakti-yoga, devotional service, is the main river flowing
down towards the sea of the Absolute Truth, and all other processes men-
tioned are just like tributaries. l.ord Kapila is summarizing the importance
of the process of devotional service. Bhakti-yoga, as described before, is
divided into four divisions, three in the material modes of nature and one
in transcendence, which is untinged by the modes of material nature.
Devotional service mixed with the modes of material nature is a means for
material existence, whereas devotional service without desires for fruitive
result and without attempts for empirical philosophical research is pure,
transcendental devotional service.

TEXT 38
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jivasya samsrtir bahvir
avidyd-karma-nirmitah

yasv anga pravisann atmd
na veda gatim atmanah

jivasya—of the living entity; samsrtih—courses of material existence;
bahvih—many; avidyd—in ignorance; karma—by work; nirmitah—produced;
yasu—into which; anga—My dear mother; pravisan—entering; d¢tma—the
living entity; na—not;veda—understands; gatim—the movement; atmanah—
of himself.
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TRANSLATION

There are varieties of material existence for the living entity according to
the work he performs in ignorance or forgetfulness of his real identity. My
dear mother, if anyone enters into that forgetfulness, he is unable to
understand where his movements will end.

PURPORT

Once one enters into the continuation of material existence, it is very
difficult to get out. Therefore the Supreme Personality of Godhead comes
Himself or sends His bona fide representative, and He leaves behind scrip-
tures like Bhagavad-gita and Srimad-Bhagavatam, so that the living entities
hovering in the darkness of nescience may take advantage of the instruc-
tions, the saintly persons and the spiritual masters and thus be freed. Unless
the living entity receives the mercy of the saintly persons, the spiritual
master or Krsna, it is not possible for him to get out of the darkness of
material existence; by his own endeavor it is not possible.

TEXT 39
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naitat khalayopadisen
navinitaya karhicit

na stabdhaya na bhinnaya
naiva dharma-dhvajaya ca

na—not; etat—this instruction; khalaya—to the envious; upadiset—one
should teach; na—not; avinitaya—to the agnostic; karhicit—ever; na—not;
stabdhaya—to the proud; na—not; bhinnaya—to the misbehaved; na—not;
eva—certainly; dharma-dhvajaya—to the hypocrites; ca—also.

TRANSLATION

Lord Kapila continued: This instruction is not meant for the envious, for
the agnostics or for persons who are unclean in their behavior. Nor is it
for hypocrites or for persons who are proud of material possessions.
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TEXT 40
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na lolupayopadisen

na grharidha-cetase
nabhaktaya ca me jatu

na mad-bhakta-dvisam api

na—not; lolupaya—to the greedy; upadiset—one should instruct; na—not;
grha-aridha-cetase—to one who is too attached to family life; na—not;
abhaktaya—to the nondevotee; ca—and; me—of Me; jatu—ever; na—not;
mat—My; bhakta—devotees; dvisim—to those who are envious of; api—
also.

TRANSLATION

It is not to be instructed to persons who are too greedy and too attached
to family life, nor to persons who are nondevotees and who are envious of
the devotees and of the Personality of Godhead.

PURPORT

Persons who are always planning to do harm to other living entities are
not eligible to understand Krsna consciousness and cannot enter into the
realm of transcendental loving service to the Lord. Also, there are so-called
disciples who become submissive to a spiritual master most artificially,
with an ulterior motive. They also cannot understand what Krspa con-
sciousness or devotional service is. Persons who, due to being initiated by
another sect of religious faith, do not find devotional service as the
common platform for approaching the Supreme Personality of Godhead,
also cannot understand Krsna consciousness. We have experience that
some students come to join us, but because of being biased in some par-
ticular ty pe of faith, they leave our camp and become lost in the wilderness.
Actually, Krsna consciousness is not a sectarian religious faith; it is a
teaching process for understanding the Supreme Lord and our relationship
with Him. Anyone can join this movement without prejudice, but unfor-
tunately there are persons who feel differently. It is better, therefore, not
to instruct the science of Krgna consciousness unto such persons.

Generally, materialistic persons are after some name, fame and material
gain, so if someone takes to Krgna consciousness for these reasons, he will
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never be able to understand this philosophy. Such persons take to religious
principles as a social decoration. They admit themselves into some cultural
institution for the sake of name only, especially in this age. Such persons
also cannot understand the philosophy of Krsna consciousness. Even if one
is not greedy for material possessions but is too attached to family life, he
also cannot understand Krsna consciousness. Superficially such persons are
not very greedy for material possessions, but they are too attached to
wife, children and family improvement. When a person is not contaminated
by the above-mentioned faults yet at the ultimate issue is not interested
in the service of the Supreme Personality of Godhead, or if he is a non-
devotee, he also cannot understand the philosophy of Krsna consciousness.

TEXT 41
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$raddadhanaya bhaktaya
vinitayanasiiyave

bhitesu krta-maitraya
$usriisabhirataya ca

Sraddadhanaya—faithful; bhaktaya—to the devotee; vinitaya—respectful;
anasiiyave—nonenvious; bhittesu—to all living entities; krta-maitraya—
friendly; susriisa—faithful service; abhirataya—eager to render; ca—and.

TRANSLATION

Instruction should be given to the faithful devotee who is respectful to
the spiritual master, nonenvious, friendly to all kinds of living entities and
eager to render service with faith and sincerity.

TEXT 42
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bahir-jata-viragaya
§anta-cittaya diyatam

nirmatsaraya Sucaye
yasyaham preyasam priyah
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bahih—for what is outside; jata-virdgiya—to him who has developed
detachment; santa-cittdya—whose mind is peaceful; diyatam—let this be
instructed; nirmatsardya—nonenvious; $ucaye—perfectly cleansed; yasya—
of whom; aham—1I; preyasim—of all that is very dear; priyah—the most
dear.

TRANSLATION

This instruction should be imparted by the spiritual master to persons
who have taken the Supreme Personality of Godhead to be more dear than
anything, who are not envious of anyone, who are perfectly cleansed and
who have developed detachment for that which is outside of the purview
of Krsna consciousness.

PURPORT

In the beginning, no one can be elevated to the highest stage of devo-
tional service. Here bhakta means one who does not hesitate to accept the
reformatory processes for becoming a bhakta. In order to become a devotee
of the Lord one has to accepl a spiritual master and inquire from him about
how to progress in devotional service. To serve a devotee, to chant the holy
name according lo a certain counting method, to worship the Deity, to
hear Srimad-Bhagavatam or Bhagavad-gita from a realized person and to
live in a sacred place where devotional service is not disturbed are the first
out of sixty-four devotional activities for making progress in devotional
service. One who has accepted these five chief activities is called a devotee.

One must be prepared to offer the necessary respect and honor to the
spiritual master. He should not be unnecessarily envious of his Godbrothers.
Rather, if a Godbrother is more cnlightened and advanced in Krsna con-
sciousness, onc should accept him as almost equal to the spiritual master,
and onc should be happy to see such Godbrothers advance in Kgsna con-
sciousness. A devotee should always be very kind to the general public in
instructing Krsna consciousness because that is the only solution for getting
out of the clutches of maya. That is really humanitarian work, for it is the
way Lo show mercy to other people who need it very badly. The word
susrusabhirataya indicates a person who faithfully engages in serving the
spiritual master. One should give personal service and all kinds of comforts
to the spiritual master. A devotee who does so is also a bona fide candi-
date for taking this instruction. The word bahir-jata-viragiya means a person
who has developed detachment from external and internal material pro-
pensities. Not only is he detached from activities which are not connected
to Krsna consciousness, but he should be internally averse to the material
way of life. Such a person must be nonenvious and should think of the
welfare of all living entities, not only of the human beings, but living
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entities other than human beings. The word sucaye means one who is
cleansed both externally and internally. To become actually cleansed
externally and internally, one should chant the holy name of the Lord,
Hare Krsna, or Visnu, constantly.

The word diyatam means that knowledge of Krsna consciousness should
be offered by the spiritual master. The spiritual master must not accept a
disciple who is not qualified; he should not be professional and should
not accept disciples for monetary gains. The bona fide spiritual master
musl see the bona fide qualities of a person whom he is going to initiate.
An unworthy person should not be initiated. The spiritual master should
train his disciple in such a way so that in the future only the Supreme
Personality of Godhead will be the dearmost goal of his life.

In these two verses the qualities of a devotee are fully explained. One
who has actually developed all the qualities listed in these verses is already
elevated to the post of a devotee. If one has not developed all these quali-
ties, he still has to fulfill these conditions in order to become a perfect
devotee.

TEXT 43
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ya idam srpuyad amba
$raddhaya purusah sakrt

yo vabhidhatte mac-cittah
sa hy eti padavim ca me

yah—he who; idam—this; smuydt—may hear; amba—O mother;
$raddhaya—with faith; purusah—a person; sakrt—once; yah—he who; va—
or; abhidhatte—repeats; mat-cittah—his mind fixed on Me; sah—he; hi—
certainly; eti—attains; padavim—abode; ca—and; me—My.

TRANSLATION

Anyone who once meditates upon Me with faith and affection, who
hears and chants about Me, surely goes back home, back to Godhead.

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-second
Chapter, of the Srimad-Bhagavatam, entitled “Entanglement in Fruitive
Activities.”



CHAPTER THIRTY-THREE

Activities of Kapila

TEXT 1
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maitreya uvdca
evarm nisamya kapilasya vaco janitri
sd kardamasya dayita kila devahiitih
visrasta-moha-patala tam abhipranamya
tustava tattva-visayankita-siddhi-bhamim

maitreyafy uvdca—Maitreya said; evam—thus; nisamya—having heard;
kapilasya—of Lord Kapila; vacah—the words; janitri—the mother; sa—she;
kardamasya—of Kardama Muni; dayiti—the dear wife; kila—namely;
devahiitih—Devahuti; visrasta—freed from; moha-patala—the covering of
illusion; tam—unto Him; abhipranamya—having offered obeisances; tustava
—recited prayers; tattva—basic principles; visaya—in the matter of;
ankita—the author; siddhi—of liberation; bhzmim—the background.

TRANSLATION

Sri Maitreya said: Thus Devahiiti, the mother of Lord Kapila and wife of
Kardama Muni, became freed from all ignorance concerning devotional
service and transcendental knowledge. She offered her obeisances unto the
Lord, the author of the basic principles of the sankhya system of philoso-

1415



1416 Srimad-Bhagavatam [Canto 3, Ch. 33

phy, which is the background of liberation, and she satsified Him with the
following verses of prayer.

PURPORT

The system of philosophy enunciated by Lord Kapila before His mother
is the background for situation on the spiritual platform. The specific
significance of this system of philosophy is stated herein as siddhi-
bhumim—it is the background of salvation. People who are suffering in
this material world because they are conditioned by the material energy
can easily get freedom from the clutches of matter by understanding the
sankhya philosophy enunciated by Lord Kapila. By this system of philoso-
phy, one can immediately become free, even though one is situated in
this material world. That stage is called jivan-mukti. This means that one is
liberated even though one stays with his material body. That happened for
Devahiiti, the mother of Lord Kapila, and she therefore satisfied the Lord
by offering her prayers. Anyone who understands the basic principle of
sankhya philosophy is elevated in devotional service and becomes fully
Krsna conscious or liberated, even within this material world.

TEXT 2
QIglaead
AR qfES T
Al 7 |
YT qEAAS
Telt @i JFSEaEE: 1 R )

devahiitir uvica
athapy ajo ’ntah-salile Sayanam
bhutendriyarthatma-mayam vapus te
guna-pravaham sad-asesa-bijam
dadhyau svayam yaj-jatharabja-jatah

devahiitih uvaca —Devahiiti said; atha api—moreover; ajah—Lord Brahma;
antah-salile—in the water; sayanam—lying; bhiita—the material elements;
indriya—the senses; artha—the sense objects; dtma—the mind; mayam—
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pervaded by; vapuh—body; te—Your; guna-praviham—the source of the
stream of the three modes of material nature; sat—manifest; asesa—of all;
bijam—the seed; dadhyau—meditated upon; svayam—himself; yat—of
whom; jathara—from the abdomen; abja—from the lotus flower; jatah—
born.

TRANSLATION

Devahuti said: Brahma is said to be unborn because he takes birth from
the lotus flower which grows from Your abdomen while You lie in the
ocean at the hottom of the universe. But even Brahma simply meditated
upon You, whose body is the source of unlimited universes.

PURPORT

Brahma’s name is Aja, he who is unborn. Whenever we think of
someone’s birth, there must be a material father and mother, for thus one
is born. But Brahma, being the first living creature within this universe, was
born directly from the body of the Supreme Personality of Godhead who
is known as Garbhodakasayi Visnu, the Visnu form lying down in the
ocean at the bottom of the universe. Devahiiti wanted to impress upon the
Lord that when Brahma wants to see Him, he has to meditate upon Him.
“You are the seed of all creation,” she said. “Although Brahma was
directly born from You, he still has to perform many years of meditation,
and even then he cannot see You directly, face to face. Your body is lying
within the vast water at the bottom of the universe, and thus You are
known as Garbhodakasayi Visnu.”

The nature of the Lord’s gigantic body is also explained in this verse.
That body is transcendental, untouched by matter. Since the material
manifestation has come from His body, His body therefore existed before
the material creation. The conclusion is that the transcendental body of
Visnu is not made of material elements. The body of Visnu is the source
of all other living entities, as well as the material nature, which is also sup-
posed to be the energy of that Supreme Personality of Godhead. Devahati
said, “You are the background of the material manifestation and all
created energy; therefore Your delivering me from the clutches of maya
by explaining the system of sankhya philosophy is not so astonishing. But
Your beingborn from my abdomen is certainly wonderful because although
You are the source of all creation, You have so kindly taken birth as my
child. That is most wonderful. Your body is the source of all the universe,
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and still You put Your body within the abdomen of a common woman like
me. To me, that is most astonishing.”
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sa eva visvasya bhavan vidhatte
guna-pravahena vibhakta-viryah

sargady aniho ‘vitathabhisandhir
atmesvaro ’tarkya-sahasra-saktih

seh—that very person; eva—certainly; visvasya—of the universe; bhavan—
You; vidhatte—carry on; guna-pravihena—by the interaction of t he modes;
vibhakta—divided; viryah—Your energies; sarga-ddi—the creation and so
on; anihah—the nondoer; avitatha—not futile; abhisandhih—Y our determi-
nation;dt ma-isvarah—the Lord of all living entities; atarkya—inconceivable;
sahasra—thousands; saktih—possessing energies.

TRANSLATION

My dear Lord, although personally You have nothing to do, You have
distributed Your energies in the interactions of the material modes of
nature, and for that reason the creation, maintenance and dissolution of
the cosmic manifestation take place. My dear Lord, You are self-determined
and are the Supreme Personality of Godhead for all living entities. For
them You created this material manifestation, and although You are one,
Your diverse energies can act multifariously. This is inconceivable to us.

PURPORT

The statement made in this verse by Devahuti that the Absolute Truth
has many diverse energies although He personally has nothing to do is
confirmed in the Upanigads. There is no one greater than Him or on an
equal level with Him, and everything is completely done by His energy, as
if by nature. It is understood herein, therefore, that the modes of material
nature are entrusted to different manifestations like Brahma, Visnu and Siva.
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Each one of them is particularly invested with different kinds of power,
but the Supreme Lord is completely aloof from such activities. Devahuti
is saying, ‘““‘Although You personally are not doing anything, Your deter-
mination is absolute. There is no question of Your fulfilling Your will with
the help of anyone else besides Yourself. You are, in the end, the Supreme
Soul and the supreme controller. Your will, therefore, cannot be checked
by anyone else.” The Supreme Lord can check others’ plans. As it is
said, “Man proposes and God disposes.” But when the Supreme Personality
of Godhead proposes, that desire is under no one else’s control. He is
absolute. We are ultimately dependent on Him to fulfill our desires, but
we cannot say that God’s desires are also dependent. That is His incon-
ceivable power. That which may be inconceivable by ordinary living
entities is easily done by Him. And in spite of His being unlimited, He has
subjected Himself to being known from the authoritative scriptures like the
Vedic literatures. As it is said, Sabda-mulatvat: He can be known through
the $abda-brahman, or Vedic literature.

Why is the creation made? Since the Lord is the Supreme Personality of
Godhead for all living entities, He created this material manifestation for
those living entities who want to enjoy or lord it over material nature. As
the Supreme Godhead, He arranges to fulfill their various desires. It is
confirmed also in the Vedas, eko bahunam yo vidadhati kaman: the
Supreme One supplies the necessities of the many living entities. There is
no limit to the demands of the different kinds of living entities, and the
Supreme One, the Supreme Personality of Godhead, alone maintains them
and supplies them by His inconceivable energy.
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sa tvari bhrto me jatharena natha
kathar nu yasyodara etad asit

visvam yugante vata-patra ekah
Sete sma mayd-sisur anghri-panah
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sah—that very person; tvam—You; bhrtah—took birth; me jatharepa—
by my abdomen; natha—O my Lord; katham—how; nu—then; yasya—of
whom; udare—in the belly; etat—this; asit—did rest; viévam—universe;
yuga-ante— at the end of the millennium; vata-patre— on the leaf of a banyan
tree; ekah—alone; Sete sma— You lay down; maya— possessing inconceivable
powers; $iSuh—a baby;arighri—Y our toe; panah—licking.

TRANSLATION

As the Supreme Personality of Godhead, You have taken birth from
my abdomen. O my Lord, how is that possible for the Supreme One, who
has in His belly all the cosmic manifestation? The answer is that it is
possible, for at the end of the millennium You lie down on a leaf of a
banyan tree, and just like a small baby, You lick the toe of Your lotus foot.

PURPORT

At the time of dissolution the Lord sometimes appears as a small baby
lying on a leaf of a banyan tree, floating on the devastating water. There-
fore Devahiiti suggests, “Your lying down within the abdomen of a
common woman like me is not so astonishing. You can lie down on the
leaf of a banyan tree and float on the water of devastation as a small baby.
It is not very wonderful, therefore, that You can lie down in the abdomen
of my body. You teach us that those who are very fond of children within
this material world and who therefore enter into marriage to enjoy family
life with children can also have the Supreme Personality of Godhead as
their child, and the most wonderful thing is that the Lord Himself licks
His toe.”

Since all the great sages and devotees apply all energy and all activities
in the service of the lotus feet of the Lord, there must be some transcen-
dental pleasure in the toes of His lotus feet. The Lord licks His toe to
taste the nectar for which the devotees always aspire. Sometimes the
Supreme Personality of Godhead Himself wonders how much transcen-
dental pleasure is within Himself, and in order to taste His own potency,
He sometimes takes the position of tasting Himself. Lord Caitanya is
Krsna Himself, but He appears as a devotee to taste the sweetness of the
transcendental mellow in Himself which is tasted by Srimati Radharani,
the greatest of all devotees.
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tvarm deha-tantrah prasamaya papmandri
nidesa-bhdjari ca vibho vibhitaye
yathdvataras tava sikaradayas
tathayam apy atma-pathopalabdhaye

tvam— You; deha—this body; tantrah—have assumed; prasamaya—for the
diminution; papmanam—of sinful activities; nidesa-bhdjam—of instructions
in devotion; ca—and; vibho—O my Lord; vibhitaye—for the expansion:
yatha—as; avatarah—incarnations; tava—Your; sikara-ddayah—the boar and
other forms; tathdi—so; ayam—this incarnation of Kapila; api—surely;
atma-patha—the path of self-realization; upalabdhaye—in order to reveal.

TRANSLATION

My dear Lord, You have assumed this body in order to diminish the
sinful activities of the fallen and to enrich their knowledge in devotion
and liberation. Since these sinful people are dependent on Your direction,
by Your own will You assume incarnations as a boar and as other forms.
Similarly, You have appeared in order to distribute transcendental knowl-
edge to Your dependents.

PURPORT

In the previous verses, the general transcendental qualifications of the
Supreme Personality of Godhead were described. Now the specific purpose
of the Lord’s appearance is also described. By His different energies He
bestows different kinds of bodies upon the living entities who are con-
ditioned by their propensity to lord it over material nature, but in course
of time these living entities become so degraded that they need enlighten-
ment. It is stated in Bhagavad-gita that whenever there are discrepancies
in the discharge of the real purpose of this material existence, the Lord
appears as an incarnation. The Lord’s form as Kapila directs the fallen
souls and enriches them with knowledge and devotion so that they may
go back to Godhead. There are many incarnations of the Supreme
Personality of Godhead, like those of the boar, the fish, the tortoise, and
the half-man half-lion. Lord Kapiladeva is also one of the incarnations of
Godhead. It is accepted herein that Lord Kapiladeva appeared on the
surface of the earth to give transcendental knowledge to the misguided
conditioned souls.
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yan-namadheya-sravapdnukirtanad
yat-prahvandd yat-smaranad api kvacit

svade ‘pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsandat

yat—of whom (the Supreme Personality of Godhead); namadheya-the
name; Sravana—hearing; anukirtandt—by chanting; yat—to whom;
prahvandat—by offering obeisances; yat—whom; smarandt—by remembering;
api—even; kvacit—at any time; sva-adah—a dog-eater; api—even; sadyah—
immediately; savandya—for performing Vedic sacrifices; kalpate—becomes
eligible; kutah—what to speak of; punah—again; te—You; bhagavan—
O Supreme Personality of Godhead; nu—then; darSandt—by seeing eye to
eye.

TRANSLATION

To say nothing of the spiritual advancement of persons who see the
Supreme Person eye to eye, even a person born in the family of dog-eaters
immediately becomes eligible to perform Vedic sacrifices if he once utters
the holy name of the Supreme Personality of Godhead, or chants about
Him, hears about His pastimes, offers Him obeisances or even remembers
Him.

PURPORT

Herein the spiritual potency of chanting, hearing or remembering the
holy name of the Supreme Lord is greatly stressed. Rupa Gosvami has
discussed the sequence of sinful activities of the conditioned soul, and he
has established, in Bhakti-rasamrta-sindhu, that those who engage in
devotional service become freed from the reactions of all sinful activities.
This is also confirmed in Bhagavad-gita. The Lord says that He takes
charge of one who surrenders unto Him, and He makes him immune to all
reactions to sinful activities. If by chanting the holy name of the Supreme
Personality of Godhead one becomes so swiftly cleared of all reactions to
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sinful activities, then what is to be said of those persons who see Him
face to face?

Another consideration here is that persons who are purified by the
process of chanting and hearing become immediately eligible to perform
Vedic sacrifices. Generally, only a person who is born in a family of
brahmanas, who has been reformed by the ten kinds of purificatory
processes, and who is learned in Vedic literature is allowed to perform
the Vedic sacrifices. But here the word sadyah, “immediately,” is used,
and Sridhara Svami also remarks that one can immediately become
eligible to perform Vedic sacrifices. A person born in a family of the low
caste which is accustomed to eat dogs is so positioned due to his
past sinful activities, but by chanting or hearing once in pureness or in an
offenseless manner, he is immediately relieved of the sinful reaction. Not
only is he relieved of the sinful reaction, but immediately he achieves the
result of all purificatory processes. Taking birth in the family of a
brahmana is certainly due to pious activities in one’s past life. But still a
child who is born in a family of a brahmana depends for his further
reformation upon initiation into acceptance of a sacred thread and many
other reformatory processes. But a person who chants the holy name of
the Lord, even if born in a family of candalas, dog-eaters, does not need
reformation. Simply by chanting Hare Krsna, he immediately becomes
purified and becomes as good as the most learned bradhmana.

Sridhara Svami especially remarks in this connection, anena pujyatvarm
laksyate. Some caste brahmapas remark that by chanting Hare Krsna,
purification begins. Of course, that depends on the individual process of
chanting, but this remark of Sndhara Svami’s is completely applicable if
one chants the holy name of the Lord without offense, for he immediately
becomes more than a brahmapa. As Sridhara Svami says, piijyatvam: he
immediately becomes as respectable as a most learned brahmana and can
be allowed to perform Vedic sacrifices. If by simply chanting the holy
name of the Lord one becomes sanctified instantly, then what can be said
of those persons who see the Supreme Lord face to face and who under-
stand the descent of the Lord as Devahiiti understands Kapiladeva.

Usually, initiation depends on the bona fide spiritual master, who
directs the disciple. If he sees that a disciple has become competent and
purified by the process of chanting, then he offers the sacred thread to
the disciple just so that he will be recognized as one hundred percent
equal with a brahmapa. This is also confirmed in the Hari-bhakti-vilasa by
Sri Sanatana Gosvami: ““As a base metal like bell metal can be changedinto
gold by a chemical process, similarly any person can be changed into a
brahmana by diksd-vidhana, the initiation process.”
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It is sometimes remarked that by the chanting process one begins to
purify himself and can take birth in his next life in a brdhmapa family
and then be reformed. But at this present moment, even those who are
born in the best brahmanpa families are not reformed, nor is there any
certainty that they are actually born of brahmana fathers. Formerly the
garbhadhdna reformatory system was prevalent, but at the present moment
there is no such garbhdadhana, or seed-giving ceremony. Under these
circumstances no one knows if a man is factually born of a brahmana
father. Whether one has acquired the qualification of a brahmana depends
on the judgement of the bona fide spiritual master. He bestows upon the
disciple the position of a brahmana by his own judgement. When one is
accepted as a brahmana in the sacred thread ceremony, under the
paiicaratric system, then he is dvija, twice-born. That is confirmed by
Sanatana Gosvami: dvijatvarn jayate. By the process of initiation by the
spiritual master, a person is accepted as a brdhmapa in his purified state of
chanting the holy name of the Lord. He then makes further progress to
become a qualified Vaisnava, which means that the brahminical qualifica-
tion is already acquired.
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aho bata sva-paco ’to gariyan
yaj-jihvagre vartate nama tubhyam

tepus tapas te juhuvuh sasnur arya
brahmaniicur nama grnanti ye te

aho bata—oh how glorious; $va-pacah—a dog-eater; atah— hence:gariyan—
worshipable; yat—of whom; jihva-igre—on the tip of the tongue;
vartate—is; ndma—the holy name; tubhyam—unto You; tepuh tapah—
practiced austerities; te—they; juhuvuh—executed fire sacrifices; sasnuh—
took bath in the sacred rivers; drydh—f\ryans; brahma aniicuh—studied the
Vedas; nama—the holy name; grnanti—accept; ye—they who; te— Your.
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TRANSLATION

Oh how glorious are they whose tongues are chanting Your holy name!
Even if born in the families of dog-eaters, such persons are worshipable.
Persons who chant the holy name of Your Lordship must have executed
all kinds of austerities and fire sacrifices and achieved all the good manners
of the Aryans. To be chanting the holy name of Your Lordship, they
must have bathed at holy places of pilgrimage, studied the Vedas and
fulfilled everything required.

PURPORT

As it is stated in the previous verse, a person who has once offenselessly
chanted the holy name of God becomes immediately eligible to perform
Vedic sacrifices. One should not be astonished by this statement of
Srimad-Bhagavatam. One should not disbelieve or think,“How by chanting
the holy name of the Lord can one become a holy man to be compared
with the most elevated brahmana?’ To eradicate such doubts in the
minds of unbelievers, this verse affirms that the stage of chanting of the
holy name of the Lord is not sudden, but that the chanters have already
performed all kinds of Vedic rituals and sacrifices. It is not very astound-
ing because no one in this life can chant the holy name of the Lord
unless he has passed all lower stages, such as performing the Vedic
ritualistic sacrifices, studying the Vedas and practicing good behavior like
that of the Aryans. All this must first have been done. Just as a student
in a law class is to be understood to have already graduated from general
education, so anyone who is engaged in the chanting of the holy name of
the Lord, Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama,
Hare Rama, Rama Rama, Hare Hare, must have already passed all lower
stages. It is said that those who simply chant the holy name with the tip of
the tongue are glorious. One does not even have to chant the holy name
and understand the whole procedure, namely the offensive stage, offense-
less stage and pure stage; if the holy name is sounded on the tip of the
tongue, that is also sufficient. It is said herein that nama, a singular
number, one name, Krsna or Rama, is sufficient. It is not that one has to
chant all the holy names of the Lord. The holy names of the Lord are
innumerable, and one does not have to chant all the names to prove that
he has already undergone all the processes of Vedic ritualistic ceremonies.
If one chants once only, it is to be understood that he has already passed
all the examinations, not to speak of those who are chanting always,



1426 Srimad-Bhagavatam [Canto 3; Ch. 33

twenty-four hours a day. It is specifically said here, tubhyam: “‘unto You
only.” One must chant God’s name, not, as the Mayavadi philosophers
say, any name, such as a demigod’s name or the names of God’s energies.
Only the holy name of the Supreme Lord will be effective. Anyone who
compares the holy name of the Supreme Lord to the names of the
demigods is called pasandi, or an offender.

The holy name has to be chanted to please the Supreme Lord, and not
for any sense gratification or professional purpose. If this pure mentality
is there, then even though a person is born of a low family, such as a dog-
eater’s, he is so glorious that not only has he purified himself, but he is
quite competent to deliver others. He is competent to speak on the
importance of the transcendental name, just as Thakura Haridasa did. He
was apparently born in a family of Mohammedans, but because he was
chanting the holy name of the Supreme Lord offenselessly, Lord Caitanya
empowered him to become the authority or dcarya of spreading the name.
It didn’t matter that he was born in a family which was not following the
Vedic rules and regulations. Caitanya Mahaprabhu and Advaita Prabhu
accepted him as an authority because he was offenselessly chanting the
name of the Lord. Authorities like Advaita Prabhu and Lord Caitanya
immediately accepted that he had already performed all kinds of
austerities, studied the Vedas and performed all sacrifices. That is
automatically understood. There is a hereditary class of brahmanas called
the smarta-brahmanas, however, who are of the opinion that even if such
persons who are chanting the holy name of the Lord are accepted as
purified, they still have to perform the Vedic rites or await their next
birth in a family of brahmapas so that they can perform the Vedic rituals.
But actually that is not the case. Such a man does not need to wait for the
next birth to become purified. He is at once purified. It is understood
that he has already performed all sorts of rites. It is the so-called
brahmanas who actually have to undergo different kinds of austerities
before reaching that point of purification. There are many other Vedic
performances which are not described here. All such Vedic rituals have
been already performed by the chanters of the holy name.

The word juhuvuh means that the chanters of the holy name have
already performed all kinds of sacrifices. Sasnuh means that they have
already traveled to all the holy places of pilgrimage and taken part in
purificatory activities at those places. They are called aryah because they
have already finished all these requirements, and therefore they must be
among the Aryans or those who have qualified themselves to become Aryans.
Aryan refers to those who are civilized, whose manners are regulated
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according to the Vedic rituals. Any devotee who is chanting the holy
name of the Lord is the best kind of Aryan. Unless one studies the Vedas,
one cannot become an Aryan, but it is automatically understood that the
chanters have already studied all the Vedic literature. The specific word
used here is aniicuh, which means that because they have already completed
all those recommended acts, they have become qualified to be spiritual
masters.

The very word grnanti, which is used in this verse, means to be
already established in the perfectional stage of ritualistic performances.
If one is seated on the bench of a high court and is giving judgement on
cases, it means that he has already passed all legal exams and is better than
those who are engaged in the study of law or those who are expecting to
study law in the future. In a similar way, persons who are chanting the
holy name are transcendental to those who are factually performing the
Vedic rituals and those who expect to be qualified (or, in other words,
those who are born in families of brahmanas but have not yet undergone
the reformatory processes and who therefore expect to study the Vedic
rituals and perform the sacrifices in the future).

There are many Vedic versions in different places saying that anyone
who chants the holy name of the Lord becomes immediately freed from
conditional life and that anyone who hears the holy name of the Lord,
even though born of a family of dog-eaters, also becomes liberated from
the clutches of material entanglement.
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tar tvam aham brahma parari pumdrisar
pratyak-srotasy atmani sariwvibhavyam

sva-tejasa dhvasta-guna-pravaham
vande visnum kapilam veda-garbham

tam—unto Him; tvam—You; aham—I; brahma—Brahman; param—
supreme; pumidmsam—the Supreme Personality of Godhead; pratyak-
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srotasi—turned inwards; dtmani—in the mind; samvibhdvyam—meditated
upon, perceived; sva-tejasi—by Your own potency; dhvasta—vanished;
guna-praviham—the influence of the modes of material nature; vande—
I offer obeisances; vispum—unto Lord Visnu; kapilem—named Kapila;
veda-garbham—the repository of the Vedas.

TRANSLATION

I believe, my Lord, that You are Lord Vispu Himself under the name of
Kapila, and You are the Supreme Personality of Godhead, the Supreme
Brahman! The saints and sages, being freed from all the disturbances of
the senses and mind, meditate upon You, for by Your mercy only can one
become free from the clutches of the three modes of material nature. At
the time of dissolution all the Vedas are sustained in You only.

PURPORT

Devahiiti, the mother of Kapila, instead of prolonging her prayers,
summarized that Lord Kapila was none other than Vignu and that since
she was a woman it was not possible for her to worship Him properly
simply by prayer. It was her intention that the Lord should be satisfied.
The word pratyak is significant. In yogic practice, the eight divisions are
yama, niyama, dsana, prandyama, pratyahara, dhdrana, dhyana, and
samddhi. Pratyahira means to wind up the activities of the senses. The
level of realization of the Supreme Lord evidenced by Devahiiti is possible
when one is able to withdraw the senses from material activities. When
one is engaged in devotional service, there is no scope for his senses to be
engaged otherwise. In such full Krsna consciousness, one can understand
the Supreme Lord as He is.

TEXT 9
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maitreya uvaca
idito bhagavan evam
kapilakhyah parah puman
vicaviklavayety dha
madtaram matr-vatsalah



Text 10] Activities of Kapila 1429

maitreyah uvaca—Maitreya said; iditah—praised; bhagavan—the Supreme
Personality of Godhead;evam—thus;kapila-akhyah—named Kapila; parah—
supreme; puman—person; vaca—with words; aviklavaya—grave; iti—thus;
aha—replied; mataram—to His mother; matr-vatsalah—very affectionate
to His mother.

TRANSLATION

Thus the Supreme Personality of Godhead Kapila, satisfied by the words
of His mother, towards whom He was very affectionate, replied with

gravity.
PURPORT

Since the Lord is all-perfect, His exhibition of affection for His mother
was also complete. After hearing the words of His mother, He most
respectfully, with due gravity and good manners, replied.

TEXT 10
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kapila uvaca
margenanena matas te
susevyenoditena me
dsthitena param kastham
acirad avarotsyasi

kapilah uvaca—Lord Kapila said; margena—by the path; anena—this;
matah—My dear mother; te—for you; su-sevyena—very easy to execute;
uditena—instructed; me—by Me; asthitena—being performed; pardm—
supreme; kastham—goal; acirat—very soon;avarotsyasi—you will attain.

TRANSLATION

The Personality of Godhead said: My dear mother, the path of self-
realization which I have already instructed to you is very easy. You can
execute this system without difficulty, and by following it you shall
very soon be liberated, even within your present body.
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PURPORT

Devotional service is so perfect that simply by following the rules and
regulations and executing them under the direction of the spiritual
master, one is liberated, as it is said herein, from the clutches of maya,
even in this body. In other yogic processes, or in empiric philosophical
speculation, one is never certain whether or not he is at the perfectional
stage. But in the discharge of devotional service, if one has unflinching
faith in the instruction of the bona fide spiritual master and follows the
rules and regulations, he is sure to be liberated, even within this present
body. Srila Riapa Gosvami, in the Bhakti-rasamrta-sindhu, has also
confirmed this. Tha yasya harer dasye: anyone whose only aim is to serve
the Supreme Lord under the direction of the spiritual master, regardless
of where he is situated, is called jivan-mukta, or one who is liberated
even with his material body. Sometimes doubts arise in the minds of
neophytes about whether or not the spiritual master is liberated, and
sometimes neophytes are doubtful about the bodily affairs of the
spiritual master. The point of liberation, however, is not to see the
bodily symptoms of the spiritual master. One has to see the spiritual
symptoms of the spiritual master. Jivan-mukta means that even though
one is in the material body (there are still some material necessities,
since the body is material), because one is fully situated in the service of
the Lord, he is to be understood to be liberated.

Liberation entails being situated in one’s own position. That is the
definition in the Srimad-Bhdgavatam: muktir. . . svaripena vyavasthitih.
The svariipa, or actual identity of the living entity, is described by Lord
Caitanya. Jivera ‘svariipa’ haya—krsnera ‘nitya-dasa’: the real identity of
the living entity is that he is eternally a servitor of the Supreme Lord. If
someone is one hundred percent engaged in the service of the Lord, he is
to be understood as liberated. One must understand whether or not he is
liberated by his activities in devotional service, not by other symptoms.
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§raddhatsvaitan matam mahyam
justam yad brahma-vadibhih

yena mam abhayam yaya
mrtyum rcchanty atad-vidah
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sraddhatsva—you may rest assured; etat—about this; matam—instruction;
mahyam—My; justam—followed; yat—which; brahma-vadibhih—by transcen-
dentalists; yena—by which; mdm—unto Me; abhayam—without fear;
yayah—you shall reach; mrtyum—death; rcchanti—attain; a-tat-vidah—
persons who are not conversant with this.

TRANSLATION

My dear mother, those who are actually transcendentalists certainly
follow My instructions, as I have given them to you. You may rest
assured that if you traverse this path of self-realization perfectly, surely
you shall be freed from fearful material contamination and shall ultimately
reach Me. Mother, persons who are not conversant with this method of
devotional service certainly cannot get out of the cycle of birth and
death.

PURPORT

Material existence is full of anxiety, and therefore it is fearful. One
who gets out of this material existence automatically becomes free from
all anxieties and fear. One who follows the path of devotional service
enunciated by Lord Kapila is very easily liberated.

TEXT 12
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maitreya uvaca
iti pradarsya bhagavan
satim tdm atmano gatim
sva-matra brahma-vadinya
kapilo ‘numato yayau

maitreyah uvdca—Maitreya said; iti—thus; pradarsya—after instructing;
bhagavan—the Supreme Personality of Godhead; satim—venerable; tam—
that;atmanah—of self realization;gatim—path; sva-matra—from His mother;
brahma-vadinyd—self-realized; kapilah—Lord Kapila; anumatah—took
permission; yayau—left.
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TRANSLATION

Si Maitreya said: The Supreme Personality of Godhead Kapila, after
instructing His beloved mother, took permission from her and left His
home, His mission having been fulfilled.

PURPORT

The mission of the appearance of the Supreme Personality of Godhead
in the form of Kapila was to distribute the transcendental knowledge of
sankhya philosophy, which is full of devotional service. Having imparted
that knowledge to His mother—and, through His mother, to the world—
Kapiladeva had no more need to stay at home,so He took permission from
His mother and left. Apparently He left home for spiritual realization,
although He had nothing to realize spiritually because He Himself is the
person to be spiritually realized. Therefore this is an example set by the
Supreme Personality of Godhead while acting like an ordinary human
being so that others might learn from Him. He could, of course, have
stayed with His mother, but He indicated that there was no need to stay
with the family. It is best to remain alone as a brahmacari, sannyasi or
vanaprastha and cultivate Krsna consciousness throughout one’s whole
life. Those who are unable to remain alone are given license to live in
household life with wife and children, not for sense gratification but for
cultivation of Krsna consciousness.

TEXT 13
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sd capi tanayoktena
yogadesena yoga-yuk

tasminn dsrama apide
sarasvatyah samahita

si—she; ca—and; api—also; tanaya—by her son; uktena—spoken; yoga-
adesena—by the instruction on yoga; yoga-yuk—engaged in bhakti-yoga;
tasmin—in that; dsrame—hermitage; apide—the flower crown; sarasvatyah—
of the Sarasvati; samahita—fixed in samadhi.
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TRANSLATION

As instructed by her son, Devahiiti also began to practice bhakti-yoga in
that very asrama. She practiced samadhi in the house of Kardama Muni,
which was so beautifully decorated with flowers that it was considered to
be the flower crown of the River Sarasvati.

PURPORT

Devahiiti did not leave her house, because it is never recommended for a
woman to leave her home. She is dependent. The very example of Devahiiti
was that when she was not married, she was under the care of her father,
Svayambhuva Manu, and then Svayambhuva Manu gave her to Kardama
Muni in charity. She was under the care of her husband in her youth, and
then her son Kapila Muni was born. As soon as her son grew up, her
husband left home, and similarly the son, after discharging His duty
towards His mother, also left. She could also have left home, but she did
not. Rather, she remained at home and began to practice bhakti-yoga as it
was instructed by her great son, Kapila Muni, and because of her practice
of bhakti-yoga, the entire home became just like a flower crown on the
River Sarasvati.

TEXT 14
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abhiksnavagaha-kapisan
jatilan kutilalakan

datmanam cogra-tapasa
bibhrati cirinarn krsam

abhiksna—again and again; avagdha—by bathing; kapisan—gray; jatilin—
matted; kutile—curled; alakan—hair; d¢manam—her body; ca—and; ugra-
tapasi—by severe austerities; bibhrati—became; cirinam—clothed in rags;
krsam—thin.

TRANSLATION

She began to bathe three times daily, and thus her curling black hair
gradually became gray. Due to austerity, her body gradually became thin,
and she wore old garments.
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PURPORT

It is the practice of the yogi, brahmacari, vanaprastha and sannyasi to
bathe at least three times daily—early in the morning, during noontime
and in the evening. These principles are strictly followed even by some
grhasthas, especially brahmanas, who are elevated in spiritual conscious-
ness. Devahuti was a king’s daughter and almost a king’s wife also.
Although Kardama Muni was not a king, by his yogic mystic power he
accommodated Devahiti very comfortably in a nice palace with maid-
servants and all opulence. But since she had learned austerity even in the
presence of her husband, there was no difficulty for her to be austere.
Still, because her body underwent severe austerity after the departure of
her husband and son, she became thin. To be too fat is not very good for
spiritually advanced life. Rather, one should reduce because if one becomes
fat it is an impediment to progress in spiritual understanding. One should
be careful not to eat too much, sleep too much or remain in a comfortable
position. Voluntarily accepting some penances and difficulties, one should
take less food and less sleep. These are the procedures for practicing any
kind of yoga, whether bhakti-yoga, jidna-yoga or hatha-yoga.

TEXT 135
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praja-pateh kardamasya
tapo-yoga-vijrmbhitam

sva-garhasthyam anaupamyar
prarthyam vaimanikair api

praja-pateh—of the progenitor of mankind; kardamasya—Kardama
Muni; tapah—by austerity; yoga—by yoga; vijrmbhitam—developed; sva-
garhasthyam—his home and household paraphernalia; anaupamyam—
unequaled; prarthyam—enviable; vaimanikaih- by the denizens of heaven;
api—even.

TRANSLATION

The home and household paraphernalia of Kardama, who was one of
the prajapatis, was developed in such a way, by dint of his mystic powers
of austerity and yoga, that his opulence was sometimes envied by those
who travel in outer space in airplanes.
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PURPORT

The statement in this verse that Kardama Muni’s household affairs were
envied even by persons who travel in outer space refers to the denizens of
heaven. Their airships are not like those we have invented in the modern
age, which fly only from one country to another; their airplanes were
capable of going from one planet to another. There are many such
statements in the Srimad-Bhdgavatam from which we can understand that
there were facilities to travel from one planet to another, especially in the
higher planetary system, and who can say that they are not still traveling?
The speed of our airplanes and space vehicles is very limited, but, as we
have already studied, Kardama Muni traveled in outer space in an airplane
which was like a city, and he journeyed to see all the different heavenly
planets. That was not an ordinary airplane, nor was it ordinary space
travel. Because Kardama Muni was such a powerful mystic yogi, his
opulence was envied by the denizens of heaven.

TEXT 16
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payah-phena-nibhdah sayya
danta rukma-paricchadah

dasanani ca haimdni
susparsdstaranani ca

payah—of milk; phena—the foam; nibhdh—resembling; sayydh—beds:
dantah—made of ivory; rukma—golden; paricchaddh—with covers;dsandni—
chairs and benches; ca—and; haimdni—made of gold; su-sparsa—soft to the
touch; dstarapani—cushions; ca—and.

TRANSLATION

The opulence of the household of Kardama Muni is described herein.
The bedsheets and mattresses were all as white as the foam of milk, the
chairs and benches were made of ivory and were covered by cloths of lace
with golden filigree, and the couches were made of gold and had very soft
pillows.
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TEXT 17
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svaccha-sphatika-kudyesu
maha-mdrakatesu ca

ratna-pradipa abhanti
lalana ratna-samyutah

svaccha—pure; sphatika—marble; kudyesu—on the walls; maha-
marakatesu—decorated with valuable emeralds; ca—and; ratna-pradipah—
jewel lamps; abhanti—shine; lalandh—women; ratna—with jewelry; samyutah
—decorated.
TRANSLATION

The walls of the house were made of first-class marble, decorated with
valuable jewels. There was no need of light, for the household was
illuminated by the rays of these jewels. The female members of the
household were all amply decorated with jewelry.

PURPORT

It is understood from this statement that the opulences of household
life were exhibited in valuable jewels, ivory, first-class marble and furni-
ture made of gold and jewels. The clothes are also mentioned as being
decorated with golden filigree. Everything actually had some value. It was
not like the furniture of the present day, which is cast in valueless plastic
or base metal. The way of Vedic civilization is that whatever was used in
household affairs had to be valuable. In case of need, such items of value
could be exchanged immediately. Thus one’s broken and unwanted furni-
ture and paraphernalia would never be without value. This system is still
followed by Indians in household affairs. They keep metal utensils and
golden ornaments or silver plates and valuable silk garments with gold
embroidery, and in case of need, they can have some money in exchange
immediately. There are exchanges for the money lenders and the house-
holders.

TEXT 18
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grhodyanam kusumitai
ramyam bahv-amara-drumaih
kijad-vihanga-mithunarm
gayan-matta-madhu-vratam

grha-udyanam—the household garden; kusumitaih—with flowers and
fruits; ramyam—beautiful; bahu-amara-drumaih—with many celestial trees;
kijat—singing; vihanga—of birds; mithunam—with pairs; gayat—humming;
matta—intoxicated; madhu-vratam—with bees.

TRANSLATION

The compound of the main household was surrounded by beautiful
gardens, with sweet, fragrant flowers and many trees which produced
fresh fruit and were tall and beautiful. The attraction of such gardens was
that singing birds would sit on the trees, and their chanting voices, as well
as the humming sound of the bees, made the whole atmosphere as pleasing
as possible.

TEXT 19
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yatra pravistam atmanam
vibudhdanucara jaguh

vapyam utpala-gandhinyam
kardamenopalalitam

yatra—where; pravistam—entered; atmanam—unto her; vibudha-anucarah
—the associates of the denizens of heaven; jaguh—sang; vapyam—in the
pond; utpala—of lotuses; gandhinyam—with the fragrance; kardamena—
by Kardama; upalalitam—treated with great care.

TRANSLATION

When Devahiiti would enter that lovely garden to take her bath in the
pond filled with lotus flowers, the associates of the denizens of heaven,
the Gandharvas, would sing about Kardama’s glorious household life. Her
great husband, Kardama, gave her all protection at all times.
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PURPORT

The ideal husband and wife relationship is very nicely described in this
statement. Kardama Muni gave Devahiiti all sorts of comforts in his duty
as a husband, but he was not at all attached to his wife. As soon as his son
Kapiladeva was grown up, Kardama at once left all family connection.
Similarly, Devahiiti was the daughter of a great king, Svayambhuva Manu,
and was qualified and beautiful, but she was completely dependent on the
protection of her husband. According to Manu, women, the fair sex,
should not have independence at any stage of life. In childhood a woman
must be under the protection of the parents, in youth she must be under
the protection of the husband, and in old age she must be under the
protection of the grown-up children. Devahiiti demonstrated all these
statements of the Manu-sarhita in her life: as a child she was dependent
on her father, later she was dependent on her husband, in spite of her
opulence, and she was later on dependent on her son Kapiladeva.

TEXT 20
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hitva tad ipsitatamam
apy dkhandala-yositam

kificic cakara vadanam
putra-vi§lesanatura

hitva—having given up; tat—that household; ipsita-tamam—most desirable;
api—even; akhandala-yositam—by the wives of Lord Indra; kificit cakara
vadanam—she wore a sorry look on her face; putra-vislesana—by separation
from her son; atura—afflicted.

TRANSLATION

Although her position was unique from all points of view, saintly
Devahiiti, in spite of all her possessions, which were envied even by the
ladies of the heavenly planets, gave up all such comforts. She was only
sorry that her great son was separated from her.
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PURPORT

Devahiiti was not at all sorry at giving up her material comforts, but she
was very much aggrieved at the separation of her son. It may be ques-
tioned here that if Devahiiti was not at all sorry to give up the material
comforts of life, then why was she sorry about losing her son? Why was
she so attached to her son? The answer is explained in the next verse. He
was not an ordinary son. Her son was the Supreme Personality of God-
head. One can give up material attachment, therefore, only when one has
attachment for the Supreme Person. This is explained in Bhagavad-gitd.
Parar drstva nivartate. Only when one actually has some taste for spiritual
existence can he be reluctant to follow the materialistic way of life.

TEXT 21
I HEfd TR |
TEARTIR2 TN M Fo@ 11221

vanarh pravrajite patyav
apatya-virahatura

jidta-tattvapy abhin naste
vatse gaur iva vatsald

vanam—to the forest; pravrajite patyau—when her husband left home;
apatya-viraha—by separation from her son; aturd—very sorry; jiidta-tattva—
knowing the truth; api—although; abhiit—she became; naste vatse—when
her calf is lost; gauh—a cow; iva—like; vatsala—affectionate.

TRANSLATION

Devahiiti’s husband had already left home and accepted the renounced
order of life, and then her only son, Kapila, left home. Although she knew
all the truths of life and death, and although her heart was cleansed of all
dirt, she was very aggrieved at the loss of her son, just as a cow is affected
when her calf dies.

PURPORT

A woman whose husband is away from home or has taken the re-
nounced order of life should not be very sorry, because she still has the
presence of her husband’s representative, her son. It is said in the Vedic
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scriptures, dtmaiva putro jayate: the husband’s body is represented by
the son. Strictly speaking, a woman is never widowed if she has a grown-up
son. Devahiiti was not very much affected while Kapila Muni was there,
but upon His departure she was very afflicted. She grieved not because
of her worldly relationship with Kardama Muni but because of her
sincere love for the Personality of Godhead.

The example given here is that Devahiiti became just like a cow who
has lost her calf. A cow bereft of her calf cries day and night. Similarly,
Devahiiti was aggrieved, and she always cried and requested her friends
and relatives, “Please bring my son home so that I may live. Otherwise, I
shall die.” This intense affection for the Supreme Personality of Godhead,
although manifested as affection for one’s son, is spiritually beneficial.
Attachment for a material son obliges one to remain in material existence,
but the same attachment, when transferred to the Supreme Lord, brings
one elevation to the spiritual world in the association of the Lord.

Every woman can qualify herself as much as Devahiiti and then can
also have the Supreme Godhead as her son. If the Supreme Personality of
Godhead can appear as the son of Devahuti, He can also appear as the son
of any other woman, provided that woman is qualified. If one gets the
Supreme Lord as a son, he can have the benefit of bringing up a nice son
in this world and at the same time get promotion to the spiritual world to
become the face-to-face associate of the Personality of Godhead.

TEXT 22
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tam eva dhydyati devam
apatyam kapilariv harim

babhiivacirato vatsa
nihsprhd tadrse grhe

tam—upon him; eva—certainly; dhydyati—meditating; devam—divine;
apatyam—son; kapilam—Lord Kapila; harim—the Supreme Personality of
Godhead; babhiiva—became; aciratah—very soon; vatsa—O dear Vidura;
nihsprha—unattached; tadrse grhe—to such a home.
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TRANSLATION

O Vidura, thus always meditating upon her son, the Supreme Person-
ality of Godhead Kapiladeva, she very soon became unattached to her
nicely decorated home.

PURPORT

Here is a practical example of how one can elevate oneself in spiritual
advancement by Krsna consciousness. Kapiladeva is Krsna, and He ap-
peared as the son of Devahiiti. After Kapiladeva left home, Devahiiti was
absorbed in thought of Him, and thus she was always Krsna conscious.
Her constant situation in Krsna consciousness enabled her to be detached
from hearth and home.

Unless we are able to transfer our attachment to the Supreme Person-
ality of Godhead, there is no possibility of becoming freed from material
attachment. The Srimad-Bhagavatam, therefore, confirms that it is not
possible for one to become liberated by cultivation of empiric philosophi-
cal speculation. Simply knowing that one is not matter but spirit soul, or
Brahman, does not purify one’s intelligence. Even if the impersonalist
reaches the highest platform of spiritual realization, he falls down again
to material attachment because of not being situated in the transcendental
loving service of the Supreme Lord.

The devotees adopt the devotional process, hearing about the Supreme
Lord’s pastimes and glorifying His activities and thereby always remember-
ing His beautiful eternal form. By rendering service, becoming His friend
or His servant and offering Him everything that one possesses, one is able
to enter into the kingdom of God. As it is said in Bhagavad-gita, tato mam
tattvato jratva: after discharging pure devotional service, one can under-
stand the Supreme Personality of Godhead in fact, and thus one becomes
eligible to enter into His association in one of the spiritual planets.

TEXT 23

A RN TR A |
g1t TAWERA  AEEER=E 1130

dhyayati bhagavad-ripam
yad aha dhyadna-gocaram

sutah prasanna-vadanam
samasta-vyasta-cintayd
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dhyayati—meditating; bhagavat-ripam—upon the form of the Supreme
Personality of Godhead; yat—which; aha—He instructed; dhyana-gocaram—
the object of meditation; sutah—her son; prasanna-vadanam—with a smiling
face; samasta—on the whole; vyasta—on the parts; cintaya—with her mind.

TRANSLATION

Thereafter, having heard with great eagerness and in all detail from her
son Kapiladeva, the eternally smiling Personality of Godhead, Devahati
began to meditate constantly upon the Visou form of the Supreme Lord.

TEXTS 24-25
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bhakti-pravaha-yogena
vairagyena baliyasa

yuktanusthdna-jatena
jiianena brahma-hetuna

visuddhena tadatmanam
atmand visvato-mukham

svanubhiitya tiro-bhiita-
mayd-guna-visesanam

bhakti-pravaha-yogena—by continuous engagement in devotional service;
vairagyena—by renunciation; baliyasi—very strong; yukta-anusthana—by
proper performance of duties; jatena—produced; jidnena—by knowledge;
brahma-hetuna—due to realization of the Absolute Truth; visuddhena—by
purification; tadd—then; dtmanam—Supreme Personality of Godhead;
atmanda—with the mind; vivatah-mukham—whose face is turned every-
where; sva-anubhiityd—by self-realization; tirah-bhiita—disappeared; mayd-
guna—of the modes of material nature; visesanam—distinctions.
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TRANSLATION

She did so with serious engagement in devotional service. Because she
was strong in renunciation, she accepted only the necessities of the body.
She became situated in knowledge due to realization of the Absolute
Truth, her heart became purified, she became fully absorbed in meditation
upon the Supreme Personality of Godhead, and all misgivings due to the
modes of material nature disappeared.

TEXT 26
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brahmany avasthita-matir
bhagavaty atma-samsraye

nivrtta-jivapattitvat
ksina-klesapta-nirvrtih

brahmani—in Brahman;avasthita— situated;matih—her mind; bhagavati—
in the Supreme Personality of Godhead; @tma-samsraye—residing in all
living entities; nivrtta—freed; jiva—of the jiva soul; apattitvat—from the un-
fortunate condition; ksine—disappeared; klesa—material pangs; dpta—
attained; nirvrtih—transcendental bliss.

TRANSLATION

Her mind became completely engaged in the Supreme Lord, and she
automatically realized the knowledge of the impersonal Brahman. As a
Brahman realized soul, she was freed from the designations of the
materialistic concept of life. Thus all material pangs disappeared, and she
attained transcendental bliss.

PURPORT

The previous verse states that Devahiiti was already conversant with the
Absolute Truth. It may be questioned why she was meditating. The
explanation is that when one theoretically discusses the Absolute Truth
he becomes situated in the impersonal concept of Absolute Truth.
Similarly, when one seriously discusses the subject matter of the form,
quality, pastimes and entourage of the Supreme Personality of Godhead,
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he becomes situated in meditation on Him. If one has complete knowledge
of the Supreme Lord, then knowledge of the impersonal Brahman is
automatically realized. The Absolute Truth is realized by the knower
according to three different angles of vision, namely impersonal Brahman,
localized Supersoul and ultimately the Supreme Personality of Godhead.
If one is situated, therefore, in knowledge of the Supreme Person, this
implies that one is already situated in the concept of the Supersoul and
impersonal Brahman.

In Bhagavad-gita it is said, brahma-bhiitah prasanndtmad. This means that
unless one is freed from the material entanglement and situated in
Brahman, there is no question of entering into the understanding of
devotional service or engaging in Krsna consciousness. One who is engaged
in devotional service to Krsna is understood to be already realized in the
Brahman concept of life because transcendental knowledge of the Supreme
Personality of Godhead includes knowledge of Brahman. This is confirmed
in Bhagavad-gita. Brahmano hi pratisthaham: the concept of the Person-
ality of Godhead does not depend on Brahman. The Vispu Purapa also
confirms that one who has taken shelter of the all-auspicious Supreme
Lord is already situated in the understanding of Brahman. In other words,
one who is a Vaignava is already a brahmana.

Another significant point of this verse is that one has to observe the
prescribed rules and regulations. As confirmed in Bhagavad-gita, yuktahara-
viharasya. When one engages in devotional service in Krsna consciousness,
he still has to eat, sleep, defend and mate because these are necessities of
the body. But he performs such activities in a regulated way. He has to eat
krsna-prasida. He has to sleep according to regulated principles. The
principle is to reduce the duration of sleep and to reduce eating, taking
only what is needed to keep the body fit. In short, the goal is spiritual
advancement, not sense gratification. Similarly, sex life must be reduced.
Sex life is meant only for begetting Krsna conscious children. Otherwise,
there is no necessity for sex life. Nothing is prohibited, but everything is
made yukta, regulated, with the higher purpose always in mind. By
following all these rules and regulations of living, one becomes purified,
and all misconceptions due to ignorance become nil. It is specifically
mentioned here that the causes of material entanglement are completely
vanquished.

The Sanskrit statement anartha-nivrtti indicates that this body is
unwanted. We are spirit soul, and there was never any need of this material
body. But because we wanted to enjoy the material body, we therefore
have this body, through the material energy, under the direction of the
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Supreme Personality of Godhead. As soon as we are reestablished in our
original position of servitorship to the Supreme Lord, we begin to forget
the necessities of the body, and at last we forget the body.

Sometimes in a dream we get a particular type of body with which to
work in the dream. I may dream that 1 am flying in the sky or that I have
gone into the forest or some unknown place. But as soon as I am awake I
forget all these bodies. Similarly, when one is Krsna conscious, fully
devoted, he forgets all his changes of body. We are always changing bodies,
beginning at birth from the womb of our mother. But when we are
awakened to Krspa consciousness we forget all these bodies. The bodily
necessities become secondary, for the primary necessity is the engagement
of the soul in real spiritual life. The activities of devotional service in full
Krsna consciousness are the cause of our beingsituated in transcendence.
The words bhagavaty atma-samsraye denote the Personality of Godhead as
the Supreme Soul, or the soul of everyone. In Bhagavad-gita Krsna says,
bijamn mam sarva-bhutanam: “l am the seed of all entities.” By taking
shelter of the Supreme Being by the process of devotional service, one
becomes fully situated in the concept of the Personality of Godhead. As
described by Kapila, mad-guna-sruti-mdtrena: one who is fully Kysna
conscious, situated in the Personality of Godhead, is immediately satu-
rated with love of God as soon as he hears about the transcendental
qualities of the Lord.

Devahuti was fully instructed by her son Kapiladeva on how to concen-
trate her mind on the Vispu form in full detail. Following the instructions
of her son in the matter of devotional service, she contemplated the form
of the Lord within herself with great devotional love. That is the perfec-
tion of Brahman realization, or the mystic yoga system or devotional
service. At the ultimate issue, when one is fully absorbed in thought of the
Supreme Lord and meditates on Him constantly, that is the highest
perfection. Bhagavad-gita confirms that one who is always absorbed in
such a way is to be considered the topmost yogi.

The real purpose of all processes of transcendental realization—jiiana-
yoga, dhyana-yoga or bhakti-yoga—is to arrive at the point of devotional
service. If one endeavors simply to achieve knowledge of the Absolute
Truth or the Supersoul but has no devotional service, then he labors
without gaining the real result. This is compared to beating the husks of
wheat after the grains have already been removed. Unless one understands
the Supreme Personality of Godhead to be the ultimate goal, it is valueless
simply to speculate or perform mystic yoga practice. In the astanga-yoga
system, the seventh stage of perfection is dhydna. This dhydna is the
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third stage in devotional service. There are nine stages of devotional service.
The first is hearing, and then comes chanting and then contemplating. By
executing devotional service, therefore, one automatically becomes an
expert jiani and an expert yogi. In other words, jiana and yoga are
different preliminary stages of devotional service.

Devahuti was expert in accepting the real substance; she contemplated
the form of Visnu in detail as advised by her smiling son, Kapiladeva. At
the same time, she was thinking of Kapiladeva, who is the Supreme
Personality of Godhead, and therefore she completely perfected her
austerities, penances and transcendental realization.

TEXT 27
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nityaridha-samadhitvat
paravrtta-guna-bhrama

na sasmara tadatmanam
svapne drstam ivotthitah

nitya—eternal;ariidha—situated in; samadhitvat—from trance; paravrtta—
freed from; guna—of the modes of material nature; bhrama—illusion; na
sasmara—she did not remember; tada—then; atmanam—her material body;
svapne—in adream;drstam—seen; iva—just as; utthitah—one who has arisen.

TRANSLATION

Situated in eternal trance and freed from illusion impelled by the modes
of material nature, she forgot her material body, just as one forgets his
different bodies in a dream.

PURPORT

A great Vaigpava said that he who has no remembrance of his body is
not bound to material existence. As long as we are conscious of our bodily
existence, it is to be understood that we are living conditionally, under the
three modes of material nature. When one forgets his bodily existence, his
conditional material life is over. This forgetfulness is actually possible
when we engage our senses in the transcendental loving service of the
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Lord. In the conditional state one engages his senses as a member of a
family, or as a member of a society or country, etc. But when one
forgets all such membership in material circumsrances and realizes that he
is an eternal servant of the Supreme Lord, that is actual forgetfulness of
material existence.

This forgetfulness actually occurs when one renders service unto the
Lord. A devotee no longer works with the body for sense gratification
with family, society, country, humanity and so on. He simply works
for the Supreme Personality of Godhead, Krsna. That is perfect Krsna
consciousness.

A devotee always merges in transcendental happiness, and therefore he
has no experience of material distresses. This transcendental happiness is
called eternal bliss. According to the opinion of devotees, constant remem-
brance of the Supreme Lord is called samadhi, or trance. If one is
constantly in trance, there is no possibilily of his being attacked or even
touched by the modes of material nature. As soon as one is freed from the
contamination of the three material modes, he no longer has to take birth
to transmigrate from one form to another in this material world.

TEXT 28
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tad-dehah paratah poso
'py akrsas cadhy-asambhavat
babhau malair avacchannah
sadhiima iva pavakah

tat-dehah—her body; paratah—by others (the damsels created by
Kardama); posah—maintained; api—although; akrsah—not thin; ca—and;
adhi—anxiety; asambhavat—from not occurring; babhau—shone; malaih—
by dust; avacchannah—covered; sa-dhiimah—surrounded with smoke; iva—
like; pavakah—a fire.
TRANSLATION

Her body was being taken care of by the spiritual damsels created by
her husband Kardama, and since she had no mental anxiety at that time,
her body did not become thin. She appeared just like a fire surrounded by
smoke.
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PURPORT

Because she was always in trance in transcendental bliss, the thought of
the Personality of Godhead was always carefully fixed in her mind. She
did not become thin, for she was taken care of by the celestial maid-
servants created by her husband. It is said, according to the A yur-vedic
medical science, that if one is free from anxieties he generally becomes
fat. Devahiti, being situated in Krspa consciousness, had no mental
anxieties, and therefore her body did not become thin. It is customary in
the renounced order of life that one should not take any service from a
servant or maid, but Devahiti was being served by the celestial maid-
servants. This may appear to be against the spiritual concept of life, but
just as fire is still beautiful even when surrounded by smoke, she looked
completely pure although it seemed that she was living in a luxurious way.

TEXT 29
W TR g v |
i A TI¥  amashed: 1Rel

svarigam lapo-yoga-mayant
mukta-kesam gatambaram

daiva-guptam na bubudhe
vasudeva-pravista-dhih

sva-angam—her body; tapah—austerity; yoga—yoga practice; mayam—
fully engaged in; mukta—loosened; keSam—her hair; gata—disarrayed;
ambaram—her garments; daiva—by the Lord; guptam—protected; na—not;
bubudhe—she was aware of; vasudeva—in the Supreme Personality of
Godhead; pravista—absorbed; dhih—her thoughts.

TRANSLATION

Because she was always absorbed in the thought of the Supreme Per-
sonality of Godhead, she was not aware that her hair was sometimes
loosened or her garments were disarrayed.

PURPORT

In this verse the word daiva-guptam, “‘protected by the Supreme Per-
sonality of Godhead,” is very significant. Once one surrenders unto the
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service of the Supreme Lord, the Lord takes charge of the maintenance of
the devotee’s body, and there is no need of anxiety for its protection. It is
said in the Second Chapter, Second Canto, of Srimad-BhEgavatam that a
fully surrendered soul has no anxiety about the maintenance of his body.
The Supreme Lord takes care of the maintenance of innumerable species
of bodies; therefore, one who fully engages in His service will not go
unprotected by the Supreme Lord. Devahuti was naturally unmindful for
the protection of her body, which was being taken care of by the Supreme
Person.

TEXT 30
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evam sd kapiloktena
margendciratah param

atmanam brahma-nirvanarm
bhagavantam avapa ha

evam—thus; sdi—she (Devahtti); kapila—by Kapila; uktena—instructed;
margena—by the path; aciratah—soon; param—supreme; atmanam—Super-
soul; brahma—Brahman; nirvanam—cessation of materialistic existence;
bhagavantam—the Supreme Personality of Godhead; avdpa—she achieved;
ha—certainly.

TRANSLATION

My dear Vidura, by following the principles instructed by Kapila,
Devahiiti soon became liberated from material bondage, and she achieved
the Supreme Personality of Godhead, as Supersoul, without difficulty.

PURPORT

Three words have been used in this connection to describe the achieve-
ment of Devahuti: atmanam, brahma-nirvanam and bhagavantam. These
refer to the gradual process of discovery of the Absolute Truth, mentioned
herein as the bhagavantam. The Supreme Personality of Godhead resides
in various Vaikuptha planets. Nirvana means to extinguish the pangs of
material existence. When one is able to enter into the spiritual kingdom or
into spiritual realization, one is automatically freed from material pangs.
That is called brahma-nirvana. According to Vedic scripture, nirvapa
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means cessation of the materialistic way of life. Atmdnam means realiza-
tion of the Supersoul within the heart. Ultimately, the highest perfection
is realization of the Supreme Personality of Godhead. It is to be under-
stood that Devahuti entered the planet which is called Kapila Vaikuntha.
There are innumerable Vaikuntha planets predominated by the expansions
of Vispu. All the Vaikugptha planets are known by a particular name of
Visnu. As we understand from Brahma-samhita, advaitam acyutam anadim
ananta-rupam. Ananta means innumerable. The Lord has innumerable
expansions of His transcendental form, and according to the different
positions of the symbolical representations in His four hands, He is known
as Narayapa, Pradyumna, Aniruddha, Vasudeva, etc. There is also a
Vaikuntha planet known as Kapila Vaikunptha, to which Devahuti was
promoted to meet Kapila and reside there eternally, enjoying the company
of her transcendental son.

TEXT 31
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tad virasit punyatamam
ksetram trai-lokya-visrutam
namna siddha-padam yatra
sa samsiddhim upeyusi

tat—that; vira—O brave Vidura; dsit—was; punya-tamam—most sacred;
ksetram—place; trai-lokya—in the three worlds; visrutam—known; namna—
by the name; siddha-padam— Siddhapada; yatra—where; si—she (Devahiiti);
samsiddhim—perfection; upeyusi—achieved.

TRANSLATION

The palace where Devahiiti achieved her perfection, my dear Vidura, is
understood to be a most sacred spot. It is known all over the three worlds
as Siddhapada.

TEXT 32
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tasyas tad yoga-vidhuta-
martyam martyam abhiit sarit
srotasam pravara saumya

siddhida siddha-sevita

tasyah—of Devahiiti; tat—that; yoga—by yoga practice; vidhuta—relin-
quished; mdartyam—material elements; martyam—her mortal body; abhitt—
became; sarit—a river; srotasam—of all rivers; pravard—the foremost;
saumya—O gentle Vidura; siddhi-ddi—conferring perfection; siddha—by
persons desiring perfection; sevita—resorted to.

TRANSLATION
Dear Vidura, the material elements of her body have melted into water
and are now a flowing river, which is the most sacred of all rivers. Anyone
who bathes in that river also attains perfection, and therefore all persons
who desire perfection go bathe there.

TEXT 33
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kapilo ’pi mahé-yogi
bhagavan pitur asramat

mdtaram samanujiiapya
prag-udicim disam yayau

kapilah—Lord Kapila; api—surely ; mahd-yogi—the great sage; bhagavan—
the Supreme Personality of Godhead; pituh—of His father; dsramat—from
the hermitage; mataram—from His mother; samanujiiapya—having asked
permission; prak-udicim—northeast; disam—direction; yayau—He went.

TRANSLATION

My dear Vidura, the great sage Kapila, the Personality of Godhead, left
his father’s hermitage with the permission of His mother and went toward
the northeast.
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TEXT 34
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siddha-carana-gandharvair
munibhi$ capsaro-ganaih

stiyamdnah samudrepa
dattarhana-niketanah

siddha—by the Siddhas; cdrana—by the Caranas; gandharvaih—by the
Gandharvas; munibhih—by the munis; ca—and; apsarah-ganaih—by the
Apsaras (damsels of the heavenly planets); stiiyamanah—being extolled;
samudrena—by the ocean; datta—given; arhana—oblations; niketanah—
place of residence.

TRANSLATION

While He was passing in the northern direction, all the celestial denizens
known as Caranas and Gandharvas, as well as the munis and the damsels of
the heavenly planets, prayed and offered Him all respects. The ocean
offered Him oblations and a place of residence.

PURPORT

It is understood that Kapila Muni first went towards the Himalayas and
traced the course of the River Ganges, and He again came to the delta of
the Ganges at the sea now known as the Bay of Bengal. The ocean gave
Him residence at a place still known as Ganga-sagara, where the River
Ganges meets the sea. That place is called Ganga-sagara Tirtha, and even
today people gather there to offer respects to Kapiladeva, the original
author of the sankhya system of philosophy. Unfortunately, this sankhya
system has been misrepresented by an imposter who is also named Kapila,
but that other system of philosophy does not tally with anything described
in the sankhya of Kapila in the Srimad-Bhagavatam.

TEXT 35
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aste yogam samasthdya
sankhydacaryair abhistutah

trayanam api lokanam
upas$antyai samahitah

aste—He remains; yogam—yoga; samdsthaya—having practiced; sankhya—
of the sankhya philosophy; dcaryaih—by the great teachers; abhistutah—
worshiped; traydnam—three; api—certainly; lokanam—of the worlds;
upasantyai—for the deliverance; samahitah—fixed in trance.

TRANSLATION

Even now Kapila Muni is staying there in trance for the deliverance of
the conditioned souls in the three worlds, and all the acaryas, or great
teachers, of the system of sankhya philosophy are worshiping Him.

TEXT 36

@RRIRY @ TR @AY |
FeE ¥ dT T TR 1138

etan nigaditam tata
yat prsto ’ham tavinagha
kapilasya ca samvado
devahiityas ca pavanah

etat—this; nigaditam—spoken; tata—O dear Vidura; yat—which; prstah—
was asked; aham—1I; tava—by you; anagha—O sinless Vidura; kapilasya—of
Kapila; ca—and; sarvddah—conversation; devahiityah—of Devahiiti; ca—
and; pavanah—pure.

TRANSLATION

My dear son, since you have inquired from me, I have answered. O
sinless one, the descriptions of Kapiladeva and His mother and their
activities are the purest of all pure discourses.

TEXT 37
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ya idam anu$rnoti yo ‘bhidhatte
kapila-muner matam atma-yoga-guhyam

bhagavati krta-dhih suparna-ketav
upalabhate bhagavat-paddaravindam

yah—whoever; idam—this; anu$rnoti—hears; yah—whoever; abhidhatte—
expounds; kapila-muneh—of the sage Kapila; matam—instructions; dtma-
yoga—based on meditation on the Lord; guhyam— confidential; bhagavati—
on the Supreme Personality of Godhead; krta-dhih—having fixed his mind;
suparna-ketau—who has a banner of Garuda;upalabhate—achieves; bhagavat
—of the Supreme Lord; pada-aravindam—the lotus feet.

TRANSLATION

The description of the dealings of Kapiladeva and His mother is very
confidential, and anyone who hears or reads this narration becomes a
devotee of the Supreme Personality of Godhead, who is carried by
Garuda, and he thereafter enters into the abode of the Supreme Lord to
engage in the transcendental loving service of the Lord.

PURPORT

The narration of Kapiladeva and His mother Devahuti is so perfect and
transcendental that even if one only hears or reads this description, he
achieves the highest perfectional goal of life, for he engages in the loving
service of the lotus feet of the Supreme Personality of Godhead. There is
no doubt that Devahuti, who had the Supreme Lord as her son and who
followed the instructions of Kapiladeva so nicely, attained the highest
perfection of human life.

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-third
Chapter, of the Srimad-Bhagavatam, entitled “Activities of Kapila.”

END OF THE THIRD CANTO
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