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Brahmii, therefore, is a liberated soul. Although he is in charge of this 
material world, he is not exactly like the common living entity. Since he 
is liberated from the majority of the follies of the common living entities, 
he was in knowledge of the appearance of the Supreme Personality of 
Godhead, and he therefore worshiped the Lord's activities, and with a 
glad heart he also praised Kardama Muni because the Supreme Personality 
of Godhead, as Kapila, appeared as his son. One who can become the 
father of the Supreme Personality of Godhead is certainly a great devotee. 
There is a verse spoken by a briihma{la in which he says that he does not 
know what the Vedas and what the Puriirzas are, but while others might 
be interested in the Vedas or Purii{laS, he is interested in Nanda Maharaja, 
who appeared as the father of Kr�Q.a. He wanted to worship Nanda 
Maharaja because the Supreme Personality of Godhead, as a child, 
crawled in the yard of his house. These are some of the good sentiments 
of devotees. If a recognized devotee brings forth the Supreme Personality 
of Godhead as his son, how he should be praised! Brahma, therefore, not 
only worshiped the incarnation of Godhead Kapila, but he praised His 
so-called father, Kardama Muni. 

TEXT 12 

� 

� �sq��t6Rt EtiPq(tT f;1�1Wt: I 
���lRT������II 

brahmoviica 
tvayii me 'pacitis tiita 

kalpitii nirvyalikata� 
yan me sanjagrhe viikyarh 

bhaviin miinada miinayan 

brahmii-Lord Brahmii; uviica-said; tvayii-by you; me-my; apacit*­
worship; tiita-0 son; kalpitii-is .accomplished; nirvyalikata�-without 
duplicity; yat -since; me- my; sanjagrhe-have completely accepted; viik­
yam-instruc tions; bhaviin-you; miina-da-0 Kardama (one who offers 
honor to others); miinayan -respecting. 

TRANSLATION 

Lord Brahma said: My dear son Kardama, since you have completely ac­
cepted my instructions without duplicity, showing them proper respect, 
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you have worshiped me properly. Whatever instructions you took from me 
you have carried out, and thereby you have honored me. 

PURPORT 

Lord Brahma, as the first living entity within the universe, is supposed 
to be the spiritual master of everyone, and he is also the father, the 
creator, of all beings. Kardama Muni is one of the prajiipatis, or creators 
of the living entities, and he is also a son of Brahma. Brahma praises 
Kardama because he carried out the orders of the spiritual master in toto 
and without cheating. A conditioned soul in the material world has the 
disqualification of cheating. He has four disqualifications: he is sure to 
commit mistakes, he is sure to be illusioned, he is prone to cheat others, 
and his senses are imperfect. But if anyone carries out the order of the 
spiritual master by disciplic succession or the paramparii system, he 
overcomes the four defects. Therefore, knowledge received from the bona 
fide spiritual master is not cheating. Any other knowledge which is 
manufactured by the conditioned soul is cheating only. Brahma knew well 
that Kardama Muni exactly carried out the instructions received from 
him and that he actually honored his spiritual master. To honor the 
spiritual master means to carry out his instructions word for word. 

TEXT 13 

�m� U'l"' � mR �: I 

""fi«:tt'"� � �"": ut�u 

etiivaty eva susril�ii 
kiiryii pitari putraka* 

bii{iham ity anumanyeta 
gauraverw guror vaca[l. 

etiivati-to this extent; eva-exactly; susrilfiii-service ; kiirya-ought to be 
rendered;pitari-to the father; putraka i[t-by the sons; bapham iti-accept­
ing, "yes, sir"; anumanyeta-he should obey; gauraver-a-with due defer­
ence;guro[l.-of the guru; vacaft-commands. 

TRANSLATION 

Sons ought to render service to their father exactly to this extent. One 
should obey the command of his father or spiritual master with due 
deference, saying, "Yes, sir." 
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PURPORT 

Two words in this verse are very important; one word is pitari, and 
another word is guro�. The son or disciple should accept the words of his• 
spiritual master and father without hesitation. Whatever the father and 
the spiritual master order should be taken without argument: "Yes." 
There should be no instance in which the disciple or the son says, "This 
is not correct. I cannot carry it out." When he says that, he is fallen. The 
father and the spiritual master are on the same platform because a 
spiritual master is the second father. The higher classes are called dvija, 
twice-born. Whenever there is a question of birth, there must be a 
father. The first birth is made possible by the actual father, and the second 
birth is made possible by the spiritual master. Sometimes the father and 
the spiritual master may be the same man, and sometimes they are 
different men. In any case, the order of the father or the order of the 
spiritual master must be carried out without hesitation, with an immediate 
"yes." There should be no argument. That is real service to the father and 
to the spiritual master. Visvanatha Cakravarti Thakur a has stated that the 
order of the spiritual master is the life and soul of the disciples. As a man 
cannot separate his life from his body, so a disciple cannot separate the 
order of the spiritual master from his life. If a disciple follows the 
instruction of the spiritual master in that way, he is sure to become 
perfect. This is confirmed in the Upaniflads: the import of Vedic 
instruction is revealed automatically only to one who has implicit faith 
in the Supreme Personality of Godhead and in his spiritual master. One 
may be materially considered an illiterate man, but if he has faith in the 
spiritual master as well as in the Supreme Personality of Godhead, then the 
meaning of scriptural revelation is immediately manifested before him. 

TEXT 14 

� �: ���(ijq � «¥4"4¥41: I 
� �: �ft�Q4��� II�VII 

imii duhitara� satyas 
tava vatsa sumadhyamii� 

sargam etarh prabhiiva* svair 
brnihayi§yanty anekadhii 

imafl-these; duhitara� -daughters; satya�-chaste; tava-your; vatsa-
0 my dear son; s u -madhyama�- thin -waisted ; sargam -creation ; etam-this; 
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prabhiivaift-by descendants; svaift-their own; b[lnhayi�yanti-they will 
increase; aneka-dhii.-in various ways. 

TRANSLATION 

Lord Brahma then praised Kardama Muni's nine daughters, saying: All 
your thin-waisted daughters are certainly very chaste. I am sure they will 
increase this creation by their own descendants in various ways. 

PURPORT 

In the beginning of creation, Brahma was concerned more or less with 
increasing the population, and when he saw that Kardama Muni had 
already begotten nine nice daughters, he was hopeful that through the 
daughters many children would come who would take charge of the 
creative principle of the material world. He was therefore happy to 
see them. The word sumadhyamii. means a good daughter of a beautiful 
woman. If she has a thin waist, a woman is considered very beautiful. 
All the daughters of Kardama Muni were of the same beautiful. feature. 

TEXT 15 

3H'I�'lrtM+f4l � � I 

�n qffutqf?l�ftft � ifcf llt'-\11 

atas tvam r�i-mukhyebhyo 
yathii-silam yathii-ruci 

iitmajii./1. paridehy adya 
vistr!lihi yaso bhuvi 

ata[l.-therefore ; tvam-you;r�i-mukhyebhya[l.-unto the foremost sages; 
yathii-Silam-according to temperament; yathii-ruci-according to taste; 
iitma-ja� -your daughters; paridehi-please give away; adya-today ; vts­
tr!lihi-spread; yasa�-fame; bhuvi-over the universe. 

TRANSLATION 

Therefore, today please give away your daughters to the foremost of the 
sages, with due regard for the girls' temperaments and likings, and thereby 
spread your fame all over the universe. 
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PURPORT 

The nine principal r.sis or sages are 1\larici, Atri, Angira, Pulastya, 
Pulaha, Kratu, Bhrgu, Vasi�tha and Atharva. All these r�is are most 
important, and Brahma desired that the nine daughters already born of 
Kardama Muni be handed over to them. Here two words are used very 
significantly-yatha-silam andyatha-ruci. The daughters should be handed 
over to the respective r,sis, not blindly but according to the combination of 
character and taste. That is the art of combining a man and woman. Man 
and woman should not be united simply on the consideration of sex life. 
There are many other considerations, especially character and taste. If the 
taste and character differ between the man and woman, their combination 
will be unhappy. Even about forty years ago, in Indian marriages, the 
taste and character of the boy and girl were first of all matched, and then 
they were allowed to marry. This was done under the direction of the 
respective parents. The parents used to astrologically determine the 
character and tastes of the boy and girl, and when they corresponded, the 
match was selected: "This girl and this boy are just suitable, and. they 
should be married." Other considerations were less important. The same 
system was also advised in the beginning of the creation by Brahma: 
"Your daughters should be handed over to the rt•is according to taste and 
character." 

According to astrological calculation, a person is classified according to 
whether he belongs to the godly or demoniac quality. In that way the 
spouse was selected. A girl of godly quality should be handed over to a 
boy of godly quality. A girl of demoniac quality should be handed over 
to a boy of demoniac quality. Then they will be happy. But if the girl is 
demoniac and the boy is godly, then the combination is incompatible; 
they cannot be happy in such a marriage. At the present moment, because 
boys and girls are not married according to quality and character, most 
marriages are unhappy, and there is divorce. 

It is foretold in the Twelfth Canto of the Bhagavatam that in this age 
of Kali married life will be accepted on the consideration of sex only; 
when the boy and the girl are pleased in sex, they get married, and when 
there is deficiency in sex, they separate. That is not actual marriage, but a 
combination of men and women like cats and dogs. Therefore, the children 
produced in the modern age are not exactly human beings. Human beings 
must be twice-born. A child is first born of a good father and mother, and 
then he is born again of the spiritual master and the Vedas. The first 
mother and father bring about his birth into the world; then the spiritual 
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master and the Vedas become his second father and mother. According to 
the Vedic system of marriage for producing children, every man and 
woman was enlightened in spiritual knowledge, and at the time of their 
combination to produce a child, everything was scrutinizingly and scien­
tifically done. 

TEXT 16 

�<l••nd !"''�"�"' (Ct¥1144441 1 

� � � finnat � � ������ 

vediiham iidyam puru§am 
avatirTJarh sva-miiyayii 

bhiltiiniirh sevadhirh deharh 
bibhrii(lam kapilarh mune 

veda-know; aham-1; iidyam-the original; puru§am-enjoyer ; avatir(lam 
-incarnated; sva-mayayii-by His own internal energy; bhutiinam-of all 
the living entities; sevadhim-the bestower of all desired, who is just like a 
vast treasure; deham-the body; bibhrii(lam-assuming; kapilam-Kapila 
Muni; mune-0 sage Kardama. 

TRANSLATION 

0 Kardama, I know that the original Supreme Personality of Godhead 
has now appeared as an incarnation by His internal energy. He is the 
bestower of all desired by the living entities, and He has now assumed the 
body of Kapila Muni. 

PURPORT 

In this verse we find the words puru�am avatir(lam sva-miiyayii. The 
Supreme Personality of Godhead is everlastingly, eternally, the form of 
pu·ru§a, the predominator or enjoyer, and when He appears He never 
accepts anything of this material energy. The spiritual world is a 
manifestation of His personal, internal potency, whereas the material 
world is a manifestation of His material or differentiated energy. The 
word sva-miiyayii, by His own internal potency, indicates that whenever the 
Supreme Personality of Godhead descends, He comes in His own 
energy. He may assume the body of a human being, but that body is not 
material. In Bhagavad-gita, therefore, it is clearly stated that only fools 
and rascals, muflhas, consider the body of KwJa to be the body of a 
common human being. The word sevadhim means that He is the original 
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bestower of all the necessities of life upon the living entities. In the Vedas 
also it is stated that He is the chief living entity, and He bestows all the 
desired necessities of other living entities. Because He is the bestower of 
the necessities of all others, he is called God. The Supreme is also a 
living entity; He is not impersonal. As we are individual, so the Supreme 
Personality of Godhead is also individual-but He is the supreme 
individual. That is the difference between God and the ordinary living 
entities. 

TEXT 17 

,, .. fft,lwt�itWf dan� \lilt: I 
q"fBIQ�I'!�n II � \911 f•�•�n q'fW: 

jniina-vijniina-yogena 
karmaru'im uddharan jaJiifi. 

hirarya-kesafi. padmiikfiafi. 
padma-mudrii-padiim bu ja{l. 

jniina-of scriptural knowledge; vijniina-and application; yogena-by 
means of mystic yoga; karma[liim-of material actions; uddharan-uproot­

ing; ja,tiifi. -the roots; hira[lya-kesa{l. -golden hair; padma-akfiafi.-lotus-eyed; 
padma-mudrii-marked with the sign of the lotus; pada-ambujaft-having 
lotus feet. 

TRANSLATION 

By mystic yoga and the practical application of knowledge from the 
scriptures, Kapila Muni, who is characterized by His golden hair, His eyes 
just like lotus petals, and His lotus feet, which hear the marks of lotus 
flowers, will uproot the deep-rooted desire for work in this material world. 

PURPORT 

In this verse the activities and bodily features of Kapila Muni are very 
nicely described. The activities of Kapila Muni are forecast herein: He will 
present the philosophy of siinkhya in such a way that by studying His 
philosophy people will be able to uproot the deep-rooted desire for 
karma, fruitive activities. Everyone in this material world engages in 
achieving the fruits of his labor. A man tries to be happy by achieving 
the fruits of his own honest labor, but actually he becomes more and more 
entangled. One cannot get out of this entanglement unless he has perfect 
knowledge or devotional service. 
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Those who are trying to get out of the entanglement by speculation are 
also doing their best, but in the Vedic scriptures we find that if anyone 
has taken to the devotional service of the Lord in Kr�Qa consciousness, he 
can very easily uproot the deep-rooted desire for fruitive activities. 
Siihkhya philosophy will be broadcast by Kapila Muni for that purpose. 
His bodily features are also described herein. ]i'iiina does not refer to 
ordinary research work. ]i'iiina entails receiving knowledge from the 
scriptures through the spiritual master by disciplic successioJ1. In the 
modern age there is a tendency to do research by mental speculation and 
concoction. But the man who speculates forgets that he himself is 
subject to the four defects of nature: he is sure to commit mistakes, 
his senses are imperfect, he is sure to fall into illusion, and he is cheating. 
Unless one has perfect knowledge from disciplic succession, he simply 
puts forth some theories of his own creation; therefore he is cheating 
people. ]i'iiina means knowledge received through disciplic succession 
from the scriptures, and viji'iiina means practical application of sueh 
knowledge. Kapila Muni's siinkhya system of philosophy is based on 
ji'iiina and viji'iiina. 

TEXT 18 

� � � � m!: �l«wt: 1 

3ffelttl(i�tt�Rfi'f�T m R:q�RIII��u 

e;;a miinavi te garbharh 
pravi;;_ta� kai_tabhiirdana� 

avidyii-sarhsaya-granthirh 
chittvii giirh vicari;;yati 

e.sa�-the same Supreme Personality of Godhead; miinavi-0 daughter of 
Manu; te-your; garbham-womb; pravi;;.ta�- has entered; kai_tabha-ardana� 
-the killer of the demon Kaitabha; avidyii-of ignorance; sarhsaya-and of 
doubt; granthim-the knot; chittva-cutting off; gam-the world; vicari�yati 
-He will travel over. 

TRANSLATION 

Lord Brahma then told Devahfiti: My dear daughter of Manu, the same 
Supreme Personality of Godhead who killed the demon Kai!abha is now 
within your womb. He will cut off all the knots of your ignorance and 
doubt. Then He will travel all over the world. 
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PURPORT 

Here the word avidyii is very significant. Avidyii means forgetfulness of 
one's identity. Every one of us is a spirit soul, but we have forgotten. We 
think, "I am this body." This is called avidyii. Sarhsaya-granthi means 
doubtfulness. The knot of doubtfulness is tied when the soul identifies 
with the material world. That knot is also called ahankiira, the junction of 
matter and spirit. By proper knowledge received from the scriptures in 
disciplic succt1ssion and by proper application of that knowledge, one can 
free himself from this binding combination of matter and spirit. Brahma 
assures Devahuti that her son will enlighten her, and after enlightening her 
He will travel all over the world, distributing the system of siinkhya 
philosophy. 

The word sarhsaya means doubtful knowledge. Speculative and pseudo 
yogic knowledge is all doubtful. At the present moment the so-called yoga 
system is prosecuted on the understanding that by agitation of the different 
stations of the bodily construction one can find that he is God. The 
mental speculators think similarly, but they are all doubtful. Real knowl­
edge is expounded in Bhagavad-gitii: "Just become Kr�l)a conscious. Just 
worship Kr�rya and become a devotee of Kr�Qa." That is real knowledge, 
and anyone who follows that system becomes perfect without a doubt. 

TEXT 19 

3Pf Rf:(t11Jfl\llfil: �t'"��: ij��: I 

� � ��(�f ���$(:����II 

ayarh siddha-gar.iidhisa[l 
siinkh yiiciiryai[l. susammataft 

loke kapila ity iikh_yiirh 
gantii te kirti-vardhanaft 

ayam-this Personality of Godhead; siddha-ga[la-of the perfected sages; 
adhisaft-the head; siinkhya-iiciiryai[l.-by iiciiryas expert in siirikhya 
philosophy; su-sammataft -approved according to Vedic principles; lake­
in the world; kapilaft iti-as Kapila; iikhyiim-celebrated; gantii- He will go 
about; te-your; kirti-fame; vardhanaft-increasing. 

TRANSLATION 

Your son will be the head of all the perfected souls. He will be approved 
by the acaryas expert in disseminating real knowledge, and among the 
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people He will be celebrated by the name Kapila. As the son of Devahfiti, 
He will increase your fame. 

PURPORT 

Siinkhya philosophy is the philosophical system enunciated by Kapila, 
the son of Devahuti. The other Kapila, who is not the son of Devahuti, is 
an imitation. This is the statement of Brahma, and because we belong to 
Brahma's disciplic succession we should accept his statement that the real 
Kapila is the son of Devahuti and that real siHr.khya philosophy is the 
system of philosophy which He introduced and which will be accepted by 
the iiciiryas, the directors of spiritual discipline. The word susammata 
means accepted by persons who are counted upon to give their good 
opmwn. 

TEXT 20 

�� iffl"' 

<'fliiUlQI� iiltl�tl 

mm� 

f'f(t: tc«91W�J I 

�\itl+tq(4i � II� o ll 

maitreya uviica 
tiiv iisviisya jagat-srafi_tii 

kumiira* saha niirada[r. 
hamso harhsena yanena 

tri-dhiima paramam yayau 

maitreya[r. uviica-Maitreya said; tau-the couple; iisvtisya- having re­
assured; jagat-sra§,tii-the creator of the universe; kumiirai[r. - along with the 
Kumaras; saha niirada[r.-with Narada; harhsa[r.-Lord Brahma; hamsena 

.ranena-by his swan carrier; tri-dhiima paramam-to the highest planetary 
system; yayau-went. 

TRANSLATION 

Sri Maitreya said: After thus speaking to Kardama Muni and his wife, 
Devahfiti, Lord Brahma, the creator of the universe, who is also known as 
Hamsa, went back to the highest of the three planetary systems on his swan 
carrier with the four Kumaras and Narada. 
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PURPORT 

The words hamsena yiinena are very significant here. Hamsa-yiina, 
the airplane by which Brahma travels all over outer space, resembles a 
swan. Brahma is also known as Hamsa because he can grasp the essence of 
everything. His abode is called tri-dhiima paramam. There are three 
divisions of the universe....:. the upper planetary system, the middle planetary 
system and the lower planetary system-but his abode is above even 
Siddhaloka, the upper planetary system. He returned to his own planet 
with the four Kumiiras and Niirada because they were not going to be 
married. The other r.sis who came with him, such as Marici and Atri, 
remained there because they were to be married to the daughters of 
Kardama, but his other sons, Sanat, Sanaka, Sanandana, Sanatana and 
Niirada, went back with him in his swan-shaped airplane. The four Kumaras 
and Narada .are nai§.thika-brahmaciiris. Nai§.thika-brahmaciiri means one 
who never wastes his semina at any time. They were not to attend the 
marriage ceremony of their other brothers, Marlci and the other sages, and 
therefore they went back with their father, Harilsa. 

TEXT 21 

� � �: �¥C�W1 �: I 

4titR:� �: stlfl:lfl?a�f mt: II�� II 

gate sata-dhrtau k§attaft 
kardamas tena coditaft 

yathoditam sva-duhitftt 
priidiid visva-srjiirh tataft 

gate -after he departed; sata-dhrtau-Lord Brahma; k§attafi,-0 Vidura; 
kardama[l-Kardama Muni; tena -by him; coditaft-ordered;yathii-uditam­
as told; sva-duhitftt-his own daughters; priidiit-handed over; viSva-srjiim­
to the creators of the world's population; tataft-thereafter . 

TRANSLATION 

0 Vidura, after the departure of Brahma, Kardama Muni, having been 
ordered by Brahma, handed over his nine daughters, as instructed, to the 
nine great sages who created the population of the world. 



972 Srimad- Bhagavatam [Canto 3, Ch. 24 

TEXTS 22-23 

if� � sti4J«wt&.�I'4'-IISI� I 
�41'4ft(�Stt+��@tltt � ����II 
�tlfi�m�n�1 
�=i{�i�Stt'b09\Ma�ll��ll 

maricaye kaliirh priidiid 
anasuyiim athiitraye 

sraddhiim angirase 'yacchat 
pulastyii_ya havirbhuvam 

pulahiiya gatirh yuktiirh 
kratave ca kriyiirh satim 

khyiitirh ca bhrgave '_yacchad 
vasi,5.thiiyiipy arundhatim 

maricaye-unto Marlci; kaliim- Kala; priidiit-he handed over; anasuyiim­
Anasuya; atha-then; atraye-unto Atri; sraddham-Sraddha; angirase-unto 
Ailgira; ayacchat-he gave away ;pulastyiiya- unto Pulastya; havirbhuvam­
Havirbhu; pulahiiya-unto Pulaha; gatim-Gati; _yuktiim-suitable; kratave­
unto Kratu; ca-and; kriyiim-Kriya; satim-virtuous; khyiitim-Khyati; 
ca-and; bhrgave-unto Bhrgu; ayacchat-he gave away; vasi§thiiya-unto 
the sage V asi�tha; api-also; arundhatim-Arundhati. 

TRANSLATION 

Kardama Muni handed over his daughter Kala to Marici and another 
daughter, Anasiiya, to Atri. He delivered Sraddha to Arigira, and Havirhhii 
to Pulastya. He delivered Gati to Pulahal the chaste Kriya to Kratu, Khyati 
to Bhrgu, and Arundhati to Vasi!Jtha. 

TEXT 24 

�ursa:a:1�0lf;ij � ��) � 1 
fitstwt'lf.l 'tlfflA\1,1� (14\1(1'{ (1'4�1�ttd_ 11�\lll 

atharva[!e 'dadiic chiintirh 
ya_yii _yajii o vi tan yale 
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viprar§abhiin krtodviihiin 
sadiiriin samala1ayat 

973 

atharvaf1e-to Atharva; adadiit-he gave away; siintim-Santi; ya_yii-by 
whom; yajiia[l-sacrifice; vitanyate-is performed; vipra-r§abhiin-the fore­
most briihmaf1as; krta-udviihiin-married; sa-diiriin-with their wives; sama­
liilayat-maintained them. 

TRANSLATION 

He delivered Santi to Atharva. Because of Santi, sacrificial ceremonies 
are well performed. Thus he got the foremost brahma�as married, and he 
maintained them along with their wives. 

TEXT 25 

� �: �: t<WCS:I(I fwtq;:sq � I 
suRta'ltf�'ilq•u: � � ������ 

tatas ta rfiaya[l k§atta[l 
krta-diirii nimantrya tam 

priiti§.than nandim iipannii[l 
svarh svam iisrama-ma!l!ialam 

tata[l-then; te-they;r§aya[l-the sages; k§atta[l-0 Vidura; krta-diirii[l­
thus married; nimantrya-taking leave of; tam-Kardama;priiti§Jhan-they 
departed; nandim-joy; iipannii[l-obtained; svam svam-each to his own; 
iisrama-ma!l!ialam-hermit age. 

TRANSLATION 

Thus married, the sages took leave of Kardama and departed full of joy, 
each for his own hermitage, 0 Vidura. 

TEXT 26 

� �luf Bls•• .. •••� �� 1 

� aq('lf¥4'1 SfUIRI �'i•ll't<� ������ 

sa ciivatirf1arh tri-yugam 
iijna_ya vibudhar§abham 
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vivikta upasangamya 
pra[lam ya samabhii§ata 

[Canto 3, Ch. 24 

sa[t-the sage Kardama; ca-and; avatirpam-descended; tri-yugam­
VigtU; iijiiiiya-having understood; vibudha-r§abham-the chief of the 
demigods; vivikte-in a secluded place; upasaligamya-having approached; 
pracwmya-offering obeisances; samabhii§ata-he spoke. 

TRANSLATION 

When Kardama Muni understood that the Supreme Personality of God­
head, the chief of all the demigods, Vi�I]U, had descended, he approached 
Him in a secluded place, offered obeisances, and spoke as follows. 

PURPORT 

Lord Vi�QU is called tri-yuga. He appears in three yugas, Satya, Tretii, 
Dviipara-but in Kali-yuga He does not appear. From the prayers of 
Prahliida Maharaja, however, we understand that He appears garbed as a 
devotee in Kali-yuga. Lord Caitanya is that devotee. Kr�l}a appeared in the 
form of a devotee, but although He never disclosed Himself, Rupa Gosvaml 
could understand His identity, for the Lord cannot hide Himself from a 
pure devotee. Rupa Gosviiml detected Him when he offered his first 
obeisances to Lord Caitanya. He knew that He was Kr�l}a Himself and 
therefore offered his obeisances with the following words: "I offer my 
respects to Kr�l}a, who has now appeared as Lord Caitanya." This is also 
confirmed in the prayers of Prahlada Maharaja: in Kali-yuga He does not 
directly appear, but He appears as a devotee. Vi�f,lU, therefore, is known as 
tri-yuga. Another explanation of tri-_vuga is that He has three pairs of 
divine attributes, namely power and affluence, piety and renown, and 
wisdom and dispassion. According to Srldhara Svaml, His three pairs of 
opulences are complete riches and complete strength, complete fame and 
complete beauty, and complete wisdom and complete renunciation. There 
are different interpretations of tri-yuga, but it is accepted by all learned 
scholars that tri-yuga means Vi�QU. When Kardama Muni understood that 
His son Kapila was Vi�QU Himself, he wanted to offer his obeisances. 
Therefore, when Kapila was alone he offered his respects and expressed 
his mind as follows. 

TEXT 27 
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aho piipacyamiiniiniirh 
niraye svair amar'lgala* 

kiilena bhuyasii nunarh 
prasidantiha devatii� 

975 

aho-oh; piipacyamiiniiniim-with those being much afflicted; niraye-in 
the hellish material entanglement; sva*-their own; amatigala*-by mis­
deeds; kiilena bhuyasii-after a long time; nunam-indeed; prasidanti-they 
are pleased; iha-in this world; devatiilt-the demigods. 

TRANSLATION 

Kardama Muni said: Oh, after a long time the demigods of this universe 
have become pleased with the suffering souls who are in material entangle­
ment because of their own misdeeds. 

PURPORT 

This material world is a place for suffering, which is due to the misdeeds 
of the inhabitants, the conditioned souls themselves. The sufferings are 
not extraneously imposed upon them; rather, they create their own suffer­
ing by their own acts. In the forest, fire takes place automatically. It is not 
that someone has to go there and set a fire, but because of friction among 
various trees, fire occurs automatically. When there is too much heat from 
the forest fire of this material world, the demigods, including Brahma 
himself, being harassed, approach the Supreme Lord, the Supreme Person­
ality of Godhead, and appeal to Him to alleviate the condition. Then the 
Supreme Personality of Godhead descends. In other words, when the 
demigods become distressed by the sufferings of the conditioned souls, 
they approach the Lord to remedy the suffering, and the Personality of 
Godhead descends. When the Lord descends, all the demigods become 
enlivened. Therefore Kardama Muni said, "After many, many years of 
human suffering all the demigods are now satisfied because Kapiladeva, 
the incarnation of Godhead, has appeared." 

TEXT 28 
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bah u-ja nma-vipakve na 
sam yag-yoga-samadhina 

dra§.turh yatante yataya� 
silnyagare.su yat-padam 

[Canto 3, Ch. 24 

bahu-many ; janma-after births; vipakvena-which is mature; sam yak­
perfect; yoga-samadhina-by trance in yoga; dra§.tum-to see; yatante­
they endeavor; yataya� - the yogis; sunya-agare§u-in secluded places; yat­

whose; padam-feet. 

TRANSLATION 

After many births, mature yogis, by complete trance in yoga, endeavor 
in secluded places to see the lotus feet of the Supreme Personality of God­
head. 

PURPORT 

Some important things are mentioned here about yoga. The word bahu­
janma-vipakvena means after many, many births of mature yoga practice. 
And another word, samyag-yoga-samadhinii, means by complete practice of 
the yoga system. Complete practice of yoga means bhakti-yoga; unless 
one comes to the point of bhakti-yoga, or surrender unto the Supreme 
Personality of Godhead, one's yoga practice is not complete. This same 
point is corroborated in the Srimad Bhagavad-gita. Bahiinarh janmanam 
ante: after many, many births, the jiiant who has matured in transcen­
dental knowledge surrenders unto the Supreme Personality of Godhead. 
Kardama Muni repeats the same statement: After many, many years and 
many, many births of complete practice of yoga, one can see the lotus 
feet of the Supreme Lord in a secluded place. It is not that after one 
practices some sitting postures he immediately becomes perfect. One has 
to perform yoga a long time-"many, many births"-to become mature, 
and a yogi has to practice in a secluded place. One cannot practice yoga in 
a city or in a public park and declare that he has become God simply by 
some exchange of dollars. This is all bogus propaganda. Those who are 
actually yogis practice in a secluded place, and after many, many births 
they become successful, provided they surrender unto the Supreme 
Personality of Godhead, which is the completion of yoga. 

TEXT 29 
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sa eva bhagaviin adya 
helanarit na ga[layya naft 

grhefiu jato griimyii[liirit 
yaft sviiniirit pakfia-pofiaflaft 
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saP, eva -that very same; bhagaviin- Supreme Personality of Godhead; 
adya -today; helanam-negligence; na -not;ga[l-ayya - considering high and 
low; naft-our; grhe.su -in the houses; jiitaft-appeared; griimyii[liim-of or­
dinary householders; yaft-He who; sviiniim-of His own devotees; pakfia­
po,saflaft-who supports the party. 

TRANSLATION 

Not considering the negligence of ordinary householders like us, that very 
same Supreme Personality of Godhead appears in our homes just to support 
His devotees. 

PURPORT 

Devotees are so affectionate towards the PersonaLity of Godhead that 
although He does not appear before those who practice yoga in a secluded 
place even for many, many births, He agrees to appear in a householder's 
home where devotees engage in devotional service without material yoga 
practice. In other words, devotional service to the Lord is so easy that even 
a householder can see the Supreme Personality of Godhead as one of the 
members of his household, as his son, as Kardama Muni experienced. He 
was a househoLder, although a yogi, but he had the incarnation of the 
Supreme Personality of Godhead, Kapila Muni, as his son. 

Devotional service is such a powerful transcendental method that it 
surpasses all other methods of transcendental realization. The Lord says, 
therefore, that He lives neither in Vaikut)tha nor in the heart of a yogi, but 
He Lives where His pure devotees are always chanting and glorifying Him. 
The Supreme Personality of Godhead is known as bhakta-vatsala. He is 
never described as jniini-vatsala or yogi-vatsala. He is always described as 
bhakta-vatsala because He is more inclined towards His devotees than 
towards other transcendentalists. In Bhagavad-gitii it is confirmed that 
only a devotee can understand Him as He is. Bhaktyii miim abhijiiniiti: 
"One can understand Me only by devotional service, not otherwise." That 
understanding alone is real because although jniinis, mental speculators , 
can realize only the effulgence or the bodily luster of the Supreme 
Personality of Godhead, and yogis can realize only the partial representa­
tion of the Supreme Personality of Godhead, a bhakta not only realizes 
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Him as He is, but he also associates with the Personality of Godhead face 
to face. 

TEXT 30 
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sviyarh vakyam rtarh kartum 
avatir[lo 'si me grhe 

cikir§ur bhagavan jiiiinmn 
bhaktanarh mana-vardhana� 

sviyam-Your own; viikyam-words; rtam-true; kartum-to make; 
avatir(la�-descended; asi-You are; me grhe-in my house; cikir�u{t­
desirous to disseminate; bhagavan-the Personality of Godhead; jiianam­
knowledge; bhaktanam-of the devotees; mana-the honor; vardhana�­
who increases. 

TRANSLATION 

Kardama Muni said: My dear Lord, You, who are always increasing the 
honor of Your devotees, have descended in my home just to fulfill Your 
word and disseminate the process of real knowledge. 

PURPORT 

When the Lord appeared before Kardama Muni after his mature yoga 
practice, He promised that He would become his son. He descended as the 
son of Kardama Muni in order to fulfill that promise. Another purpose of 
His appearance is cikirfiUT bhagaviin jniinam, to distribute knowledge. There­
fore, He is called bhaktiiniirh mana-vardhanaft , He who increases the honor of 
His devotees. By distributing sari kh ya He would increase the honor of the de­
votees; therefore, siinkhya philosophy is not dry mental speculation.Sarikhya 
philosophy means devotional service. How could the honor of the devotees 
be increased unless sankhya were meant for devotional service? Devotees 
are not interested in speculative knowledge; therefore, the siinkhya 
enunciated by Kapila Muni is meant to establish one firmly in devotional 
service. Real knowledge and real liberation is to surrender unto the 
Supreme Personality of Godhead and engage in devotional service. 
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TEXT 31 
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tiin y eva te 'bhiriipii[li 
rupii[li bhagavams lava 

yiini yiini ca rocante 
sva-janiiniim arupira� 
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tiini-those; eva-truly; te-Your; abhiriipii[li-suitable; riipii[li- forms; 
bhagavan-0 Lord; tava- Your; yiini yiini-whichever; ca-and; rocante-are 
pleasing; sva-janiiniim-to Your own devotees; ariipira�-of one with no 
material form. 

TRANSLATION 

My dear Lord, although You have no material form, You have Your 
own innumerable forms. They truly are Your transcendental forms, which 
are pleasing to Your devotees. 

PURPORT 

In the Brahma-sarithitii it is stated that the Lord is one Absolute, but He 
has ananta, or innumerable, forms. Advaitam acyutam aniidim ananta­
riipam. The Lord is the original form, but still lie has multi·forms. Those 
multi-forms are manifested by Him transcendentally, according to the 
tastes of His multi-devotees. It is understood that once Hanuman, the 
great devotee of Lord Ramacandra, said that he knew that Narayat_la, the 
husband of Lak�mi, and Rama, the husband of Sita, are one and the same, 
and that there is no difference between Lak�mi and Sitii, but as for himself, 
he liked the form of Lord Rama. In a similar way, some devotees worship 
the original form of Kr�l)a. When we say Kr�qa we refer to all forms of the 
Lord-not only Kr�qa, but Rama, Nrsimha, Varaha, Narayat.la, etc. The 
varieties of transcendental forms exist simultaneously. That is also stated 
in the Brahma-samhita: riimiidi-miirti�u ... niiniivatiiram. He already exists 
in multi-forms, but none of the forms are material. Sridhara Svaml has 
commented that ariipirtaft, without form, means without material form. 
The Lord has form, otherwise how can it be stated here, tiiny eva te 'bhiru­
pii[li riipii[li bhagavams tava: "You have Your forms, but they are not ma­
terial .. Materially You have no form, but spiritually, transcendentally, You 
have multi-forms"? Mayaviidi philosophers cannot understand these tran-
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scendental forms of the Lord, and, being disappointed, they say that the 
Supreme Lord is impersonal. But that is not a fact; whenever there is form 
there is a person. Many times in many Vedic literatures the Lord is 
described as puru�a, which means the original form, the original enjoyer. 
The conclusion is that the Lord has no material form, and yet, according 
to the liking of different grades of devotees, He simultaneously exists in 
multi-forms, such .as Rama, Nrsimha, Varaha, Narayat_la and Mukunda. 
There are many thousands and thousands of forms, but they are all vi§,nu­
tattva, Kr�Q.a. 

TEXT 32 
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tviim suribhis tattva-bubhutsayiiddhii 
sadiibhiviidiirhar-a-piida-pitham 

aisvarya-vairiigya-yaso- 'vabodha­
virya-sriyii purtam aham prapadye 

tvam-unto You; suribh*-by the great sages; tattva-the Absolute Truth; 
bubhutsayii-with a desire to understand; addhii-certainly; sadii-always; 
abhiviida-of worshipful respects; arhar-a-which are worthy; pada-of 
Y our feet; pitham-to the seat; aisvarya-opulence; vairiigya-renunciation; 
yasa�-fame; avabodha-knowledge; virya-strength; sriyii-with beauty; 
purtam-who are full; aham-I; prapadye-surrender. 

TRANSLATION 

My dear Lord, Your lotus feet are the reservoir that always deserves to 
receive worshipful homage from all great sages eager to understand the Ab­
solute Truth. You are full in opulence, renunciation, transcendental fame, 
knowledge, strength and beauty, and therefore I surrender myself unto 
Your lotus feet. 

PURPORT 

Actually, those who are searching after the Absolute Truth must take 
shelter of the lotus feet of the Supreme Personality of Godhead and 
worship Him. In Bhagavad-gitii Lord Kp)t}a advised Arjuna many times to 
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surrender unto Him, especially at the end of the Ninth Chapter -man-mana 
bhava mad-bhakta[l: "If you want to be perfect, just always think of Me, 
become My devotee, worship Me, and offer your obeisances to Me. In this 
way you will understand Me, the Personality of Godhead, and ultimately 
you will come back to Me, back to Godhead, back home." Why is it so? 
The Lord is always full in six opulences, as mentioned herein: wealth, 
renunciation, fame, knowledge, strength and beauty. The word purtam 
means in full. No one can claim that all wealth belongs to him, but Kreyqa 
can claim it, since He has full wealth. Similarly, He is full in knowledge, 
renunciation, strength and beauty. He is full in everything, and no one can 
surpass Him. Another one of K{�Q.a 's names is asamaurdhva, which means 
that no one is equal to or greater than Him. 

TEXT 33 
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pararh pradhtinarh puru§arh mahtintarh 
kalarh kavirh tri-vrtarh loka-palam 

atmanubhutyanugata-prapaiicarh 
svacchanda-saktirh kapilarh prapadye 

param-transcendental; pradhanam -supreme; puru§am-person; mahan­
tam-who is the origin of the material world; kiilam-who is time; kavim­
fully cognizant; tri-vrtam-three modes of material nature; loka-palam­
who is the maintainer of all the universes; iitma-in Himself; anubhutya­
by internal potency; anugata - dissolved; prapaiicam-whose material mani­
festations; svacchanda-independently; saktim-who is powerful; lcapilam­
to Lord Kapila; prapadye- I surrender. 

TRANSLATION 

I surrender unto the Supreme Personality of Godhead, descended in the 
form of Kapila, who is independently powerful and transcendental, who is 
the Supreme Person and the Lord of the sum total of matter and the element 
of time, who is the fully cognizant maintainer of all the universes under the 
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three modes of material nature, and who absorbs the material manifestations 
after their dissolution. 

PURPORT 

The six opulences-wealth, strength, fame, beauty, knowledg e and 
renunciation-are indicated here by Kardama Muni, who addresses Kapila 
Muni, his son, as param. The word param is used in the beginning of 
Srimad-Bhiigavatam, in the phrase pararh satyam, to refer to the summum 
bonum or the Supreme Personality of Godhead. Param is explained further 
by the next word, pradhii.nam, which means the chief, the origin, the source 
of everything-sarva-kiirara-kiiraram-the cause of all causes. The Supreme 
Personality of Godhead is not formless; He is puru�am, or the enjoyer, the 
original person. He is the time element and is all-cognizant. He knows 
everything-past, present and future-as confirmed in Bhagavad-g"itii. The 
Lord says, "I know everything, present, past and future, in every corner of 
the universe." The material world, which is moving under the spell of the 
three modes of nature, is also a manifestation of His energy. Pariisya saktir 
vividhaiva sriiyate: everything that we see is an interaction of His energies 
(Svet. Up. 6.8). Parasya brahmaTJ-a{t saktis tathedam akhilam jagat. This is the 
version of the Vi§r-u Puriir-a. We can understand that whatever we see is an 
interaction of the three modes o f  material nature, but actually it is all an 
interaction of the Lord's energy. Loka-piilam: He is actually the main­
tainer of all living entities. Nityo nityiinam: He is the chief of all living 
entities; He is one, but He maintains many, many living entities. God 
maintains all other living entities, but no one can maintain God. That is 
His svacchanda-sakti; He is not dependent on others. Someone may call 
himself independent, but he is still dependent on someone higher. The 
Personality of Godhead, however, is absolute; there is no one higher than 
or equal to Him. 

Kapila Muni appeared as the son of Kardama Muni, but because He is 
an incarnation of the Supreme Personality o f  Godhead, Kardama Muni 
offered his respectful obeisances unto Him with full surrender. Another 
word in this verse is very important: ii.tmiinubhutyiinugata-praparicam. 
The Lord descends either as Kapila or Rama, Nrsiniha or Varaha, and 
whatever forms He assumes in the material world are all manifestations of 
His own personal internal energy. They are never the forms of the material 
energy. The ordinary living entities who are manifested in this material 
world have bodies created by the material energy, but when Kr�Qa or any 
one of His expansions or parts of the expansions descends on this material 
world, although He appears to have a material body, His body is not 
material. He always has a transcendental body. But fools and rascals, who 
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are called mii�has, consider Him one of them, and therefore they deride 
Him. They refuse to accept KwJa as the Supreme Personality of Godhead 
because they cannot understand Him. In Bhagavad-g"itii Kr�11a says, avajiin­
anti miim mii�hiift: "Those who are rascals and fools deride Me." When 
God descends in a form, this does not mean that He assumes His form 
with the help of the material energy. He manifests His spiritual form as He 
exists in His spiritual kingdom. 

TEXT 34 
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ii smiibhiprcche 'dya patim prajiiniim 
tvayiivatin:wn;a utiipta-kiimal] 

parivrajat-padavim iisthito 'ham 
carifiye tviirh hrdi yui'ijan visoka� 

ii sma abhiprcche-1 am inquiring; adya-now; patim-the Lord; 
prajiiniim-of all created beings; tvayii-by You; avatirrta-rrw�-free from 
debts; uta-and; iipta -fulfilled; kiima�-desires ; parivrajat-of an itinerant 
mendicant; padavim-the path; ·asthita�-accepting; aham-1; cari�ye-1 
shall wander; tviim- You; hrdi-in my heart; yuiijan- keeping; visoka�­
free from lamentation. 

TRANSLATION 

Today I have something to ask from You, who are the Lord of all living 
entities. Since I have now been liberated by You from my debts to my 
father, and since all my desires are fulfilled, I wish to accept the order of 
an itinerant mendicant. Renouncing this family life, I wish to wander about, 
free from lamentation, thinking always of You in my heart. 

PURPORT 

Actually, sannyiisa, or renunciation of material household life, necessi­
tates complete absorption in Kr�11a consciousness and immersion in the 
Self. One does not take sannyiisa, freedom from family responsibility in 
the renounced order of life, to make another family or to create an 
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embarrassing transcendental fraud in the name of sannyasa. The sannyasi's 
business is not to become proprietor of so many things and amass money 
from the innocent public. A sannyasi is proud that he is always thinking of 
Kr�rya within himself. Of course, there are two kinds of devotees of the 
Lord. One is called go�thyanandi, which means those who are preachers 
and have many followers for preaching the glories of the Lord and who 
live amongst those many, many followers just to organize missionary 
activities. Other devotees are atmanandi, or self-satisfied, and do not take 
the risk of preaching work. They remain, therefore, alone with God. In 
this classification was Kardama Muni. He wanted to he free from all 
anxieties and remain alone within his heart with the Supreme Personality 
of Godhead.Parivrc1ja means an itinerant mendicant. A mendicant sannyasi 
should not live anywhere for more than three days. He must be always 
moving because his duty is to move from door to door and enlighten 
people about Kr�Qa consciousness. 

TEXT 35 
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sri bhagavan tivaca 
maya proktam hi lokasya 

pramiir-am satya-laukike 
athajani maya tubhyam 

yad avocam rtam mune 

sri bhagavan uvaca-the Supreme Personality of Godhead said; maya­
by Me;proktam-spoken; hi-in fact; lokasya-for the people;pramar-am­
authority; satya-spoken in scripture; laukike-and in ordinary speech; 
atha-therefore; ajani-there was birth; maya-by Me; tubhyam-to you; 
yat-that which; avocam-I said;rtam-true; mune-0 sage. 

TRANSLATION 

The Personality of Godhead Kapila said: Whatever I speak, whether 
directly or in the scriptures, is authoritative in all respects for the people of 
the world. 0 Muni, because I told you before that I would become your 
son, I have descended to fulfill this truth. 
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PURPORT 

Kardama Muni was to leave his family life to completely engage in the 
service of the Lord. But.since he knew that the Lord Himself, as Kapila, 
had taken birth in his home as his own son, why was he preparing to leave 
home to search out self-realization or God realization? God Himself was 
present in his home-why should he leave home? Such a question may 
certainly arise. But here it is said that whatever is spoken in the Vedas and 
whatever is practiced in accordance with the injunctions of the Vedas is to 
be accepted as authoritative in society. Vedic authority says that a house­
holder must leave home after his fiftieth year. Panciisordhvam vanam vrajet: 
one must leave his family life and enter the forest after the age of fifty. 
This is an authoritative statement of the Vedas, based on the division of 
social life into four departments of activity-brahmacarya, grhastha, viina­
prastha and sannyiisa. 

Kardama Muni practiced yoga very rigidly as a brahmaciiri before his 
marriage, and he became so powerful and attained so much mystic power 
that his father, Brahma, ordered him to marry and beget children as a 
hous holder. Kardama did that also; he begot nine good daughters and 
one son, Kapila Muni, and thus his householder duty was also performed 
nicely, and now his duty was to leave. Even though he had the Supreme 
Personality of Godhead as his son, he had to respect the authority of the 
Vedas. This is a very important lesson. Even if one has God in his home as 
his son, he should still follow the Vedic injunctions. It is stated, 
mahiijano yena gata� sa panthii�: one should traverse the path which 
is followed by great personalities. 

Kardama Muni's example is very instructive, for in spite of h�Jving the 
Supreme Personality of Godhead as his son, he left home just to obey the 
authority of the Vedic injunction. Kardama Muni states here the main 
purpose of his leaving home: while traveling all over the world as a 
mendicant, he would always remember the Supreme Personality of God­
head within his heart and thereby be freed from all the anxieties of material 
existence. In this age of Kali -yuga sannyiisa is prohibited because persons 
in this age are all siidras and cannot follow the rules and regulations of 
sannyiisa life. It is  very commonly found that so-called sannyiisis are 
addicted to nonsense-even to having private relationships with women. 
This is the abominable situation in this age. Although they dress themselves 
as sannyiisis, they still cannot free themselves from the four principles of 
sinful life, namely illicit sex life, meat eating, intoxication and gambling. 
Since they are not freed from these four principles, they are cheating the 
public by posing as sviimis. 
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In Kali-yuga the injunction is that no one should accept sannyasa. Of 
course, those who actually follow the rules and regulations must take 
sannyasa. Generally, however, people are unable to accept sannyiisa life, 
and therefore Caitanya Mahaprabhu stressed, kalau nasty eva nasty eva 
nasty eva gatir anyatha. In this age there is no other alternative, no other 
alternative, no other alternative than to chant the holy name of the Lord, 
Hare Kr;;�a, Hare Kr��a, Kr��a Kr��a, Hare Hare. The main purpose of 
sannyasa life is to be in constant companionship with the Supreme Lord, 
either by thinking of Him within the heart or hearing of Him through 
aural reception. ln this age, hearing is more important than thinking 
because one's thinking may be disturbed by mental agitation, but if one 
concentrates on hearing, he will be forced to associate with the sound 
vibration of Kr�l.la. Kr�l.la and the sound vibration Kr�r;ta are nondifferent, 
so if one loudly vibrates Hare Kr�Qa, he will be able to think of Kr�r;ta 
immediately. This process of chanting is the best process of self-realization 
in this age; therefore Lord Caitanya preached it so nicely for the benefit 
of all humanity. 

TEXT 36 

� �;q e\$sf411fJl(Ulf ���ttl€( .I 
sm._oq, .. ,f.4 � (1i'q('ilf.ll�¥4a:�i� ������ 

etan me janma loke 'srnin 
mumukfiilru'im durii.sayat 

prasatikh yanaya tattvanam 
sammatayatma-darsane 

etat-this; me-My; janma-birth; loke-in the world; asmin-in this; 
mumuk§ilr-am-by those great sages seeking liberation; durasayat-from 
unnecessary material desires; prasatikhyanaya-for explaining; tattvaniim­
of the truths; sammataya-which is highly esteemed; atma-darsane-in 
self -realization. 

TRANSLATION 

My appearance in this world is especially to explain the philosophy of 
sarikhya, which is highly esteemed for self-realization by those desiring 
freedom from the entanglement of unnecessary material desires. 



Text 37) The Renunciation of Kardama Muni 987 

PURPORT 

Here the word duriisayiit is very significant. Dur means trouble or 
du�kha, miseries. Asayiit means from the shelter. We conditioned souls 
have taken shelter of the material body, which is full of troubles and 
miseries. Foolish people cannot understand the situation, and this is called 
ignorance, illusion, or the spell of miiyii. Human society should very 
seriously understand that the body itself is the source of all miserable life. 
Modern civilization is supposed to be making advancement in scientific 
knowledge, but what is this scientific knowledge? It is based on bodily 
comforts only, without knowledge that however comfortably one main­
tains his body, the body is destructible. As stated in Bhagavad-gitii, 
antavanta ime dehiil;t: these bodies are destined to be destroyed. Nityasyok­
tiitl saririQ.al;t refers to the living soul or the living spark which is within the 
body. That soul is eternal, but the body is not eternal. For our activity we 
must have a body; without a body, without sense organs, there is no activity. 
Rut people are not inquiring whether it is possible to have an eternal body. 
Actually they aspire for an eternal body because even though they engage 
in sense enjoyment, that sense enjoyment is not eternal. They are there· 
fore in want of something which they can enjoy eternally, but they do not 
understand how to attain that perfection. Siitikhya philosophy, therefore, 
as stated herein by Kapiladeva, is tattviiniim. The siitikhya philosophy 
system is designed to afford understanding of the real truth. What is that 
real truth? The real truth is knowledge of how to get out of the material 
body, which is the source of all trouble. Lord Kapila's incarnation or 
descent is especially meant for this purpose. That is clearly stated here. 

TEXT 37 

�· 3fl�q-.)soq:ffil WM: � � I 
a st+4d�d � Rf% � � ���\911 

efia iitma-patho 'vyakto 
nafi.taft kiilena bhiiyasii 

tam pravartayitum deham 
imam viddhi maya bhrtam 

A e�aft-this; iitma-patha[t-path of self-realization; avyaktaft -difficult to 
�e known; na�taft -lost; kiilena bhiiyasii-in the course of time; tam-this; 
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pravartayitum-to introduce again; deham- body; imam-this; viddhi-· 
please know; maya - by Me; bhrtam-assumed. 

TRANSLATION 

This path of self-realization, which is difficult to understand, has now 
been lost in the course of time. Please know that I have assumed this body 
of Kapila to introduce and explain this philosphy to human society again. 

PURPORT 

It is not true that satikhya philosophy is a new system of philosophy 
. introduced by Kapila as material philosophers introduce new kinds of 
mental speculative thought to supersede that of another philosopher. Ori 
the material platform everyone, especially the mental speculator, tries to 
be more prominent than others. The field of activity of the speculators is 
the mind; there is no limit to the different ways in which one can agitate 
the mind. The mind can be unlimitedly agitated, and thus one can put 
forward an unlimited number of theories. Satikhya philosophy is not like 
that; it is not mental speculation. It is factual, but at the time of Kapila it 
was lost. 

In due course of time, a particular type of knowledge may be lost or may 
be covered for the time being; that is the nature of this material wor ld. A simi­
lar statement was made by Lord Kr�tta in Bhagavad-gfta. Sa kaleneha mahata 
yogo na�ta/l: " In course of time the yoga system as stated in Bhagavad­
gita was lost." It was coming in parampara, in disciplic succession, but due 
to the passage of time it was lost. The time factor is so pressing that in the 
course of time everything within this material world is spoiled or lost. 
The yoga system of Bhagavad-gita was lost before the meeting of Krfll)a 
and A�una. Therefore Krfll)a again enunciated the same ancient yoga 
system to A�una, who could actually understand Bhagavad-gitii. Similar­
ly, Kapila also said that the system of siitikhya philosophy was not exactly 
being introduced by Him; it was already current, but in course of time it 
was mysteriously lost, and therefore He appeared to reintroduce it. That 
is the purpose of the incarnation of Godhead. Yada yadii hi dharmasya 
gliinir bhavati bhiirata. Dharma means the real occupation of the living 
entity. When there is a discrepancy in the eternal occupation of the living 
entity, the Lord comes and introduces the real occupation of life. Any so­
called religious system that is not in the line of devotional service is called 
adharma-saritsthiipana. When people forget their eternal relationship with 
God and engage in something other than devotional service, that is called 
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irreligion. How one can get out of the miserable condition of material life 
is stated in satikhya philosophy, and the Lord Himself is explaining this 
sublime system. 

TEXT 38 

q;g 1litlf lATW � 4Ht�EtAull I 

ftlm � 'l�S'\®�Itl � � ������ 

gaccha kamam mayaprfi.to 
mayi sannyasta-karma"{la 

jitvii sudurjayarit mrtyum 
amrtatviiya miim bhaja 

gaccha-go; kamam-as you wish; maya - by Me; apnta�-sanctioned; 
mayi-to Me; sannyasta-completely surrendered; karma!'ii-with your 
activities; jitvii-having conquered; sudu rjayam -insurmountable; mrtyum­
death; amrtatvaya-for eternal life; mam-unto Me; bhaja -engage in de­
votional service. 

TRANSLATION 

Now, being sanctioned by Me, go as you desire, surrendering all your 
activities to Me. Conquering insurmountable death, worship Me for eternal 
life. 

PURPORT 

The purpose of satikhya philosophy is stated herein. If anyone wants 
real eternal life, he has to engage himself in devotional service or Kr�r,a 
consciousness. To become free from birth and death is not an easy task. 
Birth and death are natural to this material body. Sudurjayam means very, 
very difficult to overcome. The modern so-called scientists have no sufficient 
means to understand the process of victory over birth and death. Therefore, 
they set aside the question of birth and death; they do not consider it. 
They simply engage in the problems of the material body, which is tran· 
sient and sure to end. 

Actually, human life is meant for conquering the insurmountable process 
of birth and death. That can be done as stated here. Miirit bhaja: one must 
engage in the devotional service of the Lord. In Bhagavad-gitii also the 
Lord says, man-mana bhava mad-bhakta�: "Just become My devotee. Just 
worship Me." But foolish so-called scholars say that it is not Knr,a whom 
we must worship and to whom we must surrender; it is something else. 
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Without Kr�pa's mercy, therefore, no one can understand the siinkhya · 

philosophy or any philosophy which is especially meant for liberation. 
Vedic knowledge confirms that one becomes entangled in this material 
life because of ignorance, and one can become free from material embar­
rassment by becoming situated in factual knowledge. Siitikhya means that 
factual knowledge by which one can get out of the material entanglement. 

TEXT 39 

111111�1-t (qMRt: ��\<��1\14( 1 
311€¥4�4klllitl � fit\RctdS+i4'l"3Rill� Q,ll 

miim iitmiinam svayam-jyotift 
sarvabhuta-guhiisayam 

atmany evatmana vik�ya 
visoko 'bhayam rcchasi 

mam-Me; atmanam-the Supreme Soul, or Paramatma; svayam-jyoti/1-
self-effulgent; sarva-bhuta-of all beings; guha-in the hearts; asayam­
dwelling; atmani-in your own heart; eva-indeed; atmana-through your 
intellect; vik�ya-always seeing, always thinking; visokal,t-free from 
lamentation; abhayam-fearlessness; rcchasi-you will achieve. 

TRANSLATION 

Always, in your own heart, through your intellect, seeing Me, the su­
preme self -effulgent soul dwelling within the hearts of all living entities, you 
will achieve the state of eternal life, free from all lamentation and fear. 

PURPORT 

People are very anxious to understand the Absolute Truth in various 
ways, especially by experiencing the brahmajyoti, or Brahman effulgence, 
by meditation and by mental speculation. But Kapiladeva uses the word 
miim to emphasize that the Personality of Godhead is the ultimate feature 
of the Absolute Truth. In Bhagavad-gita the Personality of Godhead always 
says mam, "unto Me," but the rascals misinterpret the clear meaning. Mam 
is the Supreme Personality of Godhead. If one can see the Supreme 
Personality of Godhead as He appears in different incarnations and under­
stand that He has not assumed a material body but is present in His own 
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eternal, spiritual form, then he can understand the nature of the Personality 
of Godhead. Since the less intelligent cannot understand this point, it is 
stressed everywhere again and again. Simply by seeing the form of the 
Lord as He presents Himself by His own internal potency as Kr�qa or Rama 
or Kapila, one can directly see the brahmajyoti because the brahmajyoti is 
no mor& than the effulgence of His bodily luster. Since the sunshine is the 
luster of the sun planet, by seeing the sun one automatically sees the sun­
shine; similarly, by seeing the Supreme Personality of Godhead one 
simultaneously sees and experiences the Paramatma feature as well as the 
impersonal Brahman feature of the Supreme. 

The Bhiigavatam has already enunciated that the Absolute Truth is 
present in three features-in the beginning as the impersonal Brahman, 
in the next stage as the Paramatma in everyone's heart, and, at last, 
as the ultimate realization of the Absolute Truth, Bhagavan, the Supreme 
Personality of Godhead. One who sees the Supreme Person can auto­
matically realize the other features, namely the Paramatma and Brahman 
features of the Lord. The words used here are visoko 'bhayam rcchasi. 
Simply by seeing the Personality of Godhead one realizes everything, and 
the result is that he becomes situated on the platform where there is no 
lamentation and no fear. This can be attained simply by devotional service 
to the Personality of Godhead. 

TEXT40 

�311"41ft¥4� f'ftri ���dum{ I 
�ij� � � � "41Mij�(6 11\lo II 

miitra iidhyiitmikirh vidyiirh 
samanim sarva-karmar-iim 

vitarine yayii ciisau 
bhayam ciititarifiyati 

miitre-to My mother; iidhyiitmikim-which opens the door of spiritual 
life; vidyiim -knowledge; samanim-ending; sarva-karmar-iim-all fruitive 
activities; vitari§ye-1 shall give; yayii-by which; ca-also; asau-she; 
bhayam-fear; ca-also; atitari§yati-will overcome. 

TRANSLATION 

I shall also describe this sublime knowledge, which is the door to spiritual 
life, to My mother, so that she also can attain perfection and self -realization, 
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ending all reactions to fruitive activities. Thus she also will be freed from 
all material fear. 

PURPORT 

Kardama Muni was anxious about his good wife, Devahuti, while leaving 
home, and so the worthy son promised that not only would Kardama 
Muni be freed from the material entanglement, but Devahuti would also be 
freed by receiving instruction from her son. A very good example is set 
here: the husband goes away, taking the sannyiisa order for self-realization, 
but his representative, the son, who is equally educated, remains at home 
to deliver the mother. A sannyiisi is not supposed to take his wife with him. 
At the viinaprastha stage of retired life, or the stage midway between 
householder life and renounced life, one may keep his wife as an assistant 
without sex relations, but in the sannyiisa order of life one cannot keep 
his wife with him. Otherwise, a person like Kardama Muni could have kept 
his wife with him, and there would have been no hindrance to his prose­
cution of self-realization. 

Kardama Muni followed the Vedic injunction that no one in sannyiisa 
life can have any kind of relationship with women. But what is the position 
of a woman who is left by her husband? She is entrusted to the son, and 
the son promises that he will deliver his mother from entanglement. A 
woman is not supposed to take sannyiisa. So-called spiritual societies con­
cocted in modern times give sannyiisa even to women, although there is no 
sanction in the Vedic literature for a woman's accepting sannyiisa. 
Otherwise, if it were sanctioned, Kardama Muni could have taken his wife 
and given her sannyiisa. The woman must remain at home. She has only 
three stages of life: dependency on the father in childhood, dependency on 
the husband in youth, and, in old age, dependency on the grown-up son, 
such as Kapila. In old age the progress of women depends on the grown-up 
son. The ideal son, Kapila Muni, is assuring His father of the deliverance of 
His mother so that His father may go peacefully without anxiety for his 
good wife. 

TEXT 41 

���� 

� (tfl�6�wt EfiN�wt �rmr: 1 
q:""'1ti� � sful1 � � � lUi� II 

maitreya uviica 
evarh samuditas tena 

kapilena prajapati{! 
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dakfii[li-krtya tam prito 
vanam eva jagiima ha 

993 

maitreya[l uviica -the great sage Maitreya said; evam -thus; samudita[l­
addressed; tena-by Him; kapilena-by Kapila; prajii-pati[l- the progenitor 
of human society; dalc§i[li-krtya-having circumambulated; tam- Him; 
prita� -being pacified; vanam-to the forest; eva-indeed; jagiima-he left; 
ha-then. 

TRANSLATION 

Sri Maitreya said: Thus when Kardama Muni, the progenitor of human 
society, was spoken to in fullness by his son, Kapila, he circumambulated 
Him, and with a good, pacified mind he at once left for the forest. 

PURPORT 

Going to the forest is compulsory for everyone. It is not a mental excur­
sion upon which one person goes and another does not. Everyone should go 
to the forest at least as a viinaprastha. Forest-going means to take one hun­
dred percent shelter of the Supreme Lord, as explained by Prahl ada Maharaja 
in his talks with his father (Bhiig. 7.5.5). Sadii samudvigna-dhiyiim. People 
who have accepted a temporary material body are always full of anxieties. 
One should not, therefore, be very much affected by this material body, hut 
should try to he freed. The preliminary process to become freed is to go to 
the forest or give up family relationships and exclusively engage in Kreyrya 
consciousness. That is the purpose of going to the forest. Otherwise, the 
forest is only a place of monkeys and wild animals. To go to the forest 
does not mean to become a monkey or a ferocious animal. It means to 
accept exclusively the shelter of the Supreme Personality of Godhead and 
engage oneself in full service. One does not actually have to go to the forest. 
At the preserH moment this is not at all advisable for a man who has spent 
his life all along in big cities. As explained by Prahlada Maharaja (hitviitma­
piitam grhani andha-kilpam), one should not remain always engaged in the 
responsibilities of family life because family life without Kreyrya conscious­
ness is just like a blind well. Alone in a field, if one falls into a blind well 
and no one is there to save him, he may cry for years, and no one will see 
or hear where the crying is coming from. Death is sure. Similarly, those 
who are forgetful of their eternal relationship with the Supreme Lord are 
in the blind well of family life; their position is very ominous. Prahlada 
Maharaja advised that one should give up this well somehow or other and 
take to Kw}a consciousness and thus be freed from material entanglement, 
which is full of anxieties. 
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TEXT42 

� � 311Rtoiffl ����'fi�Hoil �: I 

f.r:� oq'Ef(t:�OftilwtficditfMwt: 11\l�fl 

vratam sa iisthito maunam 
iitmaika-sara{lo muni[l 

ni[lsmigo vyacarat kfio.nim 
anagnir aniketana[l 

vratam-vow; sa{l-he (Kardama); iisthita[l-accepted; maunam-silence; 
iitma-by the Supreme Personality of Godhead; eka-exclusively; sarap,a{t­
being sheltered; muni[l-the sage; ni[lsanga[l-without association; 
vyacarat-he traveled; k§O[lim-the earth; anagni{l-without fire; 
anike tana[l-without shelter. 

TRANSLATION 

The sage Kardama Muni accepted silence as a vow in order to think of 
the Supreme Personality of Godhead and take shelter of Him exclusively. 
Without association, he traveled over the surface of the globe as a sannyasi, 
devoid of any relationship with fire or shelter. 

PURPORT 

Here the words anagnir aniketanaf!. are very significant. A sannyiisi should 
be completely detached from fire and any residential quarters. A grhastha 
has a relationship with fire, either for offering sacrifices or for cooking, but 
a sannyiisi is freed from these two responsibilities. He does not have to cook 
or offer fire for sacrifice because he is always engaged in K{�J}.a consciousness; 
therefore he has already accomplished all ritualistic performances of 
religion. Aniketana[l means without lodging. He should not have his own 
house, but should depend completely on the Supreme Lord for his food 
and lodging. He should travel. 

Mauna means silence. Unless one becomes silent, he cannot think com­
pletely about the pastimes and activities of the Lord. It is not that because 
one is a fool and cannot speak nicely he therefore takes the vow of mauna. 
Rather, one becomes silent so that people will not disturb him. It is said 
by Cat:takya Pat:t9ita that a rascal appears very intelligent as long as he does 
not speak. But speaking is the test. The so-called silence of a silent imper­
sonalist sviimi indicates that he has nothing to say; he simply wants to beg. 
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But the silence adopted by Kardama Muni is not like that. He became 
silent for relief from nonsensical talk. One is called a muni when he 
remains grave and does not talk nonsense. Maharaja Ambari�a has set a 
very good example; whenever he spoke, he spoke about the pastimes of the 
Lord. Mauna necessitates refraining from nonsensical talking and engaging 
the talking facility in the pastimes of the Lord. In that way one can chant and 
hear about the Lord in order to perfect his life. Vratam means that one 
should take a vow as explained in Bhagavad-gitii, amiinitvam adambhitvam, 
without hankering for personal respect and without being proud of one's 
material position. Ahirhsii means not being violent. There are eighteen 
processes for attaining knowledge and perfection, and, by his vow, 
Kardama Muni adopted all the principles of self-realization. 

TEXT43 

� ;mfUr �;it tl=ij€ijG;Q�t: 'rol_ I 
guffcf� R!jot � II'J� II 

mano brahmarti yunjiino 
yat tat sad-asatafl param 

guravabhiise vigura 
eka-bhaktyiinubhiivite 

mana� -mind; brahmar_�i-on the Supreme; yU1ijana� -fixing; yat-which ; 

tat-that; sat-asatafi,-cause and effect; param -beyond; gura-avabhiise­
who manifests the three modes of material nature; vigure-who is beyond 
the material modes; eka-bhaktyii-by exclusive devotion; anubhiivite-who 
is perceived. 

TRANSLATION 

He fixed his mind upon the Supreme Personality of Godhead, 
Parabrahman, who is beyond cause and effect, who manifests the three 
modes of material nature, who is beyond those three modes, and who is 
perceived only through unfailing devotional service. 

PURPORT 

Whenever there is bhalcti, there must be three things present-the 
devotee, the devotion and the Lord. Without these three, bhakta, bhakti 
and bhagaviin, there is no meaning to the word bhakti. Kardama Muni 
fixed his mind on the Supreme Brahman and realized Him through bhakti, 
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or devotional service. This indicates that he fixed his mind on the personal 
feature of the Lord because bhakti cannot be executed unless one has 
realization of the personal feature of the Absolute Truth. Guriivabhiise: He 
is beyond the three modes of material nature, but it is due to Him that the 
three modes of material nature are manifested. In other words, although 
the material energy is an emanation of the Supreme Lord, He is not 
affected, as we are, by the modes of material nature. We are conditioned 
souls, but He is not affected, although the material nature has emanated 
from Him. He is the supreme living entity and is never affected by miiyii, 
but we are subordinate, minute living entities, prone to be affected by the 
limitations of miiyii. If he is in constant contact with the Supreme Lord 
by devotional service, the conditioned living entity also becomes freed 
from the infection of miiyii. This is confirmed in Bhagavad-gitii: sa guriin 
samatityaitiin. A person engaged in Kr�11a consciousness is at once 
liberated from the influence of the three modes of material nature. In 
other words, once the conditioned soul engages himself in devotional 
service, he also becomes liberated like the Lord. 

TEXT44 

f;H(tf�f.\��tt �: � m� I 
' ' · 

�: �.ffifflroi'��: 11\?\?11 

nirahankrtir nirmamas ca 
nirdvandvaf!. sama-drk sva-drk 

pro tyak-prasiinta-dhir dhiraf!. 
prasiintormir ivodadhif!. 

nirahankrtif!. - without false ego; nirmamaf!.-without material affection; 
ca-and; nirdvandvaf!. - without duality ;sama-drk- seeing equality;sva-drk­

seeing himself; pratyak-turned inward; prasiinta-perfectly composed; 
dhi[l.-mind; dhiraf!. -sober, not disturbed; prasiinta-calmed; urmiQ.-whose 
waves; iva-like; udadhif!.-the ocean. 

TRANSLATION 

Thus he gradually became unaffected by the false ego of material identity 
and became free from material affection. Undisturbed, equal to everyone, 
and without duality, he could indeed see himself also. His mind was turned 
inward and was perfectly calm, like an ocean unagitated by waves. 
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PURPORT 

When one's mind is in full Kr�qa consciousness and one fully engages in 
rendering devotional service to the Lord, he becomes just like an ocean 
unagitated by waves. This very example is also cited in Bhagavad-gitii: 
one should become like the ocean. The ocean is filled by many thousands 
of rivers, and clouds evaporate millions of tons of its water, yet the ocean 
is the same unagitated ocean. The laws of nature may work, but if one is 
fixed in devotional service at the lotus feet of the Lord, he is not agitated 
because he is introspective. He does not look outside to material nature, 
but he looks into the spiritual nature of his existence; with a sober mind, 
he simply engages in the service of the Lord. Thus he realizes his own self 
without false identification with matter and without affection for 
material possessions. Such a great devotee is never in trouble with others 
because he sees everyone from the platform of spiritual understanding; he 
sees himself and others in the right perspective. 

TEXT45 

� � � ��·n�qf.t 1 

�Of���: II'J�II 

viisudeve bhagavati 
sarva-jne pratyag-iitmani 

parer-a bhakti-bhiivena 
labdhiitmii mukta-bandhana� 

viisudeve-to Vasudeva; bhagavati-the Personality of Godhead; sarva­
jne-omniscient; pratyak-iitmani-the Supersoul within everyone; parer-a­
transcendental; bhakti-bhiivena-by devotional service; labdha-iitmii-being 
situated in himself; mukta- bandhanatt-liberated from material bondage. 

TRANSLATION 

He thus became liberated from conditioned life and became self-situated 
in transcendental devotional service to the Personality of Godhead, 
Vasudeva, the omniscient Supersoul within everyone. 

PURPORT 

When one engages in the transcendental ·devotional service of the Lord 
he becomes aware that his constitutional position, as an individual soul, 
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is to be eternally a servitor of the Supreme Lord, Vasudeva. Self­
realization does not mean that because the Supreme Soul and the 
individual soul are both souls they are equal in every respect. The individ­
ual soul is prone to be conditioned, and the Supreme Soul is never 
conditioned. When the conditioned soul realizes that he is subordinate 
to the Supreme Soul, that is called labdhiitmii, self-realization, or mukta­
bandhana, freedom from material contamination. Material contamination 
continues as long as one thinks that he is as good as the Supreme Lord or 
is equal with Him. This condition is the last snare of miiyii. Miiyii always 
influences the conditioned soul. Even after much meditation and 
speculation, if one continues to think himself one with the Supreme 
Lord, it is to be understood that he is still in the last snares of the spell 
of miiyii. 

The word pare!la is very significant. Para means transcendental, 
untinged by material contamination. When one is in full consciousness that 
he is an eternal servant of the Lord, that is called parii bhakti. If one has any 
identification with material things arid executes devotional service for 
attainment of some material gain, that is viddhii bhakti, contaminated 
bhakti. One can actually become liberated by execution of para bhakti. 

Another word mentioned here is sarva-jne. The Supersoul sitting within 
the heart is all-cognizant. He knows. I may forget my past activities due 
to the change of body, but because the Supreme Lord as Paramatma is 
sitting with me, He knows everything; therefore the result of .my past 
karma or past activities is awarded to me. I may forget, but He awards me 
suffering or enjoyment for the misdeeds or good deeds of my past life. 
One should not think that he is freed from reaction because he has for­
gotten the actions of his past life. Reactions will take place, and what 
kind of reactions there will be is judged by the Supersoul, the witness. 

TEXT46 
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ii.tmiinam sarva-bhiitefiu 
bhagavantam avasthitam 

apasyat sarva-bhiitiini 
bhagavaty api ciitmani 
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atmanam-the Supersoul; sarva-bhute�u-in all living beings; 
bhagavantam-the Supreme Personality of Godhead; avasthitam-situated; 
apasyat-he saw; sarva-bhutiini-all living beings; bhagavati-in the Supreme 
Personality of Godhead; api-moreover; ca-and; atmani-on the Supersoul. 

TRANSLATION 

He began to see that the Supreme Personality of Godhead is seated in 
everyone's heart, and that everyone is existing on Him, because He is the 
Supersoul of everyone. 

PURPORT 

That everyone is existing on the Supreme Personality of Godhead does 
not mean that everyone is· also Godhead. This is also explained in 
Bhagavad-gita: everything is resting on Him, the Supreme Lord, but that 
does not mean that the Supreme Lord is also everywhere. This mysterious 
position has to be understood by highly advanced devotees. There are three 
kinds of devotees-the neophyte devotee, the intermediate devotee and 
the advanced devotee. The neophyte devotee does not understand the tech­
niques of devotional science, but simply offers devotional service to the Deity 
in the temple; the intermediate devotee understands who God is, who is a 
devotee, who is a nondevotee and who is innocent, and he deals with such 
persons differently. But a person who sees that the Lord is sitting as 
Paramatma in everyone's heart and that everything is depending or existing 
on the transcendental energy of the Supreme Lord is in the highest devo­
tional position. 

TEXT47 
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iccha-dve§a-vihinena. 
sarvatra sama-cetasa 

bhagavad-bhakti-yuktena 
prapta bhagavati gati� 

iccha-desire; dve�a-and hatred; vihinena-freed from; sarvatra-every­
where; sama-equal; c e tasa- with the mind; bhagavat-unto the Personality 
of Godhead; bhakti-yuktena-by discharging devotional service; prapta-
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was attained; bhiigavati gatift - the destination of the devotee (going back 
home, back to Godhead.) 

TRANSLATION 

Freed from all hatred and desire, Kardama Muni, being equal to everyone 
because of discharging uncontaminated devotional service, ultimately at­
tained the path back to Godhead. 

PURPORT 

As stated in Bhagavad-gita, only by devotional service can one under­
stand the transcendental nature of the Supreme Lord and, after under­
standing Him perfectly in His transcendental position, enter into the 
kingdom of God. The process of entering into the kingdom of God is tri­
piida-bhuti-gati, or the path back home, back to Godhead, by which one 
can attain the ultimate goal of life. Kardama Muni, by His perfect devo­
tional knowledge and service, achieved this ultimate goal, which is known 
as bhagavati gati{t. 

Thus end the Bhaktivedanta purports o f  the Third Canto, Twenty­
fourth Chapter, of the Srimad-Bhagavatam, entitled "The Renunciation of 
Kardama Muni." 
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