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by the bees; virutayii-humming; vana-miilayii-with a garland of fresh 
flowers; ca-and; valgu- lovely; prako�Jha-wrists; valayam-bracelets; 
vinatii-suta-of Garul,la, the son of Vinata; amse-on the shoulder; vinyasta­
rested; hastam-one hand; itare�Ja-with another hand; dhuniinam-being 
twirled; abjam-a lotus flower. 

TRANSLATION 

He was adorned with a girdle that shone brightly on the yellow cloth 
covering His large hips, and He wore a garland of fresh flowers which was 
distinguished by humming bees. His lovely wrists were graced with bracelets, 
and He rested one of His hands on the shoulder of Garul,la, His carrier, and 
twirled a lotus with another hand. 

PURPORT 

Here is a full description of the Personality of Godhead as personally 
experienced by the sages. The Lord's personal body was covered with 
yellow colored robes, and His waist was thin. In V aiku1;1tha, whenever there 
is a flower garland on the chest of the Personality of Godhead or any one 
of His associates, it is described that the humming bees are there. All these 
features were very beautiful and attractive for the devotees. One of the 
Lord's hands rested on His carrier, Garul,la, and in another hand He twirled 
a lotus flower. These are personal characteristics of the Personality of God­
head, NarayaJ;Ja. 

TEXT41 

vidyut-k�ipan-makara-kur{lala-maiJ{Janiirha­
gaiJ{Ja-sthalonnasa-mukham ma�Jimat-kir�tam 

dor-daiJ{Ja-�aiJ{Ja-vivare haratii pariirdh ya­
hiireiJa kandhara-gatena ca kaw;tubhena 

vidyut-lightning; k�ipat- outshining; makara-alligator-shaped; ku�J{Jala­
earrings; mar�{iana- decoration; arha-as it fits; gaiJ{Ja-sthala-cheeks; 
unnasa-prominent nose; mukham-countenance; mattimat-gem-studded; 
kiri,tam-crown; do�-dar-{la-o£ His four stout arms; �aiJ{Ja-group; vivare­
between; harata- charming; para-ardhya-by the most precious; hti'rera-
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necklace; kandhara-gatena-adorning His neck; ca-and; kaustubhena-by 
the Kaustubha jewel. 

TRANSLATION 

His countenance was distinguished by cheeks that enhanced the beauty 
of His alligator-shaped pendants, which outshone lightning. His nose was 
prominent, and His head was covered with a gem-studded crown. A 
chaqning necklace hung between His stout arms, and His neck was 
adorned with the gem known by the name Kaustubha. 

TEXT 42 

�qqt�Rt 'Et1Mti6Pt�: 
� � FRR� 'ltiiJJqiGQ( I 

qd��t;f�Q 
iluf.1ttf4 wwf?t<Otuir �� �: 11\l�ll 

atropasr�.tam iti cotsmitam indiriiyii� 
svanam dhiya viracitam bahu-sau�_thavafjhyam 

mahyam bhavasya bhavatam ca bhajantam angam 
nemur nir1k�ya na vitrpta-dr.�o muda ka* 

atra-here, in the matter of the beauty; upasn.tam-curbed down; iti­
thus;ca-and;utsmitam-the pride of her beauty;indiraya�-of the goddess 
of fortune; svanam-of His own devotees; dhiya--:-by intelligence; 
viracitam-meditated on; bahu-sau�.thava-afjh yam-very beautifully deco­
rated; mahyam-of me; bhavasya-of Lord Siva; bhavatiim-of all of you; 
ca-and; bhajantam-worshiped; angam-the figure; nemu�-bowed down; 
nir1k�ya-after seeing; na-not; vitrpta-satiated; drsa�-eyes; muda­
joyously; kai�-by their heads. 

TRANSLATION 

The exquisite beauty of Naraya�a, being many times magnified by the 
intelligence of His devotees, was so attractive that it defeated the pride of 
the goddess of fortune in being the most beautiful. My dear demigods, the 
Lord who thus manifested Himself is worshipable by me, by Lord Siva and 
by all of you. The sages regarded Him with unsated eyes and joyously 
bowed their heads at His lotus feet. 

PURPORT 

The beauty of the Lord was so enchanting that it could not be 
sufficiently described. The goddess of fortune is supposed to be the most 
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beautiful sight within the spiritual and material creations of the Lord; she 
has a sense of being the most beautiful, yet her beauty was defeated when 
the Lord appeared. In other words, the beauty of the goddess of fortune is 
secondary in the

. 
presence of the Lord. In the words of V ai�1;1ava poets, it is 

said that the Lord's beauty is so enchanting that it defeats hundreds of 
thousands of Cupids. He is therefore called Madanamohana. It is also des­
cribed that the Lord sometimes becomes mad after the beauty of 
Radharii1;1i. Poets describe that, under those circumstances, although 
Lord Kr�11a is Madanamohana, He becomes Madanadaha, or enchanted by 
the beauty of Radhara1;1i Actually the Lord's beauty is superexcellent, 
surpassing even the beauty of Lak�mi in Vaiku1;1tha. The devotees of the 
Lord in the V aiku1;1tha planets want to 'See the Lord as the most beautiful, 
but the devotees in Gokula or Kr�1;1aloka want to see Radhara1;11 as more 
beautiful than Kr�J;la. The adjustment is that the Lord, being bhakta­
vatsala, or one who wants to please His d�votees, assumes such features so 
that devotees like Lord Brahma, Lord Siva and other demigods may be 
pleased. Here also, for the devotee-sages, the Kumiiras, the Lord appeared 
in His most beautiful feature, and they continued to see Him without 
satiation and wanted to continue seeing Him more and more. 

TEXT43 

ij�tdltW<ilqil� QG>I(fcc�­

M�N�ge(1"t++CMW(f41,: I 

Sl'kltiij: �q'(ut � � 

���:IIV,II 

tasyiiravinda-nayanasya padiiravinda-
kili jalka-misra-tulasi-makaranda-vii yu� 

antargata� sva-vivarel)a cakiira te�iirh 
sank�obham ak�ara-ju�iim api citta-tanvo� 

tasya-of Him; aravinda-nayanasya-of the lotus-eyed Lord; pada-aravin­
da-of the lotus feet; kiiijalka-with the toes; miSra-mixed; tulasi-the tulasi 
leaves; makaranda-fragrance; viiyu�-breeze; antargata�-entered within; 
sva-vivarel)a-through their nostrils; cakiira-made; te�iim-of the Kumaras; 
salik�obham- agitation for change; ak�ara-ju�iim- attached to impersonal 
Brahman realization; api - even though; citta-tanvo�-in both mind and 
body. 



620 Srimad-Bhigavatam Canto 3, Ch. 15 

TRANSLATION 

When the breeze carrying the aroma of tulasi leaves from the toes of the 
lotus feet of the Personality of Godhead entered the nostrils of those sages, 
they experienced a change both in body and mind, even though they were 
attached to the impersonal Brahman understanding. 

PURPORT 

It appears from this verse that the four Kumaras were impersonalists or 
protagonists of the philosophy of monism, becoming one with the Lord. 
But as soon as they saw the Lord's features, their minds changed. In other 
words, the impersonalist who feels transcendental pleasure in striving to 
become one with the Lord is defeated when he sees the beautiful tran­
scendental features of the Lord. Because of the fragrance of His lotus feet, 

carried by the air and mixed with the aroma of tulasl, their minds 
changed; instead of becoming one with the Supreme Lord, they thought 
it wise to be devotees. Becoming a servitor of the lotus feet of the 
Lord is better than becoming one with the Lord. 

TEXT 44 

�� 3(PJ��­
� ij�«<(l\if(t�'M1l I 

�: �aa.l�ate[ff-
F( Wi(Cfl(ilil'lfaptlf�uf f�: 11\l\lll 

te vii amu:5Ya vadaniisita-padma-koiam 
udvtk§ya sundaratariidhara-kunda-hiisam 

ln.bdhiiii§a� punar avek§ya tam yam aitghri­
dvandvarh nakhiiru(ta-ma[Li-iraya(tarh nidadh yu� 

te-those sages; vai-certainly; amu§ya-of the Supreme Personality of 
Godhead; vadana-face; asita-blue; padma-lotus; kos'am-inside; udvik�ya­
after looking up; sundaratara-more beautiful; adhara-lips; kunda-jasmine 
flower; hiisam- smiling; labdha-achieved; iiii§a� -aims of life; puna�-again; 
avek§ya-looking down; tam yam- His; a1ighri-dvandvam-pair of lotus feet; 
nakha-nails; aru(La- red; ma(Li-rubies; iraya(Lam-shelter; nidadhyu[t­
meditated. 

TRANSLATION 

The Lord's beautiful face appeared to them like the inside of a blue 
lotus, and the smiling of the Lord appeared to be a blossoming jasmine 
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flower. After seeing the face of the Lord, the sages were fully satisfied, 
and when they wanted to see Him further, they looked upon the nails of 
His lotus feet, which resembled rubies. Thus they viewed the Lord's 
transcendental body again and again, and so they finally achieved 
meditation on the Lord's personal feature. 

TEXT 45 

� qfij' �mf'l� m�til­
\tlt;w 1-:q( q JRi �tflluq_ I 

tft� ��ittiW�'i;w.ttfri:-
(t�qRl�: �ar.J_�(il{ri(il: 11\l�ll 

pumsalit gatim mrgayatiim iha yoga-margair 
dhyaniispadam bahu-matam nayanabhiramam 

paumsnam vapur darsayanam ananya-siddhair 
autpattika* samagnwn yutam a�pa-bhogai� 

pumsam-of those persons; gatim- l iberation ; mrgayatam-who are 
searching after; ilw-here in this world; yoga-margai�-by the process of 
a�.tanga-yoga; dhyana-aspadam-object of meditation; bahu-by the great 
yogis; matam-approved ; nayana-eyes; abhiramam-pleasing; paumsnam­
human; vapu�-form; darsayanam-displaying; ananya-not by others; 
siddhaitt-perfected; autpattika*-eternally present; samagrr.an-praised; 
yutam-the Supreme Personality of Godhead, who is endowed; a�.ta­
bhogai{l-with eight kinds of achievement. 

TRANSLATION 

This is the form of the Lord which is meditated upon by the followers 
of the yoga process, and it is pleasing to the y�gTs in meditation. It is not 
imaginary, but is factual, as proved by great yogis. The Lord is full in eight 
kinds of achievement, but for others these achievements are not possible in 
full perfection. 

PURPORT 

The success of the yoga process is very nicely described here. It is 
specifically mentioned that the form of the Lord as four-handed Niiriiyaf)a 
is the object of meditation for the followers of yoga-miirga. In the modern 
age there are so many so-called yogis who do not target their meditation on 
the four-handed Niirii.yat;ta form. Some of them try to meditate on some­
thing impersonal or void, but that is not approved by the great yogis who 
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follow the standard method. The real yoga-miirga process is to control the 
senses, sit in a solitary and sanctified place and meditate on the four-handed 
form of Naraya�a, decorated as described in this chapter as He appeared 
before the four sages. This Narayal).a form is Kr�Qa's expansion; therefore 
the Kr�Qa consciousness movement which is now spreading is the real, 
topmost process of yoga practice. 

Kr�Qa consciousness is the highest yoga performance by trained devo­
tional yogis. Despite all the allurement of yoga practice, the eight kinds of 
yogic perfections are hardly achievable by the common man. But here it is 
described that the Lord, who appeared before the four sages, is Himself 
full of all eight of those perfections. The highest yoga-miirga process is to 
concentrate the mind twenty-four hours a day on Kr�Qa. This is called 
Kr�Qa consciousness. The yoga system, as described in Snmad-Bhiigavatam 
and Bhagavad-gitii or as recommended in the Pataiijali yoga process, is 
different from the nowadays practiced hatha-yoga as it is generally under­
stood in the Western countries. Real yoga practice is to control the senses 
and, after such control is established, to concentrate the mind on the 
Narayal).a form of the Supreme Personality of Godhead, Sri Kr�Qa. Lord 
Kr�Qa is the original Personality of Godhead, and all the other Vi�I).U 
forms-with four hands decorated with conch, lotus, club and wheel-are 
plenary expansions of Kr�Qa. In Bhagavad-gitii it is recommended that one 
should meditate upon the form of the Lord. To practice concentration of 
the mind, one has to sit with the head and the back in a straight line, and 
one must practice in a secluded place, sanctified by a sacred atmosphere. 
The yogi should observe the rules and regulations of brahmacarya-to 
strictly live a life of self-restraint and celibacy. One cannot practice yoga in 
a congested city, living a life of extravagancy, including unrestricted sex 
indulgence and adultery of the tongue. Yoga practice necessitates control­
ling the senses, and the beginning of sense control is to control the tongue. 
One who can control the tongue can also have control over the other senses. 
One cannot allow the tongue to take all kinds of forbidden food and drink 
and at the same time advance in the practice of yoga. It is a very regrettable 
fact that many unauthorized so-called yogis come to the Western countries 
and exploit people's inclination towards yoga practice. Such unauthorized 
yogis even dare to say publicly that one can indulge in the habit of drinking 
and at the same time practice meditation. 

Five thousand years ago Lord Kr�Qa recommended yoga practice to 
A�una, but Arjuna frankly expressed his inability to follow the stringent 
rules and regulations of the yoga system. One should be very practical in 
every field of activities and should not waste his valuable time in practicing 
useless gymnastic feats in the name of yoga. Real yoga is to search out the 
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four-handed Supersoul within one's heart and see Him perpetually in 
meditation. Such continued meditation is called samiidhi, and the object 
of this meditation is the four-handed NarayaJ;�a, with bodily decorations as 
described in this chapter of Sr"imad-Bhiigavatam. If, however, one wants to 
meditate upon something void or impersonal, it will take a very long time 
before he achieves success in _yoga practice. We cannot concentrate our 
mind on something which is void or impersonal. Real yoga is to fix the 
mind on the form of the Lord, the four-handed NiiriiyaJ;�a who is sitting in 
everyone's heart. 

By meditation one can understand that God is seated within one's 
heart. Even if one does not know it, God is seated within the heart of 
everyone. He is not only seated in the heart of the human being, but He is 
also within the hearts of cats and dogs. Bhagavad-g"itii certifies this fact by 
the declaration of the Lord, iSvara� sarva-bhutiiniirh hrd-dese. The "i5vara, 
the supreme controller of the world, is seated in the heart of everyone. He 
is not only in everyone's heart, but He is also present within the atom. No 
place is vacant or devoid of the presence of the Lord. That is the statement 
of lsopan�ad. God is present everywhere, and His right of proprietorship 
applies to everything. The feature of the Lord by which He is present 
everywhere is called Paramiitmii. Atmii means the individual soul, and 
Paramatma means the individual Supersoul; both iitmii and Paramatmii are 
individual persons. The difference between iitmii and Paramatma is that the 
iitmii or the soul is present only in a particular body, whereas the 
Paramiitma is present everywhere. In this connection, the example of the 
sun is very nice. An individual person may be situated in one place, but 
the sun, even though a similar individual entity, is present on the head of 
every individual person. In Bhagavad-g"itii this is explained. Therefore even 
though the qualities of all entities, including the Lord, are equal, the 
Supersoul is different from the individual soul by quantitative power of 
expansion. The Lord or the Supersoul can expand Himself into millions of 
different forms, whereas the individual soul cannot do so. 

The Supersoul, being seated in everyone's heart, can witness everyone's 
activities-past, present and future. In the Upani�ads the Supersoul is de­
scribed as being seated with the individual soul as friend and witness. As a 
friend, the Lord is always anxious to get back His friend, the individual soul, 
and bring him back home, back to Godhead. As a witness He is the best ower 
of all benedictions, and He endows each individual with the result of his ac­
tions. The Supersoul gives the individual soul all facilities to achieve what­
ever he desires to enjoy in this material world. Suffering is a reaction to the 
living entity's propensity to try to lord it over the. material world. But the 
Lord instructs His friend, the individual soul, how is also His son, to give up 
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all other engagements and simply surrender unto Him for perpetual bliss 
and an eternal life full of knowledge. This is the last instruction of Bhagavad­
gitii, the most authorized and widely read book on all varieties of yoga. Thus 
the last word of Bhagavad-gitii is the last word in the perfection of yoga. 

It is stated in Bhagavad-gitii that a person who is always absorbed in 
Kr�IJ.a consciousness is the topmost yogi. What is Kr�l)a consciousness? As 
the individual soul is present by his consciousness throughout his entire 
body, so the Supersoul or Paramatma is present throughout the whole 
creation by superconsciousness. This superconscious energy is imitated by 
the individual soul, who has limited consciousness. I can understand what 
is going on within my limited body, but I cannot feel what is going on in 
another's body. I am present throughout my body by my consciousness, 
but my consciousness is not present in another's body. The Supersoul or 
Paramatma, however, being present everywhere and within everyone, is 
also conscious of everyone's existence. The theory that the soul and the 
Supersoul are one is not acceptable because it is not confirmed by authori­
tative Vedic literature. The individual soul's consciousness cannot act in 
superconsciousness. This superconsciousness can be achieved, however, by 
dovetailing individual consciousness with the consciousness of the Supreme. 
This dovetailing process is called surrender, or Kr�l)a consciousness. From 
the teachings of Bhagavad-gitii we learn very clearly that Arjuna, in the 
beginning, did not want to fight with his brothers and relatives, but after 
understanding Bhagavad-gitii he dovetailed his consciousness with the 
superconsciousness of Kr�IJ.a. He was then in Kr�IJ.a consciousness. 

A person in full Kr�IJ.a consciousness acts by the dictation of Kr�IJ.a. In 
the beginning of Kr�rya consciousness, dictation is received through the 
transparent medium of the spiritual master. When one is sufficiently trained 
and acts in submissive faith and love for Kr�l)a under the direction of the 
bona fide spiritual master, the dovetailing process becomes more firm and 
accurate. This stage of devotional service by the devotee in Kr�l)a conscious­
ness is the most perfect stage of the yoga system. At this stage, Kr�rya, or 
the Supersoul, dictates from within, while from without the devotee is 
helped by the spiritual master, who is the bona fide representative of 
Kr�rya. From within He helps the devotee as caitya, for He is seated within 
the heart of everyone. Understanding that God is seated within everyone's 
heart is not, however, sufficient. One has to be acquainted with God both 
from within and without, and one must take dictation from within and 
without to act in Kr�rya consciousness. This is the highest perfectional 
stage of the human form of life and the topmost perfection of all yoga. 

For a perfect yogi, there are eight kinds of super-achievements: One can 
become lighter than air, one can become smaller than the atom, one can 
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become bigger than a mountain, one can achieve whatever he desires, one 
can control like the Lord, and so on. But when one rises to the perfectional 
stage of receiving dictation from the Lord, that is greater than the stage of 
material achievements above mentioned. The breathing exercise of the 
yoga system which is generally practiced is just the beginning. Meditation 
on the Supersoul is just another step forward. But to obtain direct contact 
with the Supersoul and take dictation from Him is the highest perfectional 
stage. The breathing exercises of meditation practice were very difficult 
even 5000 years ago, otherwise Arjuna would not have rejected the pro­
posal of Kr�qa that he adopt this system. This age of Kali is called the 
fallen age. In this age, people in general are short-living and very slow to 
understand self-realization or spiritual life; they are mostly unfortunate, 
and therefore if someone is a little bit interested in self-realization he is 
likely to be misguided by so many frauds. The only way to realize the per­
fect stage of yoga is to follow the principles of Bhagavad-g"itii as practiced 
by Lord Caitanya. This is the simplest and highest perfection of yoga 
practice. Lord Caitanya demonstrated this Kr�qa consciousness yoga system 
in a practical manner simply by chanting the holy name of Kr�qa, as pre­
scribed in the Vedanta, Snmad-Bhiigavatam, Bhagavad-g"itii, and many 
important Puriiras. 

The Largest number of Indians follow this yoga process, and in the United 
States it is gradually spreading in many cities. It is very easy and practical 
for this age, especially for those who are serious about success in yoga. No 
other process of yoga can be successful in this age. The meditation process 
was possible in the golden age of Satya-yuga because people in that age 
used to live for hundreds of thousands of years. If one wants success in prac­
tical yoga practice, it is advised that he take to the chanting of Hare Kr�l).a, 
Hare Kr�l}a, Kr�qa Kr�qa, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, 
Hare Hare, and he will actually feel himself making progress. In Bhagavad­
g"itii this practice of Kr�qa consciousness is prescribed as riija-vidyii, or the 
king of all erudition. 

Those who have taken to this most sublime bhakti-yoga system, who 
practice devotional service in transcendental love of Kr�qa, can testify to 
its happy and easy execution. The four sages Sanaka, Sanatana, S��andana 
and Sanat-kumara also became attracted by the features of the Lord and 
the transcendental aroma of the dust of His lotus feet, as already described 
in verse 43. 

Yoga necessitates controlling the senses, and bhakti-yoga, or Kr�qa 
consciousness, is the process of purifying the senses. When the senses are 
purified, they are automatically controlled. One cannot stop the activities 
of the senses by artificial means, but if one purifies the senses by engaging 
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in the service of the Lord, the senses can not only be controlled from 
rubbish engagement, but they can be engaged in the Lord's transcendental 
service, as aspired to by the four sages Sanaka, Sanatana, Sanandana and 
Sanat-kumara. Kr�Q.a consciousness is not, therefore, a manufactured 
concoction of the speculative mind. It is the process enjoined in Bhagavad­
gitii: man-manii bhava mad-bhakto mad-yiiji miim namaskuru. (Bg. 9.34) 

TEXT46 

'§qJU �� 

�s;(lffm � qij)sftr ((l�id �q 
«tsu' tit il�wt\CJt(iff'ij Ui: 

qcr 'fi'lifq�'Ui gd qijt if: 

fq511��fUt6(CI ¥1�{-i�if 11\l�ll 
kumiirii ucu/:1. 

yo 'ntarhito hrdi gato 'pi duriitmaniim tvam 
so'dyaiva no nayana-mulam ananta riiddha/:1. 

yarhy eva kar[ta-vivare!ta guhiim gato na/:1. 
pitriinuvar[tita-rahii bhavad-udbhavena 

kumarii{t ucu/:1. - the Kumaras said; ya/:1.-He who; antarhita!t-not mani­
fested; hrdi-in the heart; gata/:1.-is seated; api-even though; duriitmaniim­
to the rascals; tvam-You; sa/:1.-He; adya-today; eva-certainly; na{t-of us; 
nayana-mulam-face to face; ananta-0 unlimited one; riiddhaJ:!.-attained ; 

yarhi-when; eva-certainly; kar[ta-vivare[ta-through the ears; guhiim­
intelligence; gata/:1.- have attained; na�-our; pitra-by our father; anuvar­
!lita-described; rahii/:1.-mysteries; bhavat-udbhavena-by Your appearance. 

TRANSLATION 

The Kumar as said: Our dear Lord, You are not manifested to rascals, 
even though You are seated within the heart of everyone. But as far as we 
are concerned, we see You face to face, although You are unlimited. The 
statements we have heard about You from our father, Brahma, through 
the ears have now been actually realized by Your kind appearance. 

PURPORT 

The so-called yogis who concentrate their mind or meditate upon the 
impersonal or void are described here. This verse of Srimad-Bhiigavatam 
describes persons who are expected to be very expert yogis engaged in 
meditation but who do not find the Supreme Personality of Godhead who 



Text 47) Description of the Kingdom of God 627 

is seated within the heart. These persons are described here as duratma, 
which means a person who has a very crooked heart, or a less intelligent 
person, just opposite to a mahatma, which means one who has a broad 
heart. Those so-called yogis who, although engaged in meditation, are not 
broad-hearted cannot find the four-handed Narayal)a form, even though 
He is seated within their hearts. Although the first realization of the Su· 
preme Absolute Truth is impersonal Brahman, one should not remain 
satisfied with experiencing the impersonal effulgence of the Supreme Lord. 
In the lsopani�ad also, the devotee prays that the glaring effulgence of 
Brahman may be removed from his eyes so that he can see the real person­
al feature of the Lord and thus satisfy himself fully. Similarly, although 
the Lord is not visible in the beginning because of His glaring bodily 
effulgence, if a devotee sincerely wants to see Him, the Lord is revealed to 
him. It is said in Bhagavad-gita that the Lord cannot be seen by our imper­
fect eyes, He cannot be heard by our imperfect ears, and He cannot be 
experienced by our imperfect senses; but if one engages in devotional 
service with faith and devotion, then God reveals Himself. 

Here the four sages Sanat-kumara, Sanatana, Sanandana, and Sanaka 
are described as actually sincere devotees. Although they had heard from 
their father, Brahma, about the personal feature of the Lord, only the im­
personal feature-Brahman-was revealed to them. But because they were 
sincerely searching for the Lord, they finally saw His personal feature di­
rectly, which corresponded with the description given by their father. They 
thus became fully satisfied. Here they express their gratitude that although 
they were foolish impersonalists in the beginning, by the grace of the Lord 
they could now have the good fortune to see His personal feature. Another 
significant aspect of this verse is that the sages describe their experience of 
hearing from their father, Brahma, who was born of the Lord directly. In 
other words, the disciplic succession from the Lord to Brahma and from 
Brahma to Narada and from Narada to Vyasa, and so on, is accepted here. 
Because the Kumaras were sons of Brahma, they had the opportunity to 
learn Vedic knowledge from the disciplic succession of Brahma, and 
therefore, in spite of their impersonalist beginnings, they became, in the 
end, direct seers of the personal feature of the Lord. 
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tam tviirh vidiima bhagavan param iitma-tattvarh 
sattvena samprati ratim racayantam e�iim 

yat te 'nutiipa-viditair dnlha-bhakti-yogair 
udgranthayo hrdi vidur munayo viriigii� 

tam- Him; tviim- You; vidama-we know; bhagavan-0 Supreme Person­
ality of Godhead; param-the Supreme; iitma-tattvam-Absolute Truth; 
sattvena-by Y our form of pure goodness; samprati-now; ratim-love of 
God; racayantam-creating; e�iim-of all of them; yat-which; te- Your; 
anutiipa-mercy; viditai�t-understood; dglha-unflinching; bhakti-yoga*­
through devotional service; udgranthaya�-without attachment, free from 
material bondage; hrdi-in the heart; vidu�t -understood; munaya�- great 
sages; viriigii�-not interested in material life. 

TRANSLATION 

We know that You are the Supreme Absolute Truth, the Personality of 
Godhead, who manifests His transcendental form in the uncontaminated 
mode of pure goodness. This transcendental eternal form of Your 
personality can be understood only by Your mercy, through unflinching 
devotional service, by great sages whose hearts have been purified in the 
devotional way. 

PURPORT 

The Absolute Truth can be understood in three features-impersonal 
Brahman, localized Paramiitmii, and Bhagavan, the Supreme Personality of 
Godhead. Here .it is admitted that the Supreme Personality of Godhead is 
the last word in understanding the Absolute Truth. Even though the four 
Kumiiras were instructed by their great learned father, Brahma, they 
could not actually understand the Absolute Truth. They could only under­
stand the Supreme Absolute Truth when they personally saw the 
Personality of Godhead with their own eyes. In other words, if one sees or 
understands the Supreme Personality of Godhead, the other two features 
of the Absolute Truth-namely impersonal Brahman and localized Param­
atma-are also automatically understood. Therefore the Kumaras confirm: 
"You are the ultimate Absolute Truth." The impersonalist may argue that 
since the Supreme Personality of Godhead was so nicely decorated, He is 
therefore not the Absolute Truth. But here it is confirmed that all the 
variegatedness of the absolute platform is constituted of suddha-sattva, 
pure goodness. In the material world, any quality-goodness, passion or 
ignorance-is contaminated. Even the quality of goodness here in the 
material world is not free from tinges of passion and ignorance. But in the 
transcendental world, only pure goodness, without any tinge of passion or 
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ignorance, exists; therefore the form of the Supreme Personality of God­
head and His variegated pastimes and paraphernalia are all pure sattva­
gu!la. Such variegatedness in pure goodness is exhibited eternally by the 
Lord for the satisfaction of the devotee. The devotee does not want to 
see the Supreme Personality of Absolute Truth in voidness or impersonal­
ism. In one sense, absolute transcendental variegatedness is meant only for 
the devotees, not for others, because this distinct feature of transcendental 
variegatedness can be understood only by the mercy of the Supreme Lord 
and not by mental speculation or the ascending process. It is said that one 
can understand the Supreme Personality of Godhead when he is even 
slightly favored by Him; otherwise, without His mercy, a man may specu­
Late for thousands of years and not understand what is actually the Abso­
lute Truth. This mercy can be perceived by the devotee when he is com­
pletely freed from contamination. It is stated, therefore, that only when all 
contamination is rooted out and lhe devotee is completely detached from 
material attractions can he receive this mercy of the Lord. 

TEXT 48 
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niityantikam viga!layanty api te prasiidam 
kimv anyad arpita-bhayam bhruva unnayais te 

ye 'nga tvad-anghri-sara!lii l)/tavata� kathiiyii!t 
k"irtan ya-t"irtha-yasasa� kusalii rasa-jiiii� 

na-not; iityantikam-liberation; vigar-ayanti- care for; api-even; 
te-those; prasiidam-benedictions; kimu-what to speak; anyat-other 
material happinesses; arpita-given; bhayam - fearfulness; bhruva�- of the 
eyebrows; unnaya*-by the raising; te- Your; ye-those devotees; anga-
0 Supreme Personality of Godhead; tvat- Your; arighri-lotus feet; 
s'arar-iih -who have taken shelter; bhavata�- Your; kathiiyii�-narrations; 
ktrtanya- worth chanting; tirtha-pure; yasasa�- glories; kusalii�-very ex­
pert; rasa-jiiii�-knowers of the mellows or humors. 

TRANSLATION 

Persons who are very expert and most intelligent in understanding things 
as they are engage in hearing narrations of the auspicious activities and 
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pastimes of the Lord, which are worth chanting and worth hearing. Such 
persons do not care even for the highest material benediction, namely 
liberation, to say nothing of other less important benedictions like the 
material happiness of the heavenly kingdom. 

PURPORT 

The transcendental bliss enjoyed by devotees of the Lord is completely 
different from the material happiness enjoyed by less intelligent persons. 
The less intelligent persons in the material world are engaged by the four 
principles of benediction called dharma, artha, kiima and mok�a. Generally 
they prefer to take to religious life to achieve some material benedicti�n, 
the purpose of which is to satisfy the senses. When, by that process, they 
become confused or frustrated in fulfilling the maximum amount of sense 
enjoyment, they try to become one with the Supreme, which is, according 
to their conception, mukti, or liberation. There are five kinds of liberation, 
the least important of which is called siiyujya, to become one with the 
Supreme. Devotees don't care for such liberation because they are actually 
intelligent. Nor are they inclined to accept any of the other four kinds of 
liberation, namely to live on the same planet as the Lord, to live with Him 
side by side as an associate, to have the same opulence, and to attain the 
same bodily features. They are concerned only with glorifying the Supreme 
Lord and His auspicious activities. Pure devotional service is sravaf1arh 
kirtanam. Pure devotees, who take transcendental pleasure in hearing and 
chanting the glories of the Lord, do not care for any kind of liberation; 
even if they are offered_the five liberations, they refuse to accept them, as 
stated In the Bhiigavatam in the Third Canto. Materialistic persons aspire 
for the sense enjoyment of heavenly pleasure in the heavenly kingdom, but 
devotees reject such material pleasure at once. The devotee does not even 
care for the post of Indra. A devotee knows that any pleasurable material 
position is subject to be annihilated at a certain point. Even if one reaches 
the post of Indra, Candra, or any other demigod, he must be dissolved at 
a certain stage. A devotee is never interested in such temporary pleasure. 
From Vedic scriptures it is understood that sometimes even Brahma and 
Indra fall down, but a devotee in the transcendental abode of the Lord 
never falls. This transcendent�l stage of life, in which one feels transcen­
dental pleasure in hearing the Lord's pastimes, is also recommended by 
Lord C.:aitanya. When Lord Caitanya was talking with Ramananda Raya, 
there were varieties of suggestions offered by Ramananda regarding 
spiritual realization, but Lord Caitanya rejected all but one-that one 
should hear the glories of the Lord in association with pure devotees. That 
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is acceptable for everyone, especially in this age. One should engage him­
self in hearing from pure devotees about the activities of the Lord. That is 
considered the supreme benediction for mankind. 

TEXT49 

m 1N: ���wr: �­
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kiimam bhava� sva-vrjinair niraye�u na� stiic 
ceto 'livad yadi nu te padayo rameta 

viicas ca nas tulasivad yadi te 'nghri-sobhii� 
puryeta te gur-a-gar;wir yadi karr-a-randhra� 

kiimam-as much as deserved; bhava�-birth; sva-vrjina*-by our own 
sinful activities; niraye�u-in low births; na&-our; stiit-let it be; ceta&­
minds; alivat-like bees; .yadi-if; nu-may be; te- Your; padayo�-at Your 
lotus feet; rame ta-are engaged; viica� -words; ca-and; na�-our; tulasivat­
like the tulasi leaves; yadi-if; te-Your; anghri-at Your lotus feet; sobhii�­
beautified; puryeta-are filled; te- Your; gur-a-gar-ai�-by transcendental 
qualities; yadi-if; karr-a-randhra�-the holes of the ears. 

TRANSLATION 

0 Lord, we pray that You let us be hom in any hellish condition of life, 
just as long as our hearts and minds are always engaged in the service of 
Your lotus feet, our words are made beautiful [by speaking of Your 
activities] just as tulasi leaves are beautified when offered unto Your lotus 
feet, and as long as our ears are always filled with the chanting of Your 
transcendental qualities. 

PURPORT 

The four sages now offer their humility to the Personality of Godhead 
because of their having been haughty in cursing two other devotees of the 
Lord. J aya and Vijaya, the two doorkeepers who checked them from enter­
ing the Vaikut.ltha planet, were certainly offenders, but, as Vai�l)avas, the 
four sages should not have cursed them in anger. After the incident, they 
become conscious that they had done wrong by cursing the devotees of 
the Lord, and they prayed to the Lord that even in the hellish condition of 
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life their minds might not be distracted from the engagement of service to 
the lotus feet of Lord Narayal)a. Those who are devotees of the Lord are 
not afraid of any condition of Life, provided there is constant engagement 
in the service of the Lord. lt is said of the niiriiyarta-para, or those who are 
devotees of NarayaQa, the Supreme Personality of Godhead, na kuto na 
bibhyati. They are not afraid of entering a hellish condition, for since they 
are engaged in the transcendental loving service of the Lord, heaven or hell 
is the same for them. In material life both heaven and hell are one and the 
same because they are material; in either place there is no engagement in 
the Lord's service. Therefore those who are engaged in the service of the 
Lord see no distinction between heaven and heU; it is only the materialists 
who prefer one to the other. 

These four devotees prayed to the Lord that although they might go to 
hell because they had cursed devotees, they might not forget the service of 
the Lord. The transcendental loving service of the Lord is performed in 
three ways-with the body, with the mind and with words. Here the sages 
pray that their words may always be engaged in glorifying the Supreme 
Lord. One may speak very nicely with ornamental language or one may be 
expert at controlled grammatical presentation, but if one's words are not 
engaged in the service of the Lord, they have no flavor and no actual use. 
The example is given here of tulasileaves. The tulas"ileaf is very useful even 
from the medicinal or antiseptic point of view. It is considered sacred and 
is offered to the lotus feet of the Lord. The tulasileaf has numerous good 
qualities, but if it were not offered to the lotus feet of the Lord, tulasi 
could not be of much value or importance. Similarly, one may speak very 
nicecy from the rhetorical or grammatical point of view, which may be very 
much appreciated by a materialistic audience, but if one's words are not 
offered to the service of the Lord, they are useless. The holes of the ears 
are very small and can be filled with any insignificant sound, so how can 
they receive as great a vibration as the glorification of the Lord? The 
answer is that the holes of the ears are like the sky. As the sky can never 
be filled up, the quality of the ear is such that one may go on pouring in 
vibrations of various kinds, yet it is capable of receiving more and more 
vibration. A devotee is not afraid of going to hell if he has the opportunity 
to hear the glories of the Lord constantly. This is the advantage of chanting 
Hare Kr�rya, Hare Kr!iT}a, Kf!jrya Kr!Jrya, Hare Hare/Hare Rama, Hare Rama, 
Rama Rama, Hare Hare. One may be put in any condition, but God gives 

him the prerogative to chant Hare Kr�Qa . In any condition of life, if one 
goes on chanting he will never be unhappy. 
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TEXT 50 
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priiduscakartha yad idam puruhuta rupath 
tenesa nirvrtim aviipur alam drso na?t 

tasmii idam bhagavate nama id vidhema 
yo 'niitmaniirh durudayo bhagaviin prat!ta?t 
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praduscakartha- You have manifested; yat-which; idam-this; puru­
huta-greatly worshiped; rupam- eternal form; tena-by that form; tsa-0 
Lord; nirvrtim-satisfaction; avapu�-obtained; alam-so much; drsa�­
vision; na!t-our; tasmai-unto Him; idam-this; bhagavate-unto the 
Supreme Personality of Godhead; nama�-obeisances; it-only ; vidhema­
let us offer; ya�-Who; aniitmaniim-of those who are less intelligent; 
durudaya�-cannot be seen; bhagaviin-the Supreme Personality of God­
head; prat!ta�-has been seen by us. 

TRANSLATION 

0 Lord, we therefore offer our respectful obeisances unto Your eternal 
form as the Personality of Godhead which You have so kindly manifested 
before us. Your supreme eternal form cannot be seen by unfortunate, less 
intelligent persons, but we are so much satisfied in our mind and vision to 
see it. 

PURPORT 

The four sages were impersonalists in the beginning of their spiritual life, 
but afterwards, by the grace of their father and spiritual master, Brahma, 
they understood the eternal spiritual form of the Lord and felt completely 
satisfied. In other words, the transcendentalists who aspire to the imper­
sonal Brahman or localized Paramatma are not fully satisfied and still 
hanker for more. Even if they are satisfied in their minds, still, transcen­
dentally, their eyes are not satisfied. But as soon as such persons come to 
realize the Supreme Personality of Godhead, they are satisfied in all 
respects. In other words, they become devotees and want to see the form 
of the Lord continually. It is confirmed in the Brahma-samhitii that one who 
has developed transcendental love of Kr�rya by smearing his eyes with the 
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ointment of love sees constantly the eternal form of the Lord. The partic­
ular word used in this connection, aniitmaniim, signifies those who have 
no control over the mind and senses and who therefore speculate and want 
to become one with the Lord. Such persons cannot have the pleasure of 

seeing the eternal form of the Lord. For the impersonalists and the so-called 
yogis, the Lord is always hidden by the curtain of yoga-miiyii. Bhagavad­
gitii says that even when Lord Kr�qa was seen by everyone while He was 
present on the surface of the earth, the impersonalist and the so-called 
yogis could not see Him because they were devoid of devotional eyesight. 
The theory of the impersonalists and so-called yogis is that the Supreme 
Lord assumes a particular form when He comes in touch with miiya, 
although actually He has no form. This very conception of the imperson­
alists and so-called yogis checks them from seeing the Supreme Personality 
of Godhead as He is. The Lord, therefore, is always beyond the sight of 
such nondevotees. The four sages felt so much obliged to the Lord that 
they offered their respectful obeisances unto Him again and again. 

Thus end the Bhaktivedanta purports of the Third Canto, Fifteenth 
Chapter, of the Snmad-Bhagavatam, entitled "Description of the Kingdom 
of God." 



CHAPTER 51 XTEEN 

The Two Doorkeepers Of 
vaiku1Jtha,Jaya and Vljaya, 

cursed by the Sages 

TEXT I 
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brahmovaca 
iti tad grrwtiim te�iim 

muniniim yoga-dharmirtiim 
pratinandya jagiidedarit 

vikur-fha-nilayo vibhu� 

brahmii uviica-Lord Brahma said; iti-thus; tat - speech; grr-atiim-prais­

ing; te�iim-of them; muninam- those four sages; yoga-dharmi!tiim---engaged 
in linking with the Supreme; pratinandya- after congratulating; jagiida­
said; idam-these words; vikur-fha-nilaya�-whose abode is bereft of 
anxiety; vibhu/;1 -the Supreme Personality of Godhead. 

TRANSLATION 

Lord Brahma said: Thus the Supreme Personality of Godhead, whose 
abode is in the kingdom of God, after congratulating the sages for their 
nice words, spoke as follows: 

TEXT2 
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sri bhagaviin uviica 
etau tau piir§adau rnahyam 

jayo vijaya eva ca 
kadarthikrtya rniirh yad vo 

bahv akriitiirn atikrarnarn 

[Canto 3, Ch. 16 

sri bhagaviin uviica-the Supreme Personal.ity of Godhead said; etau-these 
two; tau - they; piir§adaw -attendants ; rnahyarn-of Mine; jaya{L -named 
Jaya; vijaya�-named Vijaya; eva-certainly; ca-and; kadarthikrtya-by 
ignoring; rniirn-Me; yat-which; va�L-against you; bahu-great ; akriitiirn­
have committed; atikrarnarn-offense. 

TRANSLATION 

The Personality of Godhead said: These attendants of Mine, Jaya and 
Vijaya by name, have committed a great offense against you because of 
ignoring Me. 

PURPORT 

To commit an offense at the feet of a devotee of the Lord is a great 
wrong. Even when a Living entity is promoted to Vaikw)tha, there is still 
the chance that he may commit offenses, but the difference is that when 
one is in a VaikuJ;�tha planet, even if by chance one commits an offense, 
he is protected by the Lord. This is the remarkable fact in the dealings of 
the Lord and the servitor, as seen in the present incident concerning 
Jaya and Vijaya. The word atikrarnarn used herein indicates that in 
offending a devotee one neglects the Supreme Lord Himself. 

By mistake the doormen held the sages from entering VaikuJ;�thaloka, 
but because they were engaged in the transcendental service of the Lord, 
their annihilation was not expected by advanced devotees. The Lord's 
presence on the spot was very pleasing to the hearts of the devotees. The 
Lord understood that the trouble was due to His lotus feet not being 
seen by the sages, and therefore He wanted to please them by personally 
going there. The Lord is so merciful that even if there is some impediment 
for the devotee, He Himself manages matters in such a way that the 
devotee is not bereft of having audience at His lotus feet. There is a very 
good example in the Life of Haridasa 'fhakura. When Caitanya Mahaprabhu 
was residing at Jagannatha Puri, Haridasa 'fhakura, who happened to be 
Mohammedan by birth,· was with Him. In Hindu temples, especially 
in those days, no one but a Hindu was allowed to enter. Although 
Haridasa 'fhakura was the greatest of all Hindus in his behavior, he 
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considered himself a Mohammedan and did not enter the temple. Lord 
Caitanya could understand his humility, and since he did not go to see the 
temple, Lord Caitanya Himself, who is nondifferent from Jaganniitha, 
used to come and sit with Haridasa 'fhakura daily. Here in Sr"imad­
Bhiigavatam we also find this same behavior of the Lord. His devotees 
were prevented from seeing His lotus feet, but the Lord Himself came 
to see them on the same lotus feet for which they aspired. It is also 
significant that He was accompanied by the goddess of fortune. The 
goddess of fortune is not to be seen by ordinary persons, but the Lord 
was so kind that although the devotees did not aspire for such an honor, 
He appeared before them with the goddess of fortune. 

TEXT 3 
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yas tv etayor dhrto da(t�o 
bhavadbhir miim anuvratai� 

sa eviinumato 'smiibhir 
munayo deva-helaniit 

ya�-which; tu-but ;  etayo�- regarding both ]aya and Vijaya; dhrta[t­
has been given; da(t�a�-punishment; bhavadbhi�-by you; miim-Me; 
anuvratai{t -devoted to; sa�-that; eva-certainly; anumata�-is approved; 
asmiibhi{t -by Me; munaya{t-0 great sages; deva-against you; helaniit-be­
cause of an offense. 

0 great sages, I approve of the punishment that you who are devoted to 
Me have meted out to them. 

TEXT4 
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tad va� prasiidayiimy adya 
brahma daivarh param hi me 

tad dhity iitma-krtam manye 
yat sva-pumbhir asatkrtii� 
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tat-therefore; va�- you sages; prasiidayiimi-1 am seeking your forgive­
ness; adya-just now; brahma - the briihmaras; daivam-most beloved 
personalities; param-highest; hi-because; me-My; tat-that offense; hi­
because; iti-thus; iitma- krtam-done by Me; manye-I consider; yat­
which; sva-pu rnbh*-by My own attendants; asatkrtii�-having been dis­
respected. 

TRANSLATION 

To Me, the brahma�a is the highest and most beloved personality. The 
disrespect shown by My attendants has actually been displayed by Me 
because the doormen are My servitors. I take this to be an offense by 
Myself; therefore I seek your forgiveness for the in�ident that has arisen. 

PURPORT 

The Lord is always in favor of the briihma(WS and the cows, and there­
fore it is said, go-briihmara-hitiiya ca. Lord Krwa or Vi��u, the Supreme 
Personality of Godhead, is also the worshipable Deity of the briihmaras. 
In the Vedic literature, in the .f(g-mantra hymns of the [�g Veda, it is 
stated that those who are actually briihmaras always look to the lotus feet 
of Vi�!lu : om tad vi�roft paramam padarh sadii pasyanti suraya�. Those 
who are qualified briihmaras worship only the Vi�!lu form of the Supreme 
Personality of Godhead, which means Kt�!la, Rama and all Vi�!lu expan­
sions. A so-called briihmarw, who is born in the family of briihmaras but 
performs activities aimed against the Vai�!lavas, cannot be accepted as 
a briihmarw because briihmara means Vai�r:tava, and Vai�r:t<IVa means 
briihmara. One who has become a devotee of the Lord is also a briihmara. 
The formula is brahma jiiniititi briihmarw�. A briihma!w is one who has 
understood Brahman, and a Vai�!lava is one who has understood the 
Personality of Godhead. Brahman realization is the beginning of realization 
of the Personality of Godhead. One who understands the Personality of 
Godhead also knows the impersonal feature of the Supreme, which is 
Brahman. Therefore one who becomes a V ai�!lava is already a briih mara. 
It should be noted that the glories of the briihmara described in this 
chapter by the Lord Himself refer to His devotee briihmara, or the 
V ai�!lava. It should never be misunderstood that the so-called briihmaras 
who are born in briihmara families but have no brahminical qualifications 
are referred to in this connection. 

TEXT5 
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yan-niimiini ca grhrtiiti 
loko bhrtye krtiigasi 

so 'si.idhu-viidas tat-k"irtim 
hanti tvacam iviimaya� 
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yat-of whom; niimiini-the names; ca-and; grhtJ-iiti-take; loka�­
people in general; bhrtye-when a servant; krtiigasi-has committed some­
thing wrong; sa�-that; asiidhu-viida�-blame; tat-of that person; k"irtim­
the reputation; hanti-destroys; tvacam-the skin; iva-as; iimaya�-leprosy. 

TRANSLATION 

A wrong act committed by a servant leads people in general to blame 
his master, just as a spot of white leprosy on any part of the body pollutes 
all of the skin. 

PURPORT 

A V ai��ava, therefore, should be fully qualified. As stated in the 
Bhiigavatam, anyone who has become a V ai1,>t,1ava has developed all the 
good qualities of the demigods. There are twenty-six qualifications men­
tioned in the Caitanya-caritii.mrta. A devotee should always see that his 
Vai��ava qualities increase with the advancement of his Kr�pa conscious­
ness . A devotee should be blameless because any offense by the devotee 
is a scar on the Supreme Personality of Godhead. The devotee's duty is to 
be always consciou m his dealings with others, e pecially with another 
devotee of the Lord. 

TEXT6 
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yasyii.mrtiimala-yasa�-srava!tiivagiiha� 
sadya[l puniiti jagad ii svapaciid vilwt:ttha{l 

so 'ham bhavadbhya upalabdha-sut"irtha-k'i'rtis 
chindyiim sva-biihum api va� pratikula-vrttim 

yasya-of whom; amrta-nectar; amala-uncontaminated; yas'a{t-glories; 
srava!w-hearing; avagiiha{t-entering into; sadya{t-immedia Le ly ; punii.ti­
purifies; jagat-the universe; ii svapaciit-including even the dog-eaters; 
vikut:t.lhalt-without anxiety; salt -that person; aham-1 am; bhavadbhya{t-
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from you; upalabdha-obtained; sutzrtha-the best place of pilgrimage; 
kirti�-the fame; chindytim - would cut off; sva-biihum-My own arm; api­
even; va�-towards you; pratikiila-vrttim - acting inimically. 

TRANSLATION 

Anyone in the entire world, even down to the cap�iila who lives by 
cooking and eating the flesh of the dog, is immediately purified if he 
takes bath in hearing through the ear the glorification of My name, fame, 
etc. Now you have realized Me without doubt; therefore I will not 
hesitate to lop off My own arm if its conduct is found hostile to you. 

PURPORT 

Real purification can take place in human society if its members take 
to Kr�qa consciousness. This is clearly stated in all Vedic literature. Any­
one who takes to Kr�rJa consciousness in all sincerity, even if he is not very 
advanced in good behavior, is purified. A ·devotee can be recruited from 
any section of human society, although it is not expected that everyone in 
all segments of society is well behaved. As stated in this verse and in many 
places in Bhagavad-gitii, even if one is not born in a briihmal)a family, or 
even if he is born in a family of cart{liilas, if he simply takes to Kp)qa 
consciousness he is immediately purified. In Bhagavad-g'itii, Ninth Chapter, 
verses 30-32, it is clearly stated that even though a man is not well 
behaved, if he simply takes to Kr�I'Ja consciousness he is understood to be 
a saintly person. As long as a person is in this material world he has two 
different relationships in his dealings with others-one relationship pertains 
to the body, and another relationship pertains to the spirit. As far as 
bodily affairs or social activities are concerned, although a person is 
purified on the spiritual platform, it is sometimes seen that he acts in 
terms of his bodily relationships. If a devotee born in the family of a 
cart{liila (the lowest caste) is sometimes found engaged in his habitual 
activities, he is not to be considered a Cal){liila. In other words, a V ai�l).ava 
should not be evaluated in terms of his body. In the siistra it states that no 
one should think the Deity in the temple to be made of wood or stone, 
and no one should think that a person coming from a lower caste family 
who has taken to Kr�qa consciousness is still of the same low caste. These 
attitudes are forbidden because anyone who takes to Kr�rJa consciousness 
is understood to be fully purified. He is at least engaged in the process of 
purification, and if he sticks to the principle of Kr�rJa consciousness he 
will very soon be fully purified. The conclusion is that if one takes to 
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Kr�qa consciousness with all seriousness, he is to be understood as already 
purified, and Kr�qa is ready to give him protection by all means. The Lord 
assures herein that He is ready to give protection to His devotee even if 
there is need to cut off part of His own body. 

TEXT7 
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yat-sevayii cara!La-padma-pavitra-re!Lurh 
sadya� k�atiikhila-malarh pratilabdha-s'ilam 

na srir viraktam api miirh vijahiiti yasyii� 
prek§ii-laviirtha itare niyamiin vahanti 

yat-of whom; sevayii-by the service; cara!'a-feet; padma-lotus; 
pavitra-sacred; re!'um-the dust; sadya�-immediately; k§ata-w iped out; 
akhila-all; malam-sins; pratilabdha-acquired; s'ilam-disposition; na-not; 
sri?l-the goddess of fortune; viraktam-have no attachment; api-even 
though; miim-Me; vijahiiti-leave; yasyiifl-of the goddess of fortune; 
prek�ii-lava-artha�-for obtaining a slight favor; itare-others, like Lord 
Brahma; niyamiin-sacred vows; vahanti-observe . 

TRANSLATION 

The Lord continued: Because I am the servitor of My devotees, My 
lotus feet have become so sacred that they immediately wipe out all sin, 
and I have acquired such a disposition that the goddess of fortune does 
not leave Me, even though I have no attachment for her and others praise . 
her beauty and observe sacred vows to secure from her even a slight favor. 

PURPORT 

The relationship between the Lord and His devotee is transcendentally 
beautiful. As the devotee thinks that it is due to his being a devotee of the 
Lord that he is elevated in all good qualities, so the Lord also thinks that 
it is because of His devotion to the servitor that all His transcendental 
glories have increased. In other words, as the devotee is always anxious to 
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render service to the Lord, so the Lord is ever anxious to render service to 
the devotee. The Lord admits herein that although He certainly has the 
quality that anyone who receives a slight particle of the dust of His lotus 
feet becomes at once a great personality, this greatness is due to His 
affection for His devotee. It is because of this affection that the goddess 
of fortune does not leave Him and that not only one but many thousands 
of goddesses of fortune engage in His service. In the material world, simply 
to get a little favor from the goddess of fortune, people observe so many 
rigid regulations of austerity and penance. The Lord cannot tolerate any 
inconvenience on the part of the devotee. He is therefore famous as 
Bhaktavatsala. 

TEXTS 

;nt � �hl¥4lwt(fitfcfijtil 

�ijfiij'{iij¥4(�� I 
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niiham tathiidmi yajamiina-havir vitiine 
scyotad-ghrta-plutam adan huta-bhun-mukhena 

yad briihmaT)-asya mukhatas carato 'nughiisam 
tu�tasya mayy avahitair nija-karma-piika* 

na-not; aham-I; tathii-on the other hand; admi-1 eat; yajamiina-by 
the sacrificer; havi�-the oblations; vitiine-in the sacrificial fire; scyotat­
pouring; ghrta-ghee; plutam-mixed; adan-eating; huta-bhuk-the sacri­
ficial fire; mukhena-by the mouth; yat-as ; briihmaftasya-of the briihmafla; 
mukhata�-from the mouth; carata�-acting; anughiisam-morsels; tu�.tas­
ya-satisfied; mayi-to Me; avahita*-offered; nija-own ; karma-activities; 

. piika*-by the results. 

TRANSLATION 

I do not enjoy the oblations offered by the sacrificers in the sacrificial 
fire, which is one of My own mouths, with the same relish as I do the 
delicacies overflowing with ghee which are offered to the mouths of the 
brahm�as who have dedicated to Me the results of their activities and 
who are ever satisfied with My prasada. 
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PURPORT 

The devotee of the Lord, or the Vai�t.lava, does not take anything 
without offering it to the Lord. Since a Vai�t;�ava dedicates all the results 
of his activities to the Lord, he does not taste anything eatable which is 
not first offered to Him. The Lord also relishes giving to the Vai�t;�ava's 
mouth all eatables offered to Him. It is clear from this verse that the Lord 
eats through the sacrificial fire and the briihmarta's mouth. So many 
articles- grains, ghee, etc.- are offered in sacrifice for the satisfaction of 
the Lord. The Lord accepts sacrificial offerings from the briihmartas 

. and devotees, and elsewhere it is stated that whatever is given for the 
briihmartas and V ai�t;�avas to eat is also accepted by the Lord. But here it is 
said that He accepts offerings to the mouths of briihma!WS and V ai�1,1avas 
with even greater relish. The best example of this is found in the Life of 
Advaita Prabhu in his dealings with Haridiisa Thiikura. Even though Haridiisa 
was born of a Mohammedan family, Advaita Prabhu offered him the first 
dish of prasiida after the performance of a sacred fire ceremony. 
Haridiisa Thiikura informed him that he was born of a Mohammedan 
family and asked why Advaita Prabhu was offering the first dish to a 
Mohammedan instead of an elevated briihma!w. Out of his humbleness, 
Haridasa condemned himself a Mohammedan, but Advaita Prabhu, being 
an experienced devotee, accepted him as a real briihma�;w. Advaita Prabhu 
asserted that by offering the first dish to Haridiisa Thiikura, he was getting 
the result of feeding 100,000 briihmartas. The conclusion is that if one can 
feed a briihmarw or Vai�1.1ava, it is better than performing hundreds of 
thousands of sacrifices. In this age, therefore, it is recommended that 
harer nama-chanting the holy name of God-and pleasing the Vai�Qava, 
are the only means to elevate oneself to spiritual Life. 

TEXT9 
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ye�ii1h bibharm y aham akhw,u;la-vikurtfha-yoga­
miiyii-vibhutir amaliinghri-rajal;l kir�tail;l 
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vipriims tu ko na vifiaheta yad-arha{!iimbhaft 
sadya� punati saha-candra-lalama-lokan 

ye�am- of the brahma[!as; bibharmi-1 bear; aham-1; akha[!�a-un­

broken; viku[!,tha-unobstructed; yoga-maya- internal energy; vibhiiti/;1,­
opulence; amala- pure; arighri-of the feet; raja�-the dust; kirZtai/;1,- on My 
helmet; vipriin-the briihma{!as; tu-then; kaft-who; na-not; vifiaheta­
carry; yat- of the Supreme Lord; arharta-ambha�- water which has washed 
the feet; sadya�- at once; punati- sanctifies; saha-along with; candra­
lalama- Lord Siva; lokan-the three worlds. 

TRANSLATION 

I am the master of My unobstructed internal energy, and the water of 
the Ganges is the remnant left after My feet are washed. That water 
sanctifies the three worlds, along with Lord Siva, who hears it on his head. 
If I can take the dust of the feet of the Vai�!lava on My head, who will 
refuse to do the same? 

PURPORT 

The difference between the internal and external energies of the 
Supreme Personality of Godhead is that in the internal energy or in the 
spiritual world, all the opulences are undisturbed, whereas in the external 
or material energy, all the opulences are temporary manifestations. The 
Lord's supremacy is equal in both the spiritual and material worlds, but 
the spiritual world is called the kingdom of God, and the material world is 
called the kingdom of maya. Maya refers to that which is not actually fact. 
The opulence of the material world is a reflection. It is stated in Bhagavad­
g'ita that this material. world is just like a tree whose roots are up and 
branches down. This means that the material wodd is the shadow of the 
spiritual world. Real opulence is in the spiritual world. In the spiritual 
world the predominating Deity is the Lord Himself, whereas in the material 
world there are many lords. That is the difference between the internal 
and external energies. The Lord says that although He is the predominating 
factor of the internal energy and although the material world is sanctified 
just by the water that has washed His feet, He has the greatest respect for 
the brahma{!a and the Vai�t:�ava. When the Lord Himself offers so much 
respect to the Vai�l)ava and the brahma!w, how can one deny respect to 
such personalities? 
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TEXT 10 
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ye me tanur dvija-varan duhatTr madtyii 
bhutany alabdha-sara1.1ani ca bheda-buddhya 

drak�yanty agha-k�ata-drso hy ahi-manyavas tan 
grdhra ru�a mama ku�anty adhidar,t)a-netu� 
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ye-which persons; me-My; tanu�-body; dvija-variin-the best of the 
brahmar-as; duhatllt-cows; madTya�-relating to Me; bhiitani-living enti­
ties; alabdha-sara!liini-defenseless; ca-and; bheda-buddh yii-considering 
as different; drak�yanti-see; agha-by sin; k�ata- is impaired; drsa�-whose 
faculty of judgement; hi-because; ahi-like a snake; manyava� -angry ; 

tan-those same persons; grdhrii�-the vulturelike messengers; ru§ii-angrily; 
mama-My; ku§anti-tear; adhida(l(ia-netu{l-of the superintendent of 
punishment, y amaraja. 

TRANSLATION 

The brahma!J.aS, the cows and the defenseless creatures are My own 
body. Those whose faculty of judgment has been impaired by their own 
sin look upon these as distinct from Me. They are just like furious serpents, 
and they are angrily torn apart by the bills of the vulturelike messengers 
of Y amaraja, the superintendent of sinful persons. 

PURPORT 

The defenseless creatures, according to Brahma-samhitii, are the cows, 
briihmarws, women, children and old men. Of these five, the briihma(las 
and cows are especially mentioned in this verse because the Lord is always 
anxious about the benefit of the briihma(las and cows and is prayed to in 
this way. The Lord especially instructs, therefore, that no one should be 
envious of these five, especially the cows and briihmar-as. In some of the 
Bhiigavatam readings, the word duhitfll. is used instead of duhati�. But in 
either case, the meaning is the same. Duhati� means cow, and duhitf� can 
also be used to mean cow because the cow is supposed to be the daughter 
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of the sun-god. Just as children are taken care of by the parents, women as 
a class should be taken care of by the father, husband or grown-up son. 
Those who are helpless must be taken care of by their respective guardians, 
otherwise the guardians will be subjected to the punishment of Yamaraja, 
who is appointed by the Lord to supervise the activities of sinful living 
creatures. The assistants or messengers of Yamaraja are likened here to 
vultures; and those who do not execute their respective duties in protecting 
their wards are compared to serpents. Vultures deal very seriously with 
serpents, and similarly the messengers will deal very seriously with neglect­
ful guardians. 

TEXT 11 
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ye briihmariin mayi dhiyii k§ipato 'rcayantas 
tu�yad-dhrda� smita-sudhok§ita-padma-vaktni� 

viir yiinuriiga-kala yiit ma javad grr-anta/:t 
sambodhayanty aham iviiham upiihrtas ta* 

ye-which persons; briihma�an-the briihmarws; mayi-in Me; dhiyii­
with intelligence; k§ipatalt - uttering harsh words; arcayanta�-respecting; 
tu�yat- gladdened; hrdaJ:t-hearts; smita-smiling; sudhii-nectar; uk�ita­
wet ; padma-lotuslike; vaktrii�-faces; vii� yii- with words; anuriiga-kalayii­
loving; iitmajavat-like a son; gnwnta/:1.-praising; sambodhayanti- pacify ; 

aham-1; iva-as; aham-1; upiihrta�-being controlled; ta*-by them. 

TRANSLATION 

On the other hand, they captivate My heart who are gladdened in 
heart and who, their lotus faces enlightened by nectarean smiles, respect 
the brahma�as, even though they utter harsh words. They look upon the 
brahma�as as My own Self and pacify them by praising them in loving 
words, even as a son would appease an angry father or as I am pacifying 
you. 
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PURPORT 

It has been observed in many instances in the Vedic scriptures that 
when the briihmar-as or V ai�l)avas curse someone in an angry mood, the 
person who is cursed does not take it upon himself to treat the briihmar-as 
or Vai�pavas in the same way. There are many examples of this. For 
instance, the sons of Kuvera, when they were cursed by the great sage 
Niirada, did not seek revenge in the same harsh way, but submitted. Here 
also, when Jaya and Vijaya were cursed by the four Kumiiras, they did not 
become harsh towards them; rather, they submitted. That should be the 
way of treating briihmar-as and Vai�l)avas. One may sometimes be faced 
with a grievous situation created by a briihmar-a, but instead of meeting 
him with a similar mood, one should try to pacify him with a smiling 
face and mild treatment. Briihmar-as and Vai�l)avas should be accepted as 
earthly representatives of Niiriiyal)a. Nowadays some foolish persons have 
manufactured the term "daridra-niiriiyar-a," indicating that the poor man 
should be accepted as the representative of Naraya•.1a. But in Vedic 
literature we do not find that poor men should be treated as representa­
tives of Niiriiyal)a. Of course, "those who are unprotected" are mentioned 
here, but the definition of this phrase is clear from the siistras. The poor 
man should not be unprotected, but the briihmar-a should especially be 
treated as the representative of Niiriiyal)a and should be worshiped like 
Him. It is specifically said that to pacify the briihmar-as, one's.face should 
be lotuslike. A lotuslike face is exhibited when one is adorned with love 
and affection. In this respect, the example of the father's being angry at 
the son and the son's trying to pacify the father with smiling and sweet 
words is very appropriate. 

TEXT 12 
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tan me sva-bhartur avasiiyam alak�amiir-au 
yu�mad-vyatikrama-gatirh pratipadya sadya� 

bhuyo mamiintikam itiirh tad anugraho me 
yat kalpatiim acirato bhrtayor viviisa.h 
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tat-therefore; me-My; sva-bhartu�-of their master; avasayam-the 
intention; alak�amiiflau-not knowing; yu�mat-against you; vyatikrama­
offense;gatim-result;pratipadya-reaping;sadya�-immediately; bhuya�­
again; mama antikam-near Me; itam-obtain; tat-that; anugraha�-a 
favor; me-to Me; yat-which; kalpatiim-let it be arranged; acirata.h­
not long; bhrtayo[l-of these two servants; vivasa�-exile. 

TRANSLATION 

These servants of Mine have transgressed against you, not knowing the 
mind of their master. I shall therefore deem it a favor done to Me if you 
order that, although reaping the fruit of their transgression, they may 
return to My presence soon and the time of their exile from My abode 
may expire before long. 

PURPORT 

From this statement we can understand how anxious the Lord is to get 
his servitor back into Vaikur;ttha. This incident, therefore, proves that 
those who have once entered a Vaikur;ttha planet can never fall down. The 
case of Jaya and Vijaya is not a falldown; 'it is just an accident. The Lord 
is always anxious to get such devotees back again to the Vaikut:�tha 
planets as soon as possible. It is to be assumed that there is no possibility 
of a misunderstanding between the Lord and the devotees but when there 
are discrepancies or disruptions between one devotee and another, one has 
to suffer the consequences, although that suffering is temporary. The Lord 
is so kind to His devotees that He took all the responsibility for the 
doormen's offense and requested the sages to give them facilities to return 
to V aikut:�tha as soon as possible. 

TEXT 13 
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brahmovaca 
atha tasyosafirh devim 

r�i-kulyarh sarasvati"m 
nasviidya manyu-da�.tanarh 

te�iim iitmiipy atrpyata 
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brahma-Lord Brahma; uvaca-said; atha-now; tasya-of the Supreme 
Lord; usatim- lovely; devim-shining; r�i-kulyam-like a series of Vedic 
hymns; sarasvatim- speech; na-not; asvadya-hearing; manyu-anger; da�­

.tanam-bitten; te�am-of those sages; atma-the mind; api-even though; 
atrpyata-satiated. 

TRANSLATION 

Brahma continued: Even though the sages had been bitten by the 
serpent of anger, their souls were not satiated with hearing the Lord's 
lovely and illuminating speech, which was like a series of Vedic hymns. 

TEXT 14 
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satim vyadaya srr-vanto 
laghvim gurv-artha-gahvaram 

vigah yagadha-gambhiram 
na vidus tac-cik!r�itam 

satim-excellent; vyadaya- with attentive aural reception; snwanta�­
hearing; laghvim-properly composed; guru-momentous; artha- import; 
gahvariim- difficult to understand; vigahya-pondering; agadha- deep; 
gambhiram- grave; na-not; vidu�-understand; tat-of the Supreme Lord; 
cikir�itam-the intention. 

TRANSLATION 

The Lord's excellent speech was difficult to comprehend because of its 
momentous import and its most profound significance. The sages heard 
it with wide open ears and pondered it as well. But although hearing, they 
could not understand what He intended to do. 

PURPORT 

It should be understood that no one can surpass the Supreme Personality 
of Godhead's speaking. There is no difference between the Supreme Person 
and His speeches, for He stands on the absolute platform. The sages tried 
with wide open ears to understand the words from the lips of the Supreme 
Lord, but although His speech was very concise and meaningful, the sages 
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could not completely comprehend what He was saying. They could not 
even ·Comprehend the purport of the speech or what the Supreme Lord 
wanted to do. Nor could they understand whether the Lord was angry or 
pleased with them. 

TEXT 15 
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te yoga-miiyayiirabdha­
piirame�phya-mahodayam 

procull priinjalayo vipriill 
prahr�tiift k�ubhita-tvacall 

te-those; yoga-miiyayii-through His internal potency; iirabdha-had 
been revealed; piirame�thya-of the Supreme Personality of Godhead; 
maha-udayam-multi-glories; procu�-spoke; priiiijalaya�-with folded 
hands; viprii�-the four briihmaras; prahnlii�-extremely delighted; 
k�ubhita-tvaca�-hair standing on end. 

TRANSLATION 

The four hrahma!'a sages were nevertheless extremely delighted to 
behold Him, and they experienced a thrill throughout their bodies. They 
then spoke as follows to the Lord, who had revealed the multi-glories of 
the Supreme Personality through His internal potency, yogamaya. 

PURPORT 

The sages were almost too puzzled to speak before the Supreme 
Personality of Godhead for the first time, and the hairs of their bodies 
stood erect due to their extreme joy. The highest opulence in the material 
world is called piirame§thya, the opulence of Brahma. Bl;lt that material 
opulence of Brahma, who lives on the topmost planet within this 
material world, cannot compare to the opulence of the Supreme Lord 
because the transcendental opulence in the spiritual world is caused 
by yogamiiyii, whereas the opulence in the material world is caused by 
mahiimiiyii. 
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TEXT 16 
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r�aya ucu!J. 
na vayam bhagavan vidmas 

tava deva ciki:r�itam 
krto me 'nugrahas ceti 

yad adh yak�a!J. prabhii�ase 
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r�aya!J.-the sages; ucu!J.-said; na-not; vayam-we; bhagavan-0 Supreme 
Personality of Godhead; vidma!J.-did know; tava- Your; deva-0 Lord; 
ciki:r�itam-wish for us to do; krta!J.-has been done; me-unto Me; anu­
graha�- favor; ca-and; iti-thus; yat-which; adhyak�a�-the supreme 
ruler; prabhii�ase-You say. 

TRANSLATION 

The sages said: 0 Supreme Personality of Godhead, we are unable to 
know what You intend for us to do, for even though You are the supreme 
ruler of all, You speak in ourfavor as if we have done something good for 
You. 

PURPORT 

The sages could understand that the Supreme Personality of Godhead, 
who is above everyone, was speaking as if He were in the wrong; therefore 
it was difficult for them to understand the words of the Lord. They could 
understand, however, that the Lord was speaking in such a humble way 
just to show them His all-merciful favor. 

TEXT 17 
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brahmart yasya pararh daivarh 
briihmartii!J. kila te prabho 

vipriir;tiirh deva-deviiniim 
bhagaviin iitma-daivatam 
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brahma[lyasya-of the Supreme director of the brahminical culture; 
param-the highest; daivam-position; brahma[la�-the brahma[tas; kila­
for the teaching of others; te-Your; prabho-0 Lord; viprar,tam-of the 
brahmaras; deva-devanam-to be worshiped by the demigods; bhagavan­
the Supreme Personality of Godhead; atrna-the self; daivatam-worship­
able Deity. 

TRANSLATION 

0 Lord, You are the supreme director of the brahminical culture. Your 
considering the brahma!J.as to be in the highest position is Your example 
for teaching others. Actually You are the supreme worshipable Deity, not 
only for the gods but for the brahma!J.as also. 

PURPORT 

In the Brahma-sarhhita it is clearly stated that the Supreme Personality 
of Godhead is the cause of all causes. There are undoubtedly many 
demigods, the chiefs of whom are Brahma and Siva. Lord Vi�t;�u is the 
Lord of Brahma and Siva, not to speak of the brahma[laS who are in this 
material world. As mentioned in Bhagavad-gTta, the Supreme Lord is very 
favorable towards all activities performed according to brahminical culture, 
or the qualities of control of the senses and mind, cleanliness, forbearance, 
faith in scripture, and practical and theoretical knowledge. The Lord is the 
Supersoul of everyone. In Bhagavad-g"ita it is said that the Lord is the 
source of all emanations; thus He is also the source of Brahma and Siva. 

TEXT 18 

�: QWCI<t;fl � � ('f§fllm I 

• 'mi't gVt f.tFti+tii<l *";:q(f: ������ 

tvatta� sanatano dharma 
rak�yate tanubhis tava 

dharmasya paramo guhyo 
nirvikaro bhavan mata� 

tvatta�-from You; sanatana�-eternal; dharma�-occupation; rak�yate­
is protected; tanubh*-by multi-manifestations; tava- Your; dharmasya­
of religious principles; parama�-the supreme; guhya�-objective; nirvi­
kara�-unchangeable; bhavan-You; mata�-in our opinion. 
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TRANSLATION 

You are the source of the eternal occupation of all living entities, and 
by Your multi-manifestations of Personalities of Godhead, You have 
always protected religion. You are the supreme objective of religious 
principles, and in our opinion You are inexhaustible and unchangeable 
eternally. 

PURPORT 

The statement in this verse dharmasya paramo guhyo refers to the most 
confidential part of all religious principles. This is confirmed in Bhagavad­
gftii. The conclusion of Lord Kr�l)a in His advice to A�una is: "Give up all 
other religious engagement and just surrender unto Me." This is the most 
confidential knowledge in executing religious principles. In theBhiigavatam 
also it is stated that if one does not become Kr�qa conscious after very 
rigidly executing one's specified religious duties, all his labor in following 
so-called religious principles is simply a waste of time. Here also the sages 
confirm the statement that the Supreme Lord, not the demigods, is the 
ultimate goal of all religious principles. There are many foolish propa­
gandists who say that worship of the demigods is also a way to reach the 
supreme goal, but in the authorized statements of Srfmad-Bhiigavatam and 
Bhagavad-gftii this is not accepted. Bhagavad-gftii says that one who 
worships a particular demigod can reach the demigod's planet, but one who 
worships the Supreme Personality of Godhead can enter into Vaikut;ttha. 
Some propagandists say that regardless of what one does he will ultimately 
reach the supreme abode of the Personality of Godhead, but this is not 
valid. The Lord is eternal, the Lord's servitor is eternal, and the Lord's 
abode is also eternal. They are all described here as saniitana, or eternal. 
The result of devotional service, therefore, is not temporary, as is the 
achievement of heavenly planets by worshiping the demigods. The sages 
wanted to stress that although the Lord, out of His causeless mercy, says 
that He worships the briihmar-as and V ai�t;tavas, actually the Lord is 
worshipable not only by the briihmar-as and Vai�t;tavas but also by the 
demigods. 

TEXT 19 
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taranti hy anjasii mrtyum 
nivrttii yad-anugrahiit 

yogina� sa bhaviin kim svid 
anugrhyeta yat para* 

[Canto 3, Ch. 16 

taranti-cross over; hi-because; anjasii-easily; mrtyum-birth and death; 
nivrttii�-ceasing all material desires; yat-Your; anugrahiit-by mercy; 
yogina�-transcendentalists; sa�-the Supreme Lord; bhaviin-You; kim 
svit-never possible; anugrhyeta-may be favored; yat-which ; para*-by 
others. 

TRANSLATION 

Mystics and transcendentalists, by the mercy of the Lord, cross beyond 
nescience by ceasing all material desires. It is not possible, therefore, that 
the Supreme Lord can be favored by others. 

PURPORT 

Unless one is favored by the Supreme Lord, one cannot cross over the 
ocean of the nescience of repeated birth and death. Here it is stated that 
yogis or mystics cross beyond nescience by the mercy of the Supreme 
Personality of Godhead. There are many kinds of mystics, such as the 
karma-yogi, jiiiina-yog"i, dhyiina-yogi and bhakti-yogi. The karmis particu­
larly search after the favor of the demigods, the jniiniS want to become 
one with the Supreme Absolute Truth, and the yogis are satisfied simply 
by partial vision of the Supreme Personality of Godhead, Paramatma, and 
ultimately by oneness with Him. But the bhaktas, the devotees, want to 
associate with the Supreme Personality of Godhead eternally and serve 
Him. It has already been admitted that the Lord is eternal, and those who 
want the favor of the Supreme Lord perpetually are also eternal. Therefore 
"yogis" here means devotees. By the mercy of the Lord, devotees can 
easily pass beyond the nescience of birth and death and attain the eternal 
abode of the Lord. The Lord is therefore not in need of another's favor 
because no one is equal to or greater than Him. Actually, everyone needs 
the favor of the Lord for successful understanding of his human mission. 

TEXT 20 
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yam vai vibhiitir upayiity anuvelam anyair 
arthiirthibh* sva-sirasii dhrta-piida-reru� 

dhan yiirpitiingh ri-tulas i-na va-diima-dhii mn o 

lokam madhu-vrata-pater iva kiimayiinii 
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yam-whom; vai-certainly; vibhut*-Lak$mi, the Goddess of Fortune; 
upayiiti-waits upon; anuvelam-occasionally; anyai�-by others; artha­
material facility; arthibh*-by those who desire; sva-sirasii-on their own 
heads; dhrta-accepting; piida-of the feet; rertu�-the dust; dhan ya-by the 
devotees; arpita-offered; anghri-at your feet; tulasi-of tulasi leaves; 
nava-fresh; diima-on the garland; dhiimna�-having a place; lokam-the 
place; madhu-vrata-pate�-of the king of the bees; iva-like; kiimayiinii-is 
anxious to secure. 

TRANSLA TION 

The goddess of fortune, Lak�mi, the dust of whose feet is worn on the 
head by others, waits upon You, as appointed, for she is anxious to 
secure a place in the abode of the king of bees, who hovers on the fresh 
wreath of tulasi leaves offered at Your feet by some blessed devotee. 

PURPORT 

As previously described, tulas"i has attained all superior qualities due to 
being placed at the lotus feet of the Lord. The comparison made here is 
very nice. As the king of bees hovers over the tulas"i leaves offered to the 
lotus feet of the Lord, so Lak�mi, the goddess who is sought after by the 
demigods, briihmar-as, Vai$l)avas and everyone else, always engages in 
rendering service to the lotus feet of the Lord. The conclusion is that no 
one can be the benefactor of the Lord; everyone is actually the servant of 
the servant of the Lord. 

TEXT 21 
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yas tiim vivikta-caritair anuvartamiiniim 
niityiidriyat parama-bhiigavata-prasanga� 

sa tvarh dvijiinupatha-pur-ya-raja� punlta� 
srivatsa-lak�ma kim agii bhaga-bhiijanas tvam 

ya�-who; tiim-Lak�m1; vivikta-completely pure; carita*-devotional 
services; anuvartamiiniim-serving; na- not; atyiidriyat- attached; parama­
the highest; bhiigavata-devotees; prasanga�-attached; sa�-the Supreme 
Lord; tvam-You; dvija-of the briihmar-as; anupatha-on the path; pur-ya­
sanctified; raja�- dust; puni:ta�-purified; srivatsa-of Srivatsa; lak�ma-the 
mark; kim- what; agii�- Y ou obtained; bhaga-all opulences or all good 
qualities; bhiijana�-the reservoir; tvam- You. 

TRANSLATION 

0 Lord, You are exceedingly attached to the activities of Your pure 
devotees, yet You are never attached to the goddesses of fortune who 
constantly engage in Your transcendental loving service. How can You be 
purified, therefore, by the dust of the path traversed by the brahma!J.as, 
and how can You be glorified or made fortunate by the marks of Srivatsa 
on Your chest? 

PURPORT 

It is said in the Brahma-samhitii that the Lord is always served by many 
hundreds of thousands of goddesses of fortune in His V aikul)�ha planet, 
yet because of His attitude of renunciation of all opulences, He is not 
attached to any one of them. The Lord has six opulences-unlimited 
wealth, unlimited fame, unlimited strength, unlimited beauty, unlimited 
knowledge and unlimited renunciation. All the demigods and other living 
entities worship Lak�ml, the goddess of fortune, just to get her favor, yet 
the Lord is never attached to her because He can create an unlimited 
number of such goddesses for His transcendental service. The goddess of 
fortune, Lak�mi, is sometimes envious of the tulasi leaves which are placed 
at the lotus feet of the Lord because they remain fixed there and do not 
move, whereas Lak�mijl, although stationed by the chest of the Lord, 
sometimes has to please other devotees who pray for her favor. Lak�mijl 
sometimes has to go to satisfy her numerous devotees, but tulasi leaves 
never forsake their position, and the Lord therefore appreciates the service 
of the tulasi more than the service of Lak�m1. When the Lord says, 
therefore, that it is due to the causeless mercy of the briihmar-as that 
Lak�mijl does not leave Him, we can understand that Lak�miji is attracted 
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by the opulence of the Lord, not by the briihma!las' benedictions upon 
Him. The Lord is not dependent on anyone's mercy for His opulence; He 
is always self-sufficient. The Lord's statement that His opulence is due to 
the benediction of the brii.hma!'as and V ai�l)avas is only to teach others 
that they should offer respect to the brii.hma!'as and Vai�l)avas, the 
devotees of the Lord. 

TEXT 22 
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dharmasya te bliagavatas tri-yuga tribhi� svai� 
padbhis carii.caram idarh dvija-devatiirtham 

nunam bhrtam tad-abhighiiti rajas tamas ca 
sattvena no vara-dayii. tanuvii nirasya 

dharmasya-of the personification of all religion; te-of You; bhagavata�­
of the Supreme Personality of Godhead; tri-yuga-You who are manifest in 
aU three millenniums; tribhil].-by three; svai�-Y our own; padbhi�­
feet; cara-acaram-animate and inanimate; idam-this universe; dvija­
the twice-born; devatii.-the demigods; artham-for the sake of; nunam­
however; bhrtam-protected; tat-those feet; abhighati-destroying; 
raja�-the mode of passion; tama�-the mode of ignorance; ca-and; 
sattvena-of pure goodness; na�-unto us; vara-daya-bestowing all bless­
ings; tanuva-by Your transcendental form; nirasya-driving away. 

TRANSLATION 

0 Lord, You are the personification of all religion. Therefore You 
manifest Yourself in three millenniums, and thus You protect this 
universe, which consists of animate and inanimate beings. By Your grace, 
which is of pure goodness and is the bestower of all blessing, kindly 
drive away the elements of rajas and tamas for the sake of the demigods 
and twice-born. 

PURPORT 

The Lord is addressed in this verse as tri-yuga, or one who appears in 
three millenniums-namely the Satya, Dvapara and Treta yugas. He is not 
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mentioned as appearing in the fourth millennium, or Kali-yuga. It is 
described in Vedic literature that in Kali-yuga He comes as channa­
avatiira, or an incarnation, but He does not appear as a manifest incar­
nation. In the other yugas, however, the Lord is a manifest incarnation, 
and therefore He is addressed as tri-yuga, or the Lord who appears in 
three yugas. 

Srfdhara Svamf describes triyuga as follows: yuga means couple, and 
tri means three. The Lord is manifested as three couples by His six 
opulences or three couples of opulences. In that way He can be addressed 
as triyuga . The Lord is the personality of religious principles. In three 
millenniums religious principles are protected by three kinds of spiritual 
culture, namely austerity, cleanliness and mercy. The Lord is called 
triyuga in that way also. In the age of Kali these three requisites tci 
spiritual culture are almost absent, but the Lord is so kind that in spite 
of Kali-yuga's being devoid of these three spiritual qualities, He comes and 
protects the people of this age in His covered incarnation as Lord 
Caitanya. Lord Caitanya is called covered because although He is Kr�rya 
Himself, He presents Himself as a devotee of Kr�rya, not directly. The 
devotees pray to Lord Caitanya, therefore, to eliminate their stock of 
passion and ignorance, the most conspicuous assets of this yuga. In the 
Kr�rya consciousness movement one cleanses himself of the modes of 
passion and ignorance by chanting the holy name of the Lord, Hare Kr�rya, 
Hare Kr�rya, as introduced by Lord Caitanya. 

The four Kumaras were cognizant of their situation in the modes of 
passion and ignorance because, although in Vaiku1;1tha, they wanted to 
curse devotees of the Lord. Since they were conscious of their own weak­
ness, they prayed to the Lord to remove their still existing passion and 
ignorance. The three transcendental qualifications, cleanliness, austerity 
and mercy, are the qualifications of the twice-born and the demigods. 
Those who are not situated in the quality of goodness cannot accept 
these three principles of spiritual culture. For the Kr�l).a consciousness 
movement, therefore, there are three sinful activities which are prohibited­
namely illicit sex, intoxication, and eating food other than the prasiida 
offered to Kr�rya. These three prohibitions are based on the principles of 
austerity, cleanliness and mercy. Devotees are merciful because they spare 
the poor animals, and they are clean because they are free of contamina­
tion from unwanted foodstuff and unwanted habits. Austerity is 
represented by restricted sex life. These principles, indicated by the 
prayers of the four Kumaras, should be followed by the devotees who 
are engaged in Kr�1;1a consciousness. 
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na tvam dvi}ottama-kulam _yadi hatma-gopam 
goptii vna{l svarharena sa-sunrtena 

tarhy eva nank§yati sivas tava deva pantha 
loko 'grahT§yad r§abhasya hi tat pramatwm 
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na-not; tvam- You; dvija-of the twice-born;uttama-kulam-the highest 
class; yadi-if; ha-indeed; atma-gopam-worthy to be protected by Y ou; 
goptii-the protector; m:�a�-the best; svarharena-by worship; sa-sunrtena 
-along with mild words; tarhi-then; eva-certainly; nahk.syati­
will be lost; siva[r-auspicious; tava- Your; deva- 0 Lord; pantha�- the path; 
loka�- the people in general; agrahz§yat-would accept; r§abhasya-of the 
best; hi-because; tat-that; pramiiram - authority. 

TRANSLATION 

0 Lord, You are the protector of the highest of the twice-hom, and if 
You do not protect them by offering worship and mild words, then 
certainly the auspicious path of worship will be rejected by people in 
general, who act on the strength and authority of Your Lordship. 

PURPORT 

In Bhagavad-g"ita it is stated by the Lord Himself that the acts and 
character of great authorities are followed by people in general. Leaders 
of ideal character are therefore needed in society. Kr�t;�a, the Supreme 
Personality of Godhead, appeared in this material world just to show the 
example of perfect authority, and people have to follow His path. The 
Vedic injunction is that one cannot understand the Absolute Truth 
simply by mental speculation or logical argument. One has to follow the 
authorities. Mahiijano yena gata� sa panthii�. Great authorities should be 
followed; otherwise, if we simply depend on the scriptures, we are some­
times misled by rascals, or else we cannot understand or follow the 
different spiritual injunctions. The best path is to follow the authorities. 
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The four briihmar-a sages stated that Kr�l)a is naturally the protector of 
the cows and briihmar;ws: go-briihmar;w-hitiiya ca. When Kr�l)a was on 
this planet, He set a practical example. He was a cowherd boy, and He 
was very respectful to the briihmar-as and devotees. 

It is also affirmed herein that the briihmar-as are the best of the twice­
born. Briihmar;ws, k�atriyas and vaiSyas are all twice-born, but the 
briihmar-as are the best. When there is a fight between two persons, each 
of them protects the upper part of his body-the head, the arms and the 
belly. Similarly, for the actual advancement of human civilization, the 
best part of the social body, namely the briihmar-as, the k�atriyas and 
vaisyas (the intelligent class of men, the military class and the mercantile 
men) should be given special protection. Protection of the laborers should 
not be neglected, but special protection should be given to the upper 
orders. Of all classes of men, the briihmar;ws and the V ai�tlavas should be 
given special protection. They should be worshiped. When their protection 
is performed, it is just like worshiping God. That is not exactly protection; 
it is a duty. One should worship the briihmartas and Vai�tlavas by offering 
them all kinds of endowments and sweet words, and if one has no means 
to offer anything, he must at least use sweet words to pacify them. The 
Lord personally exhibited this behavior towards the Kumaras. 

If this system is not introduced by the leaders, then human civilization 
will be lost. When there is no protection and special treatment for persons 
who are devotees of the Lord, who are highly intelligent in spiritual life, 
then the whole society is lost. The word nank�yati indicates that such a 
civilization becomes spoiled and is annihilated. The kind of civilization 
recommended is called deva-pathin; which means the royal road of the 
demigods. Demigods are supposed to be fully fixed in devotional service 
or Kr�l)a consciousness; that is the auspicious path that should be 
protected. If the authorities or the leaders of society do not give special 
respect to the briihmartas and Vai�l)avas and do not offer them not only 
sweet words but all facilities, then the path of progress will be lost to 
human civilization. The Lord personally wanted to teach this, and there­
fore He offered so much praise to the Kumaras. 

TEXT 24 
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tat te 'nabhl�pam iva sattva-nidher vidhitsott 
k�emam janiiya nija-saktibhir uddhrtiire� 

naitiivatii tryadhipater bata visva-bhartus 
teja� k�atam tv avanatasya sa te vinoda� 
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tat-that destruction of the path of auspiciousness; te-by You; 
anabh�s.tam-is not liked; iva-as; sattva-nidhe�-the reservoir of all good­
ness; vidhitso�-desiring to do; k�emam-good; janiiya-for the people in 
general; nija-saktibh*-by Your own potencies; uddhrta-destroyed; 
are�- the opposite element; na-not; etiivatii-by this; tryadhipate�-of 
the proprietor of the three kinds of creations; bata-0 Lord; visva-bhartu�­
the maintainer of the universe; teja�-potency; k�atam-reduced; tu-but; 
avanatasya-submissive; sa�-that; te-Your; vinoda�-pleasure. 

TRANSLATION 

Dear Lord, You never want the auspicious path to be destroyed because 
You are the reservoir of all goodness. Just to benefit people in general, 
You destroy the evil element by Your mighty potency. You are the 
proprietor of the three creations and the maintainer of the entire 
universe. Therefore Your potency is not reduced by Your submissive 
behavior. Rather, by submission You exhibit Your transcendental 
pastimes. 

PURPORT 

Lord Kr�J;�a was never reduced in His position by becoming a cowherd 
boy or by offering respect to Sudama Brahmal)a or to His other devotees 
like N anda Maharaja, Vasudeva, Maharaja Yudhi��hira and the PaJ;�«;lavas' 
mother, Kunti. Everyone knew that He was the Supreme Personality of 
Godhead, Kr�J;�a, yet His behavior was exemplary. The Supreme Person­
ality of Godhead is sac-cid-iinanda-vigraha; His form is completely 
spiritual, full of bliss and knowledge, and it is eternal. Because the living 
entities are His parts and parcels, originally they also belong to the same 
quality of eternal form as the Lord, but when they come in contact with 
miiyii, the material potency, due to their forgetfulness their existential 
constitution is covered. We should try to understand the appearance of 
Lord Kr�l)a in this spirit, as the Kumaras pray to Him. He is eternally a 
cowherd boy at V rndavana, He is eternally the leader of the Battle of 
Kuruk�etra, and He is eternally the opulent prince of Dvaraka and the 
lover of the damsels of Vrndavana; all His appearances are meaningful 
l!ecause they show His real. characteristics to the conditioned souls 
who have forgotten their relationship with the Supreme Lord. He does 
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everything for their benefit. The force exhibited in the Battle of 
Kuruk�etra by the desire of Kr�r:ta and through the agency of Arjuna 
was also necessary because when people become too irreligious, force is 
required. Nonviolence in this respect is rascaldom. 

TEXT 25 
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yarh viinayor damam adh!sa bhaviin vidhat te 
vrttirh nu vii tad anumanmahi nirvyaukam 

asmiisu vii ya ucito dhriyatiirh sa dar;ujo 
ye 'niigasau vayam aywik�mahi kilbi�er;ta 

yam-which; vii-or; anayo�-of both of them; damam-punishment; 
adh!sa-0 Lord; bhaviin-Your Lordship; vidhatte-awards; vrttim- better 
existence; nu-certainly; vii-or; tat-that; anumanmahi-we accept; 
nirvyaukam-without duplicity; asmiisu-to us; vii-or; ya�-whichever; 
ucita�-is proper ; dhriyatiim-may be awarded; sa�-that; da[tfla�-punish­

ment; ye-who; anagasau-sinless; vayam-we; ayuhk§mahi- allotted; 
kilbifie(la-with a curse. 

TRANSLATION 

0 Lord, whatever punishment You wish to award to these two 
innocent persons or also to us we shall accept without duplicity. We 
understand that we have cursed two faultless persons. 

PURPORT 

The sages, the four Kumaras, now reject their cursing of the two door­
keepers, Jaya and Vijaya, because they are now conscious that persons 
who engage in the service of the Lord cannot be at fault at any stage. It is 
said that anyone who has implicit faith in the service of the Lord, or who 
actually engages in transcendental loving service, has all the good qualities 
of the demigods. Therefore, a devotee cannot be at fault. If sometimes it 
is found that he is in error by accident or by some temporary arrangement, 
that should not be taken very seriously. The cursing of Jaya and Vijaya is 
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here repented. Now the Kumaras are thinking in terms of their position in 
the modes of passion and ignorance, and they are prepared to accept any 
kind of punishment from the Lord. In general, when dealing with devotees, 
we should not try to find faults. In Bhagavad-gitii also it is confirmed that 
the devotee who faithfully serves the Supreme Lord, even if found to 
commit a gross mistake, should be considered a siidhu or saintly person. 
Due to former habits he may commit some wrong, but because he is 
engaged in the service of the Lord, that wrong should not be taken very 
seriously. 

TEXT 26 
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sri bhagaviin uviica 

etau suretara-gatim pratipadya sadya� 
samrambha-sambhrta-samiidhy-anubaddha-yogau 

bhuya� sakiisam upayiisyata iisu yo va� 
sapo mayaiva nimitas tad aveta viprii� 

sri bhagaviin uviica-the Supreme Personality of Godhead replied; etau­
these two doorkeepers; sura-itara-demoniac; gatim-the womb; prati­
padya-obtaining; sadya�-quickly; samrambha-by anger; sambhrta­
intensified; samiidhi-concentration of mind; anubaddha-firmly; yogau­
united with Me; bhUya�-again; sakiisam-to My presence; upayiisyata�­
shall return; iisu-shortly; ya�-which; va{l-of you; siipa{l-curse; maya­
by Me; eva-alone; nimita{l-ordained; tat-that; aveta-know; viprii{l- 0 

briihmartas. 

TRANSLATION 

The Lord replied: 0 brahmapas, know that the punishment you inflicted 
on them was originally ordained by Me, and therefore they will fall to a 
birth in a demoniac family. But they will be firmly united with Me in 
thought through mental concentration intensified by anger, and they will 
return to My presence shortly. 
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PURPORT 

The Lord stated that the punishment inflicted by the sages upon the 
doorkeepers Jaya and Vijaya was conceived by the Lord Himself. Without 
the Lord's sanction, nothing can happen. It is to he understood that there 
was a plan in the cursing of the Lord's devotees in VaikuQ�ha, and His plan 
is explained by many stalwart authorities. The Lord sometimes desires to 
fight. The fighting spirit also exists in the Supreme Lord, otherwise how 
could fighting he manifested at all? Because the Lord is the source of 
everything, anger and fighting are also inherent in His personality. When 
He desires to fight with someone, He has to find an enemy, but in the 
V aikuptha world there is no enemy because everyone is engaged fully in 
His service. Therefore He sometimes comes to the material world as an 
incarnation in order to manifest His fighting spirit. 

In Bhagavad-gitii also it is said that the Lord appears just to give 
protection to the devotees and to annihilate the nondevotees (Bg. 4.8). 
The nondevotees are found in the material world, not in the spiritual 
world; therefore, when the Lord wants to fight, He has to come to this 
world. But who will fight with the Supreme Lord? No one is able to fight 
with Him! Therefore, because the Lord's pastimes in the material world 
are always performed with His associates, not with others, He has to find 
some devotee who will play the part of an enemy. In Bhagavad-gitii the 
Lord says to Arjuna, "My dear Arjuna, both you and I appeared many, 
many times in this material world, hut you have forgotten, whereas I 
remember." Thus Jaya and Vijaya were selected by the Lord to fight with 
Him in the material world, and that was the reason the sages came to see 
Him and accidentally the doorkeepers were cursed. It was the Lord's desire 
to send them to the material world, not perpetually; hut for some time. 
Therefore, just as, on a theatrical stage, someone takes the part of enemy 
to the proprietor of the stage although the play is for a short time and 
there is no permanent enmity between the servant and the proprietor, 
similarly the sura-janas (devotees) were cursed by the sages to go to the 
asura-jana or atheistic families. That a devotee should come into an 
atheistic family is surprising, hut it is simply a show. After finishing their 
mock fighting, both the devotee and the Lord are. again associated in the 
spiritual planets. That is very explicitly explained here. The conclusion is 
that no one falls from the spiritual world or Vaikuf.ltha pla�et, for it is the 
eternal abode. But sometimes, as the Lord desires, devotees come into 
this material world as preachers or as atheists. In each case we must under­
stand that there is a plan of the Lord. Lord Buddha, for example, is an 
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incarnation, yet he preached atheism: "There is no God." But actually 
there was a plan behind this, as explained in the Bhiigavatam. 

TEXT 27 

�qr:;q 

:3l't ij- � � ;:r�"'l"'��jf;{l{_ I 
� ij���R Ft� � �tf3fijl{_ II �'!Ill 

brahmoviica 
atha te munayo dr§tvii 

nayaniinanda-bhiijanam 
vaikurt.tham tad-adhi§thiinam 

vikurt,tham ca svayam-prabham 

brahmii uviica-Lord Brahma said; atha-now; te-those; munaya�­
sages; dr§tvii-after seeing; nayana-of the eyes; ananda- pleasure; bhiija­
nam- producing; vaikurttham-the Vaikui:ttha planet; tat-of Him; adhi�.thii­
nam-the abode; vikurt.tham-the Supreme Personality of Godhead; ca­
and; svayam-prabham-self-illuminating. 

TRANSLATION 

Lord Brahma said: After seeing the Lord of Vaikui:ttha, the Supreme 
Personality of Godhead, in the self-illuminated V aikui:ttha planet, the 
sages left that transcendental abode. 

PURPORT 

The transcendental abode of the Supreme Personality of Godhead, as 
stated in Bhagavad-gitii and confirmed in this verse, is self-illuminated. In 
Bhagavad-gitii it is said that in the spiritual world there is no need of sun, 
moon or electricity. This indicates that all the planets there are self­
illuminated, self-sufficient and independent; everything there is complete. 
Lord Kr�rp says that once one goes to that Vaikur:Jtha planet, he never 
returns. The inhabitants of Vaikur.rtha never returrr to the material world, 
but the incident of .Jaya and Vijaya was a different case. They came to 
the material world for some time, and then again they returned to 
V aikur;ttha. 
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TEXT 28 

� qf� 3ff'I1Jq�tfld'f1 .. q � I 

31ftr�: qf�: ���t � f�tr1{ 11';(�11 

bhagavantarh parikramya 
pral)ipatyiinumiinya ca 

pratijagmu� pramuditii� 
sarhsanto va�l)av"irh sriyam 

bhagavantam-the Supreme Personality of Godhead;parikramya-after 
circumambulating; pratJ,ipatya-after offering obeisances; anumanya-after 
learning; ca-and;pratijagmu[l.-returned;pramuditii[l.-extremely delighted; 
sarhsanta[l.-glorifying; vainwvfm-of the v ai�t;tavas; sri yam-opulence. 

TRANSLATION 

The sages circumambulated the Supreme Lord, offered their obeisances 
and returned, extremely delighted at learning of the divine opulences of 
the V ai�Q.ava. 

PURPORT 

It is still a respectful practice to circumambulate the Lord in Hindu 
temples. Especially in Vai�Q.ava temples there is an arrangemen

'
t for 

people to offer respects to the Deity and circumambulate the temple at 
least three times. 

TEXT 29 

l4'1CII;w�'lf.f� qre +rr � � I 
;rm: ��sf'f �� � � ij it 11';(�11 

bhagaviin anugiiv iiha 
yiitarh mii bha�.tam astu sam 

brahma-teja[!. samartho 'pi 
hanturh necche matarh tu me 

bhagavan- the Supreme Personality of Godhead; anugau-to His two 
attendants; aha-said; yatam-depart from this place; ma-let there not he; 
bhai�tam- fear;astu-let there he;sam-happiness; brahma-of a brahmal)a; 
teja[!.-the curse; samartha[!.-being able; api-even; hantum-to nullify; na 
icche-do not desire; matam-approved; tu-on the contrary; me-by Me. 
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TRANSLATION 

The Lord then said to His attendants, Jaya and Vijaya: Depart this 
place, but fear not. All glories unto you. Though I am capable of 
nullifying the brahmal).as' curse, I would not do so. On the contrary, it has 
My approval. 

PURPORT 

As explained in connection with Text 26, all the incidents that took 
place had the approval of the Lord. Ordinarily, there is no possibility that 
the four sages could be so angry with the doorkeepers, nor could the 
Supreme Lord neglect His two doorkeepers, nor can one come back from 
V aikul).tha after once taking birth there. All these incidents, therefore, 
were designed by the Lord Himself for the sake. of His pastimes in the 
material world. Thus He plainly says that it was done with His approval. 
Otherwise, it would have been impossible for inhabitants of V aikuJ;�tha to 
come back to this material world simply because of a brahminical curse. 
The Lord especially blesses the so-called culprits: "All glories unto you." 
A devotee, once accepted by the Lord, can never fall down. That is the 
conclusion of this incident. 

TEXT 30 

��� f9lf« �;.n � �� I 
��144trotT �Tft M �, .. ({\ �� II� 0 II 

etat puraiva nirdi�.tam 
ramaya kruddhaya yada 

purapavarita dvari 
visanti mayy uparate 

etat-this departure;pura-formerly; eva- certainly; nird� .tam-foretold ; 
ramaya-by Lak$mi; kruddhaya-furious; yada-when; purti-previously ; 
apavarita-prevented; dvari-at the gate; visanti-entering; mayi-as I; 
uparate-was resting. 

TRANSLATION 

This departure from V aikul).�ha was foretold by La�mi, the goddess of 
fortune. She was very angry because when she left My abode and then re­
turned, you stopped her at the gate while I was sleeping. 
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TEXT 31 

'lfif �;��Tlt;J f;{� :r.;ifiAn-:�il":::lcl�-.rrr� I 
�if� f� if tf;T����qnmJ � .. : II�� II 

mayi sarhrambha-yogena 
nistfrya brahrna-helanarn 

pratye�yatarh nikiisarh me 
kiileniilpTyasii puna� 

mayi-unto Me;sarhrarnbha-yogena-by practice of mystic yoga in anger; 
nistirya-being liberated from; brahma-helanam-the result of disobedience 
to the briihrnar;ws; pratye�yatarn-will come back; nikiisarn-near; me-Me; 
kiilena-in due course of time; alpiyasii-very short; puna{t-again. 

TRANSLATION 

The Lord assured the two VaikuQ.!ha inhabitants, Jaya and Vijaya: By 
practicing the mystic yoga system in anger, you will be cleansed of the sin 
of disobeying the brahmat;tas and within a very short time return to Me. 

PURPORT 

The Supreme Personality of Godhead advised the two doorkeepers, Jaya 
and Vijaya, that by dint of bhakti-yoga in anger they would be delivered 
from the curses of the briihmaras. Srila Madhva Muni remarks in this con­
nection that by practicing bhakti-yoga one can become free from all sinful 
reactions. Even a brahma-siipa, or curse by a briihrnara, which cannot be 
overcome by any other means, can be overcome by bhakti-yoga. 

One can practice bhakti-yoga in many rasas. There are twelve rasas, five 
primary and seven secondary. The five primary rasas constitute direct 
bhakti-yoga, but although the seven secondary rasas are indirect, they are 
also counted within bhakti-yoga if they are used in the service of the Lord. 
In other words, bhakti-yoga is all-inclusive. If one somehow or other be­
comes attached to the Supreme Personality of Godhead, he becomes en­
gaged in bhakti-yoga, as described in Srirnad-Bhiigavatarn (10.29.15): 
kiirnam krodham bhayam. The gopis were attracted to Kr�Q.a by bhakti­
yoga in a relationship of lusty desire (kiima). Similarly, Kamsa was attached 
to bhakti-yoga by dint of fear of his death. Thus bhakti-yoga is so powerful 
that even becoming an enemy of the Lord and always thinking of Him can 
deliver one very quickly. It is said, vi�ru-bhakto bhaved daiva iisuras tad-
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viparayiit: "Devotees of Lord Vi�I)U are called demigods, whereas nondevo­
tees are called asuras." But bhakti-yoga is so powerful that both demigods 
and asuras can derive its benefits if they always think of the Personality of 
Godhead. The basic principle of bhakti-yoga is to think of the Supreme 
Lord always. The Lord says in Bhagavad-gitii, man-manii bhava mad-bhaktaiJ: 
"Always think of Me." (Bg. 18.65) It doesn't matter in which way one 
thinks; the very thought of the Personality of Godhead is the basic principle 
of bhakti-yoga. 

In the material planets there are different grades of sinful activities, of 
which disrespecting a briihmar-a or a V ai�Qava is the most sinful. Here it is 
clearly stated that one can overcome even that grave sin simply by thinking 
of Vi�QU, not even favorably but in anger. Thus even if those who are not 
devotees always think of Vi�QU, they become free from all sinful activities. 
Kr�Qa consciousness is the highest form of thought. Lord Vi�I)U is thought 
of in this age by chanting Hare Kr�f.la, Hare Kr�Qa, Kr�Qa Kr�Qa, Hare Hare/ 
Hare Rama, Hare Rama, Rama Rama, Hare Hare. From the statements of 
the Bhiigavatam it appears that if one thinks of Kr�tta, even as an enemy, 
that particular qualification-thinking of Vi§[lU or Kr.sr-a -cleanses one of 
all sins. 

TEXT 32 

�:�.wnf� �Ft t�IWf�T�i{ I 
�l��trtl���T �!�� NtOtrmf.�ll ��I I  

dvii[lsthiiv iidiSya bhagaviin 
vimiina-srer-i-bhii§ar-am 

sarviitisayayii lak§m yii 
ju§.tam svam dhigtyam iivisat 

dvii[l-sthau-to the doorkeepers; iidisya -just directing them; bhagaviin­
the Supreme Personality of Godhead; vimiina-sreri-bhii§ar-am-always 
decorated with first-class airplanes; sarva-atisayayii-in every respect ex­
tensively opulent; lak§myii- opulences; ju§.tam-bedecked with; svam-His 
own; dhi§[lyam - abode; iivisat-went back. 

TRANSLATION 

After thus speaking at the door of V aikut:ttha, the Lord returned to His 

abode, where there are many celestial airplanes and all-surpassing wealth 
and splendor. 
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PURPORT 

It is clear from this verse that all the incidents took place at the entrance 
of V aikuQthaloka. In other words, the sages were not actually within 
VaikuQthaloka, but were. at the gate. It could be asked, "How could they 
return to the material world again if they entered V aikuQthaloka ?" But 
factually they did not enter, and therefore they returned. There are many 
similar incidents where great yogis and briihmar-as, by dint of their yoga 
practice, have gone from this material world to VaikuQthaloka-but they 
were not meant to stay there. They came back again. It is also confirmed 
here that the Lord was surrounded by many V aikuQtha airplanes. 
VaikuQthaloka is described here as having splendid opulence, far surpassing 
the splendor of this material world. 

All other living creatures, including the demigods, are born of Brahma, 
and Brahma is born of Lord Vi�l).U. K{�l).a states in Bhagavad-gitii, in the 
Tenth Chapter, aharh sarvasya prabhava�: Lord Vi�l).U is the origin of all 
manifestations in the material world. Those who know that Lord Vi�!lU is 
the origin of everything, who are conversant with the process of creation 
and who understand that Vi�!lu or Kr�!la is the most worshipable object of 
all living entities, engage themselves in Vi�l).U worship as Vai�J)avas. The 
Vedic hymns also confirm this: orh tad vi§[!O� paramarh padam. The goal 
of life is to understand Vi.sp.u. TheBhiigavatam also confirms this elsewhere. 
Foolish people, not knowing that Vi�!lU is the supreme worshipable object, 
create so many worshipable objects in this material world, and therefore 
they fall down. 

TEXT 33 

ffi Q tTT���T ��ft:it=:fiij: I 
m�qy ;mijt'tl��t f?fttc:mtrt II�� II 

tau tu girvii[!a·r§abhau 
dustariid dhari-lokata� 

hata-sriyau brahma-siipiid 
abhiltiirh vigata-smayau 

tau-those two gatekeepers; tu-but; girvii[!a-r§abhau-the best of the 
demigods; dustarat-unable to be avoided; hari-lokata�-from VaikuJ)tha, 
the abode of Lord Hari; hata-sriyau-diminished in beauty and luster; 
brahma-siipiit-from the curse of a briihma[!a; abhiltiirh-became; vigata­
smayau-morose. 
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TRANSLATION 

But those two gatekeepers, the best of the demigods, their beauty and 
luster diminished by the curse of the brahmaQas, became morose and fell 
'from V aikuiJtha, the abode of the Supreme Lord. 

TEXT 34 

�� ��o�mlll�ffl'mto:r�: 1 

mNiRT ���'lt;rt� �:����II 

tada viku[l.tha-dh�a[lat 
tayor nipatamanayo� 

haha-karo mahan asid 
vimanagryeflu putrakii� 

tada-then; viku[l.tha-of the Supreme Lord; dhifla[lat-from the abode; 
tayo�-as both of them; nipatamanayo�-were falling; haha-kara�-roaring 
in disappointment; mahan-great; asit-occurred; vimana-agrye§U-in the 
best of airplanes; putrakii�-0 demigods. 

TRANSLATION 

Then, as Jaya and Vijaya fell from the Lord's abode, a great roar of 
disappointment arose from all the demigods, who were sitting in their 
splendid airplanes. 

TEXT 35 

miN f;.f�T snm qrt��CIU �: I 

f(ijJ�d'�tl! � ij';jt �������II 

tav eva hy adhuna priiptau 
parflada-pravarau hare� 

diter jathara-nirv�.tam 
kasyapam teja ulbal}am 

tau-those two doorkeepers; eva-certainly;hi-addressed; adhuna-now; 
praptau-having gotten; parflada-pravarau-important associates; hare�-of 
the Supreme Personality of Godhead; dite�-of Diti; ja_thara-womb; 
nirv�.tam-entering; kasyapam-of Kasyapa Muni; teja�-semina; ulba[lam­
very strong. 
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TRANSLATION 

Lord Brahma continued: Those two principal doorkeepers of the Person­
ality of Godhead have now entered the womb of Diti, the powerful semina 
of Kasyapa Muni having covered them. 

PURPORT 

Here is clear proof of how a living entity coming originally from 
Vaikul).thaloka is encaged in material elements. The living entity takes 
shelter within the semina of a father, which is injected within the womb of 
a mother, and with the help of the mother's emulsified ovum the living 
entity grows a particular type of body. In this connection it is to be re­
membered that the mind of Kasyapa Muni was not in order when he con­
ceived the two sons, Hirat:tyak�?a and HiraQ.yakasipu. Therefore the semina 
he discharged was simultaneously extremely powerful and mixed with the 
quality of anger. It is to be concluded that while conceiving a child one's 
mind must be very sober and devotional. For this purpose the Garbhiidhiina­
samskiira is recommended in the Vedic scriptures. If the mind of the father 
iR not sober, the semina discharged will not be very good. Thus the living 
entity, wrapped in the matter produced from the father and mother, will 
be demoniac like Hirat:tyak�a and Hirattyakasipu. The conditions of con­
ception are to be carefully studied. This is a very great science. 

TEXT 36 

tayor asurayor adya 
tejasii yamayor hi va� 

iik�iptam teja etarhi 
bhagaviims tad vidhitsati 

tayo�-of them; asurayo�-of the two asuras; adya-today; tejasii-by 
the prowess; yamayo�-of the twins; hi-certainly; va�- of all you demi­
gods; iik�iptam-agitated; teja�-power; etarhi-thus certainly; bhagaviin­
the Supreme Personality of Godhead; tat-that; vidhitsati..:desires to do. 

TRANSLATION 

It is the prowess of these twin asuras [demons] that has disturbed you, 
for it has minimized your power. There is no remedy within my power, 
however, for it is the Lord Himself who desires to do all this. 
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PURPORT 

Although HiraJ;tyakasipu and HiraJ;tyak�a, formerly Jaya and Vijaya, be­
came asuras, the demigods of this material world could not control them, 
and therefore Lord Brahma said that neither he nor all the demigods could 
counteract the disturbance they created. They came within the material 
world by the order of the Supreme Personality of Godhead, and He alone 
could counteract such disturbances. In other words, although Jaya and 
Vijaya assumed the bodies of asuras, they remained more powerful than 
anyone, thus proving that the Supreme Personality of Godhead desired to 
fight because the fighting spirit is also within Him. He is the original in 
everything, but when He desires to fight He must fight with a devotee. 
Therefore by His desire only were Jaya and Vijaya cursed by the Kumaras. 
The Lord ordered the gatekeepers to go down to the material world to be­
come His enemies so that He could fight with them and His fighting desires 
would be satisfied by the service of His personal devotees. 

Brahma showed the demigods that the situation created by the darkness, 
for which they were disturbed, was the desire of the Supreme Lord. He 
wanted to show that even though these two attendants were coming in the 
forms of demons, they were very powerful, greater than the demigods, who 
could not control them. No one can surpass the acts of the. Supreme Lord. 
The demigods were also advised not to try to counteract this incident be­
cause it was ordered by the Lord. Similarly, anyone who is ordered by the 
Lord to perform some action in this material world, especially preaching 
His glories, cannot be counteracted by anyone; the will of the Lord is 
executed under all circumstances. 

TEXT 37 

w�� tr: f��iH4l�tl�Om 
trtit��uq. ��t�trtilttltttr: 1 

� ��fu � ;ft lfi(tffi:s�lft�­
��I�G\Ttr�;rf�m: ������ 

visvasya ya� sthiti-layodbhava-hetur iidyo 
yogesvarair api duratyaya-yogamiiya� 

k�emam vidhiisyati sa no bhagaviims tryadhTsas 
tatriismadTya-vimrsena kiyiin ihiirtha� 

visvasya-of the universe; ya�-who; sthiti-maintenance; laya- destruc­
tion; udbhava-creation; hetu�-the cause; adya�-most  ancient person; 
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yoga-isvaraifl.-by the masters of yoga ;api-even; duratyaya-cannot be 
easily understood; yoga-maya�-His yoga-maya potency; k�emam-good; 
vidhasyati-will do; sa�-He; na�-of us; bhagaviin-the Supreme Personality 
of Godhead; tri-adhiSa�-the controller of the three modes of material 
nature; tatra-there;asmadiyn-by our; vimrsena-deliheration; kiyan-what; 
iha-on this subject; artha[t-purpose. 

TRANSLATION 

My dear sons, the Lord is the controller of the three modes of nature 
and is responsible for the creation, preservation and dissolution of the 
universe. His wonderful creative power, yoga-maya, cannot be easily 
understood even by the masters of yoga, and that most ancient person, the 
Personality of Godhead, will alone come to our rescue. What purpose can 
we serve on His behalf by deliberating on the subject? 

PURPORT 

When something is arranged by the Sufireme Personality of Godhead, 
one should not be disturbed by it, even if it appears to be a reverse 
according to his calculation. For example, sometimes we see that a 
powerful preacher is killed, or sometimes he is put into difficulty, just as 
Haridasa Thakura was. He was a great devotee who came into this material 
world to execute the will of the Lord by preaching the Lord's glories. But 
Haridasa was punished at the hands of the Kazi by being beaten in twenty­
two marketplaces. Similarly, Lord Jesus Christ was crucified, and Prahlada 
Maharaja was put through so many tribulations. The Pat) «;lavas, who were 
direct friends of Kr�l)a, lost their kingdom; their wife was insulted, and 
they had to undergo many severe tribulations. Seeing all these reverses 
affect devotees, one should not be disturbed; one should simply understand 
that in these matters there must be some plan of the Supreme Personality 
of Godhead. The Bhiigavatam's conclusion is that a devotee is never 
disturbed by such reverses. He accepts even reverse condition·s as the grace 
of the Lord. One who continues to serve the Lord even in reverse 
conditions is assured that he will go back to Godhead, back to the 
Vaikut:t�ha planets. Lord Brahma assured the demigods t.hat there was no 
use in talking about how the disturbing situation of darkness was taking 
place, since the actual fact was that it was ordered by the Supreme Lord. 
Brahma knew this because he was a great devotee; it was possible for him 
to understand the plan of the Lord. 
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Thus end the Bhaktivedanta purports of the Third Canto, Sixteenth 
Chapter, of the Srimad-Bhagavatam, entitled "The Two Doorkeepers of 
Vaikur-tha, ]aya and Vijaya, Cursed by the Sages." 
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