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PURPORT 

Sometimes it appears that the Supreme Personality of Godhead, who is 
one hundred percent spiritual, cannot be the cause of the illusory potency 
which covers the knowledge of the individual soul. But factually there is no 
doubt that the illusory external energy is also part and parcel of the 
Supreme Lord. When Vyasadeva realized the Supreme Personality of God­
head, he saw the Lord along with His external potency, which covers the 
pure knowledge of the individual living entities. Why the external energy 
acts in this way may be considered as follows, as analyzed by great 
commentators like Visvanatha Cakravarti Thakur and Srila Jiva Gosyami. 
Although the material, illusory energy is distinct from the spiritual energy, 
it is one of the many energies of the Lord, and thus the material modes of 
nature (the mode of goodness, etc.) are surely qualities of the Lord. The 
energy and the energetic Personality of Godhead are not different, and al­
though such energy is one with the Lord, He is never overpowered by it. 
Although the living entities are also parts and parcels of the Lord, they 
are overcome by the material energy. The inconceivable yogam aiSvaram 
of the Lord, as mentioned in Bhagavad-gita (Bg. 9.5), is misunderstood by 
the froggish philosophers. In order to support a theory that Narayal)a (the 
Lord Himself) becomes a daridra-naraya[!a, a poor man, they propose that 
the material energy overcomes the Supreme Lord. Srlla Jiva Gosvaml and 
Srlla Visvanatha Cakravartl Thakur, however, offer a very nice example in 
explanation. They say that although the sun is all light, the clouds, dark­
ness and snowfall are aH- part and parcel of the sun. Without the sun there 
is no possibility of the ·sky's being overcast with clouds or darkness, nor 
can there be snowfall on the earth . Although life is sustained by the sun, 
life is also disturbed by darkness and snowfall. produced by the sun. But 
it is also a fact that the sun itself is never overcome by darkness, clouds or 
snowfall; the sun is far, far away from such disturbances. Only those who 
have a poor fund of knowledge say that the sun is covered by a cloud or by 
darkness. Similarly, the Supreme Brahman or the Param Brahman, the 
P�rsonality . of Godhead, is always unaffected by the influence of the 
material energy, although it is one of His energies (parasya saktir vividhaiva 
sriiyate). 

There is no reason to assert that the Supreme Brahman is ·overpowered 
by the illusory energy. The clouds, darkness and snowfall can cover only a 
very insignificant portion of the sun's rays. Similarly, the modes of material 
nature may react upon the ray-like living entities. It is the misfortune of 
the living entity, certainly not without reason, that the influence of the 
material energy acts on his pure consciousness and eternal bliss. This 
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covering up of pure consciousness and eternal bliss is due to avidyii-
. karmii-sarhjnii, the energy which acts on the infinitesimal living entities 
who misuse their minute independence. According to Vi§!tu Puriirw, 
Bhagavad-gitii and' all other Vedic literatures, the living entities are 
generated from the tatasthii energy of the Lord, and thus they are always 
the energy of the Lord and are not the energetic. The living entities are 
like the sun's rays. Although, as explained above, there is no qualitative 
difference between the sun and its rays, the sun's rays are sometimes 
overpowered by another energy of the sun, namely by clouds or by snow· 
fall. Similarly, although the living entities are qualitatively one with the 
superior energy of the Lord, they have the tendency to be overpowered by 
the inferior material energy. In the Vedic hymns it is said that the living 
entities are like the sparks of a fire. The sparks of fire also are fire, but the 
burning potency of the sparks is different from that of the original fire. 
When the sparks fly out of touch with the original fire, they come under 
the influence of a non-fiery atmosphere; thus they maintain the potency 
to be again one with the fire as sparks, but not as the original fire. The 
sparks can everlastingly remain within the original fire as its parts and 
parcels, but the moment the sparks become separated from the original 
fire, their misfortunes and miseries begin. The clear conclusion is that the 
Supreme Lord, who is the original fire, is never overpowered, but the 
infinitesimal sparks of the fire can become overpowered by the illusory 
effect of miiyii. It is a most ludicrous argument to say that the Supreme 
Lord is overpowered by His own material energy. The Lord is the master 
of the material energy, but the living entities are in the conditioned state, 
controlled by the material energy. That is the version of Bhagavad-gitii. 
The froggish philosophers who put forward the argument that the Supreme 
Lord is overpowered by the material mode of goodness are themselves 
illusioned by the same material energy, although they think of themselves 
as liberated souls. They support their arguments by a false and laborious 
jugglery of words, which is a gift of the same illusory energy of the Lord. 
But the poor froggish philosophers, due to a false sense of knowledge, 
cannot understand the situation. 

In the Sixth Canto, Ninth Chapter, Thirty-fourth verse of the Srimad­
Bhiigavatam it is stated: 

duravabodha iva taviiyarh vihiirayogo yadasararw'sarira idam anavekfiitiismat 
samaviiya iitmanaiviivi kriyamiirena sagullam aguCta{t srjasi piisiharasi. 

"The demigods prayed to the Supreme Lord that although His activities are 
very difficult to understand, they can· still be understood to some extent 
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by those who sincerely engage in the transcendental loving service of the 
Lord." The demigods admitted that although the Lord is apart from the 
material influence or creation, He nevertheless creates, maintains and 
annihilates the complete cosmic manifestation by the agency of the 
demigods. 

TEXT 10 

� ��-'*4 
� �= � 

yad arthena vinamu�ya 
purhsa atma-viparyaya/:1. 

pratiyata upadra�tu/:1. 
sva-siras chedanadika/:1. 

.rat- thus; arthena- by purpose or meaning; vina-without; amu.sya-of 
such a one; purhsa[t-of the living entity;. atma-viparyayaft-upset about 
self-identification; pratiyate-so appear; upadrafitu{t-of the superficial on­
looker; sva-siraft-own head; chedana-adikaft-cutting off. 

TRANSLATION 

The living entity is in distress regarding his self-identity. He has no 
factual background, like a man who dreams that he sees his head cut off. 

PURPORT 

A teacher in school once threatened his pupil that he would cut off his 
head and hang it on the wall so that the child could see how his head had 
been cut off. The child became frightened and stopped his mischief. 
Similarly, the miseries of the pure soul and the disruption of his self­
identification are managed by the external energy of the Lord, which 
controls those mischievous li�ing entities who want to go against the will 
of the Lord. Actually there is no bondage or misery for the living entity, 
nor does he ever lose his pure knowledge. In his pure consciousness, when 
he thinks a little seriously about his position he can understand that he is 
eternally subordinate to the mercy of the Supreme and that his attempt to 
become one with the Supreme Lord is a false illusion. Life after life the 
living entity falsely tries to lord it over material nature and to become the 
lord of the material world, but there is no tangible result. At last, when 
frustrated, he gives up his material activities and tries to become one with 
the Lord and speculate with much jugglery of words but without success. 
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These activities are performed under the dictation of the illusory energy. 
The experience is compared to the experience of one's having his head cut 
off in a dream. The man whose head has been cut off also sees that his head 
has been cut off. If a person's head is severed he loses his power to see. 
Therefore if a man sees that his head has been cut off, it means that he 
thinks like that in hallucination. Similarly a living entity is eternally sub­
ordinate to the Supreme Lord, and he has this knowledge with him, but, 
artificially, he thinks that he is God himself and that although he is God he 
has lost his knowledge due to miiyii. This conception has no meaning, just 
as there is no meaning to seeing one's head being cut off. This is the pro­
cess by which knowledge is covered. And because this artificial rebellious 
condition of the living entity gives him aU troubles, it is to be understood 
that he should take to his normal life as a devotee of the Lord and be 
relieved from the misconception of being God. The so-caUed liberation of 
thinking oneself God is that last reaction of avidyii by which the living 
entity is entrapped. The conclusion is that a living entity deprived of 
eternal tra_nscendental service to the Lord becomes illusioned in many 
ways. Even in his conditional life he is the eternal servant of the Lord. His 
servitude under the spell of illusory miiyii is also a manifestation of his 
eternal condition of service. Because he has rebelled against the service 
of the Lord, he is therefore put in the service of the miiyii. He is still serv­
ing, but in a perverted manner. When he wants to get out of service under 
material bondage, he next desires to become one with the Lord. This is an­
other illusion. The best course, therefore, is to surrende� unto the Lord and 
thus get rid of the illusory miiyii for good, as confirmed in Bhagavad-gitii: 

daivi hye�ii gurr-amayi mama miiyii duratyayii 
miim eva ye prapadyante miiyam etiim taranti te (Bg.  7_14) 

TEXTll 

� � "'"""�u ¥*'41ta.((l�Wl gar: 1 
�� �1€4twtl � gar: II�� II 

yathii jale candramasa� 
kampiidis tat-krto gurr-a� 

drsyate' sann api drtl!Jtur 
atmano 'niitmano gu!la� 

yathii-it is so; jale-in the water; candramasa�-of the moon; kam­
piidilz,-quivering; tat-krtalz,-done by the water; gu!Ja(l-qu ality ; drsyate-
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it is so seen; asan api-without existence; dr�tu�-of the seer; iitmana�-of 
the self;aniitmana[t-of other than the self;gu{lab,-quality. 

TRANSLATION 

As the moon ·reflected on water appears to the seer to tremble due to 
being associated with the quality of the water, so the self associated with 
matter appears to be qualified as matter. 

PURPORT 

The moon in the sky is compared to the Supreme Soul, the Personality 
of Godhead, and the living entities are compared to the reflection of the 
moon on water. The moon in the sky is fixed and does not appear to 
quiver like the moon on the water. Actually, like the original moon in the 
sky, the moon reflected on the water should also not quiver, but because 
of being associated with water, the reflection appears to be quivering, al­
though in actual fact the moon is fixed. The water moves, but the moon 
does not move. Similarly, the living entities appear to be tainted by ma­
terial qualities like illusion, lamentation, miseries, etc., although in the pure 
soul such qualities are completely absent. The word pratiyata, which 
means apparently and not actually (like the experience of having one's 
head cut off in a dream), is significant here. The reflection of the moon on 
the water is the separated rays of the moon and not the actual moon. The 
separated parts and parcels of the Lord entangled in the water of material 
existence have the quivering quality, whereas the Lord is like the actual 
moon in the sky, which is not at all in touch with water. The light of .the 
sun and moon reflected on matter makes the matter bright and praise­
worthy. The living symptoms are compared to the light of the sun and the 
moon illuminating material manifestations like trees and mountains. The 
reflection of the sun or moon is accepted as the real sun or moon by less 
intelligent men, and the pure monistic philosophy develops from these 
ideas. In fact, the light of the sun and the moon are actually different from 
the sun and moon themselves, although they are always connected. The 
light of the moon spread throughout the sky appears to be impersonal, 
but the moon planet, as it is, is personal, and the living entities on the moon 
planet are also personal. In the rays of the moon, different material en­
tities appear to be comparatively more or less important. The light of the 
moon on the Taj Mahal appears to be more beautiful than the same light in 
the wilderness. Although the light of the moon is the same everywhere, 
due lo being differently appreciated, it appears to be different. Similarly, 



Text 12] Further Inquiries by Vidura 275 

the light of the Lord is equally distributed everywhere, but due to being 
differently received, it appears to be different. One should not, therefore, 
accept the reflection of the moon on the water as actual and misunderstand 
the whole situation through �onistic philosophy. The quivering quality of 
the moon is also variable. When the water is standing still, there is no 
quivering. A more settled conditioned soul quivers less, but due to material 
connection the quivering quality is more or less present everywhere. 

TEXT 12 

ij' � �IJf €1 lij�eU�+qtt I I 
�•1€f'f:Rtiilli\91 � �Rl II� �II 

sa vai nivrtti-dharmer-a 
viisudeviinukampayii 

bhagavad-bhakti-yogena 
tirodhatte sanair iha 

sa�-that; vai-also; nivrtti-detachment; dharmena-by engagement; 
viisudeva-the Supreme Personality of Godhead; anukampayii-by the 
mercy of; bhagavat-in relation with the Personality of Godhead; bhakti­
yogena-by linking up; tirodhatte - gradually diminishes; sanai�-very soon; 
iha-in this existence. 

TRANSLATION 

But that misconception of self-identity can be diminished gradually by 
the mercy of the Personality of Godhead, Vasudeva, by the process of 
devotional service to the Lord in the mode of detachment. 

PURPORT 

The quivering quality of material existence, which comes from identifi­
cation with matter or thinking oneself, under the material influence of 
philosophical speculation, to be God, can be eradicated by devotional 
service to the Lord, by the mercy of the Personality of Godhead, 
Vasudeva. As discussed in the First Canto, the application of devotionaJ 
service to Lord Vasudeva; because it invites pure knowledge, quickly de­
taches one from the material conception of life and thus revives one's 
normal condition of spiritual existence, even in this life, and frees one 
from the material winds which cause one to quiver. Only knowledge in 
devotional service can elevate one towards the path of liberation. The 
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development of knowledge for the purpose of knowing everything without 
rendering devotional service is considered fruitless labor, and one cannot 
get the desired result by such labor of love. Lord Vasudeva is pleased by 
devotional service only, and thus His mercy is realized by association with 
pure devotees of the Lord. Pure devotees of the Lord are transcendental 
to all material. desires, including the desire for the results of fruitive 
activities and philosophical speculation. If one wants to acquire the mercy 
of the Lord, he has to associate wilh pure devotees. Such association 
alone can, by degrees, release one from the quivering elements. 

TEXT 13 

;:r��iJtq�HUStr ��(;( � ro I 
f.m;:r� � �n �ml�tf -���r: II Z �II 

yadendriyopariimo 'tha 
dra§triitmani pare harau 

viliyante tadii klesii� 
sarhsuptasyeva krtsnasa� 

yadii-when; indriya- senses; upariima�-satiated; atha-thus; dra�.ta­
iitmani-unto the seer, the Supersoul; pare-in the transcendence; harau­
unto the Supreme Personality of Godhead; viliyante-becomes merged in; 
ta.dii-at that time; kldii�-miseries; sarhsuptasya-one who has enjoyed 
sound sleep; iva-like; krtsnasa�-in complete. 

TRANSLATION 

When the senses are satisfied in the seer-Supersoul, the Personality of 
Godhead, and merge in Him, all miseries are vanquished, as after a sound 
sleep. 

PURPORT 

The quivering of the living entity as described above is due to the senses. 
Since the entire material existence is meant for sense gratification, the 
senses are Lhe medium of material activities, and they cause the quivering 
of Lhe steady soul. Therefore, these senses are to be detached from all such 
material activities. According to the impersonalists the senses are stopped 
from work by merging the soul in the Supersoul Brahman. The devotees, 
however, do not stop the material senses from acting, but they engage 
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their transcendental senses in the service of the Transcendence, the 
Supreme Personality of Godhead. In either case, the activities of the senses 
in the material field are to be stopped by cultivation of knowledge, and, if 
possible, they can be engaged in the service of the Lord. The senses are 
transcendental in nature, but their activities become polluted when con­
taminated by matter. We have to treat the senses to cure them of the 
material disease, not stop them from acting, as suggested by the imperson­
alist. In Bhagavad-g"ita (2.59) it is said that one ceases all material activities 
only when satisfied by contact with a better engagement. Consciousness is 
active by nature and cannot be stopped from working. Artificially stopping 
a mischievous child is not the real remedy. The child must be given some 
better engagement so that he will automatically stop causing mischief. In 
the same way, the mischievous activities of the senses can only be stopped 
by better engagement in relation with the Supreme Personality of God­
head. When the eyes are engaged in seeing the beautiful form of the 
Lord, the tongue engaged in tasting prasiidam or remnants of foodstuff 
offered to the Lord, the ears engaged in hearing His glories, the hands 
engaged in cleaning the temple of the Lord, the legs engaged in visiting His 
temples-or when all the senses are engaged in transcendental variegated­
ness-then only can the transcendental senses become satiated and eternal­
ly free from material engagement. The Lord, as the Supersoul residing 
in everyone's heart and as the Supreme Personality of Godhead in 
the transcendental world far beyond the material creation, is the seer of 
all our activities. Our activities must be so transcendentally saturated that 
the Lord will be kind enough to look upon us favorably and engage us in 
His transcendental service; then only can the senses be satisfied completely 
and be no longer troubled by material attraction. 

TEXT 14 

31itJ•Hit�l�l+i � guu�li(�of um: I 
fc\i i(1 {'1(ijit4(Uii(Pf9'G\q(l•l�€4idtto�+t<?;$1fl II� 'JII 

ase�a-sa;tklesa-samarh vidha tte 
gur-iinuviida-sravar-arh murare� 

kim vii punas tac-carar-aravinda­
paraga-seva-ratir atma-labdhii 

ase�a-unlimited; sanklesa-miserable conditions; samam-cessation; vid­
hatte-can perform; gur-a-anuvada-description of the transcendental name, 
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form, quality' pastimes, entourage and paraphernalia, etc; sraval)am­
hearing and chanting; muriirel;t-of Murari (Sri KpJQa), the Personality of 
Godhead; kim vii-what to speak of; punal;t-again; tat-His; caral)a­
aravinda-lotus feet; pariiga-sevii- service of the dust of flavor; ratil;t­
attraction; iitma-labdhii-those who have gained such self-achievement. 

TRANSLATION 

Simply by chanting and hearing of the transcendental name, form, etc., 
of the Personality of Godhead, Sri K{�Q.a, one can achieve the cessation of 
unlimited miserable conditions. Therefore what to speak of those who 
have attained attraction for serving the flavor of the dust of the lotus feet 
of the Lord? 

PURPORT 

Two different methods for controlling the material senses are recom­
mended in the Vedic scriptural wisdom. One of them is the process of 
jiiiina, or the path of philosophical understanding of the Supreme­
Brahman, Paramatma and Bhagavan. The other is that of direct engage­
ment in the transcendental loving devotional service of the Lord. Of these 
two most popular methods, the path of devotional service is recommended 
here as the best because one on the path of devotional service does not 
have to wait for the attainment of the fruitive results of pious activities or 
for the results of knowledge. The two stages of executing devotional 
service are, first, the stage of practicing devotional service with our present 
senses under the regulations of the recognized scriptures and, second, 
attaining sincere attachment for serving the particles of the dust of the 
lotus feet of the Lord. The first stage is called siidhana-bhakti, or devo­
tional service for the neophyte, which is rendered under the direction of 
a pure devotee, and the second stage is called riiga-bhakti, in which the 
mature devotee automatically takes to the various services of the Lord out 
of sincere attachment. The great sage Maitreya now gives the final answer 
to all the questions of Vidura: devotional service to the Lord is the 
ultimate means to mitigate all the miserable conditions of material exis­
tence. The path of knowledge or that of mystic gymnastics may be 
adopted as a means for the purpose, but unless mixed with bhakti, 
or devotional service, they are unable to award the desired result. By 
practicing siidhana-bhakti one may gradually rise to the point of riiga­
bhakti, and by performing riiga-bhakti in loving transcendental service one 
can even control the Supreme Powerful Lord. 
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TEXT 15 

�� 
�: � � � ��1R1c:t1 mit I 

� �•lt4ri4'1l it ��51� II Z �II 

vidura uviica 
sanchinnatt sarhsayo mahyarh 

lava siiktiisinii vibho 
ubhayatriipi bhagavan 

mano me sampradhiivati 
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sri viduratt uviica- Sri Vidura said; sanchinnatt-cut off; sarhsayal;t­
doubts; mahyam-unto me; tava-your; siikta-asinii-by the weapon of 
convincing words; vibho-0 my lord; ubhayatra-api-both in God and the 
living entity; bhagavan-0 powerful one; manal;t -mind; me-my; sampra­
dhiivati-perfectly getting in. 

TRANSLATION 

Vidura said: 0 powerful sage, my lord, all my doubts about the 
Supreme Personality of Godhead and the living entities have now been 
removed by your convincing words. My mind is now perfectly entering 
into them. 

PURPORT 

The science of Kn>Qa, or the science of God and the living entities, is so 
subtle that even a personality like Vidura has to consult persons like the 
sage Maitreya. Doubts about the eternal relationship of the Lord and the 
living entity are created by mental speculators in different ways, but 
the conclusive fact is that the relationship of God and the living entity is 
one of the predominator and the predominated. The Lord is the eternal 
predominator, and the living entities are eternally predominated. Real 
knowledge of this relationship entails reviving the lost consciousness to 
this standard, and the process for such revival is devotional service to the 
Lord. By clearly understanding from authorities like the sage Maitreya, 
one can become situated in real knowledge, and the disturbed mind can 
thus be fixed on the progressive path. 

TEXT 16 

��� � MGI'SII€+4'41tlp:r;f �: I 

� �N�;:( t1m: ������ 
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siidhv etad vyiihrtam vidvan 
niitma-miiyiiyanam harel;t 

iibhiity apiirtharh nirmiilarh 
viSva-miilam na yadbahil;t 

[Canto 3, Ch. 7 

siidhu-as good as it should be; etat-all these explanations; vyiihrtam;_ 
thus spoken; vidvan-0 learned one; na-not; iitma-the self; miiyii-energy; 
ayanam- movement; harel;t-of the Personality of Godhead; iibhiiti­
appears; apiirtham-without meaning; nirmiilam-without basis; visva­
miilam-the origin is the Supreme; na- not; yat - which; bahi/;t-outside . 

. TRANSLATION 

0 learned sage, your explanations are very good, as they should be. 
Disturbances to the conditioned soul have no other basis than the move­
ment of the external energy of the Lord. 

PURPORT 

A living entity's unlawful desire to become one with the Lord in every 
respect is the root cause of the entire material manifestation, for other­
wise the Lord has no need to create such a manifestation, even for His 
pastimes. The conditioned soul, under the spell of the external energy of 
the Lord, falsely suffers many unfortunate incidents in material life. The 
Lord is the predominator of the external energy, miiyii, whereas the living 
entity is predominated by the same miiyii. under the material condition. 
The false attempt of the living entity to occupy the predominating post 
of the Lord is the cause of his material bondage, and the conditioned 
soul's attempt to become one with the Lord is the last snare of miiyii. 

TEXT17 

�� � � �� rt: q( lRf: I 

� t!(flil�� ���tt;ijf«t( �;:r: II �\911 
JaS ca miiifhatamo loke 

yaS ca buddhel;t param gatal;t 
tii.v ubhau sukham edhete 

kliJyaty antarito janal;t 

yaf&-one who is; ca-also; mu{lhatamal;t-the lowest of the fools; loke­
in the world; yal;t ca-and one who is; buddhel;t-of intelligence; param­
transcendental; gata/;t-gone ; tau-all of them; ubhau-both; sukham-
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happiness; edhete - enjoy; klisyati-suffer; antarita�-via media; jana!t­
persons. 

TRANSLATION 

Both the lowest of fools and he who is transcendental to all intelli­
gence enjoy happiness, whereas persons who are between them suffer the 
material pangs. 

PURPORT 

The lowest of fool.s do not understand materiaJ miseries; they pass 
their lives merrily and do not inquire into the miseries of life. Such 
persons are almost on the level of the animaJs, who, although in the eyes 
of superiors are always miserable in life, are unaware of material dis­
tresses. A hog's life is degraded in its standard of happiness, which entails 
living in a filthy place, engaging in sex enjoyment at every opportune 
moment and laboring hard in a struggle for existence, but this is unknown 
to the hog. Similarly, human beings who are unaware of the miseries of 
material existence and are happy in sex l.ife and hard labor are the lowest of 
fools. Yet because they have no sense of miseries, they supposedly enjoy 
so-called happiness. The other class of men, those who are liberated and 
are situated in the transcendental position above intelligence, are really 
happy and are called paramahamsas. But persons who are neither like hogs 
and dogs nor on the level of the paramahamsas feel the material pangs, and 
for them inquiry on the Supreme Truth is necessary. The Vediinta-sutras 
state, athiito brahma-jijniisii: "Now one should inquire about: Brahman." 
This inquiry is necessary for those who are between the pararnahamsas 
and the fools who have forgotten the question of self-realization in the 
midst of life in sense gratification. 

TEXT 18 

3l� fcrf;(f� stJ\<t�lfq �: I 

� � !I"'IQ(UI�\lltll( �� 11��11 

arthiibhiivam viniscitya 
prafitasyiipi niitmanafl 

tiim ciipi yu�mac-cara!la 
sevayiiham parii!lude 

artha-abhiivam-without substance; viniscitya-being ascertained; prati­
tasya-of the apparent values; api- also; na-never; iitmanafl-of the self; 
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tam-that; ca-also; api-thus; yu�mat-your; cara!la-feet; sevaya-by ser­
vice; aham-myself; parii!'lude-shall be able to give up. 

TRANSLATION 

But, my dear sir, I am obliged to you because now I can understand 
that this material manifestation is without substance although it appears 
to be real. I am confident that by serving your feet it will be possible for 
me to give up the false idea. 

· 

PURPORT 

The sufferings of the conditioned soul are superficial and have no 
intrinsic value, like the cutting off of one's head in a dream. Yet although 
this statement is theoretically very true, it is very difficult for the common 
man or the neophyte on the transcendental path to realize practically. 
However, by serving the feet of great transcendentalists like Maitreya 
Muni and by constantly associating with them, one is enabled to give up 
the false idea that the soul suffers from material pangs. 

TEXT 19 

�: �l>�� �:I 
�: qj�i{l��;J: 11��11 

yat-sevaya bhagavata� 
kiita-sthasya madhu-dvi�a� 

rati-raso bhavet fivra� 
padayor vyasanardana� 

yat-which; sevaya-by service; bhagavata�-of the Personality of God­
head; kii{a-sthasya-of the unchangeable; madhu-dvi�a�-the enemy of the 
Madhu asura; rati-rasa�-attachment in different relationships; bhavet­
develops; tzvra�-highly ecstatic; padayo�-of the feet; vyasana-distresses; 
ardana�-vanquishing. 

TRANSLATION 

By serving the feet of the spiritual master, one is enabled to develop 
transcendental ecstasy in the service of the Personality of Godhead, who 
is the unchangeable enemy of the Madhu demon and whose service 
wnquishes one's material distresses. 
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PURPORT 

The association of a bona fide spiritual master like the sage Maitreya 
can be of absolute help in achieving transcendental attachment for the 
direct service of the Lord. The Lord is the enemy of the Madhu demon, 
or in other words He is the enemy of the sufferings of His pure devotee. 
The word rati-riisa� is significant in this verse. Service· to the Lord is 
rendered in different transcendental mellows (relationships): neutral, 
active, friendly, parental and nuptial. A living entity in the liberated 
position of transcendental service to the Lord becomes attracted to 
one of the above-mentioned mellows, and when one is engaged in tran­
scendental loving service to the Lord, one's service attachment in the 
material world is automatically vanquished. As stated in Bhagavad-gitii 
(2.59), rasa-varjam raso'py asya param dr�tvii nivartate. 

TEXT 20 

� GCN6q(1;. {Rr ��oaq� I 
��q•fhi� � � -; ll�oll 

duriipii h y alpatapasa� 
sevii vaiku[l-tha-vartmasu 

yatropagiyate nityam 
deva-devo janiirdana� 

duriipii-rarely obtainable; hi-certainly; alpa-tapasab,-of one whose 
austerity is meager; sevii-service; vaiku!l-tha-the transcendental kingdom 
of God; vartmasu-on the path of; yatra-wherein; upagiyate-is glorified; 
nityam-always; deva-Lord; deva�-of the demigods; janiirdanab,-the 
controller of the living entities. 

TRANSLATION 

Persons whose austerity is meager can hardly obtain the service of the 
pure devotees who are progressing on the path back to the kingdom 
of Godhead, the Vaiklll,lthas. Pure devotees engage one hundred percent 
in glorifying the Supreme Lord, who is the Lord of the demigods and the 
controller of all living entities. 

' 

PURPORT 

The path of liberation, as recommended by all authorities, is to serve 
the mahatma transcendentalists. As far as Bhagavad-gitii is concerned, the 
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mahatmas are the pure devotees who are on the path to VaikuJ:ttha, the 
kingdom of God, and who always chant and hear the glories of the Lord 
rather than talk of dry profitless philosophy. This system of association 
has been recommended since time immemorial, but in this age of quarrel 
and hypocrisy it is especially recommended by Lord Sr"i Caitanya Maha­
prabhu. Even one who has no assets of favorable austerity, if he neverthe­
less takes shelter of the mahatmas who are engaged in chanting and 
hearing the glories of the Lord, is sure to make progress on the path back 
home, back to Godhead. 

TEXT 21 

�R .. +t(�I�PI ijfc\1Jhi(IIA4�4i'ffi{_ I 

� f.m� � m�:-11��11 
mtvagre mahad-iidini 

sa-vikara[ly anukramat 
tebhyo virajam uddhrtya 

tam anu pravisad vibhu� 

mfvii-after creating; agre- in the beginning; mahad-adini-the total 
material energy; sa-vikariirti-along with the sense organs; anukramat- by a 
gradual process of differentiation; tebhya�-out of that; virajam-the 
gigantic universal form; uddrtya-manifesting; tam-into that; anu-later 
on; pravisat-entered; vihhu� -the Supreme. 

TRANSLATION 

After creating the total material energy, the mahat -tattva, and thereby 
manifesting the gigantic universal form with senses and sense organs, the 
Supreme Lord entered within it. 

PURPORT 

Fully satisfied by the answers of the sage Maitreya, Vidura wanted to 
understand the remaining portions of the creative function of the Lord, 
and he look the clue from the previous topics. 

TEXT 22 

lflt� � ij&�l�t{�ll€h� I 

� ft11e1 {il' �: mm« ij+clij� ������ 
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yam iihur iidyam puru�am 
sahasriinghry-uru-biihukam 

yatra visva ime lokii� 
savikiisarh sam iisate 
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yam-who; iihu�- is called; iidyam- original; puru,sam-incarnation for 
cosmic manifestation; sahasra-thousand; anghri-legs; uru-thighs; biihu­
kam-hands; yatra-wherein; visva�-the universe; ime-all these; lokii�­
planets; sa-vikiisam-with respective developments; sam-all of them; iisate 
-living. 

TRANSLATION 

The puru�a incarnation lying on the Causal Ocean is called the original 
puru�a in the material creations, and in His virata form, in whom all the 
planets and their inhabitants live, He has many thousands of legs and 
hands. 

PURPORT 

The first puru�a is Karat;�odakasayl Vi�t;�u, the second puru�a is Garbho· 
dakasay! Vi�t;�u, and the third puru�a is K�rodakasay! Vi�t;�u, in whom 
is contemplated the viriita-puru�a, the gigantic form in which all the planets 
with their different developments and inhabitants are floating. 

TEXT 23 

·���: snur: m�1�-w:rf'� I 
�ffl �(f) ffUil��'!_({t� ;r: ����II  

yasmin dasa-vidha� priirw� 
sendriyiirthendriyas trivrt 

tvayerito yato v'arrtiis 
tad-vibhutir vadasva na� 

yasmin-in which; dasa-vidha�-ten kinds of; priirta�-air of life; sa-with; 
indriya-senses; artha-interest; indriya�- of the senses; trivrt- three kinds 
of life vigor; tvayii-by your; irita�-explained; yat��-wherefrom; varrtab­
four specific divisions; tat-vibhutil;t-prowess; vadasva- please describe; 
na�-unto me. 

TRANSLATION 

0 great brahmar.ta, you have told me that the gigantic virata form, and 
His senses, sense objects and ten kinds of life air, exist with three kinds of 
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life vigor. Now, if you will, kindly explain to me. the different powers of 
the specific divisions. 

TEXT 24 

� �tt �tt �:��:I 
� ·f4�'!41t)ij� �Rr-1. ������II 

yatra putrai.S ca pautrais ca 
naptrbhi[l. saha gotrajai[l. 

prajii vicitra-krtaya 
·a. san yiibhir idam tatam 

yatra-wherein; putrai�-along with sons; ca-and; pautrai�-along with 
grandsons; ca-also; naptrbhi[l.-with grandsons from daughters; saha­
along with; gQtrajai[l.-of the same family; praja[l.-generations; vicitra-of 
different kinds; krtaya[l.-so done; asan-exist;yabhi[l.-by whom; idam-all 
these planets; tatam-overcast. 

TRANSLATION 
0 my lord, I think that the prowess manifest in the forms of sons, 

grandsons and family members has spread all over the universe in different 
varieties and species. 

TEXT 25 

�:itN('f"i•d ij'�� ���I 
� � � • .....l:: ijiP$"'4i413«•11tt ��(U'flF{ 11�"'11 

prajii-pati:niim sa patis 
cak{pe kiin prajiipati:n 

sargiims cawanusargiims ca 
maniin manvantariidhipiin 

prajii-pati:niim-of the demigods like Brahma and others; sa�-he; pat*­
leader; cakJpe-decided; kiin-whomsoever; prajiipati:n-father of the living 
entities; sargan-generations; ca- also; eva-certainly; anusargiin- later gen­
erations; ca-and; manun-the Manus; manvantara-adhipiin-and the chang­

es of such. 

TRANSLATION. 
0 learned briihmat;ta, please describe how the leader of all the demigods, 

namely Prajapati, Brahmii, decided to establish the various Manus, the 
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heads of the ages. Please describe the Manus also, and please describe the 
descendants of those Manus. 

PURPORT 

The human race, or manu�ya-sare, descends from the Manus, sons and 
grandsons of the Prajapati, Brahma. The descendants of Manu reside in all 
the different planets and rule all the universe. 

TEXT 26 

��-.t� � � \� fli::t kltliiR1� I 

rn � Sl10Ut � i.Jtt.� Tl �tr.u���� 
upary a�has ca ye lokii 

bhumer mitriitmajiisate 
te�iirh sarhsthiirh pramiirtarh ca 

bhiir-lokasya ca var[laya 

upari-on the head; adhaft-underneath; ye ca-also; lokaft- planets; 
bhiimeft-of the earth; mitra-iitmaja-0 son of Mitra (Maitreya Muni); 
iisate-do exist; tefiiim-their; sarhstham-situation; pramiit;wm ca-also 
their measurement; bhiift- lokasya-of the earth planets; ca-also; var[laya­
please describe. 

TRANSLATION 

0 son of Mitra, kindly describe how the planets are situated above the 
earth as well as underneath it, and also please mention their measurement 
as well as that of the earthly planets. 

PURPORT 

Yasmin vijiiiite sarvam eva vijiiiitaft bhavanti. This Vedic hymn declares 
emphatically that the devotee of the Lord knows everything material and 
spiritual in relationship with the Lord. Devotees are not simply emotional, 
as is ill-conceived by certain less intelligent men. Their direction is 
practical. They know everything that is and all the details of the Lord's 
domination over the different creations. 

TEXT 27 

R1�e .. �tl�'1a.ir.tt ��qqaf5'fUTT'll. 

� ;J: (1.f('(ol!� �f4a,ri::stifi;:G;I'( ������ 
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ti,yan-manu�a-deviinam 
saiisrpa-patattrirtiim 

vada na� sarga-samvyiiham 
giirbha-sveda-dvijodbhidam 

[Canto 3, Ch. 7 

tiryan-subhuman; manu�a-human beings; devanam-of the superhuman 
beings or demigods; sarisrpa-reptiles; patattrirtiim-of the birds; vada­
kindly describe; na�-unto me; sarga-generation; samvyiiham-specific 
divisions; garbha-embryonic; sveda-perspiration; dvija- twice-born; 
udbhidam-planets, etc. 

· 

TRANSLATION 

Also please describe the living beings under different classifications: 
subhumans, humans, those born of the embryo, those born of perspiration, 
those who are twice born [birds], and the plants and vegetables. Kindly 
describe their generations and subdivisions also. 

TEXT 28 

gOMffi�f.f� «•iRt4���1� I 
�: mP.Eia«��·������ 

gurtiivatarair visvasya 
sarga-sthity-apyayasrayam 

srjatafl srinivasasya 
vyiicak�vodiira-vik ram am 

gurw-modes of material nature; avatiirai{l-of the incarnations; viSvasya 
-of the universe; sarga-creation;stithi-maintenance;apyaya-destruction; 
iiSrayam-and ultimate rest; srjata[l-of the one who creates; sriniviisasya­
of the Personality of Godhead; vyiicak.sva-kindly describe; udiira­
magnanimm_Js; vikramam-specific activities. 

TRANSLATION 

Please also describe the incarnations of the material modes of nature­
Brahma, Vi!!QU and Mahesvara-and please describe the incarnation of the 
Supreme Personality of Godhead and His magnanimous activities. 

PURPORT 

Although the three incarnations of the material modes of nature, 
Hrahma, Vi�QU and Mahesvara, are the principal deities for the creation, 
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maintenance and destruction of the cosmic manifestation, they. are not 
the final authority. The Supreme Personality of Godhead Lord Kr�l).a is 
the ultimate goal, the cause of all causes. He is the iisraya, or the final rest 
of everything. 

TEXT 29 

t{111\�'( �q�ft�€4+tl!ifij: I 

� i:t"'i�R � � NcMUI'( 11��11 

var[liisrama-vibhiigiirhs ca 
riipa-sila-svabhiivata� 

[�t[liirh janma-karmiidi 
vedasya ca vikar�a[lam 

var[la-iisrama-the four divisions of social statuses and orders of spiritual 
culture; vibhiigiin-respective divisions; ca-also; riipa-personal features; 
sua-svabhiivatab,-personal character; !§t[liim-of the sages; janma-birth; 
karmiidi-activities; vedasya-of the Vedas; ca-and; vikar,5a[tam-categori ­
cal divisions. 

TRANSLATION 

0 great sage, kindly describe the divisions and orders of human society 
in terms of symptoms, behavior and the characteristics of mental 
equilibrium and sense control. Also please describe the births of the great 
sages and the categorical divisions of the Vedas. 

PURPORT 

The four statuses and orders of human society-briihma[las, k�atriyas, 
vaisyas and siidras, as well as brahmaciiris, grhasthas, viinaprasthas and 
sannyiisis-are all the divisions of quality, education, culture and spiritual 
advancement attained by practicing control of the mind and the senses. 
All these divisions are based on the particular nature of each individual 
person, not on the principle of birth. Birth is not mentioned in this verse 
bec,ause birth is immaterial. Vidura is famous· in history as born of a 
siidrii[lt mother, yet he is more than a briihma[la by qualification because 
he is seen here to be the disciple of a great sage, Maitreya Muni. Unless one 
achieves at least the brahminical qualifications one cannot understand the 
Vedic hymns. Mahiibhiirata is also a division of the Vedas, but it is meant 
for women, siidras and dvija-bandhus, the worthless children of the higher 
section. The less intelligent section of society can avail themselves of the 
Vedic instructions simply by studying the Mahiibhiirata. 
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TEXT 30 

� � fil61wt1PI � � q1(: Slit I 
� C' . • • :t '1\Cfii4� � ('ti(QI� 6;;r � ¥ttiEIM«4( II"( o II 

yajnasya ca vitiiniini 
yogasya ca pathal), prabho 

nai§karmyasya ca siinkhyasya 
tantrarh vii bhagavat-smrtam 

yajnasya-of sacrifices; ca-also; vitanani-expansions; yogasya-of the 
mystic powers;ca- also;patha�- ways;prabho- 0 my lord;na(!karmyasya 
-of knowledge; ca-and; sankhyasya-of analytical studies; tantram-the 
path of devotional service; va-as well as; bhagavat-in relation with the 
Personality of Godhead; smrtam-regulative principles. 

TRANSLATION 

Please also describe the expansions of different sacrifices and the paths 
of mystic powers, analytical study of knowledge, and devotional service, 
all with their respective regulations. 

PURPORT 

The word tantram is significant herein. Sometimes tantram is mis· 
understood to be the black spiritual science of materialistic persons 
engaged in sense gratification, but here tantram means the science of 
devotional service compiled by Srila Narada Muni. One can take advantage 
of such regulative explanations of the path of devotional service and make 
progressive advancement in the devotional service of the Lord. Sari.khya 

. philosophy is the basic principle of acquiring knowledge, as will be 
explained by the sage Maitreya. The Sari.khya philosophy enunciated by 
Kapiladeva, the son of Devahiiti, is the real source of knowledge about the 
Supreme Truth. Knowledge not based on the Sari.khya philosophy is 
mental speculation and can yield no tangible profit. 

TEXT 31 

'{lqo;gqtt�tt.-4 Slf6itt�PI���-.( I 
� � ��� �wHftgoiEh4�t: II�� II 

pii§ar.{la-patha-vai§am yarh 
pratiloma-nivesanam 
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fivasya gatayo yiis ca 
yiivatir gul).a-karmajii� 
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piiftart!Ia-patha-the path of the faithless; vai§amyam-imperfection by 
contradiction; pratiloma-cr'ossbreeding; nivesanam-situation; j ivasya-of 
the living entities; gataya�-movements; ya�-as they are; ca- also; yiivati�­
as many as; gu"[la-modes of material nature; k armajii�-generated by 
different work. 

TRANSLATION 

Please also describe the imperfections and contradictions of the faithless 
atheists, the situation of crossbreeding; and the movements of the living 
entities in various species of life' according to their particular modes of 
nature and work. 

PURPORT 

The combination of living entit�es in different modes of material nature 
is called crossbreeding. The faithless atheists do not believe in the existence 
of God, and thus their paths of philosophy are contradictory. Atheistic 
philosophies never agree with one another. Different species of life are 
evidence of varieties of mixtures of the modes of material nature. 

TEXT 32 

�+fil+t¥41�1Uii MPt'Etl;:iiNU�.,�{: I 

�- <(O:S;f\�f( � � RN � ... ����II 
dharmiirtha-kiima-mok�iil).iirh 

nimittiiny avirodhata� 
viirtiiyii dal).l)a-nites ca 

srutasya ca vidhirh prthak 

dharma-religiosity; artha-economic development; kama-sense gratifi­
cation; mok�iil).iim-salvation; nimittiini-causes; avirodhata�-without being 
contradictory; viirtiiyii�-on the principles of the means of livelihood; 
dal).l)a-nite�-of Jaw and order; ca-also; srutasya- of the codes of scriptures; 
ca-also ; vidhim�regulations ; prthak.:-"- dlfferent . . 

TRANSLATION 

You may also describe the noncontradictory causes of religiosity, 
economic development, sense gratification and salvation and also the 
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different means of livelihood and different processes of law and order as 
mentioned in the revealed scriptures. 

TEXT 33 

�� AA;m;{_murr� � 1 
• i ·�" 

�muo�T f.fik'51'4�CI('t�l�'( II� �II 
sraddhasya ca vidhirh brahman 

pitf"rtiirh sargam eva ca 
graha-nak�atra-tiiriirtiirh 

kiilava yava-sarhs th itim 

sriiddhasya-of the periodical offerings of respects; ca-also; vidhim­
regulalions; brahman-0 briihma[la; pitfrziim-of the forefathers; sargam­
creation; eva-as; ca-also; graha-planetary system; nak�atra-the stars; 
tiiriirtiim-l u minaries; kiila-time; avayava-duration; sarhsthitim-situations. 

TRANSLATION 

Please also explain the regulations for offering respects to the fore­
fathers, the creation of the Pitrloka, the time schedule in the planets, 
stars and luminaries, and their respective situations. 

PURPORT 

The time durations of day and night as well as of months and years are 
different in the different planets, stars and luminaries. The higher planets 
like the moon and Venus have different time measurements than the 
earth. It is said that six months of this planet earth is equal to one day of 
the higher planets. In Bhagavad-gita the duration of one day in Brahmaloka 
is measured to be 1,000 times the four yugas, or 4,300,000 multiplied by 
1,000. And the month and year in Brahmaloka are calculated in that 
measure. 

TEXT 34 

� � tnR ��'!1\��i: � I 
!lCII('t�� � � lf� �� �fflm: ����II 

diinasya tapaso viipi 
yac-cc.stii piirtayoft phalam 

praviisa-sthasya yo dharmo 
yas ca purhsa utiipadi 
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diinasya-of charity; tapasa�-of penance; viipi-lake; yat- that which; 
ce§tii-endeavor; piirtayo�-of reservoirs of water; phalam-fruitive result; 
praviisa-sthasya-one who is away from home; yaft-that which; dharma�­
duly ; ya/l ca-and which; purhsap-of man; uta-described; apadi-in danger. 

TRANSLATION 

Please also describe the fruitive results of charity and penance and of 
digging reservoirs of water. Please describe the situation of persons who 
are away from home and also the duty of a man in an awkward position. 

PURPORT 

The digging of reservoirs of water for public use is a great work of 
charity, and retiring from family life after fifty years of age is a great act 
of penance performed by the sober human being. 

TEXT 35 

lr.l en �•lii4i�:§:�4\PI��wt: I 

�st«lG:R1 en �"lll(tG\RaqiR it;rq U�'-\11 

yena vii bhagaviirhs tu�yed 
dharma-yonir janiirdanaft 

samprasidati vii ye§iim 
etad iikhyiihi menagha 

yena-by which; vii-either; bhagaviin-the Personality of Godhead; 
lufiyet- is satisfied; dharma-yon*-the father of all religion; janiirdanaft­
the controller of all living beings; samprasidati-completely satisfied; vii­
either, or; yefiiim-of those; etat-all these; iikhyiihi-kindly describe; me­
unto me; anagha-0 sinless one. 

TRANSLATION 

0 sinless one, because the Personality of Godhead, the controller of all 
living entities, is the father of all religion and all those who are candidates 
for religious activities, kindly describe how He can be completely satisfied. 

PURPORT 

All religious activities are meant ultimately to satisfy the Supreme 
Personality of Godhead. The Lord is the father of all re ligious principles. 
As stated in Bhagavad-gitii (Bg. 7.16), four kinds of pious men-the needy, 
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the distressed, the enlightened and the inquisitive-approach the Lord in 
devotional service, and their devotion is mixed with material affection. 
But above them are the pure devotees whose devotion is not tainted by 
any material tinges of fruitive work or speculative knowledge. Those who 
are only miscreants throughout their lives are compared to demons 
(Bg. 7.15). They are bereft of all knowledge, in spite of any academic 
educational career they may pursue. Such miscreants are never candidates 
for satisfying the Lord. 

TEXT 36 

31�t4<11Wii �1 .. 41Uif � � ffi\:Jtl�'i I 

31Wii'lf!'4N i{�tclt i{lws�ffl<M: II�� II 
anuvratiiniim siuii[!iirh 

putrii[Liim ca dvijottama 
aniipr�tam api briiyur 

guravo dina-vatsaliift 

anuvratiiniim-the followers; si�yii"[!iim-of the disciples; putrii[Liim-of 
the sons; ca-also; dvija-uttama-:0 best amongst the briihma1Jas; aniipr�tam 
-that which is not asked for; api-in spite of; briiyu"(t-please describe; 
guravab,-the spiritual masters; dina-vatsaliib,-who are kind to the needy. 

TRANSLATION 

0 best among the brahmaQas, those who are spiritual masters are very 
kind to the needy. They are always kind to their followers, disciples and 
sons, and without being asked by them, the spiritual master describes all 
that is knowledge. 

PURPORT 

There are many subjects to be known from the bona fide spiritual 
master. The followers, disciples and sons are all on one level for the bona 
fide spiritual master, and he is always kind to them and always speaks to 
them on transcendental subjects, even though he is not asked by them. 
That is the nature of the bona fide spiritual master. Vidura appealed to 
Maitreya Muni to speak on subjects about which he might not have asked. 

TEXT 37 

� .... �4:6-.f � sffi\'m: 1 
�if � aqiOO(i{ � � R4a.��(ij 11�\911 
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tattviiniirh bhagavarhs te�iirh 
katidhii pratisankrama� 

tatremarh ka upiisiran 
ka u svid anuserate 
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tattviiniim-of the elements of nature; bhagavan-0 great sage; te�iim­
of them; katidhii-how many; pratisahkrama� - dissolutions; tatra-there­
upon; imam-unto the Supreme Lord; ke-who are they; upiisiran-being 
saved; ke-who are they; u-who; svit-may; anuserate-serve the Lord 
while He sleeps. 

TRANSLATION 

Please describe how many dissolutions there are for the elements of 
material nature and who survives after the dissolutions to serve the Lord 
while He is asleep. 

PURPORT 

In the Brahma-samhitii it is said that all the material manifestations 
with innumerable universes appear and disappear with the breathing of the 
Mahii- Vi§!I-U lying in Y()ga-nidrii, or mystic sleep. 

ya� kiira!tiin:wva-jale bhajati sam yoga­
nidriim ananta-jagada!tt)a-saromakiipa� 

iidhiira-saktim avalambya pariim sva-miirtim 
govindam iidi-puru§am tam aham bhajiimi 

yasyaika-nisvasita-kiilam athiivalambya 
fivanti loma-vilajii jagada!tt)a-niithii� 

vi�r-ur mahiin sa iha yasya kalii-vise�o 
govindam iidi-puru�am tam aham bhajiimi 

"Govinda, the ultimate and Supreme Personality of Godhead [Lord 
l(r�l)a], lies sleeping unlimitedly on the Causal Ocean in order to create 
unlimited numbers of universes during that sleep. He lies on the water by 
His own internal potency, and I worship that original Supreme Godhead. 

"Due to His breathing, innumerable universes come into existence, and 
when He withdraws His breath there occurs the dissolution of all the 
lords of the universes. That plenary portion of the Supreme Lord is called 
Mahii- Vi�r-u, and He is a part of the part of Lord Kr�qa. I worship Govinda, 
the original Lord." (Bs.5.4 7-5.48) 

After the dissolution of the material manifestations, the Lord and His 

kingdom beyond the Causal Ocean do not disappear, nor do the inhabi­
tants, the Lord's associates. The associaies of the Lord are far more 
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numerous than the living entities who have forgotten the Lord due to 
material association. The impersonalist's explanation of the word aham 
in· the four verses of the original Bhiigavatam-aham eviisam eviigre 
etc.-is refuted here. The Lord and His eternal associates remain after the 
dissolution. Vidura's inquiry about such persons is a clear indication of the 
existence of all the paraphernalia of the Lord. This is also confirmed in the 
Kiisi-kharz!fa, as quoted by both Jiva Gosvam1 and Srila Visvanatha 
Cakra�arfi, who follow in the footsteps of Srila Sridhara Svaml. 

na cyavante ca yad-bhaktii 
mahatyiirh pralayiipaditi 

ato ,cyute ,khile loke sa 
eka� sarvavago ,vyayam 

"The devotees of the Lord never annihilate their individual existences 
even after the dissolution of the entire cosmic manifestation. The Lord 
and the devotees who associate with Him are always eternal, both in the 
material and spiritual worlds." 

TEXT 38 

puru�asya ca sarhsthiinarh 
svariiparh vii parasya 

jniinarh ca naigamarh yat tad 
guru-si�ya-prayojanam 

pum�asya--of the living entity; ca-also; sarhsthiinam-existence; 
svarupam-identity; vii-either, or; parasya-of the Supreme; ca-also; 
jiiiinam-knowledge; ca-also; naigamam-in the matter of the Upani�ads; 
yat-that; tat--,the same; gum-spiritual master; siflya-disciple; 
prayojanam-necessity. 

TRANSLATION 

What are the truths regarding the living entities and the Supreme Person­
ality of Godhead? What are their identities? What are the specific values in 
the knowledge in the Vedas, and what are the necessities for the spiritual 
master and his disciples? 
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PURPORT 

The living entities are constitutionally servitor of the Lord, who can 
accept all kinds of services from everyone. It is clearly declared (Bg. 5.29) 
that the Lord is the supreme enjoyer of the benefits of all sacrifices and 
penances, the proprietor of all that is manifested and the friend of all 
living entities. That is His real identity. Therefore, when the living entity 
accepts this supreme proprietorship of the Lord and acts in that attitude, 
that is his real identity. ln order to elevate the living entity to this stan­
dard of knowledge, there is the necessity of spiritual association. The bona 
fide spiritual master desires that his disciples know the process of render­
ing transcendental service to the Lord, and the disciples also know that 
they have to learn about the eternal relationship between God and the 
living entity from a self-realized soul. To dis ·eminate transcendental 
knowledge one must retire from mundane activities on the strength of 
enlightenment in knowledge in term of Vedic wisdom. That is the 
sum and substance of all the questions in this verse. 

nimittiini ca tasyeha 
proktiiny anagha siiribhi!t 

svato jiiiinam kutaft purhsiirh 
bhaktir vairiigyam eva vii 

nimittiini-the source of knowledge; ca-also; tasya-of such knowledge; 
iha-in this world; proktiini-mentioned; an.agha-spotless; suribhift-by 
devotees; svataft-self-sufficient;jtiiinam-knowledge; kutaft-how; pumsiim 
-of the living entity; bhakti!J,-devotional service; vairiigyam-detachment; 
eva-certainly; ca-also. 

TRAN SLA TIO N 

Spotless devotees of the Lord have mentioned the source of such knowl­
edge. How could one have knowledge of devotional service and deta ch­
ment without the help of such devotees? 

PURPORT 

There are many inexperienced persons who advocate self-realization 
without the help of a spiritual master. They decry the necessity of the 
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spiritual master and try themselves to take his place by propagating the 
theory that a spiritual master is not necessary. Srimad-Bhiigavatam, how­
ever, does not approve this viewpoint. Even the great transcendental 
scholar Vyasadeva had need of a spiritual master, and under the instruction 
of his spiritual master, Narada, he prepared this sublime literature, Srimad-. 
Bhiigavatam. Even Lord Caitanya, although He is Kflll}a Himself, accepted 
a spiritual master; even Lord Kflll}a accepted a spiritual master, Sandipani 
Muni, in order to be enlightened; and all the iiciiryas and saints of the 
world had spiritual masters. In Bhagavad-gitii Arjuna accepted Lord Kflll}a 
as his spiritual master, although there was no necessity of such a formal 
declaration. So, in all cases, there is no question about the necessity of 
accepting a spiritual master. The only stipulation is that the spiritual 
masfer should be bona fide; i.e., the spiritual master must be in the proper 
�hain of disciplic succession called the paramparii system. 

Suribhifl. are great scholars, but they may not always be anagha, or 
spotless. The anaghci-suri is one who is a pure devotee of the Lord. Those 
who are not pure devotees of the Lord, or who want to be on an equal 
level with Him, are not anagha-suri. Pure devotees have prepared many 
books of knowledge on the basis of authorized scriptures. Sr1la Riipa 
Gosvam1 and his assistants, under the instructions of Lord:,Sr1 Caitanya 
Mahaprabhu, have all written various literatures for the guidance of 
prospective devotees, and anyone who is very serious about raising himself 
t� the standard of a pure devotee of the Lord must take advantage of those 
literatures. 

· 

TEXT40 
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etiin me prcchata� prasnan 
hare� karma-vivitsayii 

briihi me)iiasya mitratviid 
ajayii na�ta-cak�u�a� 

etan-all these; me-mine; prccha.ta[l�of one who inquires; prasniin­
questions; harep-of the Supreme Lord; karma-pastimes; vivitsaya-de­
siring to know; briihi-kindly describe; me-unto mei ajiiasya-of one who 
is ignorant; mitmtvat-because of friendship; ajayii-by the external energy; 
nafla-cakiUfap-those who have lost their vision. 
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TRANSLATION 

My dear sage, I have put all these questions before you with a view to 
know the pastimes of Hari, the Supreme Personality of Godhead. You are 
the friend of all, so kindly describe them for all those who have lost their 
vision. 

PURPORT 

Vidura put forward many varieties of questions with a view to 
understand the principles of transcendental loving service to the Lord. As 
stated in Bhagavad-gitii (Bg. 2.41), devotional service to the Lord is one, 
and the mind of the devotee is not diverted to the many branches of 
uncertainties. Vidura's purpose was to be situated in that service to the 
Lord, wherein one merges undivertedly. He claimed the friendship of 
Maitreya Muni, not because he was Maitreya's son but because Maitreya 
was actually the friend of all who have lost their spiritual vision due to 
material influence. 

TEXT41 
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sarve vediis ca yajniis ca 
tapo diiniini ciinagha 

jiviibhaya-pradiinasya 
na kurvzran kaliim api 

sarve-al.l kinds of; vedafi,-divisions of the Vedas; ca-also; yajfiii/1-
sacrifices; ca-also; tapafi,-penances; diiniini-charities; ca-and; anagha-
0 spotless one; jiva-the living entity; abhaya- immu nity from material 
pangs; pradanasya-of one who gives such assurance; na-not; lcurviran­
can be equalized; kaliim-even partially; api-certainly. 

TRANSLATION 

0 spotless one, your answers to all these questions will grant immunity 
to all material miseries. Such charity is greater than all Vedic charities, 
sacrifices, penances, etc. 

PURPORT 

The highest perfectional work of charity is to give people in general 
immunity from the anxieties of material existence. This can be done only 
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by performing activities in devotional service to the Lord. Such knowledge 
is incomparable. Cultivation of the knowledge in the Vedas, performance 
of sacrifice and distribution of munificent charities all together cannot 
form even a part of the immunity from the pangs of material existence 
that is gained from devotional service. The charity of Maitreya will not 
only help Vidura, but, due to its universal nature, will deliver all others in 
all times. Thus Maitreya is immortal. 

TEXT42 
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sri suka uviica 
sa ittham iipr�ta-puriirw-kalpa� 

kuru-pradhiinena muni-pradhiina� 
pravrddha-har�o bhagavat-kathiiyiim 

saiicoditas tam prahasann-iviiha 

sri suka(t uviica-Sr! Sukadeva Gosvami said; sa�-he; ittham-thus; 
iiprfita-being questioned; puriirw-kalpa�-one who knows how to explain 
the supplements of the Vedas (the Puriir-as); kuru-pradhiinena-by the chief 
of the Kurus; muni-pradhiina�-the chief amongst the sages; pravrddha­
sufficiently enriched; har,5a�-satisfac tion; bhagavat-the Personality of 
Godhead; kathiiyiim-in the topics of; saiicodita�-being so infused; tam­
unto Vi dura; prahasan-with smiles; iva-like that; aha-replied. 

TRANSLATION 

Sri Sukadeva Gosvami said: Thus the chief of the sages, who was always 
enthusiastic about describing topics regarding the Personality of Godhead, 
began to narrate the descriptive explanation of the PuraJ.las, being so in­
fused by Vidura. He was very much enlivened by speaking on the transcen-
dental activities of the Lord. . 

· 

PURPORT 

Great learned sages like Maitreya Muni are always very enthusiastic 
about describing the transcendental activities of the Lord. Maitreya Muni, 
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being t hus invited by Vidura to peak, appeared to be smiling because he 
actually felt transcendental bliss . 

Thus end the Bhaktivedanta purports of the Third Canto, Seventh 
Chapter, of the Srimad-Bhiigavatam, entitled "Further inquiries b_y Vidura." 
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CHAPTER. EIGHT 

Manifestation of Brahma 
from. GarbhodakasayT Vi$rJU 

TEXT 1 
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maitreya uviica 
sat-sevani"yo bata puru-varhso 

yal loka-piilo bhagavat-pradhiinab. 
babhuvithehiijita k""irti-miiliirh 

pade pade nutanayasy abh""ik§rtam 

sri maitreya� uvaca-Sri Maitreya Muni said; sat-sevaniya�- worthy to 
serve the pure devotees; bata- oh, certainly; puru-varhsa�-the des cendants 
of King Puru; yat-in which; loka-piila�-the kings are; bhagavat­
pradhiina�-chiefly devoted to the Personality of Godhead; babhiivitha­
you are also born; iha-in this; ajita- the Lord, who is unconquerable; 
kirti-miilam-chain of transcendental activities; pade pade-step by step; 
natanayasi- becoming newer and newer; abhikfll)am-always. 

TRANSLATION 

The great sage Maitreya Murii said to Vidura: The royal dynasty of King 
Pnru is worthy to serve the pure devotees because all the descendants of 
that family are devoted to the Personality of Godhead. You are also born 
in that family, and it is wonderful that because of your attempt the 
transcendental pastimes of the Lord are becoming newer and newer at 
every moment. 

303 
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PURPORT 

The great sage Maitreya thanked Vidura and praised him by reference 
to his family glories. The Puru dynasty is full of devotees of the Personality 
of Godhead and i therefore glorious. Because they are not attached to 
impersonal. Brahman or to the localized Paramatma but are directly 
attached to Bhagavan, the Personality of Godhead, they are therefore 
worthy to render service to the Lord and His pure devotees. Because 
Vi dura was one of the descendants of that family, naturaiJy he engaged 
in spreading wide the ever new glories of the Lord. Maitreya felt happy to 
have such glorious company as Vidura. He considered the company of 
Vidura to be most desirable because such association can accelerate one's 
dormant propensities for devotional service. 

TEXT2 
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so 'harh nntarh k�ulla-wkhaya du� kharh 
mahadgatiiniirh viramiiya tasya 

pravartaye bhiigavatarh purii!larh 
yad iiha siik�iid bhagaviin r�ibhyatt 

sa�-that; aham-I; nrriim-of the human being; k§ulla-very little; 
sukhaya-for happiness; du�kham-distress; mahat-great; gatiiniim­
entered into; viramiiya-for mitigation; tasya-his;pravartaye-shall begin; 
bhiigavatam-Srimad-Bhiigavatam; puriiram- Vedic supplement; yat­
which; aha-said ; siik�iit-directly ; bhagaviin-the Personality of Godhead; 
!§ibhya�-unto the sages . 

TRANSLATION 

Let me now begin speaking on the Bhagavata Pura!la, which was 
directly spoken to the great sages by the Personality of Godhead for the 
benefit of those who are entangled in extreme miseries for the sake of 
very little pleasure. 

PURPORT 

The sage Maitreya proposed to speak on Srimad-Bhiigavatam because 
it is especially compiled, and traditionally comes down in the disciplic 
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succession, for the solution of all the problems of human society . Only 
one who is fortunate tan have the opportunity to hearSrimad-Bhiigavatam 
in the association of pure devotees of the Lord . Under the spell of material 
energy, the living entities are entrapped in the bondage of many difficul­
ties simply for the sake of a little bit of material happiness. They engage in 
fruitive activities, not knowing the implications. Under the false impression 
that the body is the self, the Living entities foolishly relate to so many 
false attachments. They think that they can engage with materialistic. 
paraphernalia forever. This gross misconception of life is so strong that a 
person suffers continually, life after life, under the external energy of the 
Lord. lf one comes in contact with the book Bhiigavata as well as with the 
devotee Bhagavata who knows what the Bhiigavatam is, then such a 
fortunate man gets out of the material entanglement. Therefore Sri 
Maitreya Muni, out of compassion for the suffering men in the world, 
proposes to speak on the Srimad-Bhiigavatam first and last. 

an«lwt�Ftl 
�oi 
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TEXT3 
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as!nam urvyam bhagavantam adyam 

sankar�ar:tarh devam akur.tha-sattvam 
vivitsavas tattvam ata� parasya 

kumara-mukhyii munayo'nvaprcchan 

iisinam-seated; urvyiim-down the universe; bhagavantam-unto the 
Lord; iid yam-the original; sankar�ar.a m-Sarikar�al]a; devam-Personality 
of Godhead; akur.tha-sattvam-undeterred knowledge ; vivitsava[l-being 
inquisitive to know; tattvam ata[l-truth like this; parasya-regarding the 
Supreme Personality of Godhead; kumiira-the boy saint; mukhyii[l-the 
chief; munayaft-:preat sages; anvaprcchan-inquired like this. 

TRANSLATION 

Some time ago, being inquisitive to know, Sanatkumlira, the chief of 
the boy saints, accompanied by other great sages, inquired exactly like 
you about the truths regarding Vasudeva, the Supreme, from Lord 
Saitkar�a�a, who is seated at the bottom of the universe. 
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PURPORT 

This is in clarification of the statement that the Lord spoke directly on 
the Srimad-Bhiigavatam. When and unto whom the Bhiigavatam was 
poken is explained herewith. Questions similar to those put forward by 

Vidura were asked by greal sages like Sanatkumiira, and Lord Sankar�al}a , 
Lhe plenary expansion of the Supreme Lord V iisudeva, answered them. 

TEXT4 
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svam eva dhi§t;tyarh bahu miinayantarh 
yad viisudeviibhidham iimananti 

pratyag-dhrtiik�iimbuja-kosam "i§ad 
Lutmuayantarh vibudhodayiiya 

svarn-Himself; eva-thus; dhi�11yarn-situated; bahu-greatly; miinayan­
tam- estee m ed; yat- that which; viisude va- Lord Vasudeva; abhidham­
by the name; amananti-acknowledge; pratyak-dhrta-ak§a-ey es settled for 
in Lrospection; ambuja-kosarn...:..lotuslike eye; Zsat-slightly; unmilayantam­
opened; vibudha-greatly learned sages; udayiiya-for the sake of 
advancement. 

TRANSL ATION 

At that time Lord Sailkar�a�a was meditating upon His Supreme Lord, 
whom the learned esteem as Lord Vasudeva, but for the sake of the 
advancement of the great learned sages He slightly opened His lotuslike 
eyes and began to speak. 

TEXTS 
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svar-dhun yudiirdrai(t svajatii-kaliipair 
upasprsantas cara(wpadhiinam 

padmarh yad arcanty ahi-riija-kanyiib. 
sa-prema niinii-balibhir variirthiib 

sva�-dhuni-u.da- by the water of the Ganges; iirdrai(t- being moistened; 
svajatii-bunch of hairs; kaliipai(t- situated on the head; upasprsanta(t- by 
so touching; cara(la-upadhiinam-the shelter of His feet; padmam- the lotus 
shelter; yat- that which; arcanti- worships; ahi-riija- the serpent king; 
kan yii�-daughters; sa-prema-with great devotion; niinii- variou ; balibhi�­
paraphernalia; vara-arthii�- being desirous of husbands. 

TRANSLATION 

The sages came from the highest planets down to the lower region 
through the water of the Ganges, and therefore the hair on their heads 
was wet. They touched the lotus feet of the Lord, which are worshiped 
with various paraphernalia by the daughters of the serpent king when they 
desire good husbands. 

PURPORT 

The Ganges water flows directly from the lotus feel of Vi�t;�u, and ils 
course runs from the highest planet of the universe down lo the lowe t. 
The sages came down from Satyaloka by taking advantage of the flowing 
water, a process of transportation made possible by the power of mystic 
yoga. If a river flows thousands and thousands of miles, a perfecl yogi can 
at once tran port himself from one place to another simply by dipping in 
it· water. The Ganges is the only celestial river which flows throughout the 
universe, and great sages travel all over the universe via this sacred river. 
The statement that their hair was wet indicates thal it was direclly 
moistened by the water originating from the lotus feet of Vi9t;�u (the 

Ganges). Whoever touches the water of the Ganges to his head surely 
touches the lotJJ,S feet of the Lord directly and can become free from aU 
effects of sinful acts. If after taking a Lath in the Ganges or being washed 
of all sins, a man guards himself against committing further sinful acts, 
then certainly he is delivered. But if he again takes up sinful activities, his 
hath in the Ganges is as good as that of the elephant, who nicely takes his 
hath in a river but later spoils the whole thing by covering himself with 
dust on the land. 
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TEXT6 
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muhur gnwnto vacasiinuriigas 
khalat-pa.deniisya krtiini taj-nii� 

k ir"ita-siihasra-ma.rti-prave ka­
pradyotitoddiima-phartii-saha.sram 

[Canto 3, Ch. 8 

muhu� - again and again; gnwnta[t-glorifying; vacasa-by words; 
a.nuraga.[t- with great affection; khalat-padena-with symmetrical rhythm; 
asya-of the Lord; krtani- activities; tat-jiia[t- one who knows the pastimes; 
kiri[a-helmets; sahasra- thousands ; mar-i-praveka- glowing effulgence of 
the valuable stones; pradyotita-emanating from; uddama-raised; phar-a­
hoods; sahasram-thousands. 

TRANSLATION 

The four Kumaras, headed by Sanat-kumara, who all knew the transcen­
dental pastimes of the Lord, glorified the Lord in rhythmic accents with 
selected words full of affection and love. At that time Lord Sarikar�aJ.la, 
with His thousands of raised hoods, began to radiate an effulgence from 
the glowing stones on His head. 

PURPORT 

The Lord is sometimes addressed as uttamaslo1w, which means "one 
who is worshiped with selected words by devotees." A profusion of such 
selected words comes from a devotee who is fully absorbed in affection 
and love for the devotional service of the Lord. There are many instances 
in which even a small boy who was a great devotee of the Lord could offer 
excellent prayers in the choicest words for glorification of the pastimes of 
the Lord. In other words, without the development of fine affection and 
love, one cannot offer prayers to the Lord very suitably. 

TEXT7 
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proktarh kilaitad bhagavaltamena 
nivrtti-dharmiibhiratiiya tena 

sanat-kumiiriiya sa ciiha pr�ta/:t 
siinkh yii yanii yiinga dh rtavratii ya 

proktam-was said; hila-certainly; etat-this; bhagavattamena-by Lord 
Satikaq;al)a; nivrtti-renunciation; dharma-abhiratiiya-unto one who has 
taken this religious vow; tena-unto him; sanat-kumiiriiya-unto Sanat­
Kumara; sa�-he; ca-al o; aha-said; pr.sta[l - when inquired of; 
siihkhyiiyaniiya-unto the great sage Sarikhyayana; anga-my dear Vidura; 
dhrtavratiiya-unto one who has taken such a vow. 

TRANSLATION 

Lord Sarikar�at:J.a thus spoke the purport of Srimad-Bhagavatam to the 
great sage Sanat-kumiira, who had already taken the vow of renunciation. 
Sanat-kumiira als</

,' 
in his turn, when inquired of by Siirikhyiiyana Muni, 

explained Srimad-Bhagavatam as he had heard it from Sarikar�at:J.a. 

PURPORT 

This i the way of the paramparii system. Although Sanat-kumiira, the 
weU-known great saintly humiira, was in Lhe perfect stage of life, still he 
heard the message of Srimad-Bhiigavatam from Lord Sarikar�at:J.a. Similarly, 
when he was questioned by Sarikhyayana ��i, he spoke to him the same 
message which he heard from Lord Sar'lkar�ar;ta. In other words, unless one 
hears from the proper authority one cannot become a preacher_ In devo­
tional service, therefore, two items out of the nine, namely hearing and 
chanting, are most important_ Without hearing nicely, one cannot preach 
the message of Vedic knowledge . 

TEXTS 
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siinkh yiiyana[L piiramahamsya-mukh yo 
vivak�amiif}O bhagavad-vibhiiti'ft 

jagiida so 'smad-gurave 'nvitiiya 
pariisariiyiitha brhaspates ca 

[Canto 3, Ch. 8 

siinkh yiiyana{t-the great sage San khyayana; piiramaha.msya-mukh ya.{t­
the chief of all transcendentalists; vivak§amiirw{t-while re ci ting ; bhagavat­
vibhutf{t-the glories of the Lord;jagiida-it came to; sa{1-he; asmat-mine; 
gurave-unto my spiri tual master; anvitiiya-followed; pariisariiya-unto the 
sage Parasara; atha brhaspate[L ca.-also to Brhaspati . 

TRANSLATION 

The great sage Siirikhyayana was the c hief amongst the transcen­
dentalists, and when he was describing the glories of the Lord in 
terms of Srimad-Bhagavatam, it so happened that my spiritual master, 
Parasara, and Brhaspati both heard him. 

TEXT9 
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proviica mahyam sa dayiilur ukto 
munil} pulastyena puriif}am iidyam 

so 'harit tavaitat kathayiimi vatsa 
sraddhii-lave nityam anuvratiiya 

proviica-said; mahyam-unto me; sa{t-he; dayiilu{t-kindhearted; 
ukta[L-aforementioned; muni{t-sage; pulastyena-by the sage Pulastya; 
puriicwm iidyam-the foremost of all the Puriirws; sa{! aham-that also I; 
tava-unto you; etat-this; kathayiimi-shall speak; vatsa-my dear son; 
sraddhii-lave-unto one who is faithful; nityam-always;anuvrataya-unto 
one who is a follower. 

TRANSLATION 

The great sage Parasara, as aforementioned, being so advised by the 
great sage Pulastya, spoke unto me the foremost of the PuriiJ;tas 
[ Bhagavatam]. I shall also describe this before you, my dear son, m 

terms of my hearing, because you are always my faithful follower. 
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PURPORT 

The great sage of the name Pulastya is the father of all demoniac 
descendants. Once upon a time Pariisara began a sacrifice in whic, all the 
demons were to be burnt to death because his father had been killed and 
devoured by one of them. The great sage V asi��ha Muni arrived at the 
sacrifice and requested Pariisara to stop the deadly action, and Pariisara 
could not deny the request because of V asi�tha 's position and respect in 
the community of sages. Pariisara having stopped the sacrifice, Pulastya, 
the father of the demons, appreciated his brahminical temperament and 
gave the blessing that in .the future he would be a great speaker on the 
Vedic literatures called the Puriir-as, the supplements of the Vedas. 
Parasara 's action was appreciated by Pulastya because he forgave the 
demons out of his brahminical power of forgiveness. Pariisara was able to 
demolish all the demons in the sacrifice, but he considered: "Demons are 
so made that they devour living creatures, men and animals, but why on 
that account should I withdraw my brahminical qualification of forgive­
ness?" As the great speaker of the Puriirws, Pariisara first of all spoke on 
the Srimad-Bhiigavata Puriirza because it is the foremost of· all the 
Puriir-as. Maitreya Muni desired to narrate th� same Bhiigavatam which he 
had heard from Parasara, and Vidura was qualified to hear it because of his 
faithfulness and his following the instructions received from superiors. So 
Srimad-Bhiigavatam was being narrated frorrl time immemorial by the 
disciplic succession, even before the time of Vyasadeva. The so-called 
historians calculate the Puriirzas to be only a few hundred years old, but 
factually the Puriir-as existed from time immemorial, before all historical 
calculations by the mundaners and speculative philosophers. 

TEXT 10 

:a�d ft� �s� 

�f1l��t¥flf{.sijt� .. ��I 
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�: �mroft Rfu:: II� o II 
udiiplutarh visvam idarh tadasid 

yannidrayiimilitadrn nyamuayat 
ahindra-talpe 'dhiSayiina eka� 

krtak§arta� sviitma-ratau ninna� 

uda-water; iiplutam- submerged in; vi.ivam-the three worlds; idam­
this; tadii- at that time; iisit-it so remained; yat- in which; nidraya-in 
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slumber; arm1ita-closed; drk-eyes; nyamilayat-not completely closed; 
ahindr.a-the great snake Ananta; talpe- on the bed of; adhisayanafi.­
lying on; ekafi.-alone; krta-k�artafi.-being engaged; svatma-ratau- enjoying 
in His internal potency; ninnafi.-without any part of external energy. 

TRANSLATION 

At that time when the three worlds were submerged in water, 
Garbhodaka8ayi Vi!p.u was alone, lying on His bedstead the great snake 
Ananta, and although He appeared to be in slumber in His own internal 
potency, free from the action of the external energy, His eyes were not 
completely closed. 

PURPORT 

The Lord is eternally enjoying transcendental bliss by His internal 
potency, whereas the external potency is suspended during the time of the 
dissolution of the cosmic manifestation. 

TEXT ll 

ms;ij':ms��: 
�� fi�'W.nor: 1 
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so 'ntal,l. saTire 'rpita-bhiita-siik§mal,l. 
kiiliitmikiirh saktim udirayiir.wl,l. 

uviisa tasmin salile pade sve 
yathiinalo diirurti ruddha-v'iryal,l. 

safi.- the Supreme Lord; antafi.-within; sarire-in the transcendental 
body; arpita-kept ; bhiita-material elements; siik§ma[l-subtle ; kala­
atmikam-the form of time; saktim-energy ; udiraya!lalt-invigorating; 
uvasa-resided; tasmin-therein; salile-in the water; pade- in the place; 
sve-His own; yatha-llll much llll; analafi,-fire ; daru!li-in the fuel wood; 
ruddha-viryafi.-submerged strength . 

TRANSLATION 

Just like the strength of fire within fuel wood, the Lord remaine.d 
within the water of dissolution, submerging all the living entities in their 
subtle bodies. He lay in the self-invigorated energy called kala. 
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PURPORT 

After the three worlds-the upper, lower and middle planetary systems­
merged into the water of dissolution, the living entities of all the three 
worlds remained in their subtle bodies by dint of the energy called kala. In 
this dissolution, the gross bodies became unmanifest, but the subtle bodies 
existed, just like the water of the material creation. Thus the material 
energy was not completely wound up, as is the case in the full dissolution 
of the material world. 

TEXT 12 
� . 

"'tt�•nwtr :q �.:u 
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it�awt4\(tl�t� � 11��11 
catur yugiiniim ca sahasram apsu 

svapan svayodiritayii svasaktyii 
kiiliikh yayii "siidita-karma-tantro 

lokiin apltiin dadrso svadehe 

catu�-four·; yugiiniim-of the millenniums; ca-also; sahasram-one 
thousand; apsu-in the water; svapan-dreaming in sleep; svaya-with His 
internal potency; udiritayii-for further development; svasaktyii-by His 
own energy; kiila-iikhyayii-by the name kala; iisiidita-being so engaged; 
karma-tantra[!-in the matter of fruitive activities; lol.an-the total living 
entities; apitiin-bluish; dadrse-saw it so; svadehe-in His own body. 

TRANSLATION 

The Lord lay down for four thousand yuga cycles in His internal 
potency, and by His external energy He appeared to be sleeping within the 
water. When the living entities were coming out for further development 
of their fruitive activities, actuated by the energy called kiila-sakti, He saw 
His transcendental body as bluish. 

PURPORT 

In the Vi�rzu Puriirw, kiila-sakti is mentioned as avidyii. The symptom of 
the influence of the kiila-sakti is that one has to work in the material world 
for fruitive results. The fruitive workers are described in Bhagavad-gitii as 
muflhas, or foolish. Such foolish living entities are very enthusiastic to 
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work for some temporary benefit within perpetual bondage. One thinks 
himself very clever throughout his life if he is able to leave behind him a 
great asset of wealth for his children, and to achieve this temporary 
benefit he takes the risk of all sinful activities, without knowledge that 
such activities will keep him perpetually bound by the shackles of material 
bondage. Due to this polluted mentality and due to material sins, the 
aggregate combination of living entities appeared to be bluish. Such an 
impetus of activity for fruitive result is made possible by the dictation of 
the external energy of the Lord, kiila. 

TEXT 13 
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gUR ifMH�I�"l fq: 
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tasyiirthasiik�miibhinivi�ta-dr�ter 
antar-gato 'rtho rajasii taniyiin 

gu(lena kiiliinugatena viddhal;t 
sii�yarhs tadiibhidyata niibhidesiit 

tasya-His; artha- subject; siik§ma-subtle; abhinivi§ta-d!§te[l-of one 
whose attention was fixed; anta[l-gata�-internal; artha[l-purpose; rajasii­
by the mode of passion of material nature; taniyiin-very subtle; gurena­
by the qualities; kiila-anugatena-in due course of time; viddha[l-agitated; 
sii§ya[1-generating; tat-that; abhidyata-pierced into; niibhidesiit-from 
the abdomen. 

TRANSLATION 

The subtle subject matter of creation, on which the Lord's attention was 
fixed, was agitated by the material mode of passion, and thus the subtle 
form of creation pierced through His abdomen. 

TEXT 14 
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sa padma-kosaft sahasodati�that 
kiilena karma-pratibodhanena 

sva-roci�ii tat salilam visiilarh 
vidyotayann arka iviitma-yon* 

sa{t-that; padma-lcosa{t-bud of a lotus flower; sahasa-suddenly; 
udati§that-appeared; kalena-by time; /wrma-fruitive activities; 
pratibodhanena-aw*ening; sva-roci§a-by its own effulgence; tat-that; 
salilam-water of devastation; visalam-vast; vidyotayan-illuminating; 
arka{t-the sun; iva-like; atma-yoni[!-generating from the Personality of 
Vi�ru. 

TRANSLATION 

Piercing through, this sum total form of the fruitive activity of the 
living entities took the shape of the bud of a lotus flower generated from 
the Personality of Vi��u, and by His supreme will it illuminated everything, 
like the sun, and dried up the vast waters of devastation. 

TEXT 15 

ijtf1•qv � � � �: 
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tal loka-padmam sa u eva vi�rtu/:t 
priiv"ivisat sarva-gurtiivabhiisam 

tasmin svayam veda-mayo vidhiitii 
_ svayam-bhuvam yam sma vadanti so 'bhut 

tat-that; loka-universal; padmam-lotus flower; saJ:t-He; u-certainly; 
eva-factually; vi§"!tu/:t-the Lord; pravivisat-entered into; sarva-all; gu[ta­
avabhasam-reservoir of all modes of nature; tasmin-in which; svayam­
in person; v_eda-mayaJ:t-the personality of Vedic wisdom; vidhata-con· 
troller of the universe; svayam-bhuvam-self-born; yam-whom; sma-in 
the past; vadanti-do say; saJ:t-he; abhiit-generated. 

TRANSLATION 

Into that universal lotus flower Lord Vi�!�U personally entered as the 
Supersoul, and when it was thus impregnated with all the modes of material 
nature, the personality of Vedic wisdom, whom we call the self-born, was 
generated. 
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PURPORT 

This lotus flower is the universal viriita form, or the gigantic form of the 
Lord in the material world. It becomes amalgamated in the Personality of 
Godhead VigtU, in His abdomen, at the time of dissolution, and it becomes 
manifest at the time of creation. This is due to Garbhodakasiiyi Vi�p.u, 
who enters into each of the universes. In this form is the sum total of all 
the fruitive activities of the living entities conditioned by material nature, 
and the first of them, namely Brahmii, or the controller of the universe, is 
generated from this lotus flower. This first-born living being, unlike all 
the others, has no material father, and thus he is called self-born or 
svayambhu. He goes to sleep with Niiriiyap.a at the time of devastation, 
and when there is another creation, he is born in this way. From this 
description we have the conception of three-the gross viriita form, the 
subtle Hira!tyagarbha and the material creative force, Brahma. 

TEXT 16 
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tasyiirh sa ciimbho-ruha-kar!tikiiyiim 
avasthito lokam apasyamiinatt 

parikraman vyomni vivrtta-netras 
catviiri lebhe 'nudisarh mukhiini 

tasyam-in that; ca-ambho-water; ruha-kan:tikayam-whorl of the lotus; 
avasthitaft- being situated; lokam-the world; apasyamana[t- without being 
able to see; parilcraman-circumambulating ; vyomni- in space; vivrtta­
netraft- while moving the eyes; catvari-four; lebhe-achieved; anudisam­
in terms of direction; mulchani-mouths. 

TRANSLATION 

Brahmii, born out of the lotus flower, could not see the world, although 
he was situated in the whorl. He therefore circumambulated all of space, 
and while moving his eyes in all directions he achieved four heads in terms 
of the four directions. 
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TEXT 17 
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tasmad yugiinta-svasanava-ghun;w­
jalormi-cakrat salilad virii�ham 

upasrita� kanjam u loka-tattvarh 
natmanam addhavidad iidi-deva� 

tasmiit-from there; yugiinta-at the end of the millennium; svasaniiva­
the air of devastation; ghuqw-because of movement; jala-water; urmi­
cakriit-out of the circle of waves; saliliit-from the water; virnflham­
situated on them; upiisrita[t-having the shelter of; lc aiijam-lotus flower; 
u-in astonishment; loka-tattvam-the mystery of creation; na-not; 
iitmiinam-himself; addha-perfectly; avidat-could understand; iidi-deva�­
the first demigod. 

TRANSLATION 

Lord Brahma, situated in that lotus, could not perfectly understand the 
creation, the lotus or himself. At the end of the millennium the air of 
devastation began to move the water and the lotus in great circular waves. 

PURPORT 

Lord Brahma was perplexed about his creation, the lotus and the world, 
even though he tried to understand them for one millennium, which is 
beyond calculation in the solar years of human beings. No one, therefore, 
can know the mystery of the creation and cosmic manifestation simply by 
mental speculation. The human being is so limited in his capacity that 
without the help of the Supreme he can hardly understand the mystery of 
the will of the Lord in terms of creation, continuance and destruction. 

TEXT 18 
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� Q\?.1�1�� ���-
��fg6 � m � � 11�<;11 

ka e�a yo 'siiv aham ab ja-pr�tha 
etat kuto viibjam ananyad apsu 

asti hy adhastiid iha kincanaitad 
adhi�thitarh yatra satii nu bhiivyam 

[Canto 3, Ch. 8 

ka�- who; e�a�-this; ya� asau aham-that I am; abja-pr§the-on top of 
the lotus; etat-this; kuta�-wherefrom; va- either; abjam-lotus flower; 
ananyat- otherwise; apsu- in the water; asti-there is; hi-certainly; 
adhastiit-from below; iha-in this; kificana-anything; na-not; etat-this; 
adhi�thitam-situated; yatra-wherein; satii-automatically; nu- or not; 
bhiivyam-must be. 

TRANSLATION 

Lord Brahma, in his ignorance, contemplated: Who am I that am 
situated on the top of this lotus? Wherefrom has it sprouted? There must 
be something downwards, and that from which this lotus has grown must 
be within the water. 

PURPORT 

The subject matter of the speculations of Brahmii in the beginning 
regarding the creation of the cosmic manifestation is still a subject matter 
for mental speculators. The most intelligent man is he who tries to find 
the cause of his personal existence and that of the whole cosmic creation 
and thus tries to find the ultimate cause.lf his attempt is properly executed 
with penances and perseverance, it is sure to be crowned with success. 

TEXT 19 
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sa ittham udvik§ya-tad-abja-niila­

naifibhir antar-jalam iivivesa 
niirviig-gatas tat-khara-nala-nala-niibhirh 

vicinvarhs tad avindataja� 
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sa�-he (Brahma); ittham-in this way ; udvik§ya-contemplating; tat­
that; abja- lotus; nala-stem; na�ibhi�-by the pipe; anta�-jalam-within the 
water; avivesa-entered into; na-not; arviik-in spite of going inside, 
nearby; gata� tat-going into; khara-nala-the stem of the lotus; nala- pipe; 
nabhim-of the navel; vicinvan-thinking much of it; tat- that; avindata­
understood; aja�-the self-born. 

TRANSLATION 

Lord Brahma, thus contemplating, entered the channel of the stem of 
the lotus. But in spite of his entering the stem and going nearer to the navel 
of Vi�!J.U, he could not trace out the root. 

PURPORT 

By dint of one's personal endeavor one may go nearer to the Lord, but 
without the Lord's mercy one cannot reach the ultimate point. Such 
understanding of the Lord is possible only by devotional service, as 
confirmed in Bhagavad-gita: bhaktya mam abhijanati yaviin yas casmi 
tattvata�. (Bg.l8.55) 

TEXT 20 
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tamasy apare viduratma-sargarh 
vicinvato 'bhiit sumaharhs triremit£ 

yo deha-bhiijarh bhayam irayara� 
parik�ir:wty ayur ajasya hetit£ 

tamasi a pare-because of an ignorant way of searching; vidura- 0 Vidura; 
atma-sargam-the cause of his creation; vicinvata�-while contemplating; 
abhut-it so became; sumahan-very great; trirem*-time of three dimen­
sions; ya�- which; deha-bhiijiim-of the embodied; bhayam-fearfulness; 
irayara�-generating; parik�iroti-diminishing the one hundred y ear ; 
ayu�-duration of life; ajasya- of the self-born; heti�-the wheel of eternal 
time. 

TRANSLATION 

0 Vidura, while searching in that way about his existence, Brahma 
reached his ultimate time, which is the eternal wheel in the hand of Vi�!J.U 
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and which generates fear in the mind of the living entity like the fear of 
death. 

TEXT 21 
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ta'to nivrtto 'pratilabdha-kiima� 
svadhi§(tyam iisiidya puna� sa deva� 

sana ir jita-sviisa-nivr tta-c itt 0 

n ya§"idad iiriit;lha-samiidhi-yoga� 

tataft - thereafter; nivrtta{t - retired from that endeavor; apratilabdha­
kiima{t- without achievement of the desired destination; svadhi§[Lyam­
own seat; iisiidya- reaching; puna[t - again ; saft - he; devaft - the demigod; 
sanaift- without delay ; jita-sviisa-controlling the breathing; nivrtta- retired; 
citta{t- inte l ligence; nya§idat-sat down; iirut;lha- in confidence; samiidhi­
yoga{t- in meditation on the Lord. 

TRANSLATION 

Thereafter, being unable to achieve the desired destination, he retire d 
from such searching and came back again to the top of the lotus. Thus, 
controlling all objectives, he concentrated his mind on the Supre me Lord. 

PURPORT 

Samiidhi involves concentrating the mind upon the supreme cause of all, 
even if one is unaware of whether His actual nature is personal, impersonal 
or localized. Concentration of the mind on the Supreme is certainly a form 
of devotional service. To cease from personal sense endeavors and to 
concentrate on the supreme cause is a sign of self-surrender, and when 
self-surrender is present, that is a sure sign of devotional service. Each and 
every living entity needs to engage in devotional service to the Lord if he 
wishes to understand the ultimate cause of his existence. 

TEXT 22 
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� tt«:;:ijta:4�-
.. q�(l·q�(l � � ������ 

kiilena so 'ja� puru§iiyu§iibhi­
pravrtta-yogena viriit;lha-bodha� 

svayarh tad antar hrdaye 'vabhiitam 
apasyatiipasyata yan na piirvam 

kiilena-in due course of time; sa[l-he; aja[l-the self-born Brahmii; 
puru§a-iiyu§ii-by the duration of his age; abhipravrtta-being engaged; 
yogena-in meditation; virut;lha-developed; bod halt-intelligence; svayam­
automatically; tat anta[l-inside his; hrdaye-in the heart; avabhiitam­
manifested; apasyata-which he did not see before; apasyata-saw it; yat­
which; na-not; piirvam-before. 

TRANSLATION 

At the end of Brahma's one hundred years, when his meditation w as 
complete, he developed the required knowledge, and as a result he could 
see in his heart the Supreme within himself, whom he could not see before 
with the greatest endeavor. 

PURPORT 

The Supreme Lord can be experienced only through the process of 
'devotional service and not by one's personal endeavor in mental specu­
lation. The age of Brahma is calculated in terms of divya years, which are 
distinct from the solar years of human beings. The divya years are 
calculated in Bhagavad-gitii: sahasra-yuga-paryantam ahar yad brahma[IO 
vidu[l (Bg. 8.17). Brahma's one day is equal to one thousand times the 
aggregate of the four yugas (calculated to be 4,300,000 years). On that 
basis, Brahmii meditated for one hundred years before he could understand 
the supreme cause of all causes, and then he wrote the Brahmii-sarhhita, 
which is approved and recognized by Lord Caitanya and in which he 
sings, govindam adi-puru§arh tam aham bhajami. One has to wait for the 
mercy of the Lord before one can either· render service unto Him or know 
Him as He is. 

TEXT 23 
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'fiOIR'N�I9�- . 
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mrT).iila-gauriiyat ase�abhoga-
paryanka ekam puru�am sayiinam 

phartiitapatriiyuta-miirdha-ratna­
dyubhir. hata-dhviinta-yugiinta-toye 

[Canto 3, Ch. 8 

mnu1la-lotus flower; gaurayat-white all over; ase§abhoga-body; par­
yank e-on the bed; ekam-alone; puru§am-the Supreme Person; sayanam­
was lying; pharta-atapatra-umbrella of a serpent hood; ayuta-bedecked 
with; murdha-head; ratna-jewels;, dyubhifi.-by the rays; hata-dhvanta­
darkness dissipated; yuganta-devastation; toye-in the water. 

TRANSLATION 

Brahma could see that on the water there was a gigantic lotuslike white 
bedstead, the body of Se�anaga, on which the Personality of Godhead was 
lying alone. The whole atmosphere was illuminated by the rays of the 
jewels bedecking the hood of Se�anaga, and that illumination dissipated 
all the darkness of those regions. 

TEXT 24 
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prek�iim k�ipantam haritopaliidre� 
sandhyiibhra-n"iver uru-rukma-miirdhnti� 

ratnodadhiirau�adhi-saumanasya­
vana-srajo vertu-bhujiinghripangre� 

prek�am-the panorama; k�ipantam-deriding; harita- green; upala­
coral; adre[t-of the hill; sandhyabhra-nive[l-of the dress of the evening 
cloud on the sky; uru- great; rukma-gold; murdhnaft-on the summit; 
ratna-jewels; udadhara-waterfalls; au�adhi-herbs; saumanasya-of the 
scenery; vana-sraja[t_:flower garland; veru- dress; bhuja-hands; anghri­
pa-trees; anghreft-legs. 
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TRANSLATION 

The luster of the transcendental body of the Lord mocked the beauty 
of the coral mountain. The coral mountain is very beautifully dressed by 
the evening cloud, but the yellow dress of the Lord mocked its beauty. 
There is gold on the summit of the mountain, but the Lord's helmet, 
bedecked with· jewels, mocked it. The mountain's waterfalls, herbs, etc., 
with a panorama of flowers, seem like garlands, but the Lord's gigantic 
body, and His hands and legs, decorated with jewels, pearls, tulasi leaves 
and flower garlands, mocked the scene on the mountain. 

' 

PURPORT 

The panoramic beauty of nature, which strikes one with wonder, may be 
taken as a perverted reflection of the transcendental body of the Lord. One 
who is therefore attracted by the beauty of the Lord is no longer 
attracted by the beauty of material nature, although he does not minimize 
its beauty. In Bhagavad-gitii (Bg. 2.59) it is described that one who is 
attracted by param, the Supreme, is no longer attracted by anything 
inferior. 

TEXT 25 
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iiyiimato vistarata� svamiina­
dehena lokatraya-sangrahel)a 

vicitra-divyiibharal)iimsiikiiniim 
krta-sriyiipiisrita-ve�a-deham 

iiyiiTIUlt�-by length; vistarata{£-by breadth; svamana-by His own 
measurement; dehena-by the transcendental body; lokatraya-the three 
(upper, middle and lower) planetary systems; sangrahe'(la�by total absorp­
tion; vi citra-variegated; divya-tJ::anscendental; ab hara'(la-amsukiiniim-rays 
of the ornaments; krta-sriyii-apiisrita-_beauty created by those dresses and 
ornaments; ve�a-dressed; deham-transcendental body. 
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TRANSLATION 

His transcendental body, unlimited in length and breadth, occupied the 
three planetary systems, upper, middle and lower. His body was self­
illuminated by unparalleled dress and variegatedness and was properly 
ornamented. 

PURPORT 

The length and breadth of the transcendental body of the Supreme 
Personality of Godhead could only be measured by His own measurement 
because He is all-pervading throughout the complete cosmic manifestation. 
The beauty of material nature is due to His personal beauty, yet He is 
always magnificently dressed and ornamented to prove His transcendental 
variegatedness, which is so important in the advancement of spiritual 
knowledge. 

TEXT 26 
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pumsiim svakiimiiya vivikta-miirgair 
abh yarcatiim 

·
kiima-dughiingri-padmam 

pradarsayantam krpayii nakhendu­
mayiikha-bhinniinguli-ciirupatram 

pumsam-of the human being; svahamaya-according to his desire; 
vivikta-margaifl-by the path of devotional service; abhyarcatam-wor­
shiped; kama-dugha-mighri-padmam-the lotus feet of the Lord, which can 
award all desired fruits; pradarsayantam-while showing them; krpaya-by 
causeless mercy; nakha-nails ; indu -moonlike; mayukha-rays; bhinna­
divided; anguli-figures; ciirupatram-very beautiful. 

TRANSLATION 

The Lord showed His lotus feet by raising them. His lotus feet are the 
source of all awards achieved by devotional service which is free from 
material contamination. Such awards. are for those who worship Him in 
pure devotion. The splendor of the transcendental rays from His moonlike 
toenails and fingernails appeared like the petals of a flower_ 
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PURPORT 

The Lord fulfills the desires of everyone just as one desires. Pure 
devotees are interested in achieving the transcendental service of the Lord, 
which is nondifferent from Him. Therefore, the Lord is the only desire of 
the pure devotees, and devotional service is the only spotless process for 
achieving His favor. Srila Riipa Gosvami says in his Bhakti-rasiimrta-sindhu 
that pure devotional service· is jfiiina-karmiidy-aniivrtam: pure !devotional 
service is without any tinge of speculative knowledge and fruitive activities 
(B.R.S. 1.11 ). Such devotional service is able to award the pure devotee 
the· highest result, namely direct association with the Supreme Personality 
of Godhead, Lord Kr�J]a. According to the Gopiila-tiipani Upan4ad, the 
Lord showed one of the many thousands of petals of His lotus feet. It is 
said: briihmapo 'siivanavaratarh me dhyiita� stuta� pariirdhiinte so 'budhyata 
gopaveso me purastiit iivirvabhuva. After penetrating for millions of years, 
Lord Brahmii could understand the transcendental form of the Lord as 
Sri Kr�pa, in the dress of a cowherd boy, and thus he recorded his experi­
ence in the Brahma-samhitii in the famous prayer, govindam iidi-puru§arh 
tam aharh bhajiimi. 

· 

TEXT 27 
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mukhena lokiirti-hara-smitena 
parisphurat-ku[!�ala-mar4itena 

so [Iii yiteniidhara-b imba-bhiisii 
pratyarhayantarh sunasena subhrvii 

mukhena-by a gesture of the face; loka-arti-hara-vanquisher of distress 
of the devotees; smitena-by smiling; parisphurat-dazzling ; kup�ala­
earrings; map{litena-decorated with; soriiyitena-acknowledging; adhara­
lips; bimba-reflection; bhiisii- rays; pratyarhayantam-reciprocating; suna­
sena-by His pleasing nose; subhrvii-and pleasing eyebrows. 

TRANSLATION 

He also acknowledged the service of the devotees by His beautiful smile. 
The reflection of His face was so pleasing because it dazzled with the rays 
from His earrings and the beauty of His nose and eyebrows. 
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PURPORT 

Devotional service to the Lord is very much obliging to Him. There are 
many transcendentalists in different fields of spiritual activities, but de­
votional service to the Lord is unique. Devotees do not ask anything from 
the Lord in exchange for their service. Even the most desirable liberation 
is refused by devotees although offered by the Lord. Thus the Lord 
becomes a kind of debtor to the devotees, and He can only try to repay 
the devotees' service with His ever-enchanting smile. The devotees are 
ever satisfied by the smiling face of the Lord, and they become enlivened. 
And by seeing the devotees so enlivened, the Lord Himself is further 
satisfied. So there is continuous transcendental competition between the 
Lord and His devotees by such reciprocation of service and acknowledge­
ment. 

TEXT 28 
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kadamba-kiii jalka-pisa;tga-viisasii 

w-alarikrtarh mekhalayii nitambe 
hiire[ta ciinanta-dhanena vatsa 

sri vat sa-vakfia�-s thala-valla bhe na 

kadamba-kinjalka-saffron dust of the kadamba flower; pisahga-dress 
of the color; vasasa-by clothing; su-alahkrtam-well decorated; mekhalaya 
-by the belt; nitambe-on the waist; hare[ta-by the garland; ca-also; 
ananta-highly ; dhanena-valuable; vatsa-my dear Vidura; srivatsa-of the 
transcendental stone; vah.sa�-sthala-on the chest; vallabhena-very pleasing. 

TRANSLATION 

0 my dear Vidura, the Lord's waist was covered with yellow colored 
cloth resembling the saffron dust of the kadamba flower, and it was 
encircled by a well·decorated belt. His chest was decorated with the highly 
valuable srivatsa jewel and a necklace of unlimited value. 

TEXT 29 
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parardh ya-keyii.ra-ma(tipraveka­
paryastadordaru;la-sahasra-sakham 

avyak ta-mularit bhuvaniingh ripendram 
ahTndra-bhogair-adhivi:ta-valSam 

pariirdhya- very high; keyU:ra-ornaments; maripraveka-highly valuable 
jewels; paryastata-disseminating; urdarfla-very high; sahasra-siikham­
with thousands of branches; avyakta-niiilam- self -situated; bhuvana-uni­
versal; ahghripa-trees; indram-the Lord; ahindra- Anantadeva; bhogai[L­
by hoods; adhivita-surrounded; valSam-branches. 

TRANSLATION 

As a sandalwood tree is decorated with fragrant flowers and branches, 
the Lord's body was decorated with valuable _jewels and pearls. He 
was the self-situated tree, the Lord of all others in the universe. And as a 
sandalwood tree is covered with many snakes, so the Lord's body was also 
covered by the hoods of Ananta. 

PURPORT 

The word avyakta-mulam is significant here. Generally, no one can see 
the roots of a tree. But as far as the Lord is concerned, He is the root of 
Himself because there is no other separate cause of His standing but He 
Himself. In the Vedas it is said that the Lord is sviisrayiisraya; He is His 
own support, and there is no other support for Him. Therefore, avyakta 
means the Supreme Lord Himself and no one else . 

TEXT 30 
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caracarauko bhagavan mahTdhram 
ah"indra-bandhum salilopagu�ham 

k ir"ita-sahas ra-hirar_L ya-s pig am 
avirbhavat-kaustubha-ratna-garbham 
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cara-moving animals; acara-nonmoving trees; olca[l-the place of situa­
tion; bha$"avan-the Personality of Godhead; mahidram-the mountain; 
ahindra-Sri Anantadeva; bandhum-friend; salila-water; upagii{lham­
submerged; k irita- helmets; sahasra-thousands; hira[l ya-gold; sriftgam­
peaks; avirbhavat-manifested; kaustubha-the Kaustubha jewel; ratna­
garbham-ocean . 

TRANSLATION 

Like a great mountain, the Lord stands as �he abode for all moving and 
nonmoving living entities. He is the friend of the snakes because Lord 
Ananta is His friend. As a mountain has thousands of golden peaks, so the 
Lord was seen with the thousands of golden helmeted hoods of Anantanaga; 
and as a mountain is sometimes filled with jewels, so also His transcen­
dental body was fully decorated with valuable jewels. As a mountain is 
sometimes submerged in the ocean water, so the Lord is s9metimes sub­
merged in the water of devastation. 

TEXT 31 
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niv"itam iimniiya-madhu-vrata-sriyii 
sva-kirtimayyii vana-miilayii harim 

suryendu-viiyv-agn y-agamarh tridhiimabh* 
parikramat-priidhanikair duriisadam 

nivitam-so being enclosed; amnaya-Vedic wisdom; madhu-vrata-sriya­
sweet sound in beauty; sva-kirtimayya-by His own glories; vana-malaya­
flower garland; harim-unto the Lord; siirya-the sun; indu-the moon; 
vayu-the air; agni-the fire; agamam-unapproachable; tridhamabhi[l-by 
the three planetary systems; parikramat-circumambulating; pradhanikai[l­
for fighting; durasadam-very difficult to reach. 

TRANSLATION 

Lord Brahma, thus looking upon the Lord in the shape of a mountain, 
concluded that He was Hari, the Personality of Godhead. He saw that the 
garland, of flowers on His chest glorified Him with Vedic wisdom in sweet 
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songs and looked very beautiful. He was protected by the Sudarsana wheel 
for fighting, and even the sun, moon, air, fire, etc., could not have access 
to Him. 

TEXT 32 
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tarh y-eva tan-niibhi-saral;l-sarojam 
. iitmiinam ambhal;l svasanarit viyac ca 

dadarsa devo jagato vidhiitii 
niital;l-pararit loka-visarga-dr� ti{t 

tarhi-therefqre; eva-certainly; tat-that; ruibhi-navel; sara[t-lake; sara­
jam-lotus flower; atmanam-Brahma; ambha[l-the devastating water; 
svasanam-the drying air; viyat-the sky; ca-also; dadarsa-looked upon; 
deva{l-demigod; jagata[l-of the universe; vidhiita-maker of the destina­
tion; nata[l-param-the Supreme; loha-visarga-creation of the cosmic 
manifestation; drflti[l-glance . 

TRANSLATION 

When Lord Brahma, the maker of the universal destination, thus saw 
the Lord, the Lord simultaneously glanced over creation. The Lord saw the 
lake in His navel, and the lotus flower, as well as the devastating water, the 
drying air and the sky. All became, visible to the Lord. 

TEXT 33 
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sa karma-bijarit ra jasoparaktafi. 
prajiil;l sisrk�ann iyad eva dr�tvii 

astaud visargiibhimukhas tam Tf)yam 
avyak ta-vartman j-ab hivesitii.t mii. 
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salt-he ( Brahma); harma-bijam-seed of worldly activities; rajasa-upa­
raktaft-initialed by the mode of passion;prajaft-living entities; sisrkflan­
willing to create progeny; iyat- all the five causes of creation; eva- thus; 
dr.stv('i-looking on; astaut-prayed for; visarga-creation after the creation 
by the Lord; abhimukhaft-towards; tam-that; ipyam-worshipable; avyak­
ta- transcendental; vartmani-on the path of; abhivesita- fixed; atma- mind. 

TRANSLATION 

Lord Brahmii, thus being surcharged with the mode of passion, became 
inclined to create, and after seeing the five causes of creation indicated by 
the Personality of Godhead, he began to offer his respectful prayers on the 
path of the creative mentality. 

PURPORT 

Even if one is in the material mode of passion to create something in the 
world, he has to take shelter of the Supreme for the necessary energy. 
That is the path of the successful termination of any attempt. 

Thus end the Bhaktivedanta purports of the Third Canto, Eighth 
Chapter, of the Srimad-Bhagavatam, entitled "Manifestation of Brahma 
from Garbhodakasayi V4rw." 




