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mahata[l-of the mahat-tattva; tu-but; vikurva!'lat-being transformed; 
raja[l- material mode of passion; sattva-mode of goodness; upab rrithitat­
because of being increased; tama[l-the mode of darkness; pradhana[l­
being prominent; tu-but; abhavat-took place; dravya-matter ; jiiiina­
material knowledge; kriyii-iitmaka[l -predominantly material activities. 

TRANSLATION 

The cause of malerial activities is due to mahat-tattva being agitated. 
At first there is transformation of Lhe modes of goodness and passion, and 
Jaler on, due Lo the mode of ignorance, matter, its knowledge, and differ· 
ent activities of malerial knowledge come into play. 

PURPORT 

�1alcrial <:rcalions of every description are more or less due to the dcvcl· 
opmcnl of I he mode of passion (tamas). The mahat-tattva is the principle 
of malcrial ercation, and when it is agitated by the will of the Supreme at 
firs I I he morles of passion and goodness are prominent, and afterwards the 
mode of passion, being generated in due course by material activities of 
different varieties, becomes prominent, and the living entities are thus 
involved more and more in ignorance. Brahma is the representation of the 
mode of passion, and Vi�':lu is the representation of the mode of goodness, 
while Lhe mode of ignorance is represented by Lord Siva, the father of 
material activities. Material nalure is called the mother, and the initiator for 
materialislic life is lhe falher, Lord Siva. All material creation by the 
living entities is therefore initiated by the mode of passion. With the 
advancement of the duration of life in a particular millennium, the differ­
ent modes act by gradual development , and in the age of Kali (when the 
mode of passion is most prominent) material activities of different 
varieties, in the name of advancement of human civilization, take place, 
and the living entities become more and more involved in forgetting their 
real identity-the spiritual nature. B y  a slight cultivation of the mode of 
goodness, a glimpse of spiritual nature is perceived, but due to the promi­
nence of the mode of passion, the mode of goodness becomes adulterated. 
Therefore one cannot transcend the limits of the material modes, and 
therefore realization of the Lord, who is always transcendental to the 
modes of material nature, becomes very difficult for the living entities, 
even though prominently situated in the mode of goodness through culti-



250 Srimad-Bhagavatam [Canto 2, Ch. 5 

vation of the various methods. In other words, the gross matters are 
adhibhutam, their maintenance is adhidaivam, and the initiator of material 
activities is called adhyiitmam, and in the material world these three prin­
ciples act as prominent features, namely as raw material, its regular 
supplies, and its use in different varieties of material creations for sense 
enjoyment by the bewildered entities. 

TEXT 24 

so 'hankiira iti prokto 
vikuroan samabhut tridhii 

vaikiirikas taijasas ca 
tiimasas ceti yad-bhidii 

dravya-sak tift k riyii-sak tir 
jniina-saktir iti prabho 

sa[t- the very same thing; aharikiiral)-ego; iti-thus; prokta[t-said; 
vikuroan-being transformed; samabhut-became manifested; tridhii-in 
three features; vaikiirika[l.-in the mode of goodness; taijasa[l.-in the mode 
of passion; ca-and; tiimasal)-in the mode of ignorance; ca-also; iti-thus; 
yat-what is; bhidii-divided ; dravya-saktil)-powers that evolve matter; 
kriya-sakti[t- initiation that creates; jnana-saktil)-intelligence that guides; 
iti-thus; prabho-the master. 

TRANSLATION 

The self-centered materialistic ego, thus being transformed into three 
features, becomes known as the modes of goodness, passion and ignorance 
in three divisions, namely the powers that evolve matter, knowledge of 
material creations, and the intelligence that guides such materialistic 
activities. Narada, you are quite competent to understand this. 
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PURPORT 

Materialistic ego, or the sense of identification with matter, is grossly 
self-centered, devoid of clear knowledge of the existence of God_ And this 
self-centered egoism of the materialistic living entities is the cause of their 
being conditioned by the other paraphernalia and continuing their bondage 
of material existence. In the Bhagavad-gitii this self-centered egoism is very 
nicely explained in the Seventh Chapter (verses 24-27). The self-centered 
impersonalist, without clear conception of the Personality of Godhead, 
concludes in his own way that the Personality of Godhead takes a material 
shape from His original impersonal spiritual existence for a particular 
mission. And this misleading conception of the Supreme Lord by the self­
centered impersonalist continues, even though he is seen to be very inter­
ested in the Vedic literatures such as the Brahma-sutras and other highly 
intellectual sources of knowledge. This ignorance of the personal feature 
of the Lord is due simply to ignorance of the mixture of different modes. 
The impersonalist thus cannot conceive of the Lord's eternal spiritual 
form of eternal knowledge, bliss and existence. The reason is that the 
Lord reserves the right of not exposing Himself to the nondevotee who, 
even after a thorough study of literature like the Bhagavad-gitii, remains 
an impersonalist simply by obstinacy. This obstinacy is due to the action 
of yogamiiyii, a personal energy of the Lord that acts like an aide-de-camp 
by covering the vision of the obstinate impersonalist. Such a bewildered 
human being is described as muflha, or grossly ignorant, because he is 
unable to understand the transcendental form of the Lord as being unborn 
and unchangeable. If the Lord takes a form or material shape from His 
original impersonal feature, then it means that He is born and changeable 
from impersonal to personal. But He is not changeable. Nor does He ever 
take a new birth like a conditioned soul. The conditioned soul may take a 
form birth after birth due to his conditional existence in matter, but the 

self-centered impersonalists also, by their gross ignorance, accept the Lord 
as one of them because of self-centered egoism, even after so-called ad­
vancement of knowledge in the Vedanta. The Lord, being situated in the 
heart of every individual living entity, knows very well the tendency of 
such conditioned souls in terms of past, present and future, but the be­
wildered conditioned soul hardly can know Him in His eternal form. By 
the will of the Lord, therefore, the impersonalist, even after knowing the 
Brahman and Paramatma features of the Lord, remains ignorant of His 
eternal personal feature as ever-existent Narayap.a, transcendental to all 
material creation. 
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The cause of such gross ignorance is constant engagement by the 
malerialislic man in the matler of artificially increasing material demands 
of life. To realize the Supreme Personalily of Godhead, one has to purify 
lhc malcrialistic senses by devotional service. The mode of goodness, or 
lhe brahminical culture recommended in the Vedic literatures, is helpful 
lo such spiritual realizalion, and thus the jniina-sakti stage of the con­
dilioncd soul is comparatively better than the other two stages, namely 
dravya-sakti and kriyii-sakti. The whole material civilization is manifested 
by a huge accumulation of materials, or, in other words, raw materials for 
industrial pmposcs, and the industrial enterprises (kriyii-sakti) are all due 
lo gross ignorance of spirilual life. in order to rectify this great anomaly 
of malcrialislic civilization, based on the principles of dravya-sakti and 
kriyii-snkli, one has lo adopt lhc process of devotional service of the Lord 
by adoplion of the principles of karma-yoga, mentioned in the Bhagavad­
gi.lii as follows: 

yat karo§i yad asniisi yaj juho§i dadiisi yat 
yat tapasyasz kaunteya tat kuru§va mad arparwm. 

(Bg. 9.27) 

TEXT 25 

(fl�Rtl<\fq �lUIIi('{'ll¥1: I 

��PIT"3ll�ot: ���S(!t�41: ����II 
e 

tiimasiid api bhiitiider 
vikurviil)iid abhiin nabhafl. 

tasya miitrii gul)af/. sabdo 
lingarh yad dra§tr-drsyayo� 

tiimasiit-from the darkness of false ego; api-certainly; bhiita-iidefl.-of 
the material elements; vikurviil)iit-because of transformation; abhiit-gen­
erated; nabhafl.-the sky; tasya-its; miitrii-subtle form; gul)af/.-quality; 
sabdafl.-sound ; liligam-characteristics; yat-as its; dra§tr-the seer; drsya­
yof/.-of what is seen. 

TRANSLATION 

From the darkness of false ego, the first of the five elements, namely 
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the sky, is generated. Its subtle form is the quality of sound, exactly as 
the seer is in relationship with the seen. 

PURPORT 

The five elements, namely sky, air, fire, water, and earth, are all but 
different qualities of the darkness of false ego. This means that the false 
ego in the sum total form of mahat-tattva is generated from the marginal 
potency of the Lord, and due to this false ego of lording it over the mate­
rial creation, ingredients are generated for the false enjoyment of the 
living being. The living being is practically the dominating factor over the 
material elements as the enjoyer, though the background is the Supreme 
Lord. Factually, save and except the Lord, no one can be called the 
enjoyer, but the living entity falsely desires to become the enjoyer, which 
is the origin of false ego. When the bewildered living being desires this, the 
shadow elements are generated by the will of the Lord, and the living 
entities are allowed to run after them as after phantasmagoria. 

It is said that first the tanmiitrii sound is created and then the sky, and 
in this verse it is confirmed that actually it is so, but sound is the subtle 
form of the sky, and the distinction is like that between the seer and the 
seen. The sound is the representation of the actual object, as the sound 
produced speaking of the object gives an idea of the description of the 
objf�ct. Therefore sound is the subtle characteristic of the object. Similarly, 
sound representation of the Lord, in terms of His characteristics, is the 
complete form of the Lord, as was seen by Vasudeva and Maharaja 
Dasaratha, the fathers of Lord Kr��a and Lord Rama. The sound repre­
sentation of the Lord is nondifferent from the Lord Himself because the 
Lord and !lis representation in sound are absolute knowledge. Lord 
Caitanya has instructed us that in the holy name of the Lord, as sound 
representation of the Lord, all the potencies of the Lord are invested, and 
thus one can immediately (�njoy the association of the Lord by the pure 
vibration of the sound representation of His holy name, and the concept 
of the Lord is immediately manifested before the pure devotee. A pure 
devotee, therefore, is not aloof from the Lord even for a moment. The 
holy name of the Lord, as it is recommended in the siistras, 

Hare Kmw, Hare Kmw, K[§[ta KrHw, Hare Hare 
Hare Riima, Hare Riima, Riima Riima, Hare Hare, 

may therefore be constantly chanted by the aspiring devotee in order to be 
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constantly in touch with the Supreme Lord. One who is thus able to 
associate with the Lord is sure to be delivered from the darkness of the 
created world, a product of false ego (tamaso mii jyotir gamaya). 

TEXTS 26-29 

;pn{t� �� �q:JguTt�: I 

t{\trqi{t�-0�€1i� S{liJf $t: 00 q� ������ 
qrfufq Wilt� cr.T�q�: I 

�qmr �it ��:rq ������II 
�� fmiurrm:ft� «tl�iNi'( 1 

�m� � q('�"'<t: ������ 
f��i��l 
q(l�t{lt �e�q!ii�;a:�qganf��a: ������ 

nabhaso 'tha vikuroiir-iid 

abhut sparsa-gur-o 'nila[! 

pariinvayiic chabdaviirhs ca 

priir-a oja[! saho balam 

viiyor api vikuroar-at 

kiila-karma-svabhiivata[! 

udapadyata tejo vai 

mpavat sparsa-sabdavat 

tejasas tu vikuroiir-iid 

iisid ambho rasiitmakam 

mpavat sparsavac ciimbho 

gho§avac ca pariinvayiit 

vise§aS tu vikuroiir-iid 

ambhaso gandhaviin abhut 

pariinvayiid rasa-sparsa­

sabda-mpa-gur-iinvita[! 
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nabhasal}-of the sky; atha-thus; vikurvar-at-being transformed; abhut­
generated; sparsa-touch; gur-a!J-quality; anilal}-air; para-previous; 
anvayat-by succession; sabdavan-full of sound; ca-also; prar-a!J-life; 
ojal}-sense perception; sahal}-fat; balam-strength; vayol}-of the air; 
api-also; vikurvar-at-by transformation; kala-time; karma-reaction of 
the past; sva-bhiivatal}-on the basis of nature; udapadyata-generated; 
tejal}-fire; vai-duly; riipavat-with form; sparsa-touch; sabdavat-with 
sound also; tejasal}-of the fire; vikurvar-at-on being transformed; asit­
it so happened; ambhal}-water; rasa-atmakam-composed of juice; riipavat 
-with form; sparsavat-with touch; ca-and; ambhal}-water; gho§avat­
with sound; ca-and; para-previous; anvayat-by succession; viSe§al}­
variegatedness; tu-but; vikurvar-at-by transformation; ambhasal}-of 
water; gandhavan-odorous; abhut-became; para-previous; anvayat­
by succession; rasa-juice;sparsa-touch; sabda-sound; riipa-gur-a-anvital}­
qualitative. 

TRANSLATION 

Because the sky is transformed, the air is generated with the quality of 
touch, and by previous succession the air is also full of sound and the basic 
principles of duration of life: sense perception, mental power and bodily 
strength. When the air is transformed in course of time and nature's course, 
fire is generated, taking shape with the sense of touch and sound. Since 
fire is also transformed, there is a manifestation of water, full of juice as 
previously. It also has form and touch and is also full of sound. And 
water, being transformed from all variegatedness on earth, appears odorous 
and, as previously, becomes qualitatively full of juice, touch, sound and 
form respectively. 

PURPORT 

The whole process of creation is an act of gradual evolution and 
development from one element to another, reaching up to the variegated­
ness of the earth as so many trees, plants, mountains, rivers, reptiles, birds, 
animals and varieties of human beings. The quality of sense perception is 
also evolutionary, namely generated from sound, then touch, and from 
touch to form. Taste and odor are also generated along with the gradual 
development of sky, air, fire, water and earth. They are all mutually the 
cause and effect of one another, but the original cause is the Lord Himself 
in plenary portion, as Maha-Vi�l).U lying in the causal water of the mahat-
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tattva. As such, Lord Krwa is described in the Brahma-sarhhita as the cause 
of all causes, and this is confirmed in the Bhagavad-gita as follows: 

aharh sarvasya prabhavo matta� sarvarh pravartate 
iti matva bhajante marh budha bhiiva-samanvita�. 

(Bg. 10.8) 

The qualities of sense perception are fully represented in the earth, and 
they are manifested in other elements to a lesser extent. In the sky there is 
sound only, whereas in the air there is sound and touch. In the fire there is 
sound, touch and shape, and in the water there is taste also along with the 
other perceptions, namely sound, touch, shape, etc. In the earth, however, 
there are all the above-mentioned qualities with an extra development of 
odor also. Therefore on the earth there is a full display of variegatedness 
of life, which is originally started with the basic principle of air. Diseases 
of the body take place due to derangement of air within the earthly body 
of the living beings. Mental diseases result from special derangement of the 
air within the body, and as such the yogic exercise is specially beneficial 
to keep the air in order so that diseases of the body become almost nil by 
such exercises, and when properly done the duration of life also increases, 
and one can have control over death also by such practices. A perfect yogi 
can have command over death and quit the body at the right moment, 
when he is competent to transfer himself to a suitable planet. The bhakti­
_yogi, however, surpasses all the yogis because, by dint of his devotional 
service, he is promoted to the region beyond the material sky, and he is 
placed in one of the planets in the spiritual sky by the supreme will of the 
Lord, the controller of everything. 

TEXT 30 

�f{ft., .. +{;(l :sr� � mftlJ � , 

�J£{1dlf.stf.lffisf��li\d)lt��lll*f:.i: II� oil 

vaikiirikan mano jajfie 
deva vaikarika dasa 

dig-vatarka-praceto 'svi­
vahnindropendra-mitra-ka� 
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vaikiirikiit-from the mode of goodness; mana[!-the mind; jajiie-gen­
erated; devii[l-demigods; vaikiirikii[l-in the mode of goodness; dasa-lcn 
in number; dik-the controller of direction; viita-the controller of air; 
arka-the sun; praceta[l- Varu�a; asvi-the Asvinikumaras; vahni-the fire­
god; indra-the King of heaven; upendra-the deity in heaven; mitra-one 
of the twelve Adityas; kii[l-Prajapati Brahma. 

TRANSLATION 

From the mode of goodness the mind was generated and became mani­
fest, as also the ten demigods controlling the bodily movements. Such 
demigods are known as the controller of directions, the controller of air, 
the sun-god, the father of Da�a Prajapati, the A8vinikumaras, the fire-god, 
the King of heaven, the worshipable deity in the heaven, the chief of the 
Adityas, and Brahmaji the Prajapati. All came into existence. 

PURPORT 

Vaikiirika is the neutral stage of creation, and tejas is the initiative of 
creation, while tamas is the full display of material creation under the spell 
of the darkness of ignorance. Manufacture of the "necessities of life" in 
factories and workshops, excessively prominent in the age of Kali or in the 
age of the machine, is the summit stage of the quality of darkness. Such 
manufacturing enterprises by the human society are in the mode of darkness 
because factually there is no necessity for the commodities manufactured. 
The human society primarily requires food for subsistance, shelter for 
sleeping, defense for protection and commodities for satisfaction of the 
senses. The senses are the practical signs of life, as will be explained in the 
next verse. Human civilization is meant for purifying the senses, and 
objects of sense satisfaction should be supplied as much as absolutely 
required, but not for aggravating artificial sensory needs. Food, shelter, 
defense and sense gratification are all needs of material existence. Other­
wise, in his pure uncontaminated state of original life, the living entity has 
no such needs. The needs are, therefore, artificial, and in the pure state of 
life there are no such needs. As such, increasing the artificial needs, as is 
the standard of material civilization, or advancing the economic develop­
ment of human society, is a sort of engagement in the darkness of know­
ledge. By such engagement, human energy is spoiled, because human energy 
is primarily meant for purifying the senses in order to be engaged in satis-
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fying the senses of the Supreme Lord. The Supreme Lord, being the 
supreme possessor of spiritual senses, is the master of the senses, Hr�ike8a. 
Hnika means the senses, and iSa means the master. The Lord is not the 
servant of the senses, or, in other words, He is not directed by the dictation 
of the senses, but the conditioned souls or the individual living entities are 
servants of the senses. They are conducted by the direction or dictation of 
the senses, and therefore material civilization is a kind of engagement in 
sense gratification only. The standard of human civilization should be to 
cure the disease of sense gratification, and this can be done simply by 
becoming an agent for satisfying the spiritual senses of the Lord. The 
senses are never to be stopped in their engagements, but they should be 
purified by engaging them in the pure service of sense gratification of the 
master of the senses. This is the instruction of the whole Bhagavad-gitii. 
Arjuna wanted first of all to satisfy his own senses by his decision not to 
fight with his kinsmen, etc., but Lord Sri Kr��a taught him the Bhagavad­
gitii just to purify Arjuna 's decision for sense gratification. Therefore 
Arjuna agreed to satisfy the senses of the Lord, and thus he fought the 
Battle of Kuruk�etra, as the Lord desired. 

The Vedas instruct us to get out of the existence of darkness and go 
forward on the path of light (tamaso mii jyotir gamaya). The path of light 
is therefore to satisfy the senses of the Lord. Misguided men, or less intelli­
gent men, follow the path of self-realization without any attempt to 
satisfy the transcendental senses of the Lord by following the path shown 
by Arjuna and other devotees of the Lord. On the contrary, they artificially 
try to stop the activities of the senses (yoga system), or they deny the 
transcendental senses of the Lord (jiiiina system). The devotees are, how­
ever, above the yogis and the jniinis because pure devotees do not deny 
the senses of the Lord; they want to satisfy the senses of the Lord. Only 
because of the darkness of ignorance do the yogis and jiiiinis deny the 
senses of the Lord and thus artificially try to control the activities of the 
diseased senses. In the diseased condition of the senses there is too much 
engagement of the senses in increasing material needs. When one comes to 
see the disadvantage of aggravating the sense activities, one is called a 
jiiiini, and when one tries to stop the activities of the senses by the practice 
of yogic principles, he is called a yogi, but when one is fully aware of the 
transcendental senses of the Lord and tries to satisfy His senses, one is 
called a devotee of the Lord. The devotees of the Lord neither try to deny 
the senses of the Lord nor do they artificially stop the actions of the 
sensc:s. But they do voluntarily engage the purified senses in the service of 
the: master of the senses, as was done by Arjuna, thereby easily attaining 
the perfection of satisfying the Lord, the ultimate goal of all perfection. 
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TEXT 31 

�Q�t��� � l 
�fm: f��f:{: srttJf� � 1 

�t;i�cpmO(tfi��' �ifmf��:ll� �II 
" .... 

taijasiit tu vikuroiiriid 
indrayiir-i dasiibhavan 

jiiiina-sak t* k riyii-sak tir 
buddhi� priir-as ca taijasau 

srotrarh tvag-ghriir-a-drg-jihvii 
viig-dor-meflhriilighri-piiyava� 

259 

taijasiit- by the passionate egoism; tu-but; vikurviir-iit-transformation 
of; indrayiir-i-the senses; dasa-ten in number; abhavan-generated; jiiiina­

sakt*-the five senses for acquiring knowledge; kriyii-sakti�-the five 
senses of activities; buddh*-intelligence; priir-a�-the living energy; ca­
also; taijasau-all products of the mode of passion; srotram-the sense for 
hearing; tvak-the sense for touching; ghriirw-the sense for smelling; drk­
the sense for seeing; jihvii- the sense for tasting; viik-the sense for speak­
ing; do�-the sense for handling; meflhra-the genitals; alighri-the legs; 
piiyava[t-the sense for evacuating. 

TRANSLATION 

By further transformation of the mode of passion, the sense organs 
like the ear, skin, nose, eyes, tongue, mouth, hands, genitals, legs, and the 
outlet for evacuating, together with intelligence and living energy, are all 
generated. 

PURPORT 

The living condition in the material existence depends more or less on 
one's intelligence and powerful living energy. Intelligence to counteract the 
hard struggle for existence is assisted by the senses for acquiring knowledge, 
and the living energy is maintained by manipulating the active organs, like 
hands and legs, etc. But on the whole, the struggle for existence is an 
exertion of the mode of passion. Therefore all the sense organs, headed 
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by intelligence and the living energy, priir:w, are different products and by­
products of the second mode of nature, called passion. This mode of 
passion is, however, the product of the air element, as described before. 

TEXT 32 

yadaite 'sangatii bhiivii 
bhutendriya-mano-gurii� 

yadiiyatana-nirmiire 
na sekur brahma-vit-tama 

yadii-as long as; ete-all these; asaligatii�-without being assembled; 
bhiivii�-remained so situated; bhuta- elements; indriya-senses; mana�­
mind; gu[lii�- modes of nature; yadii- so long; iiyatana-body; nirmii[Le-in 
the matter of being formed; na seku�-was not possible; brahma-vit-tama-
0 Narada, the best knower of transcendental knowledge. 

TRANSLATION 

0 Narada, best of the transcendentalists, the forms of the body could 
not take place as long as these created parts, namely the elements, senses, 
mind and the modes of nature, were assembled. 

PURPORT 

The different types of bodily construction of the living entities are 
exactly like different types of motor cars manufactured by assembling the 
allied motor parts. When the car is made ready, the driver sits in the car 
and moves it as he desires. This is also confirmed in the Bhagavad-gitii 
(Bg. 18.61): the living entity is as if seated on the machine of the body, 
and the car of the body is moving by the control of material nature, just as 
the railway trains are moving under the direction of the controller. The 
living entities are, however, not the bodies; they are separate from 
the cars of the body. But the less intelligent material scientist cannot 



Text 33] The Cause of All Causes 261 

understand the process of assembling the parts of the body, namely the 
senses, the mind and the qualities of the material modes. Every living 
entity is a spiritual spark, part and parcel of the Supreme Being, and by the 
kindness of the Lord, for the Father is kind to His sons, the individual 
living beings are given a little freedom to act according to their will lo 
lord it over the material nature. Just as the father gives some playthings to 
the crying child to satisfy him, similarly the whole material creation is 
made possible by the will of the Lord to allow the bewildered living 
entities to lord it over things as they desire, although under Lhe control of 
the agent of the Lord. The living entities are exactly like small children 
playing the material field under the control of the maidservant of the 
Lord (nature). They accept the iiyii, or the maidservant, as all in all and 
thus wrongly conceive the Supreme Truth to be feminine (Goddess Durga, 
etc.). The foolish, childlike materialists cannot reach beyond the concep· 
tion of the maidservant, material nature, but the intelligent grown-up sons 
of the Lord know well that all the acts of material nature are controlled 
by the Lord, just as a maidservant is under the control of the master, Lhe 
father of the undeveloped children. 

The parts of the body, namely the senses, etc., are the creation of the 
mahat-tattva, and when they are assembled by the will of the Lord, the 
material body comes into existence, and the living entity is allowed to use 
it for further activities. It is explained as follows. 

TEXT 33 

� � �� �•1'4'60Rti'liliR:cm 1 

���4�A � m!�: ������ 

tadii samhatya ciinyonyam 
bhagavac-chakti-coditii[l 

sad-asattvam upiidiiya 
cobhayam sasrjur hy ada� 

tadii-all those; samhatya-being assembled; ca-also; anya-one; anyam 
-other; bhagavat-by the Personality of Godhead; sakti-energy; coditii[l­
being applied; sad-asattvam-primarily and secondarily; upiidiiya- accepting; 
ca-also; ubhayam-both; sasrju[l-came into existence; hi-certainly; ada[l 
-this universe. 
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TRANSLATION 

Thus when all these became assembled by force of the energy of the 
Supreme Personality of Godhead, this universe certainly came into being 
by accepting both the primary and secondary causes of creation. 

PURPORT 

In this verse it is clearly mentioned that the Supreme Personality of 
Godhead exerts His different energies in the creation; it is not that He 
Himself is transformed into material creations. He expands Himself by His 
different energies, as well as by His plenary portions. In a corner of the 
spiritual sky of brahmajyoti a spiritual cloud sometimes appears, and the 
covered portion is called the mahat-tattva. The Lord then, by His plenary 
portion asMaha-Vi��;tu,lies down within the water of the mahat-tattva, and 
the water is called the Causal Ocean (Kara�;ta·jala). While Maha-Vi��;tu sleeps 
within the Causal Ocean, innumerable universes are generated along with 
His breathing. These universes are floating, and they are scattered all over 
the Causal Ocean. They stay only during the breathing period of Maha­
Vi��;tu. In each and every universal globe, the same Maha-Vi��;tu enters again 
as Garbhodakasayi V i��;tu and lies there on the serpentlike Se�a incarnation, 
and from His navel a lotus stem is sprouted, and on the lotus, Brahma the 
lord of the universe is born. Brahma creates all forms of living beings of 
different shapes in terms of different desires within the universe. He 
creates also the sun, moon and other demigods. 

Therefore the chief engineer of the material creation is the Lord Him­
self, as it is confirmed in the Bhagavad-gi"tii (Bg. 9.10). It is He only who 
directs the material nature to produce all sorts of moving and nonmoving 
creations. 

There are two modes of material creation: the creation of the collective 
universes, as stated above, done by the Maha-Vi��;tu, and the creation of the 
single universe. Both are done by the Lord, and thus the universal shape, 
as we can see, takes place. 

TEXT 34 

C4tt�l«�()ll·a 
..aa�4� 

f1a<U4!J1C:, t{i] i( '( I 

;i):(ts'Jft�+illfl�tt� II� \/II 
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var§a-piiga-sahasriin te 
tad aru;lam udake sayam 

kiila-karma-svabhiiva-stho 
jivo 'jivam ajivayat 
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var§a-piiga-many years; sahasra-ante-of thousands of years; tat-that; 
ar�am- the universal globe; udake-in the causal water; sayam-being 
drowned; kala-eternal time; karma-action; svabhiiva-sthaft-according to 
the modes of nature; jivaft- the Lord of the living beings; ajivam- non­

animated; ajivayat-caused to be animated. 

TRANSLATION 

Thus all the universes remained thousands of eons within the water 
[Causal Ocean] , and the Lord of living beings, entering in each of them, 
caused them to be fully animated. 

PURPORT 

The Lord is described here as the jiva because He is the leader of all 
other jivas (living entities). In the Vedas He is described as the nitya, the 
leader of all other nityas. The Lord's relation with the living entities is like 
that of the father with the sons. The sons and the father are qualitatively 
equal, hut the father is never the son, nor is the son ever the father who 
begets. So, as described above, the Lord as GarbhodakaMiyi Vi�!lu or 
Hira!Jyagarbha Supersoul enters into each and every universe and causes it 
to be animated by begetting the living entities within the womb of the 
material nature, as is confirmed in the Bhagavad-gitii (14.3). After each 
annihilation of the material creation, all the living entities are merged 
within the body of the Lord, and after creation they are again impregnated 
within the material energy. In the material existence, therefore, the 
material energy is seemingly the mother of the living entities, and the 
Lord is the father. When, however, the animation takes place, the living 
entities revive their own natural activities under the spell of time and 
energy, and thus the varieties of living beings are manifested. The Lord is, 
therefore, ultimately the cause of all animation over the material world. 
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TEXT 35 

« � ��i filfmt �: I 

(1�WckjW�I��: (1�����0�£11i ����II 

sa eva puru§aS tasmad 
art!iam nirbhidya nirgata� 

sahasrorv-anghri-bahv-ak§a� 
sahasranana-sir§aviin 

sa�- He, the Lord; eva-Himself; puru§a�-the Supreme Personality of 
Godhead; tasmat-from within the universe; art!iam-Hira�Jyagarbha; 
nirbhidya- dividing; nirgata�-came out; sahasra-thousands; uru- thighs; 
anghri- legs ; bahu-arms; ak§a�-eyes; sahasra-thousands of; iinana­
mouths; sir§aviin- with heads also. 

TRANSLATION 

The Lord [ Maha-Vi�!J.U], although lying in the Causal Ocean, came out 
of it, and dividing Himself as Hira!J.yagarbha, He entered into each universe 
and assumed the vira{a riipa, with thousands of legs, arms, mouths, and 
heads, etc. 

PURPORT 

The expansions of the planetary systems within each and every universe 
are situated in the different part of the viriita rilpa (universal form) of the 
Lord, and they are described as follows: 

TEXT 36 

tt����tt��lctili Cfi(!�CJ iJ;frl1iot: I 
�: � mno.xf ijN�IR�: 11��11 

yasyehavayavair lokiin 
kalpayanti mani§irta� 

katyadibhir adha� sapta 
saptordhvam jaghanadibh* 
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yasya-whose; iha-in the universe; avayavai[t-by Lhe limbs ol' lhe body; 
lokiin-all the planets; kalpayanti-imagine; mani'�irw�- greal philosophers; 
kati-iidibh*-down from the waist; adha�-downwards; sapta-seven sys­
tems; sapta-urdham-and seven systems upwards; jaghana-iidibh*-front 
portion_ 

TRANSLATION 

Great philosophers imagine that the complete planetary systems in the 
universe are displays of the different limbs of the universal body of the 
Lord, downwards and upwards. 

PURPORT 

The word kalpayanti, or "imagine," is significant- The virata universal 
form of the Absolute is an imagination of lhe speculative philosophers who 
are unable to adjust to the eternal two-handed form of Lord Sri Kr�t�a­
Although the universal form, as imagined by the great philosophers, is one 
of the features of the Lord, it is more or less imaginary. It is said that seven 
upper planetary systems are situated above the waist of the universal 
form, whereas the lower planetary systems are situated down from His 
waist. The idea impressed herein is that the Supreme Lord is conscious of 
every part of His body, and nowhere in the creation is there anything 
beyond His control. 

TEXT 37 

� � i1&f �;rif� iiWf! I 

�T�� �: 'tf!+'lff �ro �Ttfij II �\911 

puru§asya mukharh brahma 
k§atram etasya biihava� 

urvor vaisyo bhagavata� 
padbhyiirh sudro vyajiiyata 

puru§asya-of the Supreme Personality of Godhead; mukham-mouth; 
brahma-is the briihmartas; k§atram-the royal order; etasya-of Him; 
biihava�-the arms; iirvo�-the thighs; vaisya�-are the mercantile men; 
bhagavata�-of the Personality of Godhead; padbhyiim-from His legs; 
siidra�-the laborer class; vyajiiyata-became manifested_ 
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TRANSLATION 

The brahmal)aS represent His mouth, the k�atriyas His arms, the 
vaisyas His thighs, and the siidras are born of His legs. 

PURPORT 

All living beings are stated to be the parts and parcels of the Supreme 
Lord, and how they are so is explained in this verse. The four divisions of 
human society, namely the intelligent class or the briihma[laS, the admin­
istrative class or the k§atriyas, the mercantile class or the vaiSyas, and the 
siidra class or the laborers, are all in different parts of the body of the 
Lord. As such, no one is different from the Lord. The mouth of the body 
and the kgs of the body are nondifferent constitutionally, but the mouth 
or the head of the body is qualitatively more important than the legs. At 
the same time, the mouth, the legs, the arms and the thighs are all 
component parts of the body. These limbs of the body of the Lord are 
meant to serve the complete whole. The mouth is meant for speaking and 
eating, the arms are meant for the protection of the body, the legs are 
meant for carrying the body, and the waist of the body is meant for 
maintaining the body. The intelligent class in society, therefore, must 
speak on behalf of the· body, as well as accept foodstuff to satisfy the 
hunger of the body. The hunger of the Lord is to accept the fruits of 
sacrifice. The briihma[laS or the intelligent class must be very expert in 
performing such sacrifices, and the subordinate class must join in such 
sacrifices. To speak for the Supreme Lord means to glorify the Lord by 
means of propagating the knowledge of the Lord as it is, broadcasting the 
factual nature of the Lord and the factual position of all other parts of 
the whole body. The briihma[l-aS, therefore, are required to know the 
Vedas or the ultimate source of knowledge. Veda means knowledge, and 

anta means the end of it. According to Bhagavad-gitii, the Lord is the source 
of everything (aham sarvasya prabhavafl), and thus the end of all know­
ledge (Vedanta) is to know the Lord, to know our relationship with Him 
and to act according to that relationship only. The parts of the body are 
related to the body; similarly, the living being must know his relationship 
with the Lord. The human life is especially meant for this purpose, namely 
to know the factual relationship of every living being with the Supreme 
Lord. Without knowing this relationship, the human life is spoiled. The 
intelligent class of men, the briihma[laS, are therefore especially responsible 
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for broadcasting this knowledge of our relationship with the Lord and 
leading the general mass of people to the right path. The administrative 
class is meant for protecting the living beings so that they can serve this 
purpose; the mercantile class is meant for producing food grains and 
distributing them to the complete human society so that the whole popu­
lation is given a chance to live comfortably and discharge the duties of 
human life. The mercantile class is also required to give protection to the 
cows in order to get sufficient milk and milk products, which alone can 
give the proper health and intelligence to maintain a civilization perfectly 
meant for knowledge of the ultimate truth. And the laborer class, who 
are neither intelligent nor powerful, can help by physical services to the 
other higher classes and thus be benefitted by their cooperation. There­
fore the universe is a complete unit in relationship with the Lord, and 
without this relationship with the Lord the whole human society is 
disturbed and is without any peace and prosperity. This is confirmed in the 
Vedas: briihma[to 'sya mukham iisid, biihu riijanya� krta�. 

TEXT 38 

�:�: 1F!�1tf��T�ts��: I 

� �� �� �t�tt.til "mt�;r: ������ 

bhUrloka� kalpita� padbh yiirh 
bhuvarloko 'sya niibhita� 

hrdii svarloka urasii 
maharloko mahiitmana� 

bhiift-the lower planetary systems up to the stratum of the earth; lokaft 
-the planets; kalpitaft-it is so imagined or said; padbhyiim-out of the legs; 
bhuva�-the upper; loka�-the planetary system; asya-of Him (the Lord's); 
nabhita�-from the navel abdomen; hrdii-by the heart; svarlokaft-the 
planetary systems occupied by the demigods; urasa-by the chest; mahar­
loka�-the planetary system occupied by great sages and saints; maha­
iitmanaft-of the Supreme Personality of Godhead. 

TRANSLATION 

The lower planetary systems, up to the limit of the earthly stratum, 
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are said to he situated in His legs. The middle planetary systems, he­
ginning from the Bhuvarloka, are situated in His navel. And the still higher 
planetary systems, occupied by the demigods and highly cultured sages 
and saints, are situated in the chest of the Supreme Lord. 

PURPORT 

There are fourteen spheres of planetary systems within this universe. 
The lower systems are called the Bhiirloka, the middle systems are called 
Bhuvarloka, and the higher planetary systems, up to Brahmaloka, the 
highest planetary system of the universe, are called the Svarloka. And all 
of them arc situated on the body of the Lord. In other words, no one 
within this universe is without a relationship with the Lord. 

TEXT 39 

� ��ls� ij�: (ij;(l!4tr:( I 

�: ��� ;m�(qi: �: 11��11 

griviiyiim janaloko 'sya 
tapoloka� stana-dvayiit 

murdhabh* satyalokas tu 
brahmaloka� saniitana� 

gnvayam-up to the neck; janalokafL-the Janaloka planetary system; 
asya-of Him; tapoloka�-the Tapoloka planetary system; stana-dvayiit­
beginning from the breast; murdhabh*-by the head; satyaloka�-the 
Satyaloka planetary system; tu-but; brahmaloka�-the spiritual planets; 
saniitana�-eternal. 

TRANSLATION 

From the forefront of the chest up to the neck of the universal form 
of the Lord are situated the planetary systems named J analoka and 
Tapoloka, whereas Satyaloka, the topmost planetary system, is situated 
on the head of the form. The spiritual planets, however, are eternal. 
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PURPORT 

Many times in these pages we have discussed the spiritual planets 
situated beyond the material sky, and the description is corroborated in 
this verse. The word saniitana is significant. This very idea of eternity is 
expressed in the Bhagavad-gitii (Bg. 8.20), where it is said that beyond the 
material creation there is the spiritual sky, where everything is eternal. 
Sometimes Satyaloka, the planet in which Brahma resides, is also called 
Brahmaloka. But the Brahmaloka mentioned here is not the same as the 
Satyaloka planetary system. This Brahmaloka is eternal, whereas the 
Satyaloka planetary system is not eternal. And to distinguish between the 
two, the adjective saniitana has been used in this case. According to Srila 
]lva Gosvami, this Brahmaloka is the loka or abode of Brahma, or the 
Supreme Lord. In the spiritual sky all the planets are as good as the Lord 
Himself. The Lord is all spirit, and His name, fame, glories, qualities, 
pastimes, etc., are all nondifferent from Him because l-Ie is absolute. As 
such, the planets in the kingdom of God are also nondifferent from Him. 
In those planets there is no difference between the body and the soul, nor 
is there any influence of time as we experience it in the material world. 
And in addition to there being no influence of time, the planets in the 
Brahmaloka, due to their being spiritual, are never annihilated. All varie· 
gatedncss in the spiritual planets is also one with the Lord, and therefore 
the Vedic aphorism ekam eviidvitiyam is fully realized in that saniitana 
atmosphere of spiritual variegated ness. This material world is only a shadow 
phantasmagoria of the spiritual kingdom of the Lord, and because it is a 
shadow it is never eternal; the variegatedness in the material world of 
duality (spirit and matter) cannot be compared with that of the spiritual 
world. Because of a poor fund of knowledge, less intelligent persons 
sometimes mistake the conditions of the shadow world to be equivalent to 
those of the spiritual world, and thus the Lord and His pastimes in the 
material world are mistaken as one with the conditioned souls and their 
activities. The Lord condemns such less intelligent persons in the Bhagavad­
gitii (9.11): 

avajiinanti miim murJhii miinu§irh tanum iisritam 
param bhiivam ajiinanto mama bhuta-mahesvaram 

Whenever the Lord incarnates, He does so in His full internal potency 
(iitma-miiyii), and less intelligent persons mistake Him to be one of the 
material creations. Srila Sridhara Svami, therefore, rightly commenting on 



270 Srimad-Bhagavatam [Canto 2, Ch. 5 

this verse, says that the Brahmaloka mentioned here is Vaiku�tha, the 
kingdom of God, which is saniitana or eternal and is therefore not exactly 
like the material creations described above. The virii{a universal form of 
the Lord is an imagination for the material world. It has nothing to do 
with the spiritual world, or the kingdom of God. 

TEXTS 40-41 

{1f;€fil4i �twt ��tit � mit: I 

��+lli�m: �4-tiTij<i�ld�f( II�Joll 
� ij �'lit+tiT wro+� �«l<t�f( I 
'tf<f� q1�<1�<t � ��: �� IIIJ �II 

tat-katyiirh ciitalarh klytam 
urubhyiirh vitalarh vibho� 

jiinubhyiirh sutalarh suddharh 
janghiibh yiirh tu taliitalam 

mahiitalarh tu gulphiibhyiirh 
prapadiibhyiirh rasiitalam 

piitiilarh piida-talata 
iti lokamaya� pumiin 

tat-in His; ka{yiim-waist; ca-also; atalam-the first planetary system 
below the earth; k{ptam-situated; iirubhyiim-on the thighs; vitalam-the 
second planetary system below; vibhofl.- 0 Narada; jiinubhyiim- on the 
ankles; sutalam-the third planetary system below; suddham-purified; 
janghiibhyiim-on the joints; tu-but; taliitalam-the fourth planetary 
system below; mahiitalam-the fifth planetary system below; tu-but; 
gulphiibhyiim-situated on the calves;prapadiibhyiim-on the upper or front 
portion of the feet; rasiitalam-the sixth planetary system below; piitiilam­
the seventh planetary system below; piida-tala tafl.-on the bottom or soles 
of the feet; iti-thus; lokamaya�-ful1 of planetary systems; puman-the 
Lord. 

TRANSLATION 

My dear son Narada, know from me that there are seven lower plane­
tary systems out of the total fourteen: the first planetary system, known as 
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the Atala, is situated on the waist; the second, Vitala, is situated on the 
thighs; the third, Sutala, on the ankles; the fourth, Talatala, on the joints; 
the fifth, Mahatala, on the calves; the sixth, Rasatala, on the upper portion 
of the feet; and the seventh, Patala, is situated on the soles of the feet. 
Thus the virata form of the Lord is full of all planetary systems. 

PURPORT 

Modern enterprisers (the astronauts who travel in space) may take infor­
mation from Srimad-Bhagavatam that in space there are fourteen divisions 
of planetary systems. The situation is calculated from the earthly planetary 
system, which is called Bhilrloka. Above Bhilrloka there is Bhuvarloka, and 
the topmost planetary system is called Satyaloka. These are the upper 
seven lokas, or planetary systems. And similarly, there are seven lower 
planetary systems, known as Atala, Vitala, Sutala, Talatala, Mahatala, 
Rasatala and Patala lokas. All these planetary systems are scattered over 
the complete universe, which occupies an area of 2,000,000,000 x 

2,000,000,000 square miles. The modern astronauts can travel only a few 
thousand miles away from the earth, and therefore their attempt to travel 
in the sky is something like child's play on the shore of an expansive 
ocean. The moon is situated in the third status of the upper planetary 
system, and in the Fifth Canto of Srimad-Bhagavatam we shall be able to 
know the distant situation of the various planets scattered over the vast 
material sky. There are innumerable universes beyond the one in which we 
are put, and all these material universes cover only an insignificant portion 
of the spiritual sky, which is described above as sanatana-brahmaloka. The 
Supreme Lord very kindly invites the intelligent human beings to return 
back home, back to Godhead, in the following verse of the Bhagavad-
gita: 

iibrahma-bhuvaniil lokiift punar iivartino 'rjuna 
marh apetya tu kaunteya punar janma na vidyate. 

(Bg. 8.16) 

Beginning from Satyaloka, the topmost planet of the universe situated 
just below the eternal Brahmaloka, as described above, all the planets are 
material. And one's situation in any of the many material planets is still 
subjected to the laws of material nature, namely birth, death, old age and 
disease. But one can get complete liberation from all the above-mentioned 
material pangs when one enters into the eternal Brahmaloka sanatana 
atmosphere, the kingdom of God. Therefore liberation, as contemplated 
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by the speculative philosophers and the mystics, is possible only when one 
becomes a devotee of the Lord. Anyone who is not a devotee cannot enter 
into the kingdom of God. Only by attainment of service attitude in the 
transcendental position can one enter into the kingdom of Godhead. 
Therefore the speculative philosophers, as well as the mystics, must first of 
all be attracted to the devotional cult before they can factually attain 
liberation. 

TEXT 42 

��: �'«f: 't<!+�j ��Jf€fi1SB£ �: I 

�: �tre1�i�m�n�l€h€h�4"fl ������ 

bhUrloka� kalpita� padbhyiim 
bhuvarloko 'sya niibhita� 

svarloka� kalpito miirdhn ii 
iti vii loka-kalpanii 

bhiirloka�-the entire planetary system beginning from PiWila to the 
earthly planetary system; kalpita�-imagined ; padbhyiim-situated on the 
legs; bhuvarloka�-the Bhuvarloka planetary system; asya-of the universal 
form of the Lord; niibhita� - out of the navel abdomen; svarloka�- the 
higher planetary system beginning with the heavenly planets-kalpita�­
imagined; miirdhnii-beginning from the chest to the head; iti- thus; vii­
either; loka-the planetary systems; kalpanii- imagination. 

TRANSLATION 

Others may divide the whole planetary system into three divisions, 
namely the lower planetary systems on the legs up to the earth, the middle 
planetary systems on the navel, and the upper planetary systems of 
Svarloka from the chest to the head of the Supreme Personality. 

PURPORT 

The three divisions of the complete planetary systems are here men­
tioned; fourteen are imagined by others, and that is also explained. 

Thus end the Bhaktivedanta purports of the Second Canto, Fifth 
Chapter, of the Srimad-Bhagavatam, entitled "The Cause of All Causes." 
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Puru�a-sukta confirmed 

TEXT l 

ll4@641� 
qffi ��� � � ij'lf �: I 

1iifXI�o41&ldi'Siltti �� Wot«t� :q II � II 

brahmovaca 
viiciirh vahner mukharh k�etrarh 

chandasiirh sapta dhiitava{t 
havya-kavyiimrtiinniiniirh 

jihvii sarva-rasasya ca 

brahmii uviica-Lord Brahma said; viiciim-of the voice; vahne[t-of fire ; 

mukham-the mouth; k�etram-generating center; chandasiim-of the Vedic 
hymns, such as Gayatri; sapta-seven ; dhiitava[t-skin and six other layers; 
havya-kavya-offerings for the demigods and the forefathers; amrta-food 
for human beings; anniiniim-of all sorts of foodstuffs; jihvii-the tongue; 
sarva-all; rasasya-of all delicacies; ca-also. 

TRANSLATION 

Lord Brahma said: The mouth of the virata puru�a [the universal form 
of the Lord] is the generating center of the voice, and the controlling deity 
is Fire. His skin and six other layers are the generating centers of the Vedic 
hymns, and His tongue is the productive center of different foodstuffs 
and delicacies for offering to the demigods, the forefathers and the general 
mass of people. 

PURPORT 

The opulences of the universal form of the Lord are described herein, 
and it is said that His mouth is the generating center of all kinds of voices, 
and its controlling deity is the fire demigod. And His skin and other six 
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layers of the bodily constructions are the representative generating centers 
of the seven kinds of Vedic hymns, like the Giiyatri, etc. Giiyatri is the 
beginning of all Vedic mantras, and it is explained in the first volume of 
Srimad-Bhiigavatam. Since the generating centers are the different parts of 
the universal form of the Lord, and since the form of the Lord is transcen­
dental to the material creation, it is to be understood that the voice, the 
tongue, the skin, etc., suggest that the Lord in His transcendental form is 
not without them. The material voice, or the energy of intaking foodstuff, 
is generated originally from the Lord; such actions are but perverted 
reflections of the original reservoirs-the transcendental situation is not 
without spiritual variegatedness. In the spiritual world, all the perverted 
forms of material variegatedness are fully represented in their original 
spiritual identity. The only difference is that material activities are con­
taminated by the three modes of material nature, whereas the potencies in 
the spiritual world are all purified because they are engaged in the un­
alloyed transcendental loving service of the Lord. In the spiritual world, 
the Lord is the sublime enjoyer of everything, and the living entities there 
are all engaged in His transcendental loving service without any contamina­
tion of the modes of material nature. The activities in the spiritual world 
are without any of the inebrieties of the material world, but there is no 
question of impersonal voidness on the spiritual platform, as suggested by 
the impersonalists. Devotional service is defined in the Niirada-paficariitra 
as follows: 

sarvopiidhi-vinirmuk tarh tatparatvena nirmalam 
hr�mer-a hr�ikesa-sevanarh bhak tir ucyate. 

Originally, since all the senses are being produced out of the Lord's reser­
voir of senses, the sensual activities of the material world are to be purified 
by the process of devotional service, and thus the perfection of life can be 
attained simply by purifying the present position of our material activities. 
And the purifying process begins from the stage of being liberated from 
the conception of different designations. Every living entity is engaged in 
some sort of service, either for the self, or for the family, or for the society, 
country, etc., but, unfortunately, all such services are rendered due to 
material attachment. The attachments of the material affinity may be 
simply changed to the service of the Lord, and thus the treatment of being 
freed from material attachment begins automatically. The process of 
liberation is therefore easier through devotional service than by any other 
methods, for in the Bhagavad-gitii (Bg. 12.5) it is said that one is subjected 
to various kinds of tribulations if one is impersonally attached: kleso 
'dhikataras te§iim avyak tiisak ta-ce tasiim. 
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TEXT 2 

�� :q tWit� � 4(+\itfll I 
atn�;j)(l��1;rt :q itton .{t;::sc.{ta;�: II � II 

sarviisiiniirh ca viiyos ca 
tan-nase paramiiyar-e 

asvinor O§adhiniirh ca 
ghriir-o moda-pramodayo� 
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saroa-all; asiiniim-different kinds of life air; ca-and; viiyo�-of the air; 
ca-also; tat-His; niise-in the nose; parama-iiyar-e-in the transcendental 
generating center; asvino�-of the ASvinikumara demigods; O§adhiniim-of 
all medicinal herbs; ca-also; ghriir-a�-His smelling power; moda-pleasure; 
pramodayofl-specific sport. 

TRANSLATION 

His two nostrils are the generating centers of our breathing and of all 
other airs, His smelling powers generate the Asvinikumara demigods and 
all kinds of medicinal herbs, and His breathing energies produce different 
kinds of fragrance. 

TEXT 3 

����:·�1 
� � :q ijN;-;rt �'l+\l€t.i�l�l��: II � II 

riipii[tiirh tejasiirh cak§ur 
diva� siiryasya ciik§irti 

karr-au disiirh ca tirthiiniirh 
sro tram iikiisa-sabdayofl 

riipiirtiim-for all kinds of forms; tejasiim-of all that is illuminating; 
cak§u�-the eyes; diva�-that which glitters; siiryasya-of the sun; ca-also; 
ak§irti-the eyeballs; karr-au-the ears; disiim-of al l directions; ca-and; 
tirthiiniim-of all the Vedas; srotram-the sense of hearing; iikiisa-the sky; 
sabdayo�-of all sounds. 

TRANSLATION 

His eyes are the generating centers of all kinds of forms, and they 
glitter and illuminate. His eyeballs are like the sun and the heavenly planets. 
His ears hear from all sides and are receptacles for all the Vedas, and His 
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sense of hearing is the generating center of the sky and of all kinds of 
sound. 

PURPORT 

The word tirthiiniim is sometimes interpreted to mean the places of 
pilgrimage, but Srila Jlva Gosvami says that it means the reception of the 
Vedic transcendental knowledge. The propounders of the Vedic knowledge 
are also known as the tirthas. 

TEXT 4 

� �@IUaiT � � �� I 

� �q�t�P•i)� w.i� � � II \Ill 

tad-giitrarh vastusiiriirtiirh 
saubhagasya ca bhiijanam 

tvag asya sparsa-viiyos ca 
sarva-medhas_ya caiva hi 

tat- 1-Iis; giitram-bodily surface; vastusiiriirtiim-of the active principles 
of all articles; saubhagasya-of all auspicious opportunities; ca- and; 
bhiijanam-field of production; tvak-skin; asya- 1-Iis; sparsa-touch; viiyofl. 
-of the moving airs; ca-also; sarva-all kinds of; medhasya-of sacrifices; 
ca-also; eva-certainly; hi-exactly. 

TRANSLATION 

His bodily surface is the breeding ground for the active principles of 
everything and for all kinds of auspicious opportunities. His skin, like the 
moving air, is the generating center for all kinds of senses of touch and is 
the place for performing all kinds of sacrifices. 

PURPORT 

The air is the moving agent of all the planets, and as such the generating 
centers for promotion to the deserving planets, the sacrifices, are His 
bodily surface and are naturally the origin of all auspicious opportunities. 
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TEXT 5 

(hno���Rft;rt � � �: I 

� W�l0l(l!i!W!Ftl\ II � II 

romli[ly udbhijja-jatinarh 
yair vii yajiias tu sambhrtaJ:t 

kesa-smasru-nakhiiny asya 
silii-lohiib bhra-vidyutam 
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romii[li-hairs on the body; udbhijja-vegetables; jiitiniim-of the king­
doms; yaiJ:t-by which; vii-either; yajiiaJ:t -sacrifices; tu-but; sambhrtaJ:t­
particularly served ; kesa- hairs; smasru- facial ; nakhiini-nails; asya- of 
Him; silli-stones; loha-iron ores; iibbhra- mica; vidyutiim-electricity . 

TRANSLATION 

The hairs on His body are the cause of all vegetation, particularly of 
those trees which are required as ingredients for sacrifice. The hairs on 
His head are reservoirs for the clouds, and His face is the breeding ground 
of electricity and mica. His nails are of stones and iron ores. 

PURPORT 

The polished nails of the Lord generate electricity, and the clouds rest 
on the hairs of His head, and from His face mica is produced. One can 
therefore collect all sorts of necessities of life from the person of the 
Lord, and therefore the Vedas affirm that everything that is produced 
is caused by the Lord. The Lord is the supreme cause of all causes. 

TEXT 6 

biihavo loka-piiliiniirh 
priiyasaJ:t k§ema-karma[liim 
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biihava�-arms: loka-piiliiniim-of the governing deities of planets, 
the demigods; priiyasa�-almost always; k�ema-karmartiim-of those who 
are leaders and protectors of the general mass. 

TRANSLATION 

The Lord's arms are the productive fields for the great demigods and 
other leaders of the living entities who protect the general mass. 

PURPORT 

This important verse of $rimad-Bhiigavatam is corroborated and nicely 
explained in the Bhagavad-gztii (Bg. 10.41-42) as follows: 

yad yad vibhiitimat sattvarh srimad urjitam eva vii 
tat tad eviivagaccha tvarh mama tejo 'rhsa-sambhavam 

athavii bahunaitena kim jiiiitena taviirjuna 
vi§tabhyiiham idarh krtsnam ekiirhsena sthito jagat 

There are many powerful kings, leaders, learned scholars, scientists, 
artists, engineers, inventors, excavators, archeologists, industrialists, poli­
ticians, economists, business magnates, and many more powerful deities 
or demigods like Brahma, Siva, lndra, Candra, Surya, V aru�a, Marut, etc., 
who are all protecting the interest of the universal affairs of maintenance, 
in different positions, and all of them are different powerful parts and 
parcels of the Supreme Lord. The Supreme Lord Sri Kr��a is the father 
of all living entities. They are placed in different high and low positions 
according to their desires or aspirations. Some of them, as particularly 
mentioned above, are specifically endowed with powers by the will of 
the Lord. A sane person must know for certain that a living being, 
however powerful he may be, is neither absolute nor independent. All 
living beings must accept the origin of their specific power as mentioned 
in this verse. And if they act accordingly, then simply by discharging their 
respective occupational duties, they can achieve the highest perfection of 
life, namely eternal life, complete knowledge and inexhaustible blessings. 
As long as the powerful men of the world do not accept the origin of their 
respective powers, namely the Personality of Godhead, the actions of miiyii 
or illusion will continue to act. The actions of miiyii and illusion are such 
that a powerful person, misled by the illusory material energy, wrongly 
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accepts himself as all in all, and does not develop God consciousness. As 
such, the false sense of egoism (namely myself and mine) has become 
overly prominent in the world, and there is a hard struggle for existence in 
the human society. The intelligent class of men, therefore, must admit the 
Lord as the ultimate source of all energies and thus pay tribute to the Lord 
for His good blessings. Simply by accepting the Lord as the supreme pro­
prietor of everything, as He is actually so, one can achieve the highest 
perfection of life. Whatever a person may be in the estimation of the 
social order of things, if a person tries to reciprocate a feeling of love 
towards the Supreme Personality of Godhead and is satisfied with the 
blessings of the Lord, he will at once feel the highest peace of mind for 
which he is hankering life after life. Peace of mind, or in other words the 
healthy state of mind, can only be achieved when the mind is situated in 
the transcendental loving service of the Lord. The parts and parcels of the 
Lord are endowed with specific powers for rendering service unto the 
Lord, just as a big business magnate's sons are empowered with specific 
powers of administr�tion. The obedient son of the father never goes 
against the will of the father and therefore passes life very peacefully in 
concurrence with the head of the family, the father. Similarly, the Lord 
being the father, all living beings should fully and satisfactorily discharge 
the duty and will of the father, as faithful sons. This very mentality will at 
once bring peace and prosperity to the human society. 

TEXT 7 

� l{ltr: �� � �:q I 

W�'Wmm rl�RUJ �IWGJ( II \911 

vikramo bhur bhuvaft svas ca 
k§emasya sarartasya ca 

sarva-kiima-varasyiipi 
hares cararta iispadam 

vikrama[t-forward steps; bhuft bhuva[l-of the lower and upper planets; 
svaft-as well as of heaven; ca-also; k§emasya-of protection of all that we 
have; sarartasya-of fearlessness; ca- also; sarva-kiima-all that we need; 
varasya-of all benediction; api-exactly; hare[t-of the Lord; carartaft­
lotus feet; aspadam-shelter. 
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TRANSLATION 

Thus the forward steps of the Lord are the shelter of the three upper, 
lower, and heavenly planets, as well as for all that we need. They serve as 
protection from all kinds of fear. 

PURPORT 

For absolute protection from all sorts of fear, as well as for all our needs 
of life, we must take shelter of the lotus feet of the Lord, not only in this 
planet but also in all the upper, lower, and heavenly planets. This absolute 
dependence on the lotus feet of the Lord is called pure devotional service, 
and it is directly hinted within this passage. No one should have any kind 
of doubt in this matter, nor should one be inclined to seek the help of any 
other demigods, because all of them are dependent on Him only. Everyone, 
except the Lord Himself, is dependent on the mercy of the Lord; even 
the all-pervading Supersoul is also dependent on the supreme aspect of 
Bhagavan, the Personality of Godhead. 

TEXT 8 

�q�·q��:l 
�: N� �q(lt�tl Sf�k41'1;<(MtQ: II � II 

apiirh viryasya sargasya 
parjanyasya prajii-pate[l. 

purhsa[l. sisna upasthas tu 
prajiity-iinanda-nirvrti[l. 

apiim-of water; viryasya-of the semen; sargasya-of the generative; 
parjanyasya-of rains; prajii-pate[l.- of the creator; purhsa[l.-of the Lord; 
sisna[l.-the genitals; upastha[l. tu-the place where the genitals are situated; 
prajiiti-due to begetting; iinanda-pleasure; nirvrti[l.-cause_ 

TRANSLATION 

From the Lord's genitals originate water, semen, generatives, rains, and 
the procreators. His genitals are the cause of a pleasure that counteracts 
the distress of begetting. 
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PURPORT 

The genitals and the pleasure of begetting counteract the distresses of 
family encumbrances. One would cease to generate altogether if, by the 
grace of the Lord, there were not a coating, a pleasure-giving substance, on 
the surface of the generative organs. This substance gives a pleasure so 
intense that it counteracts fully the distress of family encumbrances. A 
person is so captivated by this pleasure-giving substance that he is not 
satisfied by giving birth to a single child, but he increases the number of 
children, with great risk of maintaining them, simply for this pleasure­
giving substance. This pleasure-giving substance is not false, however, 
because it originates from the transcendental body of the Lord. In other 
words, the pleasure-giving substance is a reality, but it has taken up an 
assumption of pervertedness on account of material contamination. In the 
material world, sex life is the cause of many distresses on account of 
material contact. Therefore, the sex life in the material world should not 
be encouraged beyond the necessity. There is a necessity for generating 
progeny even in the material world, but such generation of children must 
be carried out with full responsibility for spiritual values. The spiritual 
values of life can be realized in the human form of material existence, and 
the human being must adopt family planning with reference to the context 
of spiritual values, and not otherwise. The degraded form of family 
restriction by use of contraceptives, etc., is the grossest type of material 
contamination. Materialists who use these devices want to fully utilize the 
pleasure potency of the coating on the genitals by artificial means, without 
knowing the spiritual importance. And without knowledge of spiritual 
values, the less intelligent man tries to utilize only the material sense 
pleasure of the genitals. 

TEXT 9 

�� �q��l 
� �6�<:ttl��� � �: II � II 

piiyur yamasya mitrasya 
parimok§asya niirada 

hiritsiiyii nirrter mrtyor 
nirayasya gudam smrtam 
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piiyu�-the evacuating outlet; yamasya-the controlling deity of death; 
mitrasya-of Mitra; parimok�asya-of the evacuating hole; niirada-0 
Narada; hirhsiiyii�-of envy; nirrte�-of misfortune; mrtyo�-of death; 
nirayasya-of hell; gudam-the rectum; smrtam-is understood. 

TRANSLATION 

0 Narada, the evacuating outlet of the universal form of the Lord is the 
abode of the controlling deity of death, Mitra, and the evacuating hole 
and the rectum of the Lord is the place of envy, misfortune, death, 
hell, etc. 

TEXT 10 

�� �� qf�:l 

;nsif �m � �:numd�.n:im: ll�oll 

pariibhuter adharmasya 
tamasas ciipi pascima� 

niiflyo nada-nadiniirh ca 
gotrii[tiim asthi-sarhhatiJ:t 

pariibhute�-of frustration; adharmasya-of immortality; tamasa�-of 
ignorance; ca-and; api-as also; pascima�-back; naflya�-of the intestines; 
nada-of the great rivers; nadiniim-of the rivulets; ca-also;gotrii[tiim-of 
the mountains; asthi-bones ; sarhhat*-accumulation. 

TRANSLATION 

The back side of the Lord is the place for all kinds of frustrations and 
ignorance, as well as for immorality; from His veins flow the great rivers 
and rivulets, and on His bones are stacked the great mountains. 

PURPORT 

In order to defy the impersonal conception of the Supreme Personality 
of Godhead, a systematic analysis of the physiological and anatomical 
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constitution of His transcendental body is given here. lt is clear from the 
available description of the body of the Lord (His universal form) that the 
form of the Lord is distinct from the forms of ordinary mundane concep­
tion. In any case, He is never a formless void. Ignorance is the back side of 
the Lord, and therefore the ignorance of the less intelligent class of men 
is also not separate from His bodily conception. Since His body is the 
complete whole of everything that be, one cannot assert that He is imper­
sonal only. On the contrary, the perfect description of the Lord holds that 
He is both impersonal and personal simultaneously. The Personality of 
Godhead is the original feature of the Lord, and His impersonal emanation 
is but the reflection of His transcendental body. Those who are fortunate 
enough to have a view of the Lord from the front can realize His personal 
feature, whereas those who are frustrated and are thus kept on the 
ignorance side of the Lord, or, in other words, those who have the view of 
the Lord from the back side, realize Him in His impersonal feature. 

TEXT 11 

�04'ffiHiffi.,.�{'U � � :q I 
� AAd � w.f �:������II 

avyak ta-rasa-sindhuniirh 
bhutiiniirh nidhanasya ca 

udararh viditarh purhso 
hrdayarh manasa� padam 

avyakta-impersonal feature; rasa-sindhuniim-of the seas and oceans of 
water; bhutiiniim-of those who take birth in the material world; nidhanasya 
-of the annihilation; ca-also; udaram-His belly; viditam-is known by the 
intelligent class of men; purhsa[l-of the great personality; hrdayam-the 
heart; manasa[l-of the subtle body; padam-place. 

TRANSLATION 

The impersonal feature of the Lord is the abode of great oceans, and 
the resting place for the materially annihilated living entities is the belly of 
the Lord. His heart is the abode of the subtle material bodies of living 
beings. Thus it is known by the intelligent class of men. 
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PURPORT 

In the Bhagavad-gitii (Bg. 8.17-18) it is stated that according to human 
calculations one day of Brahma is equal to one thousand ages of four 
millenniums ( 4,300,000 years) each, and the same period is calculated to 
be his night also. A Brahma lives for one hundred such years and then dies. 
A Brahma, who is generally a great devotee of the Lord, attains liberation 
after such a downfall. The universe (called the brahmii[tpa, or the round 
football-like domain controlled by a Brahma) thus becomes annihilated, 
and thus the inhabitants of a particular planet, or of the whole universe, 
are also annihilated.Avyak ta, mentioned here in this verse, means the night 
period of Brahma, when partial annihilation takes place and the living enti­
ties of that particular brahmii[tpa, up to the planets of Brahmaloka, along 
with the big oceans, etc., are all reposed in the belly of the viriifa puru§a. At 
the end of a Brahma's night, the creation again takes place, and the living 
entities, reserved within the belly of the Lord, are let loose to play their 
respective parts as if being awakened from a deep slumber. Since the living 
entities are never destroyed, the annihilation of the material world does not 
annihilate the existence of the living entities, but until liberation is attained 
one has to accept one material body after another, again and again, 
repeatedly. The human life is meant for making a solution to this repeated 
change of bodies and thereby attaining a place in the spiritual sky where 
everything is eternal, blissful, and full of knowledge. In o ther words, the 
subtle forms of the living entities take place in the heart of the Supreme 
Being, and such forms take tangible shape at the time of creation. 

TEXT 12 

·��:q�mutf�l:i!tl 
��11�� :q � q�:U<:IU 'RPliJP{ II� �II 

dharmasya mama tubhyarh ca 
kumiiriirtiirh bhavasya ca 

vijniinasya ca sattvasya 
parasyiitmii pariiya[tam 

dharmasya-of religious principles, or of Yamaraja; mama- mine ; 

tubhyam-of yours; ca- and; kumiiriirtiim-of the four Kumaras; bhavasya 
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-Lord Siva; ca-and also; vijiiiinasya-of transcendental knowledge; ca­
also; sattvasya-of truth ; parasya-of the great personality ;iitmii-conscious­
ness; pariiya[tam-dependent. 

TRANSLATION 

Also the consciousness of that great personality is the abode of 
religious principles, mine, yours, and that of the four bachelors, Sanal(a, 
Sanatana, Sanatkumara and Sanandana. That consciousness is also the 
abode of truth and transcendental knowledge. 

TEXTS 13-16 

aharh bhaviin bhavas caiva 
ta ime munayo 'grajii� 

suriisura-narii niigii� 
khagii mrga-sansrpii[t 

gandarviipsaraso yak§ii 
rak§o-bhuta-ga[toragii� 

pasava� pitara� siddhii 
vidyiidhriis ciirartii drumii� 

anye ca vividhii jivii 
jala-s t hala-nab hau kasa� 

grahark§a-ketavas tiiriis 
tat;litastanayitnava[t 
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sarvam puru§a evedam 
bhutam bhavyam bhavac ca yat 

tenedam iivrtam visvam 
vitastim adhi ti§{hati 

[Canto 2, Ch. 6 

aham-myself; bhaviin-yourself ; bhava�- Lord Siva; ca-also; eva-cer­
tainly; te-they; ime-all; munaya[t-the great sages; agraja�- born before 
you; sura-the demigods; asura-the demons; narii�-the human beings; 
niigii�-thc inhabitants of the Naga planet; khagii�-birds; mrga-beasts; 
saris_rpii[t-reptiles; gandharva-apsarasa[t, yak§ii[l,, rak§a[l,-b huta-garw-uragii[l,, 
pasava[l, pitara[t, siddhii[t, vidyiidhrii[t, clira!Jii[l,-all inhabitants of different 
planets; druma[t-the vegetable kingdom; anye-many others; ca--:also; 
vividhii�-of different varieties; jivii�-living entities; jala-water; sthala­
land; nabhaukasa[t-the inhabitants of the sky, or the birds; graha- the 
asteroids; rksa-the influential stars; ketava�- the comets; tiira� - Lhe lu­
minaries; taflita[t-the lightning; stanayitnava�-the sound of the clouds; 
sarvam-everything ; puru§a[l,-the Personality of Godhead; eva idam-cer­

tainly all these; bhutam-whatever is created; bhavyam-whatever will be 
created; bhavat-and whatever was created in the past; ca-also; yat-what­
ever; tena idam-it is all by Him; avrtam-covered; visvam- universally 
com pre hen ding; vitastim-half cubit; adhi ti§ thati-situ a ted. 

TRANSLATION 

Beginning from me [Brahm a] down to you and Bhava [Siva], all the 
great sages who were born before you, the demigods, the demons, the 
Nagas, the human beings, the birds, the beasts, as well as the reptiles, etc., 
and all phenomenal manifestations of the universes, namely the planets, 
stars, asteroids, luminaries, lightning, thunder, and the inhabitants of the 
different planetary systems, namely the Gandharvas, Apsaras, Y �as, 
R�asas, Bhiitagattas, Uragas, Pa8avas, Pitaras, Siddhas, Vidyadharas, 
Carattas, and all other different varieties of living entities, including the 
birds, beasts, trees and everything that be, are all covered by the universal 
form of the Lord at all times, namely past, present and future, although 
He is transcendental to all of them, eternally existing in a form not ex­
ceeding nine inches. 

PURPORT 

The Supreme Personality of Godhead by His partial representation, 
measuring not more than nine inches as Supersoul, expands by His poten-
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tial energy in the shape of the universal form, which includes everything 
manifested in different varieties of organic and inorganic materials. 
Manifested varieties of the universe are therefore not different from the 
Lord, just as golden ornaments of different shapes and forms are non­
different from the original stock reserve of gold. In other words, the Lord 
is the Supreme Person who controls everything that is within the creation, 
and still He remains the supreme separate identity, distinct from all 
manifested material creation. In the Bhagavad-gitii (Bg. 9.4-5) He is 
therefore said to be Y oge8vara. Everything rests on the potency of Lord 
Sri Kr��a, and still the Lord is different from and transcendental to all 
such identities. In the Vedic Puru§a-suk ta of the .[{k-mantra, this is also 
confirmed. This philosophical truth of simultaneous oneness and difference 
was propounded by Lord Sri Caitanya Mahaprabhu, and it is known as 
acintya-bhediibheda-tattva. Brahma, Narada and all others are simul­
taneously one with the Lord and different from the Supreme Lord. We are 
all one with Him, just as the gold ornaments are one in quality with the 
stock gold, but the individual gold ornament is never equal in quantity 
with the stock gold. The stock gold is never exhausted even if there are 
innumerable ornaments emanating from the stock because the stock is 
purywm, complete, and even if purr-am is deducted from the purr-am, still 
the supreme pun;wm remains the same purr-am. This fact is inconceivable 
to our present imperfect senses. Lord Caitanya therefore defined His 
theory of philosophy as acintya (inconceivable), and as confirmed in the 
Bhagavad-gitii as well as in the Bhiigavatam, Lord Caitanya's theory of 
acintya-bhediibheda-tattva is the perfect philosophy of the Absolute Truth. 

TEXT 17 

svadhi§[tyarh pratapan priir-o 
bahis ca pratapaty asau 

evarh viriijarh prataparhs 
tapaty antar bahi[l pumiin 

svadhi§r-yam-radiation; pratapan-by expansion;priir-a[l-living energy; 
bahi[l-external; ca-also; pratapati-illuminated; asau-the sun; evam-in 
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the same way; viriijam-the universal form; pratapan-by expansion of; 
tapati-enlivens; anta�-internally; bah*-externally; pumiin-the Supreme 
Personality. 

TRANSLATION 

As the sun is illuminated both internally and externally by expanding 
its radiation, similarly the Supreme Personality of Godhead, by expanding 
His universal form, maintains everything in the creation both internally 
and externally. 

PURPORT 

The universal form of the Lord, or the impersonal feature of the Lord 
known as brahrnajyoti, is clearly explained here, compared to the radiation 
of the sun. The sunshine may expand all over the universe, but the source 
of the sunshine, namely the sun planet or the deity known as the 
SuryanariiyaQa, is the basis of such radiation. Similarly, the Supreme 
Personality of Godhead Lord Kr�Qa is the basis of the impersonal brahrna­
j_yoti radiation, or the impersonal feature of the Lord. This is confirmed 
in the Bhagavad-gjtii (14.27). So the universal form of the Lord is the 
secondary imagination of the impersonal form of the Lord, but the primary 
form of the Lord is Syamasundara, with two hands, playing on His eternal 
flute. Seventy-five percent of the expansive radiation of the Lord is mani­
fested in the spiritual sky (tripiid-vibhiiti), and twenty-five percent of His 
personal radiation comprehends the entire expansion of the material 
universes. This is also explained and stated in the Bhagavad-gjtii (10.42). 
Thus the seventy-five percent expansion of His radiation is called His 
internal energy, whereas the twenty-five percent expansion is called the 
external energy of the Lord. The living entities, who are residents of the 
spiritual as well as the material expansions, are His marginal energy 
{tafasthii-sakti), and they are at liberty to live in either of the energies, 
external or internal. Those who live within the spiritual expansion of the 
Lord are called liberated souls, whereas the residents of the external 
expansion are called the conditioned souls. We can just make an estimate 
of the number of the residents of the internal expansions in comparison 
with the number of residents in the external energy and may easily con­
clude that the liberated souls are far more numerous than the conditioned 
souls. 
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TEXT 18 

«f��� �� tt�f44llC( I 

� m � ��: ������ 

so 'mrtasyiibhayasyeso 
martyam annam yad atyagiit 

mahimai§a'tato brahman 
pum§asya duratyaya� 
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sa�- He (the Lord); amrtasya-of deathlessness; abhayasya-of fearless­
ness; isa�-the controller; martyam-dying; annam-fruitive action; yat­
one who has; atyagiit-has transcended; mahimii-glories; e§�-of Him; 
tata�-therefore; brahman-0 briihma!la Narada;pum§asya- of the Supreme 
Personality; duratyaya�-immeasurable. 

TRANSLATION 

The Supreme Personality of Godhead is the controller of immortality 
and fearlessness, and He is transcendental to death and the fruitive actions 
of the material world. 0 Narada, 0 brahmaf}a, it is therefore difficult to 
measure the glories of the Supreme Person. 

PURPORT 

The glories of the Lord, in the transcendental seventy-five percent 
portion of the Lord's internal potency, are stated in the Padma Purii[la 
(Uttara-kha[lpa). It is said there that those planets in the spiritual sky, 
which comprises the seventy-five percent expansion of the internal potency 
of the Lord, are far, far greater than those planets in the total universes 
composed of the external potency of the Lord. In the Caitanya-cal'itiimrta, 
the total universes in the external potency of the Lord are compared to 
a bucketful of mustard seeds. One mustard seed is calculated to be a uni­
verse itself. In one of the universes, in which we are now living, the number 
of planets cannot be counted by human energy, so how can we think of 
the sum total in all the universes, which are compared to a bucketful of 
mustard seeds? And the planets in the spiritual sky are at least three times 
the number of those in the material sky. Such planets, being spiritual, are 
in fact transcendental to the material modes; therefore they are constituted 
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in the mode of unalloyed goodness only. The conception of spiritual bliss 
(brahmiinanda) is fully present in those planets. Each of them is eternal, 
indestructible and free from all kinds of inebrieties experienced in the 
material world. Each of them is self-illuminating and more powerfully 
dazzling than (if we can imagine) the total sunshine of millions of mundane 
suns. The inhabitants of those planets are liberated from birth, death, old 
age and diseases and have full knowledge of everything; they are all godly 
and free from all sorts of material hankerings. They have nothing to do 
there except to render transcendental loving service to the Supreme Lord 
Naraya!J.a, who is the predominating Deity of such Vaiku!J.tha planets. 
Those liberated souls are engaged incessantly in singing songs mentioned in 
the Siima-veda (vedai� siir-ga-pada-kramopani§adair giiyanti yam siimagii�). 
All of them are personifications of the five Upani§ads. Tripiid-vibhuti, or the 
seventy-five percent portion known as the internal potency of the Lord, is 
to be understood as the kingdom of God far beyond the material sky; and 
when we speak of piida-vibhuti, or the twenty-five percent portion com­
prising His external energy, we should understand that this refers to the 
sphere of the material world. It is also said in the Padma Puriirw that the 
kingdom of tripiid-vibhuti is transcendental, whereas the piida-vibhuti is 
mundane. Tripiid-vibhiiti is eternal, whereas the piida-vibhuti is transient. 
The Lord and His eternal servitors in the transcendental kingdom all have 
eternal forms which are auspicious, infallible, spiritual and eternally youth­
ful. In other words, there is no birth, death, old age and disease. That 
eternal land is full of transcendental enjoyment and full of beauty and 
bliss. This very fact is also corroborated in this verse of Srimad-Bhiigavatam, 
and the transcendental nature is described as amrta; and as it is described 
in the Vedas: utiimrtatvasydanaft. The Supreme Lord is the Lord of 
immortality, or in other words, the Lord is immortal, and because He is 
the Lord of immortality He can award immortality to His devotees. In the 
Bhagavad-gttii also (Bg. 8.16) the Lord assures that whoever may go to 
His abode of immortality shall never return to this mortal land of three­
fold miseries. The Lord is not like the mundane lord. The mundane master 
or lord never enjoys equally along with his subordinates, nor is a mundane 
lord immortal, nor can he award immortality to his subordinate. The 
Supreme Lord, who is the leader of all living entities, can award all the 
qualities of His personality unto His devotees, including immortality and 
spiritual bliss. In the material world there is always anxiety or fearfulness 
in the heart of all living entities, but the Lord, being Himself the supreme 
fearless, also awards the same quality of fearlessness to His pure devotees. 
Mundane existence is itself a kind of fearfulness because in all mundane 
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bodies the effects of birth, death, old age and disease always keep a living 
being compact in fearfulness. In the mundane world, there is always the 
influence of time, which changes things from one stage to another, and 
the living entity, originally being avikiira or nonchangeable, suffers a great 
deal on account of changes due to the influence of time. The changing 
effects of the eternal time are conspicuously absent in the immortal king­
dom of God; it is therefore to be understood that there is no influence of 
time and therefore no fear whatsoever. In the material world, so­
called happiness is the result of one's own work. One can become a rich 
man by dint of one's own hard labor, and there are always fear and doubts 
as to the duration of such acquired happiness. But in the kingdom of God, 
no one has to endeavor to attain a standard of happiness. Happiness is the 
nature of the spirit, as it is stated in the Vediinta-siitras: iinandamayo 
'bhyiisiit-it is by nature full of happiness. Happiness in spiritual nature 
always increases in volume with a new phase of appreciation; there is no 
question of decreasing the bliss. Such unalloyed spiritual bliss is nowhere 
to be found within the orbit of the material universe, including the Jana­
loka planets, or, for that matter, the Maharloka or Satyaloka planets, be­
cause even Lord Brahma is subjected to the laws of fruitive actions and 
the law of birth and death. It is, therefore, stated here: duratyaya{l, or, 
in other words, spiritual happiness in the eternal kingdom of God cannot 
be imagined even by the great brahmaciiris or sannyiisis who are eligible to 
be promoted to the planets beyond the region of heaven. Or, the greatness 
of the Supreme Lord is so great that it cannot be imagined even by the 
great brahmaciiris or sannyiisis, but such happiness is factually attained by 
the unalloyed devotees of the Lord, by His divine grace. 

TEXT 19 

piide§U saroa-bhiitiini 
purhsa{l sthiti-pado vidu{l 

amrtam k§emam abhayam 
tri-miirdhno 'dhiiyi miirdhasu 
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pade�u-in the one-fourth part; sarva-aU; bhutani-living entities; 
purhsa�-of the Supreme Person; sthiti-pada�-the reservoir of all material 
opulence; vidu�-you should know; amrtam-deathlessness; k�emam-all 
happiness, free from the anxiety of old age, diseases, etc.; abhayam-fear­
lessness; tri-murdhna�-beyond the three higher planetary systems; adhtiyi 
-exist; murdhasu-beyond the material coverings. 

TRANSLATION 

The Supreme Personality of Godhead is to be known as the supreme 
reservoir of all material opulences by the one-fourth part of His energy in 
which all the living entities exist. Deathlessness, fearlessness, and freedom 
from the anxieties of old age and disease, exist in the kingdom of God, 
which is beyond the three higher planetary systems and beyond the 
material coverings. 

PURPORT 

Out of the total manifestations of the sandhini energy of the Lord, one­
fourth is displayed in the material world, and three-fourths is displayed in 
the spiritual world. The Lord's energy is divided into three component 
parts, namely sandhini, sarhvit and hladini, or, in other words, He is the 
full manifestation of existence, knowledge and bliss. In the material world 
such a sense of existence, knowledge and pleasure are meagerly exhibited, 
and all living entities, who are minute parts and parcels of the Lord, are 
eligible to relish such consciousness of existence, knowledge and bliss very 
minutely in the liberated stage, whereas in the conditioned stage of material 
existence they can hardly appreciate what is the factual, existential, 
cognizable and pure happiness of life. The liberated souls who exist in far 
greater numerical strength than those souls in the material world can 
factually experience the potency of the above-mentioned sandhini, sarhvit 
and hladini energies of the Lord in the matter of deathlessness, fearless­
ness and freedom from old age and disease. 

In the material world, the planetary systems are arranged in three 
spheres, called triloka or Svarga, Martya, Piitala, and all of them constitute 
only one-fourth of the total sandhini energy. Beyond that there is the 
spiritual sky where the V aiku!ltha planets exist beyond the coverings of 
seven material strata. In none of the triloka planetary systems can one 
experience the status of immortality, full knowledge and full bliss. The 
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upper three planetary systems are called siittvika planets because they pro­
vide facilities for a long duration of life and relative freedom from disease 
and old age, as well as a sense of fearlessness. The great sages and saints are 
promoted beyond the heavenly planets to the Maharloka, but that also is 
not the place of complete fearlessness because at the end of one kalpa the 
Maharloka is annihilated and the inhabitants have to transport themselves 
to still higher planets. Yet even on these planets no one is immune from 
death. There may be a comparative extension of life, expansion of know­
ledge and sense of full bliss, but factual deathlessness, fearlessness and 
freedom from old age, diseases, etc., are only possible beyond the material 
spheres of the coverings of the material sky. Such things are situated on 
the head (adhiiyi miirdhasu). 

TEXT 20 

piidiis trayo bahis ciisann 
aprajiiniirh ya iisramii� 

antas tri-lokyiis tv aparo 
grha-medho 'brhad-vrata[l 

piidii/:t traya�-the cosmos of three-fourths of the Lord's energy; bahi/:t­
thus situated beyond; ca-and for all; iisan-were ; aprajiiniim-of those 
who are not meant for rebirth; ye-those; iisramii/:t- status of life; anta[l­
within; tri-lokyii�-of the three worlds; tu-but; apara/:t-others; grha­
medha[l-attached to family life; abrhat- vrata[l-without strictly following 
a vow of celibacy. 

TRANSLATION 

The spiritual world, which consists of three-fourths of the Lord's 
energy, is situated beyond this material world, and it is especially meant 
for those who will never be reborn. Others, who are attached to family 
life and who do not strictly follow celibacy vows, must live within the 
three material worlds. 
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PURPORT 

The climax of the system of varriisrama-dharma or saniitana-dharma is 
clearly expressed here in this particular verse of Srimad-Bhiigavatam. The 
highest benefit that can be awarded to a human being is to train him to be 
detached from sex life, particularly because due to sex indulgence only 
the conditioned life of material existence continues birth after birth. 
Human civilization in which there is no control of sex life is a fourth-class 
civilization because in such an atmosphere there is no liberation of the 
soul encaged in the material body. Birth, death, old age and disease are 
related to the material body, and they have nothing to do with the spirit 
soul. But as long as the bodily attachment for sensual enjoyment is en­
couraged, the individual spirit soul is forced to continue the repetition of 
birth and death on account of the material body, which is compared to 
garments subjected to the law of deterioration. 

In order to award the highest benefit of human life, the varriisrama 
system trains the follower to adopt the vow of celibacy beginning from 
the order of brahmaciiri. The brahmaciiri life is for students who are 
educated to follow strictly the vow of celibacy. Youngsters who have had 
no taste of sex life can easily follow the vow of celibacy, and once fixed in 
the principle of such a life, one can very easily continue to the highest 
perfectional stage, attaining the kingdom of the three-fourths energy of 
the Lord. It is already explained that in the cosmos of three-fourths energy 
of the Lord, there is neither death nor fear, and one is full of the blissful 
life of happiness and knowledge. A householder attached to family life 
can easily give up such a life of sex indulgence if he has been trained in the 
principles of the life of brahmaciiri. A householder is recommended to quit 
home at the end of fifty years (paiicasordham vanam vrajet) and live a life 
in the forest; then, being fully detached from family affection, he may 
accept the order of renunciation as a sannyiisi fully engaged in the service 
of the Lord. Any form of religious principles in which the followers are 
trained to pursue the vow of celibacy is good for the human being because 
only those who are trained in that way can end the miserable life of ma­
terial existence. The principles of nirvii!la, as recommended by Lord 
Buddha, are also meant for ending the miserable life of material existence. 
And this process, in the highest degree, is recommended here in the Srimad­
Bhiigavatam, with clear perception of ideal perfection, although basically 
there is no difference between the process of Buddhists, Sari.karites and 
V ai�?tmvites. For promotion to the highest status of perfection, namely 
freedom from birth and death, anxiety and fearfulness, not one of these 
processes allows the follower to break the vow of celibacy. 
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The householders and persons who have broken the vow of celibacy 
deliberately cannot enter into the kingdom of deathlessness. The pious 
householders or the fallen yogis or the fallen transcendentalists can be 
promoted to the higher planets within the material world (one-fourth of 
the energy of the Lord), but they will fail to enter into the kingdom of 
deathlessness. Abrhad-vratas are those who have broken the vow of celi­
bacy_ The viinaprasthas, or those retired from family life, and the sannyiisis, 
or the renounced persons, cannot break the vow of celibacy if they want 
success in the process. The brahmaciins, viinaprasthas and the sannyiisis 
do not intend to take rebirth (apraja), nor are they meant for secretly 
indulging in sex life. Such a falldown by the spiritualist may be compen­
sated by another chance of human life in good families of learned 
briihmaras or of rich merchants for another term of elevation, but the best 
thing is to attain the highest perfection of deathlessness as soon as the 
human form of life is attained; otherwise the whole policy of human life 
will prove to be a total failure. Lord Caitanya was very strict in advising 
His followers in this matter of celibacy. One of His personal attendants, 
Chota Haridasa, was severely punished by Lord Caitanya because of his 
failure to observe the vow of celibacy. For a transcendentalist, therefore, 
who at all wants to be promoted to the kingdom beyond material miseries, 
it is worse than suicide to deliberately indulge in sex life, especially in the 
renounced order of life. Sex life in the renounced order of life is the most 
perverted form of religious life, and such a misguided person can only be 
saved if, by chance, he meets a pure devotee. 

TEXT 21 

� M=t:Cifill N?J� «1�1'11'1?;]9\ � I ..... 
'ltG:M?ll :ot f.rm � ���: ������ 

srti vicakrame viSvam 
siisaniinasane ubhe 

yad avidyii ca vidyii ca 
puru§as tiibhayiisrayafz 

srti-destination of the living entities; vicakrame-exists comprehensive­
ly; viSvam-the all-pervading Personality of Godhead; siisana-activities of 
lording it over; anasane-activities in the matter of devotional service; 
ubhe-both; yat-what is; auidyii-nescience; ca-as well as; vidyii-factual 
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knowledge; ca- and ; purn§a�-the Supreme Person; tu-but; ubhaya-for 
both of them; asraya�-master. 

TRANSLATION 

By His energies, the all-pervading Personality of Godhead is thus com­
prehensively the master in the activities of controlling and in devotional 
service. He is the ultimate master of both nescience and factual knowledge 
of all situations. 

PURPORT 

The word visvam is significant in this verse. One who travels perfectly in 
every field of activity is called the purn§a� or k§etrajiia. These two terms, 
k§etrajiia and purn§a, are equally applicable to both the individual self and 
the Supreme Self, the Lord. In the Bhagavad-gita the matter is explained 
as follows: 

k§etr�jiiarh capi marh viddhi sarva-k§etre§U bharata 
k§etra-k§etrajiiayor jiiiinarh yat taj jiiiinarh matarh mama 

(Bg. 13.3) 

K§etra means the place, and one who knows the place is called the 
k§etrajiia. The individual self knows about his limited field of activities, 
but the Supreme Self, the Lord, knows about the unlimited field of activi­
ties. The individual soul knows about his own thinking, feeling and willing 
activities, but the Supersoul or the Paramiitmii, the supreme controller, 

being present everywhere, knows everyone's thinking, feeling and willing 
activities, and as such the individual living entity is the minute master of 
his personal affairs, whereas the Supreme Personality of Godhead is the 
master of everyone's affairs, past, present, and future (vedaharh samatitani, 
etc.). Only the ignorant person does not know this difference between the 
Lord and the living entities. The living entities, as distinguished from the 
incognizant matter, may be qualitatively equal to the Lord in the matter of 
cognizance, but the living entity can never be equal to the Lord in full 
knowledge of past, present and future. 

And because the living entity is partially cognizant, he is therefore 
sometimes forgetful of his own identity. This forgetfulness is specifically 
manifested in the field of the ekapad-vibhiiti of the Lord, or in the material 
world, but in the tripad-vibhuti field of actions, or in the spiritual world, 
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there is no forgetfulness by the living entities, who are free from all kinds of 
contaminations resulting from the forgetful state of existence. The material 
body is the symbol of the gross and subtle form of forgetfulness; therefore 
the whole atmosphere of the material world is called avidyii, or nescience, 
and similarly the whole atmosphere of the spiritual world is called vidyii, 
or full of knowledge. There are different stages of avidyii, and they are 
called dharma, artha, and mok§a. The idea of mok§a, or liberation, held by 
the monist in the matter of oneness of the living entity and the Lord by 
ultimate merging in one, is also the last stage of materialism or forgetful­
ness. To acquire the knowledge of qualitative oneness of the self and 
Superself is partial knowledge and ignorance also because there is no 
knowledge in the matter of quantitative difference, as explained above. 
The individual self can never be equal to the Lord in cognizance, otherwise 
he could not be placed in the state of forgetfulness. So, because there is a 
stage of forgetfulness of the individual selves, or the living entities, there is 
always a gulf of difference between the Lord and the living entity, as 
between the part and the whole. The part is never equal to the whole. So 
the conception of one hundred percent equality of the living being with 
the Lord is also nescience. 

In the field of nescience, activities are directed toward lording it over 
the creation. In the material world, therefore, everyone is engaged in 
acquiring material opulence to lord it over the material world. Therefore 
there is always clash and frustration, which are the symptoms of nescience. 
But in the field of knowledge, there is devotional service of the Lord 
(bhakti). Therefore there is no chance of being contaminated by the 
influence of nescience or forgetfulness (avidyii) in the liberated stage of 
devotional activities. The Lord is thus the proprietor both of the fields of 
nescience and of cognition, and it remains the choice of the living entity 
to exist in either of the above regions. 

TEXT 22 

4�1<::ut �---iii� �f�IITlWti: I 

���+{�4•111! N�Jtftfl{: w:t �i'.II�N"{ "��" 

yasmiid ar-!iarh virii9 jajiie 
bhiltendriya-gur-iitmakafi. 

tad dravyam atyagiid vi$vam 
gobhifi. siirya iviitapan 
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yasmat-from whom; arz�am-universal globes; virat-and the gigantic 
universal form; jajiie-appeared; bhuta-elements; indriya-senses; gurza­
atmaka[l-qualitative; tat dravyam-the universes and the universal form, 
etc.; atyagat-surpassed; viSvam-all the universes; gobhi[l-by the rays; 
surya[l-the sun; iva-like; atapan-distributed rays and heat. 

TRANSLATION 

From that Personality of Godhead, all the universal globes and the 
universal form with all material elements, qualities, and senses are gener­
ated. Yet He is aloof from such material manifestations, like the sun, which 
is separate from its rays and heat. 

PURPORT 

The supreme truth has been ascertained in the previous verse as puru�a 
or the puru�ottama, the Supreme Person. The Absolute Person is the isvara 
or the supreme controller by His different energies. The ekapad-vibhuti 
manifestation of the material energy of the Lord is just like one of the 
many mistresses of the Lord, by whom the Lord is not so much attracted, 
as indicated in the language of the Gita (bhinna prakrti[l.). But the region 
of the tripad-vibhuti, being a pure spiritual manifestation of the energy of 
the Lord, is, so to speak, more attractive to Him. The Lord, therefore, 
generates the material manifestations by impregnating the material energy, 
and then, within the manifestation, He expands Himself as the gigantic 
form of the visva-riipa. The vi.Sva-riipa, as it was shown to Arjuna, is not 
the original form of the Lord. The original form of the Lord is the tran­
scendental form of Puru�ottama, or Kr�!la Himself. It is very nicely ex­
plained herein that He expands Himself just like the sun. The sun expands 
itself by its terrible heat and rays, yet the sun is always aloof from such 
rays and heat. The impersonalist takes into consideration the rays of the 
Lord without any information of the tangible, transcendental, eternal 
form of the Lord, known as Kr�!J.a. Therefore Kr�!J.a, in His supreme 
personal form, with two hands and flute, is bewildering for the imperson­
alists who can accommodate only the gigantic vi.Sva-riipa of the Lord. They 
should know that the rays of the sun are secondary to the sun, and simi­
larly the impersonal gigantic form of the Lord is also secondary to the 
personal form as Puru�ottama. The Brahma-samhita confirms this state­
ment as follows: 
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iinanda-cinmaya-rasa-pratibhiivitiibhis 
tiibhir ya eva nijarnpatayii kaliibh* 

goloka eva nivasaty akhiliitma-bhii.to 
govindam iidi-puru�am tam aham bhajiimi 

299 

"The Supreme Personality of Godhead, Govinda, the one who enlivens 
the senses of everyone by His personal bodily rays, resides in His transcen­
dental abode, called Goloka. Yet He is present in every nook and corner of 
His creation by expansion of happy spiritual rays, equal in power to His 
personal potency of bliss." He is therefore simultaneously personal and 
impersonal by His inconceivable potency, or He is the one without a 
second, displaying complete unity in diversity of material and spiritual 
manifestations. He is separated from everything, and still nothing is dif· 
ferent from Him. 

TEXT 23 

� ;{TP<ti<${R1�1G:�Rl �;{: I 
;{{� ���HT'f_ ���ij- II�� II 

yadiisya niibhyiin naliniid 
aham iisarh mahiitmana� 

niividarh yajna-sambhiiriin 
puru�iivayaviin rte 

yadii-at the time of; asya-His; niibhyiit-from the abdomen; naliniit­
from the lotus flower;aham-myself;iisam-took my birth;maha-iitmana[l­
of the great person; na avidam-did not know; yajna-sacrificial ; sam­
bhiiriin-ingredients; puru§a-of the Lord; avayaviit-personal bodily limbs; 
rte-except. 

TRANSLATION 

When I was hom from the abdominal lotus flower of the Lord 
[ Maha-Vi�9-u], the great person, I had no other ingredients for sacrificial 
performances except the bodily limbs of ·the . great Personality of 
Godhead. 
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PURPORT 

Lord Brahmii., the creator of the cosmic manifestation, is known as 
Sviiyambhuva, or one who is born without father and mother. The general 
process is that a living creature is born out of the sex combination of the 
male father and the female mother. But Brahmii., the first-born living 
being, is born out of the abdominal lotus flower of the Maha-Vi�Q.U 
plenary expansion of Lord Kr�l)a. The abdominal lotus flower is part of 
the Lord's bodily limbs, and Brahmii. is born out of the lotus flower. 
Therefore Lord Brahma is also a part of the Lord's body. Brahmii., after 
his appearence in the gigantic hollow of the universe, saw darkness and 
nothing else. He felt perplexity, and from his heart he was inspired by 
the Lord to undergo austerity, thereby acquiring the ingredients for 
sacrificial performances. But there was nothing besides the two of them, 
namely the Personality of Maha-Vi�l)U and Brahma himself, born of the 
bodily part of the Lord. For sacrificial performances many ingredients 
were in need, especially animals. The animal sacrifice is never meant for 
killing the animal, but for achieving the successful result of the sacrifice. 
The animal offered in the sacrificial fire is, so to speak, destroyed, but 
the next moment it is given a new life again by dint of the Vedic hymns 
chanted by the expert priest. When such an expert priest is not available, 
the animal sacrifice in the fire of the sacrificial altar is forbidden. Thus 
Brahma created even the sacrificial ingredients out of the bodily limbs of 
the Garbhodakasay1 Vi�Q.u, which means that the cosmic order was 
created by Brahma himself. Also, nothing is created out of nothing, but 
everything is created from the person of the Lord. The Lord says in the 
Bhagavad-gitii (Bg. 10.8), aham saroasya prabhavo matta"fl saroam pravar­

tate. "Everything is made from My bodily limbs, and I am therefore the 
original source of all creations." 

The impersonalists argue that there is no use in worshiping the Lord 
when everything is nothing but the Lord Himself. The personalist, however, 
worships the Lord out of a great sense of gratitude, utilizing the ingredients 
born out of the bodily limbs of the Lord. The fruits and flowers are avail­
able from the body of the earth, and yet mother earth is worshiped by the 
sensible devotee with ingredients born from the earth. Similarly, mother 
Ganges is worshiped by the water of the Ganges, and yet the worshiper 
enjoys the result of such worship. Worship of the Lord is also performed 
by the ingredients born from the bodily limbs of the Lord, and yet the 
worshiper, who is himself a part of the Lord, achieves the result of devo­
tional service of the Lord. While the impersonalist wrongly concludes that 
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he is the Lord himself, the personalist, out of a great gratitude, worships 
the Lord in devotional service, knowing perfectly well that nothing is 
different from the Lord. The devotee therefore endeavors to apply every­
thing in the service of the Lord because he knows that everything is the 
property of the Lord and that no one can claim anything as one's own. 
This perfect conception of oneness helps the worshiper in being engaged 
in His loving service, whereas the impersonalist, being falsely puffed up, 
remains a nondevotee forever, without being recognized by the Lord. 

TEXT 24 

ij!! �� q�: ijtJ�: �m: 1 

� � �t���ti tlil���am"�: 11 ���� 

te§u yajiiasya pasava[l 
sa-vanaspataya[l kusa[l 

idarh ca deva-yajanarh 

kalas corugur-iinvita[l 

te§u-in such sacrifices; yajiiasya-of the sacrificial performance; pasava[l 

-the animals or the sacrificial ingredients; sa-vanaspataya[l-along with 
flowers and leaves; kusii[l-the straw; idam-all these; ca-as also; deva­

yajanam-the sacrificial altar; kiila{l - suitable time; ca-as also; urn­

great; gur-a-anvita{l-qUJlified. 

TRANSLATION 

For performing sacrificial ceremonies, sacrificial ingredients, such as 

flowers, leaves and straw, along with the sacrificial altar and a suitable 
time [Spring] are all required. 

TEXT 25 
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vastiinyo§adhayafl sneha 
rasa-loha-mrdo jalam 

reo yajurh�i samani 
ciitur-hotrarh ca sattama 

[Canto 2, Ch_ 6 

vastuni- utensils ; O§adhaya�-grains ; sneha�-clarified butter; rasa-loha­
mrdafl-honey, gold and earth; jalam-water; rca�-the .f{g-veda; yajiirh�i­
the Yajur-veda; samani-the Sama-veda; catur-hotram-four persons con­
ducting the performance; ca-all these; sattama-0 most pious one. 

TRANSLATION 

Other requirements are utensils, grains, clarified butter, honey, gold, 
earth, water, J,tg-veda, Y ajur-veda, Sama-veda and four priests to perform 
the sacrifice. 

PURPORT 

To perform a sacrifice successfully, at least four expert priests are 
needed: one who can offer (hota), one who can chant (udgata), one who 
can kindle the sacrificial fire (brahmii) without the aid of separate fire, and 
one who can chant the hymns. Such sacrifices were conducted from 
the birth of Brahma, the first living creature, and were carried on till the 
reign of Maharaja Yudhi�!hira. But such expert brahmar-a priests are very 
rare in this age of corruption and quarrel, and therefore in the present age 
only the yajiia of chanting the holy name of the Lord is recommended. The 
scriptures enjoin: 

harer nama harer nama harer niimaiva kevalam 
kalau nasty eva nasty eva nasty eva gatir anyatha. 

TEXT 26 

� +1�� �un� � � 1 
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niima-dheyiini mantras ca 
dak�i[!iis ca vrutiini ca 

devatiinukruma� kalpa� 
smikalpas tantrum eva ca 

303 

niima- dheyiini-invoking the names of the demigods; mantrii�-specific 
hymns to offer to a particular demigod; ca-also; dak§i[l-ii�-reward; ca­
and; vrutiini-vows; ca-and; devatii-anukruma�-one demigod after another; 
kalpa�-the specific scripture; sankalpa�- the specific purpose; tantrum­
a particular process; eva-as they are; ca-also. 

TRANSLATION 

Other necessities include invoking the different names of the demigods 
by specific hymns and vows of recompense, in accordance with the 
particular scripture, for specific purposes by specific processes. 

PURPORT 

The whole process of offering sacrifice is under the category of fruitive 
action, and such activities are extremely scientific. They mainly depend 
on the process of vibrating sounds with a particular accent. It is a great 
science, and due to being out of proper use for more than four thousand 
years, for want of qualified briihmar-as, such performances of sacrifice are 
no longer effective. Nor are they recommended in this fallen age. Any such 
sacrifice undertaken in this age as a matter of show may simply be a 
cheating process by the clever priestly order. But such a show of sacrifices 
cannot be effective at any stage. Fruitive action is being carried on by the 
help of material science and to a little extent by gross material help, but 
the materialists await a still more subtle advancement in the process of 
vibrating sounds on which the Vedic hymns are established. Gross material 
science cannot direct tl1e real purpose of human life. They can only 
increase the artificial needs of life without any solution to the problems 
of life; therefore the way of materialistic life leads to the wrong type of 
human civilization. Since the ultimate aim of life is spiritual realization, 
the direct way of invoking the holy nam� of the Lord, as mentioned above, 
is precisely recommended by Lord Caitanya, and people of the modern 
age can easily take advantage of this simple process which is tenable to the 
condition of the complicated social structure. 
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TEXT 27 

� �� SWlf� ijll� I 
��ttltt'll�� �: Ql�ijl �:q-r 11�\911 

gatayo matayas caiva 
priiyas-cittam samarpar-am 

pum§iivayavair ete 
sambhiirii� sambhrtii mayii 

gataya�-progress to the ultimate goal (Vi��m); mataya�-worshiping the 
demigods; ca-as also; eva-certainly; priiyas-cittam-compensation; samar­
par-am-ultimate offering;pum§a-the Personality of Godhead; avayava*­
from the parts of the body of the Personality of Godhead; ete-these; 
sambhiirii�-the ingredients; sambhrtii�-were arranged; mayu-by me. 

TRANSLATION 

Thus I had to arrange all these necessary ingredients and paraphernalia 
of the sacrifice from the personal bodily parts of the Personality of 
Godhead. By invocation of the demigods' names, the ultimate goal, Vi�!lu, 
was gradually attained, and thus compensation and ultimate offering was 
complete. 

PURPORT 

In this verse special stress is given to the person of the Supreme Lord, 
and not to His impersonal brahmajyoti, as being the source of all supplies. 
Naraya�a, the Supreme Lord, is the goal of sacrificial results, and therefore 
the Vedic hymns are ultimately meant for attaining this goal. Human life 
is thus made successful by pleasing Naraya�a and getting entrance into the 
direct association of Naraya�a in the spiritual kingdom of V aiku�tha. 

TEXT 28 
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iti sambhrta-sambhiira{t 
puru�iivayavair aham 

tam eva puru�arit yajiiarit 
tenaiviiyajam iSvaram 
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iti-thus; sambhrta- executed; sambhiira{t- equipped myself well; puru�a 
-the Personality of Godhead; avayavai{t-by the parts and parcels; aham­
I; tam eva-unto Him ; puru�am-the Personality of Godhead; yajiiam-the 
enjoyer of all sacrifices; tena eva- by all those; ayajam- worshiped; 
iSvaram- the supreme controller. 

TRANSLATION 

Thus I created the ingredients and paraphernalia for offering sacrifice 
out of the parts and parcels of the body of the Supreme Lord, the 
enjoyer of the sacrifice, and I performed the sacrifice to satisfy the Lord. 

PURPORT 

People in general are always anxious to have peace of mind or peace in 
the world, but they do not know how to achieve such a standard of 
peace in the world. Such peace in the world is obtainable by performances 
of sacrifice and by practicing austerity. In the Bhagavad-gitii the following 
prescription is recommended: 

bhoktiirarit yajiia-tapasiirit sarva-loka-mahesvarom 
su-hrdarit sarva-bhutiiniirit jniitvii miirit siintim rcchati 

(Bg. 5.29) 

"The karma-yogis know that the Supreme Lord is the factual enjoyer and 
maintainer of all sacrifices and of the austere life. They also know that the 
Lord is the ultimate proprietor of all the planets, and He is the factual 
friend of all living entities. Such knowledge gradually converts the karma­
yogis into pure devotees of the Lord through the association of unalloyed 
devotees, and thus they are able to be liberated from the material bondage." 

Brahma, the original living being within the material world, taught us 
the way of sacrifice. The word sacrifice suggests dedication of one's own 
interests for satisfaction of a second person. That is the way of all 
activities. Every man is engaged in sacrificing his interests for others, either 
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in the form of family, society, community, country or the entire human 
society. But perfection of such sacrifices is attained when they are 
performed for the sake of the Supreme Person, the Lord. Because the Lord 
is the proprietor of everything, because the Lord is the friend of all living 
creatures, and because He is the maintainer of the performer of sacrifice, 
as well as the supplier of the ingredients of sacrifices, it is He only and 
no one else who should be satisfied by all sacrifices. 

The whole world is engaged in sacrificing energy for advancement of 
learning, social upliftment, economic development and plans for total 
improvement of the human condition, but no one is interested in sacrificing 
for the sake of the Lord, as it is advised in the Bhagavad-gitii. Therefore, 
there is no peace in the world. If men at all want peace in the world, they 
must practice sacrifice in the interest of the supreme proprietor and friend 
of all. 

TEXT 29 

� � � �TWit � ;rer I 

�"l. �:m�upfij � t!«+uRm: 11�'<.11 

tatas te bhriitara ime 
prajiiniirh patayo nava 

ayajan vyaktam avyaktarh 
purn§arh su-samiihitii� 

tataft-thereafter; te-your; bhriitaralz -brothers; ime-these; prajiiniim­
of the living creatures; patayalz-masters; nava-nine in number; ayajan­
performed; vyaktam-manifested; avyaktam-nonmanifested; purn§am­
personalities; su-samiihitii/1-with proper rituals. 

TRANSLATION 

My dear son, thereafter your nine brothers, who are the masters of 
living creatures, performed the sacrifice with proper rituals to satisfy both 
the manifested and nonmanifested personalities. 

PURPORT 

The manifested personalities are the demigods like the ruler of the 
heavenly kingdom, Indra, and his associates; and the nonmanifested 



Text 30] Pu�a-siikta Confirmed 307 

personality is the Lord Himself. The manifested personalities are mundane 
controllers of the material affairs, whereas the nonmanifested Personality 
of Godhead is transcendental, beyond the range of the material atmosphere. 
In this age of Kali the manifested demigods are also not to be seen due to 
space travel being completely stopped. So both powerful demigods and the 
Supreme Personality of Godhead are nonmanifested to the covered eyes 
of the modern man. Modern men want to see· everything with their 
eyes, although they are not sufficiently qualified. Consequently, they 
disbelieve in the existence of the demigods or of the Supreme God. They 
should see through the pages of authentic scriptures and should not 
simply believe their unqualified eyes. Even in these days, God can also be 
seen by qualified eyes tinged with the ointment of love of God. 

TEXT 30 

ml� �or.r: m �fit� �sql: I 
fi«ro f.���: ffiQNf�� II� o II 

tatas ca manava� kale 

lJlTe nayo 'pare 

pitaro vibudhii daitya 
manu§yii� kratubhir vibhum 

tata�-thereafter; ca-also; manava�-the Manus or the fathers of man­
kind; kale-in due course of time; ijire-worshiped; r§aya�-great sages; 
apare-others; pitara�-the forefathers; vibudha�-the learned scholars; 
daitya�-great devotees of the demigods; manu§ya�-mankind; kratubh* 
vibhum-by performance of sacrifices in order to please the Supreme Lord. 

TRANSLATION 

Thereafter, by performance of sacrifice meant to please the Supreme 
Lord, Manu, the father of mankind, worshiped great sages, learned scholars 
and forefathers. 

PURPORT 

The daityas are devotees of the demigods because they want to derive 
the greatest possible material facilities from them. The devotees of the Lord 
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are eka-ni.§{ha, or absolutely attached to the devotional service of the Lord. 
Therefore they have practically no time to see the benefits of material 
facilities. Because of their realization of their spiritual identity, they are 
more concerned with spiritual emancipation than with material comforts. 

TEXT 31 

niiriiyare bhagavati 
tad idarh visvam iihitam 

grhita-miiyorn-gura� 
sargiidiiv agura� svata� 

niiriiyare-unto Naraya!J.a; bhagavati-the Personality of Godhead; tat 
idam-all these material manifestations; visvam-all the universes; iihitam­
situated; grhita-having accepted; miiyii- matcrial energies; uru-gu[!a�­
greatly powerful; sarga-iidau-in the ma tter of creation, maintenance and 
destruction; agura�- without affinity for the material modes; svata�­
self-sufficiently. 

TRANSLATION 

All the material manifestations of the universes are therefore situated 
in His powerful material energies, which He accepts self-sufficiently, 
although He is eternally without affinity for the material modes. 

PURPORT 

The question put by Narada before Brahma concerning the sustenance 
of the material creation is thus answered. Material actions and reactions, 
as the material scientist can superfi�ially observe, are not basically ultimate 
truth in regards to creation, maintenance, and destruction. But the material 
energy is a potency of the Lord which is displayed in time, accepting the 
three qualities of goodness, passion and ignorance in the forms of Vi�!J.U, 
Brahma and Siva. The material energy thus works under the supreme spell 
of His Lordship, although He is always transcendental to all such material 
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actiVIties. A rich man constructs a big house by spending his energy 
in the shape of resources, and similarly he destroys a big house by 
his resources, but the maintenance is always under his personal care. 
The Lord is the richest of the rich because He is always fully complete in 
six opulences. Therefore He is not required to do anything personally, but 
everything in the material world is carried out by His wishes and direction; 
therefore, the entire material manifestation is situated in Naraya'!a, the 
Supreme Personality of Godhead. Impersonal conception of the supreme 
truth is due to lack of knowledge only, and this fact is clearly explained by 
Brahmaji, who is supposed to be the creator of the universal affairs. 
Brahmaji is the highest authority of Vedic wisdom, and his assertion in 
this connection is therefore the supreme information. 

TEXT 32 

�tfi{ �Nt!!"ffil� ro ro?f �: I 

R� �(iq�\111l qftqffir f,r�"' 11��11 

srjiimi tan-niyukto 'ham 
haro harati tad-vasa� 

visvarh puru§a-rilpera 
paripiiti tri-sakti-dhrk 

srjami-do create; tat-by His; niyukta�-appo i nt ment ; aham-1; haraft­
Lord Siva; harati-destroys; tat-vasa�-under His subordination; visvam­
ihe whole universe; puru§a-Personality of Godhead; rilpera-by His 
eternal form; paripiiti- maintains; tri-sakti-dhrk-the controller of three 

f�nergu�s. 

TRANSLATION 

By His will, I create, Lord Siva destroys, and He Himself, in His 
eternal form as the Personality of Godhead, maintains everything. He is 
the powerful controller of these three energies. 

PURPORT 

The conception of one without a second is clearly confirmed here. 
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The one is Lord Vasudeva, and by His different energies and expansions 
only, different manifestations, both in the material and in the spiritual 
worlds, are maintained. In the material world also, Lord Vasudeva is 
everything, as is stated in the Bhagavad-gitii (Bg. 7.19): viisudeva� saroam 
iti, everything is Vasudeva only. In the Vedic hymns also the same 
Vasudeva is held to be supreme. It is said in the Vedas, viisudeviit paro 
brahman na ciinyo'rtho'ti tattvata: in fact there is no greater truth than 
Vasudeva. And Lord Kr�!la affirms the same truth in the Bhagavad-gitii 
(Bg. 7.7), matta� paratararh niinyati: there is nothing above Me (Lord 
Kr�!la). So the conception of oneness, as is overly stressed by the im­
personalist, is also accepted by the personalist devotee of the Lord. The 
difference is that the impersonalist denies personality in the ultimate issue, 
whereas the devotee gives more importance to the Personality of Godhead. 
Srimad-Bhiigavatam explains this truth in the verse under discussion: Lord 
Vasudeva is one without a second, but because He is all-powerful, He can 
expand Himself as well as display His omnipotencies. The Lord is described 
here as omnipotent by three energies (tri-sakti-dhrk). So primarily His 
three energies are internal, marginal, and external. This external energy is 
also displayed in the three modes of goodness, passion and ignorance. 
Similarly, the internal potency is also displayed in three spiritual modes, 
sarhvit, sandhini, and hliidini. The marginal potency or the living entities 
are also spiritual (prakrtirh viddhi me pariim), but they are never equal with 
the Lord. The Lord is nirasta siimya atisaya; in other words, no one is 
greater than or equal to the Supreme Lord. So the living entities, including 
even such great personalities as Lord Brahma and Lord Siva, are all 
subordinate to the Lord. In the material world also, in His eternal form of 
Vi�!lu, He maintains and controls all the affairs of the demigods, including 
Brahma and Siva. 

TEXT 33 

rnr �SNmf ijtij �i\�q��0fu I 

wtl�'l1'•Nij: ftM"#:Ioti {t�{t�l�'i�'( II� �II 

iti te 'bhihitam tiita 
yathedam anuprcchasi 

niinyad bhagavata[l kincid 
bhiivyam sad-asad-iitmakam 



Text 33] PurlJ.'!a-siikta Confirmed 311 

iti-thus; te-unto you; abhihitam-explained ; tata-my dear son; yatha­
as; idam-all these; anuprcchasi-as you have inquired; na-never ; anyat­
anything else; bhagavata{l.-beyond the Personality of Godhead; kiiicit­
nothing; bhavyam-to be thought ever; sat- cause; asat-effect; atmakam­
in the matter of. 

TRANSLATION 

My dear son, whatever you inquired from me, I have thus explained 
unto you, and you must know for certain that whatever there is (either as 
cause or as effect, both in the material and spiritual worlds) is dependent 
on the Supreme Personality of Godhead. 

PURPORT 

The complete cosmic situation, both in the material and in the spiritual 
manifestations of the energies of the Lord, is working and moving first as 
the cause and then as the effect. But the original cause is the Supreme 
Personality of Godhead. Effects of the original cause become the cause of 
other effects, and thus everything, either permanent or temporary, is 
working as cause and effect. And because the Lord is the primeval cause of 
all persons and all energies, He is called the cause of all causes, as it is 
confirmed in the Brahma-samhita as well as in the Bhagavad-gitii. The 
Brahma-samhitii affirms: 

iSvara[l. parama[l. kmw[l. sac-cid-iinanda-vigraha{l. 
aniidir adir govinda[l. sarva-kiira[la-kiira[lam. 

(Bs. 5.1) 
And in the Bhagavad-gitii it is said: 

aham sarvasya prabhavo matta{l. sarvam pravartate 
iti matvii bhajante miim budhii bhiiva samanvita[l.. 

(Bg. 10.8) 

So the original primeval cause is vigraha, the personal, and the impersonal 
spiritual effulgence, brahmajyoti, is also the effect of the Supreme Brahman 
{brahma[lo hi prati§thaham), Lord Krwa. 
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TEXT 34 

;r mcit ilsw �q�� 
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na bhiirati me'nga mr§opalak§yate 
na vai kvacin me manaso mr§ii gat* 

na me hr§ikiirti patanty asat-pathe 

[Canto 2, Ch. 6 

yan me hrdautkarfhyavatii dhrto har* 

na-never; bhiirati-statements; me-mine; anga-0 Narada; mnii-un­
truth; upalak§yate-prove to be; na-never; vai-ccrtainly; kvacit-at any 
time; me-mine; manasa�-of the mind; mr§ii-untruth; gati� -progress; 
na-nor; me- mine; h[§ikiirti-senses; patanti-degrades; asat-pathe-in the 
temporary matter; yat-because ; me- mine; hrdii-heart; autkarfhyavatii­
by great earnestness; dhrta�- caught hold of; hari�-the Supreme Person­
ality of Godhead. 

TRANSLATION 

0 Narada, because I have caught hold of the lotus feet of the Supreme 
Personality of Godhead, Hari, with great zeal, whatever I say has never 
proved to have been false. Nor is the progress of my mind ever deterred. 
Nor are my senses ever degraded by temporary attachment to matter. 

PURPORT 

Lord Brahma is the original speaker of Vedic wisdom to Narada, and 
Narada is the distributor of transcendental knowledge all over the world 
through his various disciples, like V yasadeva and others. The followers of 
Vedic wisdom accept the statements of Brahmaji as gospel truth, and 
transcendental knowledge is thus being distributed all over the world by 
the process of disciplic succession from time immemorial, since the 
beginning of the creation. Lord Brahma is the perfect liberated living being 
within the material world, and any sincere student of transcendental 
knowledge must accept the words and statements of Brahmaji as infallible. 
The Vedic knowledge is infallible because it comes down directly from the 
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Supreme Lord unto the heart of Brahma, and since he is the most perfect 
living being, Brahmaji is always correct to the letter. And this is because 
Lord Brahm a is a great devotee of the Lord who has earnestly accepted the 
lotus feet of the Lord as the supreme truth. In the Brahma-samhitii, which 
is compiled by Brahmajl, he repeats the aphorism, govindam iidi-puru§am 
tam aham bhajiimi: "I am a worshiper of the original Personality of 
Godhead, Govinda, the primeval Lord." So whatever he says, whatever he 
thinks, and whatever he does normally in his mood are to be accepted as 
truth because of his direct and very intimate connection with Govinda, 
the primeval Lord. Sri Govinda, who pleasingly accepts the loving tran­
S�::endental service of His devotees, gives all protection to the words and 
actions of His devotees. The Lord declares in the Bhagavad-gitii ( Bg. 9.31 ), 
kaunteya pratijiinmi: "0 son of Kunti, please declare it." The Lord asks 
Arjuna to declare, and why? Because sometimes the declaration of Govinda 
Himself may seem to be contradictory to mundane creatures, but the 
mundaner will never find any contradiction in the words of the Lord's 
devotees. The devotees are especially protected by the Lord so that they 
may remain infallible. Therefore the process of devotional service always 
begins in the service of the devotee who appears in disciplic succession. 
The devotees are always liberated, but that does not mean that they are 
impersonal. The Lord is a person eternally, and the devotee of the Lord is 
also a person eternally. Because the devotee has his sense organs even at 
the liberated stage, he is therefore a person always. And because the 
devotee's service is accepted by the Lord in full reciprocation, the Lord is 
also a person in His complete spiritual embodiment. The devotee's senses, 
being engaged in the service of the Lord, never go astray under the attrac­
tion of false material· enjoyment. The plannings of the devotee never go in 
vain, and all these things are due to the faithful attachment of the devotee 
for the service of the Lord. This is the standard of perfection and liberation. 
Anyone, b�nning from Brahmajl down to the human being, is at once put 
on the path of liberation simply by his attachment in great earnestness for 
the Supreme Lord, Sri Kr�!la, the primeval Lord. The Lord affirms this in 
the Bhagavad-gitii: 

miim ca yo 'vyabhiciirerta bhakti-yogena sevate 
sa gu[liin samatityaitiin brahmabhiiyiiya kalpate. 

(Bg. 14.26) 

Anyone, therefore, who is earnestly serious in heart and soul about 
being in intimate touch with the Personality of Godhead in the relation-
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ship of transcendental loving service will always be infallible in words and 
action. The reason is that the Supreme Lord is Absolute Truth, and any­
thing earnestly dovetailed with the Absolute Truth attains the same tran­
scendental quality. On the other hand, any amount of mental speculation 
on the strength of material science and knowledge without any bona fide 
touch with the Absolute Truth is sure to be a mundane untruth and failure, 
simply due to not being in touch with the Absolute Truth. Such godless, 
unfaithful words and actions, however materially enriched, are never to be 
trusted. That is the purport of this important verse. A grain of devotion is 
more valuable than tons of faithlessness. 

TEXT 35 
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so 'ham samiimniiyamayas tapomaya� 
projii-patiniim abhivandita[l. pati[l. 

iisthiiya yogam nipur-am samiihitas 
tam niidhyagaccham yata iitma-sambhava[l. 

safl aham-myself (the great Brahmii); samamniiyamayafl-in the chain 
of disciplic succession of Vedic wisdom; tapomaya[l.-successfully under­
gone all austerities; projii-patiniim-of all the forefathers of living entities; 
abhivandita[l.-worshipable; pati[l.- master; iisthiiya-successfull y practiced; 
yogam-mystic powers; nipur-am-very expert; samiihita[l.-self-realized; 
tam-the Supreme Lord; na-did not; adhyagaccham-properly understood; 
yata[l.-from whom; iitma-self; sambhava[l.-generated. 

TRANSLATION 

Although I am known as the great Brahma, perfect in the disciplic 
succession of Vedic wisdom, and although I have undergone all austerities 
and am an expert in mystic powers and self-realization, and although I am 
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recognized as such by the great forefathers of the living entities, who offer 
me respectful obeisances, still I cannot understand Him, the Lord, the very 
source of my birth. 

PURPORT 

Brahma, the greatest of all living creatures within the universe, is ad­
mitting his failure to know the Supreme Lord in spite of his vast learning 
in the Vedic wisdom, austerity, penance, mystic powers and self-realization, 
and despite being worshiped by the great Prajapatis, the forefathers 
of the living entities. So these qualifications are not sufficient to know the 
Supreme Lord. Brahmaji could understand the Lord to a little extent only 
when he was trying to serve Him by the eagerness of his heart (hrdaut­
karthya), which is the devotional service mood. Therefore, the Lord can 
be known only by the sincere mood of eagerness for service, and not by 
any amount of material qualification as scientist or speculative philosopher 
or by attainment of mystic powers. This fact is clearly corroborated in the 
Bhagavad-gitii (Bg. 18.54-55): 

brahma-bhiita[! prasanniitmii na socati na kiink�ati 
sama[! sarve�u bhiite�u mad-bhaktim labhate pariim. 

bhaktyii miim abhijiiniiti yiiviin yas ciismi tattvata[! 
tato miim tattvato jiiiitvii visate tad anantaram. 

Self-realization only, by attainment of the above high qualifications of 
Vedic wisdom, austerity, etc., can help one on the path of devotional 
service. But failing in devotional service, one remains still imperfect be­
cause even in that position of self-realization, one cannot factually know 
the Supreme Lord. By self-realization, one is qualified to become a devotee, 
and the devotee, by service mood (bhaktyii) only, can gradually know the 
Personality of Godhead. One should not, however, misunderstand the 
import of viSate (enters into) as being merged into the existence of the 
Supreme. Even in the material existence, one is merged in the existence 
of the Lord. No materialist can disentangle self from matter due to the 
self's being merged in the external energy of the Lord. As no layman can 
separate butter from milk, similarly no one can extricate the merged self 
from matter by acquiring some material qualification. This visate by 
devotion (bhakti) means to be able to participate in the association of the 
Lord in person. Bhakti, or devotional service of the Lord, means to become 
free from the material entanglement and then to enter into the kingdom 
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of God, becoming one like Him. Losing one's individuality is not the aim 
of bhakti-yoga or of the devotees of the Lord. There are five types of 
liberations, one of which is called sayujya-mukti, or being merged into the 
existence or body of the Lord. The other forms of liberation maintain the 
individuality of the particle soul and involve always being engaged in the 
transcendental loving service of the Lord. The word viSate, used in the 
verses of the Bhagavad-gita, is thus meant for the devotees who are not at 
all anxious for any kind of liberation. The devotees are satisfied simply in 
being engaged in the service of the Lord, regardless of the situation. 

Lord Brahma is the first living being, who learnt directly the Vedic wis­
dom from the Lord (tene brahma hrda ya adi-kavaye). Therefore, who can 
be a more learned Vedantist than Lord Brahma? He admits that in spite of 
his perfect knowledge in the Vedas, he was unable to know the glories of 
the Lord. Since no one can be more than Lord Brahma, how can a so-called 
Vedantist be perfectly cognizant of the Absolute Truth? The so-called 
Vedantist, therefore, cannot enter into the existence of the Lord without 
being trained in the matter of Bhakti-vedanta, or Vedanta plus bhakti. 
Vedanta means self-realization, and bhakti means realization of the 
Personality of Godhead, to some extent. No one can know the Personality 
of Godhead in full, but at least to a certain extent, one can know the 
Absolute Truth, Personality of Godhead, by self-surrender and devotional 
attitude, and by nothing else. In the Brahma-sarhhita also, it is said, vede§u 
durlabham, or simply by study of Vedanta one can hardly find out the 
existence of the Personality of Godhead, but the Lord is adurlabham atma­
bhaktau, very easily available to His devotee. Snla Vyasadeva, therefore, 
was not satisfied simply with compiling the Vedanta-siitras, but over and 
above this, by the advice of his spiritual master, Narada, he compiled the 
Srimad-Bhagavatam in order to understand the real import of Vedanta. 
Srimad-Bhagavatam is, therefore, the absolute medium to understand the 
Absolute Truth. 
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nato 'smy aharh tac-cararmh samiyu�iirh 
bhavacchidarh svasty-ayanarh su-mahgalam 

yo hy iitma-rnaya-vibhavarh srna paryagiid 
yathii nabha� sviintam athiipare kuta� 
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nata�-let me offer my obeisances; asmi-am; aham-1; tat-the Lord's; 
carar-am-feet; samiyu�iim-of the surrendered soul; bhavacchidam-that 
which stops repetition of birth and death; svasty-ayanarh-perception of all 
happiness; su-mangalam-all-auspicious; ya�-one who; hi-exal ' tly ; alma­
maya -personal energies; vibhavam-potency; sma-rerta in ly; parya�a 1- can­
not estirnak; ya th a-as much as;nabha/1-thc sky;wan/am-ils own limit; 
atha-therdore ; apare-uthers; kuta�-how. 

TRANSLATION 

Therefore it is best for me to surrender unto His feet, which alone can 
deliver one from the miseries of repeated birth and death. Such surrender 
is all-auspicious and allows one to perceive all happiness. Even the sky 
cannot estimate the limits of its own expansion. So what can others do 
when the Lord Himself is unable to estimate His own limits? 

PURPORT 

Lord Brahmii, the greatest of all learned living beings, the greatest 
sacrificer, the greatest observer of the austere life, and the greatest self­
realized mystic, advises us, as the supreme spiritual master of all living 
beings, that one should simply surrender unto the lotus feet of the Lord 
in order to achieve all success, even up to the limit of being liberated from 
the miseries of material life and being endowed with all-auspicious 
spiritual existence. Lord Brahma is known as the pitiimaha, or the father's 
father. A young man consults his experienced father about discharging 
his duties. So the father is naturally a good advisor. But Lord Brahmii is the 
father of all fathers. He is the father of the father of Manu, who is the 
father of mankind all over the universal planets. Therefore the mankind 
of this insignificant planet should kindly accept the instruction of Brahmiiji 
and would do well to surrender unto the lotus feet of the Lord rather 
than try to estimate the length and breadth of the Lord's potencies. His 
potencies are immeasurable, as is confirmed in the Vedas. Parasya saktir 
vividhaiva sriiyate sviibhaviki jii.iina-bala-kriyii ca. He is greatest of all, and 
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all others, even the greatest of all living beings, namely, Brahmaji, admits 
that the best thing for us is to surrender unto Him. Therefore only those 
persons with a very poor fund of knowledge claim that they themselves 
are lords of all that they survey. And what can they survey? They cannot 
survey even the length and breadth of a small sky in one small universe. 
The so-called material scientist says that he would need to live forty 
thousand years to reach the highest planet of the universe, being carried by 
a sputnik. This is also utopian because no one can be expected to live 
forty thousand years. Besides, when the space pilot returns from his travel, 
none of his friends would be present to receive him back as the greatest 
astronaut, as has become fashionable for modern bewildered scientific men. 
One scientific man, who had no belief in God, was very much enthusiastic 
in making plans for his material existence and therefore opened a hospital 
to save the living. But after opening the hospital, he himself died within 
six months. So one should not spoil his human life, which is obtained after 
many, many changes of bodies in 8,400,000 species of life, simply for the 
concocted material happiness of life by increasing artificial needs in the 
name of advancement of economic development and scientific knowledge, 
but one should simply surrender unto the feet of the Lord to make a 
solution of all miseries of life. That is the instruction of Lord Krsna 
directly in the Bhagavad-gitii, and that is the instruction of Sn��d­
Bhiigavatam by Brahmaji, the supreme father of all living beings. 

Anyone denying this surrendering process as recommended both in the 
Bhagavad-gitii and in the Snmad-Bhiigavatam and, for that matter, in all 
authorized scriptures, will be forced to surrender unto the laws of material 
nature. The living entity, by his constitutional position, is not independent. 
He must surrender, either unto the Lord or unto material nature. Material 

nature is also not independent of the Lord, since the Lord Himself has 
claimed material nature as mama miiyii, or "My energy" (Bg. 7.14), and as 
me bhinnii prakrtir a�tadhii, or "My separated energy in eight divisions." 
(Bg. 7.4) Therefore material nature is also controlled by the Lord, as He 
has claimed in Bhagavad-gitii: mayiidhyak§ena prakrtift suyate sacariicaram, 
"Under My direction only is material nature working, and thus are all 
things moving." (Bg. 9.10) And the living entities, being superior energy to 
matter, have choice and discrimination either to surrender unto the Lord 
or to surrender unto material nature. By surrendering unto the Lord, one 
is happy and liberated, but by surrendering unto material nature the living 
entity suffers. So the end of all suffering means surrendering unto the Lord 
because the surrendering process itself is bhavacchidam or liberation from 
all material miseries, svastyayanam or perception of all happiness, and 
suma�igalam or the source of everything auspicious. 
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Therefore liberty, happiness and all good fortune can be attained only 
by surrendering unto the Lord because He is full liberty, full happiness and 
full auspiciousness. Such liberation and happiness are also unlimited, and 
they have been compared to the sky, although such liberation and 
happiness are infinitely greater than the sky. In our present position we 
can simply understand the magnitude of greatness when it is compared 
with the sky. We fail to make a measurement of the sky, but the happiness 
and liberty obtained in association with the Lord are far greater than the 
sky. That spiritual happiness is so great that it cannot be measured, even 
by the Lord Himself, not to speak of others. 

It is said in the scriptures, brahma sukham hy anantam, spiritual happi­
ness is unlimited. Here it is said that even the Lord cannot measure such 
happiness. This does not mean that the Lord cannot measure it and is 
therefore imperfect in that sense. The actual position is that the Lord can 
measure it, but the happiness in the Lord is also identical with the Lord on 
account of absolute knowledge. So the happiness derived from the Lord 
may be measured by the Lord, but the happiness increases again, and the 
Lord measures it again, and then again the happiness increases more and 
more, and the Lord measures it more and more, and as such there is 
eternally a competition between increment and measurement, so much so 
that the competition is never stopped, but goes on unlimitedly ad in­
finitum. Spiritual happiness is iinandiimbudhi-vardhanam, or the ocean of 
happiness which inr:reases. The material ocean is stagnant, but the spiritual 
ocean is dynamic. In the Caitan ya-caritiimrta, (4th Chapter, Adi-lilii) 
Kaviraja Gosvami has very nicely described this dynamic increment of the 
ocean of spiritual happiness in the transcendental person of Srimati 
Radharatti, the pleasure potency of Lord Kr�Qa. 

TEXT 37 
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niiham na yuyam yad-rtam gatim vidur 
na viimadeva[l kim utiipare surii[l 

tan-miiyayii mohita-buddhayas tv idam 
vinirmitam ciitma-samarh vicak§mahe 
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na-neither; aham-1; yiiyam-all you sons; yat-whose; rtam-factual; 
gatim-movements; vi du�-do know; na-nor; vamadeva�--Lord Siva; 
kim-what; uta-else; apare-others; suro{l-demigods; tat-by His; 
mayaya-by the illusory energy; mohita-bewildered; buddhaya{l­
with such intelligence; tu-but; idam-this; vinirmitam-what is created; 
ca-also; atma-samam-by dint of one's personal capacity; vicak§mahe­
observe. 

TRANSLATION 

Since neit her Lord Siva nor you nor I could ascertain the limits of 
spiritual happiness, how can other demigods know it? And because all of 
us are bewildered by the illusory external energy of the Supreme Lord, we 
can see only this manifested cosmos according to our individual capacity. 

PURPORT 

We have many times mentioned the names of twelve selected authorities 
(dvadasa-mahajana), of which Brahma, Narada and Lord Siva head the list 
as the first, second and third in order of merit of those who know some­
thing of the Supreme Lord. Other demigods, semi-demigods, Gandharvas, 
Ciira!J.aS, Vidyadharas, human beings, or asuras cannot possibly know fully 
about the potencies of the Absolute Lord, Sri Kr�J)a. The demigods, semi­
demigods, Gandharvas, etc., are all highly intelligent persons in the upper 
planets. The human beings are inhabitants of the intermediate planets, and 
the asuras are inhabitants of the lower planets. All of them have their 
respective conceptions and estimations of the Absolute Truth, as does the 
scientist or the empiric philosopher in thP human society. All such living 
entities are creatures of the material nature, and consequently they are 
bewildered by the wonderful display of the three modes of material nature. 
Such bewilderment is mentioned in the Gita (Bg. 7.13): tribhir gurwmayair 
bhavair ebhi{l sarvam idam jagat, every entity, beginning from Brahma 
down to the ant, is individually bewildered by the three modes of material 
nature, namely goodness, passion and ignorance. Everyone thinks, in 
terms of individual capacity, that this universe, which is manifested before 
us, is all in all. And so the scientist in the human society of the twentieth 
century calculates the beginning and end of the universe in his own way. 
But what can the scientists know? Even Brahma himself was once bewil­
dered, thinking himself the only one 13rahma favored by the Lord, but 
later on, by the grace of the Lord, he came to know that there are innu-
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merable more powerful Brahmas as well in far bigger universes beyond this 
universe, and all of these universes combined together form ekapiid-vibhuti 
or one-fourth of the manifestation of the Lord's creative energy. The other 
three-fourths of His energy are displayed in the spiritual world, so what 
can the tiny scientist with a tiny brain know of the Absolute Personality 
of Godhead, Lord Kr�J;la? The Lord says, therefore, mohitam niibhijiiniiti 
miim ebhya� param avyayam: bewildered by such modes of material 
nature, they cannot understand that there is a Supreme Person beyond 
these manifestations who is the absolute controller of everything. Brahma, 
Narada and Lord Siva know about the Lord to a considerable extent, and 
therefore one should follow the instructions of these great personalities 
instead of being satisfied with a tiny brain and its playful discoveries such 
as spacecraft and similar products of science. As the mother is the only 
authority to identify the father of a child, so the mother Vedas, presented 
by the recognized authority such as Brahma, Narada or Siva, etc., is the 
only authority to inform us about the Absolute Truth. 

TEXT 38 
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yasyiivatiira-karmii[li 
giiyanti hy asmad-iidaya� 

na yam vidanti tattvena 
tasmai bhagavate nama� 

yasya-whose; avatara-incarnation; karmarzi-activities; gayanti-chant 
in glorification; hi-indeed; asmat-adaya� -persons like us; na-do not; 
_yam-whom; vidanti -know; tattvena-cent percent as He is; tasmai-unto 
Him; bhagavate-unto the Personality of Godhead Sri Km1a; nama�-re­
spectful obeisances. 

TRANSLATION 

Let us offer our respectful obeisances unto that Supreme Personality 
of Godhead whose incarnations and activities are chanted by us for 
glorification, though He can hardly be fully known as He is. 
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PURPORT 

It is said that the transcendental name, form, quality, pastimes, para­
phernalia, personality, etc., cannot possibly be perceived by the gross 
materialistic senses. But when the senses are purified by the process of 
hearing, chanting, remembering, and worshiping the lotus feet of the holy 
Deity, etc., the Lord reveals Himself proportionately to the advancement 
of the quality of devotional service (ye yathii miim prapadyante). One 
should not expect the Lord to be an order-supplying agent who must be 
present before us as soon as we desire to see Him. We must be ready to 
undergo the prescribed devotional duties, following the path shown by the 
predecessors in the disciplic succession from Brahma, Narada and similar 
authorities. As the senses are progressively purified by bona fide devotional 
service, the Lord reveals His identity according to the spiritual advancement 
of the devotee. But one who is not in the line of devotional service can 
hardly perceive Him simply by calculations and philosophical speculations. 
Such a hard worker can present a jugglery of words before the audience, 
but can never know the Supreme Personality of Godhead in His personal 
feature. The Lord has clearly stated in the Bhagavad-gl;ta that one can know 
Him only by devotional service. No one can know the Lord by any puffed 
up material process of challenge, but the humble devotee can please the 
Lord by his earnest devotional activities. Thus the Lord reveals Himself 
proportionately before the devotee. Lord Brahma therefore offers his 
respectful obeisances as a bona fide spiritual master and advises us to 
follow the process of sravara and kirtana. Simply by this process, or simply 
by hearing and chanting the glories of the activities of the Lord's incar­
nation, one can certainly see within himself the identity of the Lord. We 
have already discussed this subject in Volume One of Srimad-Bhiigatavam, 
in connection with the verse: 

tac chraddadhiinii munayo jniina-vairiigya-yuktayii 
pa.Syanty iitmani ciitmiinam bhaktyii sruta-grhitayii. 

(Bhag. 1.2.12) 

The conclusion is that no one can know the Supreme Personality of 
Godhead fully by any method, but He can be seen and felt partially by the 
devotional service process of hearing, chanting, etc. 
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sa�-He; e�a�-the very; iidya�-the original Personality of Godhead; 
puro�a�-the Maha-Vigm incarnation, a plenary portion of Govinda, Lord 
Krf?�a; kalpe kalpe-in each and every millennium; srjati- creates; aja�­
the unborn; iitma-self; iitmani-upon the self; iitmanii-by His own self; 
iitmiinam-own self; safl-He; samyacchati-absorbs; piiti- maintains; ca­
also. 

TRANSLATION 

"That Supreme original Personality of Godhead, Lord Sri Kr!jna, ex­
panding His plenary portion as Maha-Vi!j!Q.U, the first incarnation, creates 
this manifested cosmos, but He is unborn. The creation, however, takes 
place in Him, and the material substance, as well as the manifestations, 
are all Himself, which He maintains for some time and again absorbs into 
Himself again. 

PURPORT 

The creation is nondifferent from the Lord, and still He is not in the 
creation. This is explained in the Bhagavad-gitii as follows: 

maya tatam idam saroarh jagad avyak ta-miirtinii 
mat-sthiini saroa-bhiitiini na ciiham te�v avasthita{l 

(Bg. 9.4) 
The impersonal conception of the Absolute Truth is also a form of the 
Lord called avyakta-miirti. Miirti means form, but because His impersonal 
feature is inexplicable by our limited senses, He is the avyakta-miirti form, 
and in that inexplicable form of the Lord the whole creation is resting, or, 
in other words, the whole creation is the Lord Himself, and the creation is 
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also nondifferent from Him, but simultaneously He, as the original Per­
sonality of Godhead Sri Kr��a, is aloof from the created manifestation. 
The impersonalist gives stress to the impersonal form or feature of the 
Lord and does not believe in the original personality of the Lord, but the 
V ai�!lavas accept the original form of the Lord, of whom the impersonal 
form is merely one of the features. The impersonal and personal concep­
tions of the Lord are existing simultaneously, and this fact is clearly 
described both in the Bhagavad-gitii and the Srimad-Bhiigavatam, and also 
in other Vedic scriptures. Inconceivable by human intelligence, the idea 
must simply be accepted on the authority of the scriptures, and it can only 
be practically realized by the progress of devotional service unto the Lord, 
and never by mental speculation or inductive logic. The impersonalists 
depend more or less on inductive logic, and therefore they always remain 
in darkness about the original Personality of Godhead Sri Kr�!la. Their 
conception of Kr��a is not clear, although everything is clearly mentioned 
in all the Vedic scriptures. A poor fund of knowledge cannot comprehend 
the existence of an original personal form of the Lord when He is expanded 
in everything. This imperfectness is due, more or less, to the material 
conception that a substance which is distributed widely in parts can no 
longer exist in the original form. 

The original personality of Godhead (iidya�) Govinda expands Himself 
as the Maha-Vi��u incarnation and rests in the Causal Ocean which He 
Himself creates. The Brahma-samhitii confirms this as follows: 

yaft kiira[liifT!ava-jale bhajati sma yoga­
nidriim ananta-jagad-a[l{ia-sa-romakupaft 

iidhiira-saktim avauunbya pariim sva-miirtim 
govindam iidi-puru§arh tam aham bhajiimi 

Lord Brahmajl says in his Brahma-samhitii, "I worship the primeval Lord 
Govinda, who lies down in the Causal Ocean in His plenary portion as 
Maha-Vi��u, with all the universes generating from the pores of hair on 
His transcendental body, and who accepts the mystic slumber of eternity." 

So this Maha-Vi�!lu is the first incarnation in the creation, and from 
Him all the universes generate and all material manifestations are pro.duced, 
one after another. The Causal Ocean is created by the Lord as the mahat­
tattva, as a cloud in the spiritual sky, and is a part of His different 
manifestations only. The spiritual sky is an expansion of His personal rays, 
and He is the mahat-tattva cloud also. He lies down and generates the 
universes by His breathing, and again, by entering into each universe as 
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Garbhodakasayi Vi�p.u, He creates Brahma, Siva and many other demigods 
for maintenance of the universe and again absorbs the whole thing into His 
person, as is confirmed in the Bhagavad-gitii: 

sarva-bhiitiini kaunteya prakrtirh viinti miimikiim 
kalpak§aye punas tiini kalpiidau visrjiimy aham. 

(Bg. 9.7) 

"0 son of Kunti, when the kalpa or the duration of the life of Brahma is 
ended, then all the created manifestations enter into My prakrti, or energy, 
and again, when I desire, the same creation takes place by My personal 
energy." 

The conclusion is that these are all displays of the Lord's inconceivable 
personal energies only, of which no one can have any full information, and 
this point we have already discussed. 

TEXTS 40-41 
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visuddharh kevalarh jiiiinarh 
pratyak sarhyag avasthitam 

satyarh purr-am aniidy-antarh 
nirgur-arh nityam advayam 

f§€ vidanti munaya� 
prasiintiitmendriyiisayii� 

yadii tad eviisat-tarkais 
tiro-dhiyeta viplutam 

visuddham-without any material tinge; kevalam-pure and perfect; 
jiiiinam- knowledge; p ratyak-all -per vading ;sarit yak- in ful I ness; avasthitam 
-situated; sat _yam-truth; purr-am-absolute; anadi-without any beginning; 
antam-and so also without any ��nd; nirgur-am- devoid of material modes; 
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nityam-eternal; advayam-without any rival; �e-0 Narada, 0 great 
sage; vidanti-they can understand only; munaya�-the great thinkers; 
prasanta-pacified; atma-self; indriya-senses; asaya�-sheltered; yadii­
whilc; tat-that; eva-certainly; asat-untenable; tarkai�-arguments; tiro­
dhiyeta-disappears; viplutam-distorted. 

TRANSLATION 

The Personality of Godhead is pure, being free from ;ill contaminations 
of material tinges. He is the Absolute Truth and the embodiment of full and 
perfect knowledge. He is all-pervading, without beginning or end, and 
without rival. 0 Narada, 0 great sage, the great thinkers can know Him 
when completely freed from all material hankerings and when sheltered 
under undisturbed conditions of the senses. Otherwise, by untenable 
arguments, all is distorted, and the Lord disappears from our sight. 

PURPORT 

Here is an estimation of the Lord apart from His transcendental activities 
in the temporary material creations. Mayavada philosophy tries to desig­
nate the Lord as contaminated by a material body when He accepts forms 
of incarnation. This sort of interpolation is completely denied herein by 
explaining the position of the Lord as pure and unalloyed in all circum­
stances. According to Mayavada philosophy, the spirit soul, when covered 
by nescience, is designated as jiva, but when he is freed from such ignorance 
of nescience he is merged in the impersonal existence of the Absolute 
Truth. But here it is said that the Lord is eternally the symbol of full and 
perfect knowledge. This is His speciality: perpetual freedom from all 
material contaminations. This distinguishes the Lord from the individual, 
common living entities who have the aptitude of being subordinated by 
nescience and thus becoming materially designated. In the Vedas it is said 
that the Lord is vijiianam iinandam, full of bliss and knowledge. The condi­
tioned souls are never to be compared to Him because such individual 
souls have the tendency of becoming contaminated. Although after libera­
tion the living entity can become one with the same quality of existence 
as the Lord, his very tendency to become contaminated, which the Lord 
never has, makes the individual living entity different from the Lord. 
In the Vedas it is said, ayam atma apahata papna itit: the individual 
iitmii becomes polluted by sin, but the Lord is never contaminated by 
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sins. The Lord is compared to the powerful sun. The sun is never 
contaminated by anything infectious because it is so powerful. On the 
contrary, infected things are sterilized by the rays of the sun. Similarly, 
the Lord is never contaminated by sins; on the contrary, the sinful living 
entities become sterilized by contact with the Lord. This means that the 
Lord is also all-pervading like the sun, and as such the word pratyak is 
used in this verse. Nothing is excluded from the existence of the Lord's 
potential expansions. The Lord is within everything, and He is all-covering 
also, without being disturbed by the activities of the individual souls. 
He is therefore infinite, and the living entities are infinitesimal. In the 
Vedas it is said that only the Lord alone exists, and ali others' existences 
depend on Him. He is the generating reservoir for everyone's existential 
capacity; He is the Supreme Truth of all other categorical truths. He is the 
source of everyone's opulence, and therefore no one can equal Him in 
opulence. Being full of all opulences, namely wealth, fame, strength, 
beauty, knowledge .and renunciation, certainly He is the Supreme Person. 
And because He is a person, He has many personal qualities, although He 
is transcendental to the material modes. We have already discussed the 
stat(•ment, illhambh,-ita-guno hari�. (Rhiig. 1.7.10) II is transcendental quali­
ties are so attractive that even the liberated souls ( iitmiiriimas) are also 
attracted by them. Although possessed of aiJ personal qualities, He is, 
nevertheless, omnipotent. Therefore, personally He has nothing to do, for 
everything is being carried out by His omnipotent energies. This is con­
firmed by the Vedic mantras: pariisya saktir vividhaiva sriiyate sviibhiiviki 
jniina-bala-kriyii ca. This suggests His specific spiritual form, which can 
never be experienced by the material senses. He can be seen only when the 
senses are purified by devotional service, yam eva4a Vf[lUte tanurh sviim. 
As such, there are basic differences between the Lord and the living 
entities, in so many respects. No one can be compared to the Lord, as the 
Vedas declare, ekam eviidvitiyam brahma dvaitiit vai bhayam bhavati. 
The Lord has no competitor, and He has nothing to fear from any other 
being, nor can anyone be equal to Him. Although He is the root of all 
other beings, there are basic differences between Him and other beings. 
Otherwise there was no necessity of the statement in the previous verse 
that no one can know Him one hundred percent as He is, na yam vidanti 
tattvena. That no one can fully understand Him is explained also in this 
verse, but the qualification for understanding to some degree is mentioned 
here. Only the prasiintas, or the unalloyed devotees of the Lord, can know 
Him to a greater extent. The reason is that the devotees have no demands 
in their lives but to be obedient servants of the Lord, while all others, 
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namely the emperic philosophers, the mystics, and the fruitive workers, 
all basically have some demand, and as such they cannot be pacified. The 
fruitive worker wants reward for his work, the mystic wants some perfec­
tion of life, and the empiric philosopher wants to merge in the existence 
of the Lord. Somehow or other, as long as there is a demand for sense 
satisfaction, there is no chance for pacification; on the contrary, by 
unnecessary dry speculative arguments, the whole matter becomes dis· 
torted, and thus the Lord moves still further away from our understanding. 
The dry speculators, however, because of their following the principles of 
austerity and penance, can have knowledge of the impersonal features of 
the Lord to some extent, but there is no chance of their understanding 
His ultimate form as Govinda because only the amaliitmanas, or the 
completely sinless persons, can accept pure devotional service of the Lord, 
as is confirmed in the Bhagavad-gitii (Bg. 7.28): 

ye§iim tv antagatam piipam janiinam pu[lya-karma[!iim 
te dvandva-moha-nirmukta bhajante miim dnlha-vratii[l 

TEXT 42 
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iidyo 'vatiira[l puru§afi. parasya 
kiila[l svabhiiva[l sad-asan-manas ca 

dravyam vikiiro gu[la indriyii[li 
viriit svariit sthiisnu cari§[lU· bhiimna[l 

adya[l-first; avatiira[l- incarnation; puru§a[l- Karap.arp.avasayi Vi�p.u; 
parasya-of the Lord; kiila[l.-time; svabhiiva[l.-space ; sat-resultant; asat­
eause; manafi.-mind; ca-also; dravyam-elements; vikiira[l-material ego; 
gu[lafi,-modes of nature; indriyli[li-scnses ; virii[ -the complete whole 
body; svarii[ - Garbhodakasayi Vi�p.u; sthiisnu-immovable; cari§[lU- mov· 
able; bhumna[l-of the Supreme Lord. 
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TRANSLATION 

Karal)iirl)ava8ayi Vi�I)U is the first incarnation of the Supreme Lord, 
and He is the master of eternal time, space, cause and effects, mind, 
elements, material ego, modes of nature, senses, the universal form of the 
Lord, Garbhodaksayi V�I)U, and the sum total of all living beings, both 
moving and nonmoving. 

PURPORT 

That the material creation is not permanent has been discussed many 
times hereinbefore. The material creation is but a temporary exhibition of 
the material energy of the Almighty God. This material manifestation is 
necessary to give a chance to the conditioned souls who are unwilling to 
associate with the Lord in the relationship of loving transcendental service. 
Such unwillingconditioncd souls are not allowed to enter into the liberated 
life of spiritual existence because at heart they are not willing to serve. 
Instead, they want to enjoy themselves as imitation Gods. The living 
entities are constitutionally eternal servitors of the Lord, but some of 
them, because of misusing their independence, do not wish to serve; 
therefore they are allowed to enjoy the material nature, which is called 
miiyii, or illusion. It is called illusion because the living beings under the 
clutches of miiyii are not factually enjoyers, although they think that they 
are, being illusioned by miiyii. Such illusioned living entities are given a 
chance at intervals to rectify their perverted mentality of becoming false 
masters of the material nature, and they are imparted lessons from the 
Vedas about their eternal relationship with the Supreme Lord Kr�p.a 
(vedais ca saroair aham eva vedyaM. So the temporary creation of the 
material manifestation is an exhibition of the material energy of the Lord, 
and to manage the whole show the Supreme Lord incarnates Himself as the 
Karap.arl)avasayi Vi�I)U just as a magistrate is deputed by the government 
to manage affairs temporarily. This Kara!J.odakasayi Vi�I)U causes the 
manifestation of material creation by looking over His material energy (sa 
aik�ata�)- In the first volume of this book we have already discussed to 
some extent the explanation of the verse jagrhe paum�arh riiparh. The 
duration of the illusory play of material creation is called a kalpa, and we 
have already discussed the creation's taking place in kalpa after kalpa. By 
His incarnation and potential activities, the complete ingredients of crea­
tion, namely time, space, cause, result, mind, the gross and subtle elements 
and their interactional modes of nature-goodness, passion and ignorance-
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and then the senses and their reservoir source, the gigantic universal 
form as the second incarnation Garbhodakasayi Vi�pu, and all living 
beings, both moving and standing, which come out of the second incarna­
tion, all became manifested. Ultimately, all these creative elements and 
the creation itself are but potential manifestations of the Supreme Lord; 
nothing is independent of the control of the Supreme Being. This first 
incarnation in the material creation, namely Karaparpavasayi Vi�pu, is the 
plenary part of the original Personality of Godhead, Sri Kr�pa, described 
in the Brahma-samhitii as follows: 

yas yaik ani.S vas itakiilam athiivalam b _ya 
jivanti loma�vilajii jagad-a!l{la-niithii� 

v4r-ur mahan sa iha yasya kala-vi.Se§o 
govindam iidi-pum§arh tam aham bhajiimi 

All the innumerable universes are maintained only during the breathing 
period of Maha-Vi�pu or Karaparpavasayi Vi�pu, who is only a plenary 
part of Govinda, the original Personality of Godhead Lord Kf�pa. 

TEXTS 43-45 
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aham bhavo yajiia ime prajesii 
dak§iidayo ye bhavad-iidayas ca 

svarloka-piiliifi. khagaloka-piilii 
nrloka-piilas talaloka-piiliifi. 

gandharva-vidyiidhara-cararesii 
ye yak§a-rak§oraga-niiganiithiifi. 

ye vii r§i[!iim r§abhiifi. pitfriim 
daityendra-siddhesvara-diinavendriifi. 

anye ca ye preta-piSiica-bhiita­
kii§mii[!fla-yiido-mrga-pak§yadhisiifi. 

yat kiiica loke bhagavan mahasvad 
oja[l.-sahasvad balavat k§amiivat 

sri-hri-vibhuty-iitmavad adbhutiirram 
tattvam param riipavad asvariipam 

331 

aham-myself (Brahmii.ji); bhavafi.-Lord Siva; yajiiafi.- Lord V i�!JU; ime 
-all these; prajesiifi.-the father of the living beings; dak§a-iidayafi.-Dak�a; 
Marici, Manu, etc.; ye-those; bhavat-yourself;iidayafi. ca-and the bachelors 
(Sanat-ku mara and his brothers); svarloka-piiliifi.-the leaders of the heavenly 
planets; khagaloka-piilafi.-the leaders of space travellers; nrloka-piiliifi.­
the leaders of mankind; talaloka-piilafi.-the leaders of the lower planets; 
gandharva-the residents of Gandharvaloka; vidyiidhara-the residents of 
the Vidyadhara planet; ciirara-isiifi.-the leaders of the Cara!Jas; ye-as also 
others; yak§a-the leaders of the Yak�as; rak§a-demons; uraga-snakes; 
niiga-niithiifi.-leaders of the Nagaloka (below the earth); ye-others; vii­
also; [§i[!iim-of the sages; [§abhiifi.-the chief;pitfriim-of the forefathers; 
daitya-indra-leaders of the atheists; siddha-isvaras-leaders of the Siddha­
loka planets (spacemen); diinava-indriifi.-Ieaders of the non-Aryans; anye­
besides them; ca-also; ye-those; preta-dead bodies; piSiica-evii spirit; 
bhiita-jinn; kii§miirfla-a special type of evil spirit; yiidafi.-aquatics ; mrga 
-animals; pak§i-adhiSiifi.-giant eagles; yat-anything; kim ca-and every­
thing; loke-in the world; bhagavat-possessed of bhaga, or extraordinary 
power; mahasvat-of a special degree; oja[l-sahasvat-specific mental and 
sense dexterity; balavat-possessed of strength; k§amavat-possessed of 
forgiveness; sri-beauty; hri-ashamed of impious acts; vibhiiti-riches; 
iitmavat-possessed of intelligence; adbhuta-wonderful; arram- race; tatt­
vam-specific truth; param-transcendental; "riipavat-as if the form of; 
asvariipam-not the form of the Lord. 
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TRANSLATION 

Myself [ Brahma], Lord Siva, Lord V��u, great generators of living 
beings like Da4a and Prajapati, yourselves [ Narada and the Kumar as], 
heavenly demigods like lndra, Candra, etc., the leaders of the Bhurloka 
planets, the leaders of the earthly planets, the leaders of the lower planets, 
the leaders of the Gandharva planets, the leaders of the Vidyadhara planets, 
the leaders of the Cara�aloka planets, the leaders of the Y ak�as, Rak�as and 
Uragas, the great sages, the great demons, the great atheists and the great 
spacemen, as well as the dead bodies, evil spirits, satans, jinn, kii�ma��as, 
great aquatics, great beasts and great birds, etc.-in other words, anything 
and everything which is exceptionally possessed of power, opulence, 
mental and perceptual dexterity, strength, forgiveness, beauty, modesty, 
opulence, and breeding, which is either in form or is formless-may appear 
to be the specific truth and the form of the Lord, but actually are not so. 
They are only a fragment of the transcendental potency of the Lord. 

PURPORT 

Those in the list given above, beginning from the name of Brahmaji, the 
first living creature within the universe, down to Lord Siva, Lord Vi�p.u, 
Narada and other powerful demigods, men, supermen, sages, r�is, and 
other lower creatures of extraordinary strength and opulence, including 
the dead bodies, satans, evil spirits, jinn, aquatics, birds and beasts, etc., 
may appear to be the Supreme Lord, but factually none of them is the 
Supreme Lord; every one of them possesses only a fragment of the great 
potencies of the Supreme Lord. The less intelligent class of men is sur­
prised to see the wonderful actions of material phenomena, as the abo­
rigines are fearful of a great thunderbolt, a great and gigantic banyan tree, 
or a great lofty mountain in the jungle. For such undeveloped human 
beings, merely the slight display of the Lord's potency is captivating. A 
still more advanced person is captivated by the powers of the demigods and 
goddesses. Therefore, those who are simply astonished by the powers of 
anything in the creation of the Lord, without any factual information of 
the Lord Himself, are known as Saktas, or worshipers of the great powers. 
The modern scientist is also captivated by the wonderful actions and reac­
tions of natural phenomena and therefore is also Sakta. These lower grade 
persons gradually rise to states of becoming Sauriyas, or worshipers of the 
sun-god, Giirtapatyas, or worshipers of the mass of people as janatii-
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janiirdana or daridrya-narayaJ)a, etc., in the form of Ga�apati, and then 
rise to the platform of worshiping Lord Siva in search for the ever-existing 
soul, and then to the stage of worshiping Lord Vi��u, the Supersoul, etc., 
without any information of Govinda or Lord Kr�l)a, who is the original 
Lord Vi�I)U. In other ways some are worshipers of race, !'lationality, birds, 
beasts, evil spirits, satans, etc. The general worship of Sanideva, the lord 
of distressful condition, and Sitaladev1, the goddess of smallpox, is also 
common to the mass of people, and there are many foolish men who 
worship the mass of people or the poor class of men. So different persons, 
societies and communities, etc., worship some of the potential manifesta­
tions of the Lord, wrongly accepting the powerful object as God. But in 
this verse it is advised by Brahmajl that none of them is the Supreme Lord, 
hut they are only borrowed plumes from the original Almighty Lord Sri 
Kf�l)a. When the Lord advises in Bhagavad-gitii to worship Him alone, it is 
to be understood that worshiping Lord Kr��;ta includes worshiping all that 
is mentioned, because He, Lord Kp�rya, includes everyone. 

When the Lord is described as formless in the Vedic literatures, it is to 
be understood that all these forms mentioned above, within the experience 
of universal knowledge, are different exhibitions of the Lord's transcen­
dental potencies only, and none of them factually represent the transcen­
dental form of the Lord. But at the same time, when the Lord actually 
descends on the earth or anywhere within the universe, the less intelligent 
class of men also mistake Him to be one of them, and thus they imagine the 
Transcendence to be formless or impersonal. Factually, the Lord is not 
formless, nor does He belong to any of the multiforms experienced within 
the universal forms. One should try to know the truth about the Lord by 
following the instruction of Brahmajl. 

TEXT 46 

priidhiinyato yiin f§U iimananti 
liliivatiiriin puru�asya bhiimna� 

iipiyatiiin karrza-ka�iiya-so�iin 
anukram4ye ta imiin supesiin 
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pradhiinyata[l-chiefly;yan-all those;�e-0 Narada;amananti-worship; 
lila-pastimes; avataran-incarnati�ns; pum§asya-of the Personality of 
Godhead; bhumna[l-the Supreme; apiyatam-in order to be relished by 
you; karr-a-ears; ka§aya-foul matter; SO§lin-that which evaporates;_ 
anukrami§ye-shall state one after another; te-they ; imiin-as they are in 
my heart; supesiin-all pleasing to hear. 

TRANSLATION 

0 Narada, now I shall state, one after another, the transcendental 
incarnations of the Lord, known as lila avataras. Hearing of their activities 
counteracts all foul matters accumulated in the ear. These pastimes are 
pleasing to hear and are to be relished. Therefore they are in my heart." 

PURPORT 

As it was said in the beginning of Srimad-Bhiigavatam (Bhag. 1.5.8), one 
cannot be fully satisfied by hearing unless and until one is given a chance 
to hear of the transcendental activities of the Lord. So Brahmajl is also 
trying, in this verse, to stress the importance of narrating the transcenden­
tal pastimes of the Lord as He comes and manifests Himself here on the 
surface of the material planets. Every living entity has a tendency to hear 
pleasing messages, and as such almost every one of us is inclined to hear 
news and talks broadcast by the radio stations. But the difficulty is that 
no one is satisfied at heart by hearing all those messages. The cause of such 
dissatisfaction is the incompatibility of the message with the innermost 
stratum of the living soul. This transcendental literature is especially pre­
pared by Srila Vyasadeva to give the utmost s�tisfaction to the people in 
general by narration of the activities of the Lord, as instructed by Sri 
Narada Muni to Srila Vyasadeva. Such activities of the Lord are principally 
of two varieties. One concerns the mundane manifestation of the material 
creative force, and the other deals with His pastimes in the form of dif­
ferent incarnations in terms of the time and place. There are innumerable 
incarnations of the Lord, like the waves of the river flowing constantly in 
and out. Less intelligent persons take more interest in the creative forces of 
the Lord in the material world, and, being disconnected from their rela­
tionship with the Lord, they put forward many theories of the creation in 
the name of scientific research. The devotees of the Lord, however, know 
well how the creative forces work concurrently by the action and reaction 
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of the material energy of the Lord. Therefore they take more interest in 
the transcendental activities of the Lord as He incarnates Himself on the 
surface of the material world. Srimad-Bhiigavatam is the history of such 
activities of the Lord, and people who take interest in hearing Srimad­
Bhiigavatam clear their hearts of accumulated mundane filth. There are a 
thousand and one rash literatures on the market, but one who has taken 
interest in the Srimad-Bhiigavatam loses all interest in such filthy litera­
tures. Sri Brahmajl is thus attempting to narrate the principal incarnations 
of the Lord so that they may be drunk by Narada as transcendental 
nectar. 

Thus end the Bhaktivedanta pu rports of the Second Canto, Sixth 
Chapter, of the Srimad-Bhagavatam, entitled "Puru§a-sukta Confirmed." 
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