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Raja-Vidya: 
The King of Knowledge 

sr"i bhagaviin uviica 
idam tu te guhyatamam 

pravak�yiimy anasuyave 
jiiiinam vijiiiina-sahitam 

yaj jiiiitvii mok�yase 'subhiit 

"The Supreme Lord said: My dear Arjuna, because 
you are never envious of Me, I shall impart to you 
this most secret wisdom, knowing which you shall be 
relieved of the miseries of material existence." (Bg. 
9.1) 

The opening words of the Ninth Chapter of 
Bhagavad-gitii indicate that the Supreme Godhead is 
speaking. Here Sri Kr�Q.a is referred to as Bhagavan. 
Bhaga means opulences, and viin means one who 
possesses. We have some conception of God, but in 
the Vedic literature there are definite descriptions 
and definitions of what is meant by God, and what 
is meant is described in one word-Bhagavan. 
Bhagavan possesses all opulences, the totality of 
knowledge, wealth, power, beauty, fame and re­
nunciation. When we find someone who possesses 
these opulences in full, we are to know that he is 
God. There are many rich, wise, famous, beautiful 
and powerful men, but no one man can claim to 
possess all of these opulences. Only Kr�Q.a claims to 
possess them in totality. 
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bhoktararh yajna-tapasarh 
sarva-lo ka-mah esvaram 

suhrdarh sarva-bhiitanarh 
jnatva miirh santim rcchati 

"The sages, knowing Me as the ultimate purpose of 
all sacrifices and austerities, the Supreme Lord of all 
planets and demigods and the benefactor ,and well­
wisher of all living entities, attain peace from the 
pangs of material miseries." (Bg. 5.29) 

Here Kr�I]a proclaims that He is the enjoyer of all 
activities and the proprietor of all planets (sarva­
loka-mahe8varam). An individual may possess a large 
tract of land, and he may be proud of his ownership, 
but Kr�I]a claims to possess all planetary systems. 
Kr�I]a also claims to be the friend of all living entities 
(suhrdam sarva-bhutanam). When a person under­
stands that God is the proprietor of everything, the 
friend of everyone and the enjoyer of all, he becomes 
very peaceful. This is the actual peace formula. No 
one can have peace as long as he thinks, "J am the 
proprietor." Who is capable of claiming proprietor­
ship? Only a few hundred years ago the red Indians 
were considered to be the proprietors of America. 
Today we in our turn are claiming that proprietorship, 
but in four hundred or a thousand years perhaps 
someone else will come to claim the same. The land 
is here, and we come here and falsely claim ourselves 
to be proprietors of it. This philosophy of false pro­
prietorship is not in line with Vedic injunctions. SrT 
Isopanifad states that "everything animate or inani­
mate that is within the universe is controlled and 
owned by the Lord (TSavasyam idarh sarvam)." The 
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truth of this state.ment is factual, but under illusion 
we are thinking that we are the proprietors. In 
actuality God owns everything, and therefore He is 
called the richest. 

Of course there are many men who claim to be 
God. In India, for instance, at any time, one has no 
difficulty in finding. at least one dozen people claim­
ing to be God. But if you ask them if they are the 
proprietor of everything, they find this difficult 
to answer. This is a criterion by which we can 
understand who God is. God is the proprietor 
of everything, and, being so, He must be more 
powerful th�n anyone or anything else. When 
Kr�!la was personally present on this earth, no one 
could conquer Him. There is no record of His ever 
having lost a battle. He belonged to a k§atriya (war­
rior) family, and the k§atriyas are meant to give 
protection to the weak. As far as His opulence is 
concerned, He married 16,1.08 wives. Every wife had 
her own separate palace, and Kr�I;Ia expanded Him­
self 16,108 times in order to enjoy them all. This may 
seem difficult to believe, but jt is stated in Snmad­
Bhiigavatam, and the great sages of India recognize 
this as scripture and recognize Kn>Q.a as God. 

In the first verse of this Ninth Chapter, by the 
word guhyatamam, Sri Kr�I;Ia intimates that He is 
imparting the most confidential knowledge toArjuna. 
Why is He proclaiming this to Arjuna? It is because 
Arjuna isanasU:yu-non-envious.In the material world 
if someone is greater than us, we are envious. 
We are not only envious of one another, but of God. 
Also when Kr�I;Ia says, "I am the proprietor," we 
disbelieve it. But this is not the case with Arjuna, 
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who listens to Kr�I).a without envy. Arjuna does not 
cavil with Kr�I).a but agrees with whatever He says. 
This is his special qualification, and this is the way of 
understanding Bhagavad-g"itii. It is not possible to 
understand what God is by our own mental specu" 
lations; we have to hear, and we have to accept. 

Because Arjuna is not envious, Kr�I).a speaks this 
special knowledge to him. This is not only theoretical 
knowledge but practical knowledge (vijiiana-sahitam). 
Whatever knowledge we receive from Bhagavad-g"ita 
should not be taken for sentimentality or fanaticism. 
The knowledge is both jiiana and vijniina, theoretical 
wisdom and scientific knowledge. If one becomes 
well-versed in this knowledge, liberation is certain. 
Life in this material world is by nature inauspicious 
and miserable. Mok�a means liberation, and the 
promise is that by dint of understanding this knowl­
edge one will attain liberation from all miseries. It is 
important then to understand what Kn>I).a says about 
this knowledge. 

raja-vidyii raja-guh yam 
pavitram idam uttamam 

pratyak�iivagamarh dharm yam 
susukharh kartum avyayam 

"This knowledge is the king of education, the most 
secret of all secrets. It is the purest knowledge, and 
because it gives direct perception of the self by reali­
zation, it is the perfection of religion. It is everlast-
ing, and it is joyfully performed." (Bg. 9.2) 

. 

According to Bhagavad-g"ita, the topmost knowl- -­

edge ( raja-vidyii riija-guhyam) is Kr�I).a consciousness 
because in Bhagavad-g"itii we find that the symptom 
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of one who is actually in knowledge is that he has 
surrendered unto Kr�Q.a. As long as we go on specu­
lating about God but do not surrender, it is under­
stood that we have not attained the perfection of 
knowledge. The perfection of knowledge is: 

bahilniirh janmaniim ante . 
jniinaviin miirh prapadyate 

viisudeva� sarvam iti 
sa mahatma sudurlabha� 

"After many births and deaths, he who is actually 
in knowledge surrenders unto Me, knowing Me to be 
the cause of all causes and all that is. Such a great 
soul is very rare." (Bg. 7 .19) 

As long as we do not surrender, we cannot under­
stand God. Surrender to God may take many births, 
but if we accept that God is great, it is possible to 
surrender unto Him immediately. But generally this 
is not our position in the material world. We are 
characteristically envious and consequently think, 
"Oh, why should I surrender unto God? I am inde­
pendent. I shall work independently." Therefore in 
order to rectify this misgiving, we have to work 
for many births. In this regard, the name of Kn>Q.a is 
especially significant. Kr� means "repetition of 
birth," and na means "one who checks." Our 
repetition of birth can be checked only by God. No 
one can check his repetition of birth and death with� 
out the causeless mercy of God. 

The subject matter of the Ninth Chapter is raja­
vidya. Raja means "king," and vidya means "knowl­
edge." In ordinary life we find one person king in 
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one subject and another in another subject. This 
knowledge, however, is sovereign over all others, and 
all other knowledge is subject or relative to it. The 
word raja-guh yam indicates that this sovereign knowl­
edge is very confidential, and the word pavitram 
means that it is very pure. This knowledge is also 
uttamam; ud means· "transcend," and tama means 
"darkness," and that knowledge which surpasses this , 
world and the knowledge of this world is called 
uttamam. It is the knowledge of light, and darkness · 

has been separated from it. If one follows this path 
of knowledge, he will personally understand how far 
he has progressed down the path of perfection 
(pratyak�avagamam dharmyam). Susukham kartum 
indicates that this knowledge is very happy and 
joyful to execute. And avyayam indicates that this 

knowledge is permanent. We may work in this 
material world for education or riches, but these 
things are not avyayam, for as soon as this body is 
finished, everything else is also finished. With death, 
our education, advanced degrees, bank balances, 
family-everything-are all finished. Whatever we're 
doing in this material world is not eternal. However, 
this knowledge is not like that. 

nehiibhikrama-niiso 'sti 
pratyaviiyo na vidyate 

svalpam apy asya dharmasya 
triiyate mahato bhayiit 

"In this endeavor there is no loss or diminution, and 
a little advancement on this path can protect one 
from the most dangerous type of fear." (Bg. 2.40) 
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Knowledge in Kr�l)a consciousness is so perfect 
that if one performs work in Kr�l)a consciousness 
and yet does not attain perfection, in his next life 
he takes up from wherever he left off. In other 
words, actions performed in Krg1a consciousness are 
durable. On the other hand, material achievements, 
because they pertain to the body, are vanquished 
at death. Knowledge that pertains to designations 
does not endure. I am thinking that I am a man or a 
woman, an American or Indian, a Christian or Hindu­
these are all design�tions pertaining to the body, 
and when the body is finished; they will also be 
finished. We are actually spirit, and therefore our 
spiritwil activities will go with us wherever we go. 

Sri Kr�l)a indicates that this king of knowledge is 
also happily performed. We can easily see that activi­
ties in Kr�l)a consciousness are joyfully done. There 
is chanting and dancing, eating prasadam (food that 
has been offered to Kr��Ja) and discussing Bhagavad­
tffta. These are the main processes. There are no 
stringent rules and regulations that we have to sit 
so straight for so long or do so many gymnastics, or 
control our breath. No, the process is very easily and 
happily done. Everyone wants to dance, to sing, to 
eat and to hear the truth. This process is truly 
susukham-very happy. 

In the material-world there are so mariy gradations 
of education. Some people never finish grammar 
school or high ·school, whereas others go on and re­
ceive a university education, a BA, MA, PhD, and 
so on. But what is this raja-vidyii, the king of educa­
tion, the summum bonum of knowledge? It is this 
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Kr�!Ja consciousness. Real. knowledge is understand­
ing "what I am." Unless �e come to the point of 
understanding what we are, we cannot attain real 
knowledge. When Sanatana Gosvami left his govern­
ment post and came to Caitanya Mahaprabhu for the 
first time; he asked the Lord, "What is education?" 
Although Sanatana Gosvami knew a number of lan­
guages, including Sanskrit, he still inquired about' 
real education. "The general populace calls me 
highly educated," Sanatana Gosvami told the Lord,· 
"and I am such a fool that I actually believe. them." 

The Lord replied, "Why should you not think 
you're well educated? You're a great scholar in 
Sanskrit and Persian." 

"That may be," Sanatana Gosvami said, "but I do 
not know what I am." He then went on to tell the 
Lord: "I do not wish to suffer, but these material 
miseries are forced upon me. I neither know where 
I've come from nor where I'm going, but people are 
calling me ·educated. When they call me a great 
scholar, I am satisfied, but in truth I am such a great 
fool that I know not what I am." Sanatana Gosvami 
was actually speaking for all of us, for this is our 
present situation. We may be proud of our academic 
education, but if asked what we are, we are not able 
to �ay. Everyone is under the conc�ptioi1 that this 
body is the self, but we learn from Vedic sources 
that this is not so. Only after realizing that we are 
not these bodies can we enter into real knowledge 
and· understand what we actually are. This then, is 
the beginning of knowledge. 

Raja-vidya may be further defined as not only 
knowing what one is, but acting accordingly. If we 
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do not know who we are, how can our activities be 
proper? If we are mistaken about our identity, we 
will also be mistaken about our activities. Simply 
knowing that we are not these material bodies is not 
sufficient; we must act according to the conviction 
that we are spirituaL Action based on this knowl­
edge-spiritual activity-is work in Kr�qa conscious­
ness. This kind of knowledge may not seem to be so 
easily attainable, but it is made very easy by the 
mercy of Kr�qa and Lord Caitanya Mahaprabhu who 
made this knowledge easily available through the 

( process of chanting Hare Kr�qa, Hare Krflqa, Krflr�a 
Krflqa, Hare Hare/ Hare Rama, Hare Rama, Rama 
Rama, Hare Hare. 

Caitanya Mahaprabhu divided the living entities 
into two major categories: those that are moving and 
those that are not moving. Trees, grass, plants, stones, 
etc., do not move because they do not have suffi­
ciently developed consciousness. Their consciousness, 
is there, but is covered. If a living being does not 
understand his position, he is stonelike, although 
dwelling in a human. body. The living entities-birds, 
reptiles, animals, Insects, human beings, demigods, 
etc.-number over 8,000,000 species, and of these a 
very small number are human beings. Lord Caitanya 
further points out that out of 400,000 species of 
human beings, some are civilized; and out of many 
civilized persons, there are only a few who are 
devoted to the scriptures. 

In the present day most people claim to be devoted 
to some religion-Christian, Hindu, Moslem, Buddhist, 
etc.-but in fact they do not really believe in the 
scriptures. Those who do believe in the scriptures are, 
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by and large, attached to pious philanthropic activi­
ties. They believe that religion means yajiia (sacri­
fice), dana (charity) and tapas (penance). One who 
engages in tapasya undertakes voluntarily very rigid 
regulations, such as brahmaciir"i students (celibates) 
or sannyiis"is (renounced order) undertake. Charity 
means voluntarily giving away one's material posses­
sions. In the present age there is no sacrifice, but 
from historical literatures like the Mahiibhiirata we 
get information that kings performed sacrifices by 
distributing rubies, gold and silver. Yajiia was pri­
marily for kings, and charity, on a much smaller 
scale, was meant for householders. Those who 
actually believed in scriptures usually adopted some 
of these principles. But generally in this age people 
simply say that they belong to a religion but in 
actuality do nothing. Out of millions of such people, 
a very small number actually perform charity, sacri­
fice and penance. Caitanya Mahaprabhu further 
points out that out of millions who perform such 
religious principles all over the universe, only a few 
attain perfect knowledge and understand what they 
are . 

.Just knowing "I am not this body but am spirit 
soul" is not sufficient. We have to escape this en­
tanglement of material nature. This is called mukti, 
liberation. Out of many thousands of persons who 
are in self-knowledge as to what and who they are, 
only one or two may be actually liberated. And out 

of many thousands who are liberated, only one or 
two may understand what and who Kt�l)a is. So 
understanding Kt�l)a is not such an easy job. Thus in 
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Lhis·age of Kali, an age characterized by ignorance and 
chaos, liberation is out of the reach of practically 
everyone. One has to go through the whole ordeal of 
becoming civilized, then religious, and then one has 
to perform charities and sacrifices and come to the 
platform of knowledge, then to the stage of libera­
tion, and finally, after liberation, to the under­
standing of what Kr�.t;J.a is. This process is also 
indicated in Bhagavad-gl:ta: 

brahma-bhutal;t prasannatma 
na socati na kank�ati 

samal;t sarve�u bhute�u 
mad-bhaktirh Labhate param 

"One who is thus transcendentally situated at once 
realizes the Supreme Brahman. He never laments or 

:desires to have anything; he is equally disposed to 
every living entity. In that state he attains pure devo­
tional service unto Me." (Bg. 18.54) 

These are the signs of liberation. The first symptom 
of one who is liberated is that he is very happy. It is 
not possible to find him morose. Nor does he have 
any anxiety. He never frets, "This thing I don't have. 
Oh, I must secure this thing. Oh, this bill I have to 
pay. I have to go here, there." One who is liberated 
has no anxieties at all. He may be the poorest man in 
the world, but he neither laments nor thinks that he 
is poor·. Why should he think that he is poor? When 
we think that we are these material bodies and that 
we have possessions to go with them, then we think 
that we are poor or rich, but one who is liberated 
from the material conception of life has nothing to 
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do with possessions or lack of possessions. "I have 
nothing to lose and nothing to gain," he thinks. "I 
am completely separate from all this." Nor does he 
see anyone else as rich or poor, educated or unedu­
cated, beautiful or ugly, etc. He does not see any 
material dualities, for his vision is completely on 
the spiritual platform, and he sees that every living 
entity is part and parcel of Kr�qa. Thus seeing all 
entities in their true identity, he tries to take them 
back to Kr�qa consciousness. His viewpoint is that 
everyone-whether he be brahmarw or sudra,. black 
or white, Hindu, Christian, or whatever-should come 
to Kr�Qa consciousness. When one is situated in this 
way, then: mad-bhaktim labhate param- he becomes 
eligible for becoming a pure devotee of Kr�qa's. 

Practically speaking, ,this process is not very easy 
in this age of Kali. In Sr"imad-Bhagavatam a descrip­
tion is given of the people of this age. Their duration 
of life is said to be very short, they tend to be 
phlegmatic and slow and to sleep a great deal, and 
when they're not sleeping, they are busy earning 
money. At the most they only have two hours a 
day for spiritual activities, so what is the hope Jor 
spiritual understanding? It is also stated that even · I 
if one is anxious to make spiritual progress, there 
are many pseudo-spiritual societies to take advantage 
of him. People are also characterized in this age as 
being unfortunate. They have a great deal of diffi­
culty meeting the primary demands of life-eating, 
defending, mating, and sleeping-necessities which 
are met even by the animals. Even if people are 
meeting these necessities in this age, they are always 
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anxious about war, either defending themselves from 
aggressors or having to go to war themselves. In addi­
tion to this, there are always disturbing diseases and 
economic problems in Kali-yuga. Therefore Lord 
Sri Kr�qa considered that in this age it is impossible 
for people to come to the perfectional stage of 
liberation by following the prescribed rules and 
regulations. 

Thus out of His causeless mercy, Sri Krill1a came 
as Lord Caitanya Mahaprabhu and distributed the 
means to the highest perfection of life and spiritual 
ecstasy by the chanting of Hare Krilf!a, Hare Kr�qa, 
Kr�·�a Kr�qa, Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare. This process of chanting is 
most practical, and it does not depend on whether 
one is liberated or not, or whether one's condition is 
conducive to spiritual life or not-whoever takes to 
this process becomes immediately purified. Therefore 
it is called pavitram (pure). Furthermore, for one who 
takes to this Kr�qa consciousness process, the seeds 
of latent reactions to his sinful actions are all 
nullified. Just as a fire turns whatever we put into it 
to ashes, this process turns to ashes all the sinful 
reactions of our past lives. 

We must understand that our suffering is due to 
our sinful activity, and sinful activity is due to 
our ignorance. Sins, or transgressions, are committed 
by those who do not know what is what. A child, 
for instance, will naively put his hand in a fire 
because of ignorance. He is thus burned immedi­
ately, for the fire is impartial and does not allow 
any special consideration for the innocent child. 
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It will simply act as fire. Similarly, we do not know 
how this material world is functioning, who its con­
troller is, nor how it is controlled, and due to our 
ignorance we act in foolish ways, but nature is so 
stringent that she does not allow us to escape the 
reactions to our actions. W hether we commit an act 
knowingly or unknowingly, the reactions and conse­
quent sufferings are there. However, through knowl­
edge we can understand what the actual situation is, 
who God is, and what our relationship with Him is. 

This knowledge by which we can gain release from 
suffering is possible in the human form of life, not 
in the animal form. To give us knowledge, to give us 
proper direction, there are scriptures written in 
various languages in all parts of the world. Lord 
Caitanya Mahaprabhu pointed out that people are 
forgetful from time immemorial about their relation­
ship with the Supreme Lord; therefore Kr�t:la has 
sent so many representatives to impart the scriptures 
to man. We should take advantage of these, especially 
of Bhagavad-g"itii, which is the prime scripture for 
the modern world. 
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Knowledge Beyond Samsara 

Kw)a specifically states that this process of 
Kr�Qa consciousness is susukham, very pleasant 
and easy to practice. Indeed, the devotional process 
is very pleasant; we melodiously sing with in­
struments, and someone will listen and also join 
(sravartarh k'irtanam). Of course the music should be 
in relation with the Supreme Lord, in glorification 
of Him. Hearing Bhagavad-g'ita is also part of devo­
tional service, and in addition to hearing i.t one 
should be eager to apply it in his life. Kr�Qa con­
sciousness is a science and should not be accepted 
blindly. There are nine processes of devotional 
service recommended (hearing, chanting, remember­
ing, worshiping, praying, serving, engaging as a 
servitor of the Lord, establishing friendly relations 
with the Lord, offering everything to the Lord). 
These are all easy to practice and should be joyfully 
performed . .  

Of course if one thinks that Bhagavad-g'ita and 
the Hare Kr�Qa mantra are part of the Hindu system 
and doesn't want to accept them because of this, he 
ean nonetheless attend the Christian church and sing 
there. There is no difference between this process 
and that process; the point is whatever process one 
follows, he must become God conscious. God is 
neither Moslem nor Hindu nor Christian-He is God. 
Nor are we to be considered Hindu, Moslem or Chris-
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tian. These are bodily designations. We are all pure 
spirit, part and parcel of the Supreme. God is 
pavitram, pure, and we are also pure. Somehow or 
other, however, we have fallen into this material 
ocean, and as the waves toss, we suffer. Actually we 
have nothing to do with the tossing waves of material 
miseries. We must simply pray, "Kr�IJ.a, please pick 
me up." As soon as we forget Kr�IJ.a, the ocean of 
illusion is there, and it at once captures us. The 
chanting of Hare Kr�Q.a is most important in order to 
escape from this ocean. Hare Kr�Q.a, Hare Kr�Q.a, 
Kr�Q.a Kr�Q.a, Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare is a sound (sabda) that is 
non-different from Kr�Q.a. The sound Kr�Q.a and the 
original Kr�Q.a are the same. When we chant Hare 
Kr�Q.a and dance, Kr�Q.a is also dancing with us. Of 
course we may say, "Well, I do not see Him," but 
why do we put so much stress on seeing? Why not 
hearing? Seeing, tasting, smelling, touching, and 
hearing are all instruments for experience and knowl­
edge. Why do we put such exclusive stress on seeing? 
A devotee does not wish to see Kr�Q.a; he is satisfied 
by simply hearing of Kr�Q.a. Seeing may eventually 
be there, but hearing should not be considered any 
less important. There are things which we hear but 
do not see-the wind may be whistling past our 
ears, and we can hear it, but there is no possibility 
of seeing the wind. Since hearing is no less an impor­
tant experience or valid one than seeing, we can hear 
Kr�Q.a and realize His presence through sound. Sri 
Kr�Q.a Himself says, "I am not there in My abode, 
or in the heart of the meditating yogz but where my 
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pure devotees are singing." We can feel the presence 
of Kr�I)a as we actually make progress. 

It is not that we should simply take things from 
Kr�Q.a and offer Him nothing. Everyone is taking 
something from God, so why not give something? 
We are taking from Kr�I)a so much light, air, food, 
water and so on. Unless these resources are supplied 
by Kr�Q.a, no one can live. Is it love to simply keep 
taking and taking and taking without ever offering 
anything in return? Love means taking and giving 
also. If we just take from someone and give him 
nothing in return, that is not love-it is exploitation. 
It is not that we should just continue eating without 
ever offering anything to Kr�l)a. In Bhagavad-gitii 
Kr�Qa says: 

patrarh pu�pam phalam toyarh 
yo me bhaktyii prayacchati 

tad aham bhakty-upahrtam 
asniimi prayatiitmana� 

yat karo�i yad asniisi 
yaj juho�i dadiisi yat 

yat tapasyasi kaunteya 
tat kuru�va mad arparwm 

"If one offers Me with love and devotion a leaf, a 
flower, fruit or water, I will accept it. 0 son of Kuntl, 
all that you do, all that you eat, all that you offer 
and give away, as well as all austerities that you 
perform, should be done as an offering unto Me." 
(Bg. 9.26-27) 

In addition to giving and receiving, in the execu­
tion of devotional service one has to submit to 
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Kp'if}a whatever distress or confidential problem he 
has_ He should say, "Kr�r,ta, I am suffering in this 
way. I have fallen in this tossing ocean of material 
illusion. Kindly pick me up. I understand now that 
I have no identification with this material world. I 
am simply put here, as if thrown into the Atlantic­
ocean. I may not in any way identify with the· 
Atlantic ocean, but I am subject to the tossing of the 
ocean. Actually I am a spiritual spark, a fragmental 
part of You." To our misfortune, we try to identify 
with this ocean and stop its tossing. We must not try 
to stop the tossing. It is not possible. In any case,., 
the tossing will go on, for that is the law of nature. 
Only the foolish try to adjust to this world; the real 
problem is how to get out of it. Those who do 
attempt to adjust and who never turn to Kr�l}a are 
continually subject to transmigration in the o<;:ean of 
birth and death. 

asraddadhanaft puru�a 
dharmasyasya parantapa 

aprapya miim nivartante 
mrtyu-samsara-var tmani 

"Those who are not faithful on the path of_ 
devotional service cannot attain Me, 0 conqueror of 
foes, but return to birth and death in this material 
world." (Bg. 9.3) 

By definition, religion is that which connects us 
with God. If it is not capable of connecting us with 
God, it is no religion. Religion means searching for 
God, understanding God and establishing a relation­
ship with God. This is religion. Those who are en-
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gaged in devotional service are acting for Kr�I;la or 
God, and since in this way there is connection with 
God, Kr�I;la consciousness is a religion. 

It is not possible to manufacture a religion. A 
Lrue religion must come from an authorized source, 
and that source is either God or His representative. 
Religion has been called the law of God. It is not 
possible for a person to manufacture a State law. 
The law is there, and it is given by the State. One 
may create some bylaws for his own society, but 
these laws must be sanctioned by the law of the 
State. Similarly, if we wish to make some principle 
of religion, it must be sanctioned by the Vedic 
authority. 

Bhagavad-gzta is also religion. Great authorities 
like Ramanujacarya, Madhvacarya, Vi�!]usvami, Lord 
Caitanya, Sankaracarya, and so many others have 
accepted Bhagavad-gzta as the supreme principle of 
religion and Kr�I;la as the Supreme Personality of 
Godhead. There is no doubt about it. In the West 
also Bhagavad-gl:ta is accepted as a great book of 
philosophy, and many great scholars and philosophers 
in the West have read it and commented upon it. 
Despite acceptance by the scholars and acaryas, there 
are persons who do not accept Bhagavad-gzta and 
who have no faith. They do not accept it at all as 
authority, for they think that it is some sentimental 
exaggeration by a man known as Kr�I]a. Thus Kr�I;la 
states in the above quoted verse that those who 
reject Bhagavad-gl:ta as authority cannot have any 
connection with Him, and because they have no 
relation to Him, they remain in the cycle of birth 
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and death. Apriipya miim nivartante mrtyu-samsiira­
vartmani. Being subjected to samsiira, the cycle of 
birth and death, does not guarantee that one will 
necessarily get a similar facility for understanding 
Bhagavad-g'itii in the next life. One may not neces­
sarily be born again as a human being, or in America, -
or in India, or even on this planet. There is no cer; · 

tainty; it all depends on our work. On the path of 
birth and death we take our birth, remain for some 
time, enjoy or suffer, then again give up this body 
and enter into the womb of a mother, either human 
being or animal, then prepare another body to come 

" 

out and begin our work again. This is called mrtyu-
samsiira-vartmani. If one wants to avoid this path, he 
must take to Kr11qa consciousness. 

When Yudhi$thira Maharaja was asked, "What 
is the most wonderful thing in the world?" he 
replied, "The most wonderful thing is that every 
day, every moment, people are dying, and yet 
everyone thinks that death will not come for him." 
Every minute and every second we experience that 
living entities are going to the temple of death. Men, 
insects, animals, birds-everyone is going. This world, 
therefore, is called mrtyuloka-the planet of death. -
Every day there are obituaries, and if we bother to 
go to the cemetery or crematorium grounds we can 
validate them. Yet everyone is thinking, "Somehow 
or other I'll live." Everyone is subject to the law of 
death, yet no one takes it seriously. This is illusion. 
Thinking we will live forever, we go on doing what­
ever we like, feeling that we will never be held respon­
sible. This is a very risky life, and it is the densest 
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part of illusion. We should become very serious and 
understand that death is waiting. We have heard the 
expression, "as sure as death." This means that 
in this world death is the most certain thing; no one 
can avoid it. When death comes, no longer will our 
puffed-up philosophy or advanced degrees help us. 
At that time our stout and strong body and our 
intelligence-which don't care for anything-are 
vanquished. At that time the fragmental portion 
(jiviitmii) comes under the dictation of material 
nature, and prakrti (nature) gives us the type of body 
for which we are fit. If we want to take this risk, we 
can avoid Knn;a; if we don't want to take it, Kr�l).a 
will come to help us. 



3 

Knowledge of 
Kr$rJa's Energies 

It may be noted at this point that the Ninth 
Chapter of Bhagavad-gitii is especially meant for those 
who have already accepted Sri Kp�qa as the Supreme 
Personality of Godhead. In other words, it is meant 
for His devotees. If one does not accept Sri K{l)qa as 
the Supreme, this Ninth Chapter will appear as some­
thing different from what it actually is. As stated in 
the beginning, the subject matter of the Ninth Chap­
ter is the most confidential material in the entire 
Bhagavad-gitii. If one doesn't accept Krl)qa as the 
Supreme, he will think the chapter to be a mere 
exaggeration. This is especially the case with the 
verses dealing with Kr�t:la's relationship with His 
creation. 

mayii tatam idam sarvam 
jagad avyakta-murtinii 

mat-sthiini sarva-bhutiini 
na ciiham te§v avasthita� 

"By Me, in My unmanifested form, this entire uni­
verse is pervaded. All beings are in Me, but I am not 
in them." (Bg. 9.4) 

The world which we see is also K{l)qa 's energy, His 
miiyii. Here, mayii means "by Me,'' as if one says, 
"This work has been done by me." This "by Me" 
does not mean that He has done His work and has 
finished or retired. If I start a large factory and I say, 
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"This factory was started by me," in no case should 
il be concluded that I am lost or in any way not 
present. Although a manufacturer may refer to his 
products as being "manufactured-by me," it does not 
mean that he personally created or constructed his 
product, but that the product was produced by his 
(:nergy. Similarly, if Kr�I].a says, "Whatever you see 
in the world was created by Me," we are not to 
suppose that He is no longer existing. 

It is not very difficult to see God everywhere in 
the creation, for He is everywhere present. Just as in 
the Ford factory the workers see Mr. Ford in every 
corner, those who are conversant with the science of 
Kr�Qa can see Him in every atom of the creation. 
Everything is resting on Kr�Qa (mat-sthani sarva 
bhiitani), but Kr�Qa is not there (na caham te§v 
avasthita�). Kr�Qa and His energy are non-different, 
yet the energy is not Kr�Qa. The sun and the sun­
shine are not different, but the sunshine is not the 
sun. The sunshine may come through our window 
and enter our room, but this is not to say that the 
foiun is in our room. The Vi�!lu Purii!la states: parasya 
brahma!la"fl saktilj: parasya means supreme, brahma­
tta[t means Absolute Truth, and sakti� means energy. 
The energy of the Supreme Absolute is ev�rything, 
out in that energy Kr�Qa is not to be found. 

There are two kinds of energy-material and spiri­
lual. Jivas, or individual souls, belong to the superior 
energy of Kr�Qa, but because they are prone to be 
attracted to the material energy, they are called 
marginal energy. But actually there are only two 
energies. All of the planetary systems and universes 
ure resting on the energies of Kr�Qa. Just as all the 
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planets in the solar system are resting in the sunshine, 
everything within the creation is resting on Kr�l).a­
shine. All of these potencies of the Lord give pleasure 
to a devotee, but one who is envious of Kr�l).a rejects 
them. When one is a nondevotee, the statements of 
Kr�l).a seem to be so much bluff, but when one is a 
devotee, he thinks, "Oh, my Lord is so powerful," 
and he becomes filled with love and adoration . Non­
devotees think that because Kr�l).a says, "I am God," 
they and everyone else can say the same. But if asked 
to show their universal form, they cannot do it. That 
is the difference between a pseudo god and the real 
God. Kr�l).a's pastimes cannot be imitated . Kr�l).a 
married over 16,000 wives and kept them nicely in 
16,000 palaces, but an ordinary man cannot even 
keep one wife nicely . It is not that Kr�l).a just spoke 
so many wonderful things; He also acted wonderfully. 
We should not believe one thing that Kr�l).a says or 
does and reject another; if belief is there, it must be 
full belief. 

In this regard, there is a story of Narada Muni, who 
was once asked by a briihmarta: "Oh, you are going 
to meet the Lord? Will you please ask Him when I'm 
going to get my salvation?" 

"All right," Narada agreed . "I shall ask Him." 
As Narada proceeded, he met a cobbler who was 

sitting under a tree mending shoes, and the cobbler 
similarly asked Narada, "Oh, you are going to see 
God? Will you please inquire of Him when my sal­
vation will come?" 

When Narada Muni went to the V aikul).�ha planets, 
he fulfilled their request and asked Narayal).a (God) 



Knowledge of Kr�Qa's Energies 25 

about the salvation of the brahmarta and the cobbler, 
nnd Narayava replied, "After leaving this body, the 
cobbler shall come here to me." 

"What about the brahmarta?" Narada asked. 
"He will have to remain there for a number of 

births. I do not know when he is coming." 
Narada Muni was astonished, and he finally said, 

"I can't understand the mystery of this." 
"That you will see," Narayava said. "When they 

ask you what I am doing in My abode, tell them that 
I am threading the eye of a needle with an elephant." 

When Narada returned to earth and approached 
the brahma[la, the brahmarta said, "Oh, you have 
seen the Lord? What was He doing?" 

"He was threading an elephant through the eye of 
a needle," Narada answered. 

"I don't believe such nonsense," the brahmarta 
replied. Narada could immediately understand that 
the man had no faith and that he was simply a reader 
of books. 

Narada then left and went on to the cobbler, who 
asked him, "Oh, you have seen the Lord? Tell me, 
what was He doing?" 

"He was threading an elephant through the eye of 
a needle," Narada replied. 

The cobbler began to weep, "Oh, my Lord is so 
wonderful, He can do anything." 

"Do you really believe that the Lord can push an 
elephant through the hole of a needle?" Narada 
asked. 

"Why not?" the cobbler said, "Of course I believe 
i L." 
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"How is that?" 
"You can see that I am sitting under this banyan 

tree," the cobbler answered, "and you can see that 
so many fruits are falling daily, and in each seed 
there is a banyan tree like this one. If, within a 
small seed there can be a big tree like this, is it 
difficult to accept that the Lord is pushing an ele­
phant through the eye of a needle?" 

So this is called faith. It is not a question of blindly 
believing. There is reason behind the belief. If Kr�qa 
can put a large tree within so many little seeds, is it 
so astounding that He is keeping all the planetary 
systems floating in space through His energy? 

Although scientists may think that the planets are 
being held in space simply by nature alone, behind 
nature there is the Supreme Lord. Nature is acting 
under His guidance. As Sri Kr�qa states: 

mayadhyak§eT}a prak_rti/l 
siiyate sa-caracaram 

hetunanena kaunteya 
jagad viparivartate 

"This material nature is working under My direction, 
0 son of Kuntf, and is producing all moving and un­
moving beings. By its rule this manifestation is being 
created and annihilated again and again." (Bg. 9.10) 

Mayiidhyak�el}a means "under My supervision." 
Material nature cannot act so wonderfully unless the 
Lord's hand is behind it. We cannot give any example 
of material things automatically working. Matter is 
inert, and without the spiritual touch there is no 
possibility of its acting. Matter cannot act indepen-
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dently or automatically. Machines may be very 
wonderfully constructed, but unless a man touches 
that machine, it cannot work. And what is that man? 
lie is a spiritual spark. Without spiritual touch, 
nothing can move; therefore everything is resting on 
�-�qa's impersonal energy. Kr�qa's energy is im­
personal, but He is a person. We often hear of persons 
performing wonderful actions, yet despite their 
t�nergetic accomplishments, they still remain persons. 
If this is possible for human beings, why isn't it 
possible for the Supreme Lord? We are all persons, 
but we are all dependent upon Kr�qa, the Supreme 
Person. 

We have often seen pictures of Atlas, a stout man 
bearing a large planet on his shoulders and struggling 
very hard to hold it up. We may think that because 
l<.ri'Jl}a is maintaining the universe, He is struggling 
under its burden like Atlas. But this is not the case. 

na ca mat-sthiini bhutiini 
pasya me yogam aisvaram 

bhuta-bhrn na ca bhuta-stho 
mamiitmii bhuta-bhiivanaft 

"And yet everything that is created does not rest in 
Me. Behold My mystic opulence. Although I am the 
maintainer of all living entities and although I am 
t�verywhere, still My Self is the very source of crea­
l ion." (Bg. 9.5) 

Although all beings in the universe are resting in 
Kn11a 's energy, still they are not in Him. Kr�qa is 
maintaining all living entities, and His energy is all­
pervading, yet He is elsewhere. This is Kr�qa 's incon-
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ceivable mystic power. He is everywhere, yet He is 
aloof from everything. We can perceive his energy, 
but we cannot see Him because He cannot be seen 
with material eyes. However, when we develop oui: 
spiritual qualities, we sanctify our senses so that even 
within this energy we can see Him. Electricity, for 
instance, is everywhere, and an electrician is capable 
of utilizing it. Similarly, the energy of the Supreme 
Lord is everywhere, and when we become transcen­
dentally situated, we can see God eye to eye every­
where. That spiritualization of the senses is possible 
through devotional service and love of God. The Lord 
is all-pervading all over the universe and i�ithin the 
soul, the heart, water, air-everywhere.l!hus if we 
make an image of God in anything-clay, stone, 
wood or whatever-it should not be considered to be 
just a doll. That also is God. If we have sufficient 
devotion, the image will also speak to us. God is 
everywhere impersonally (maya tatam idarh sarvam), 
but if we make His personal form from anything, or 
if we create an image of God within ourselves, He will 
be present personally for �In the slistras, there are 
eight kinds of images recommended, and any kind of 
image can be worshiped because God is everywhere. 
One may protest and ask, "Why should God be wor­
shiped in images and not in His original spiritual 
form?" The answer is that we cannot see God 
immediately in His spiritual form. With our material 
eyes we can only see stone, earth, wood-something 
tangible. TJlerefore K.r�qa comes as arca-vigraha, a 
form conveniently presented by the Supreme Lord in 
order for us to see Him. The result is that if we con-
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ct:ntrate upon the image and make offerings with 
love and devotion, Kr�11a will respond through the 
irnage. 

There are many instances of this happening. In 
India, there is one temple called Sak�i-Gopala (Kr�11a 
is often called Gopala). The Gopala murti or statue 
was at one time located in a temple in V rndavana. 
Once two briihmmy,as, one old and one young, went 
I o visit V rndavana on a pilgrimage. It was a long trip, 
and in those days there were no railways, so travel­
t:rs underwent many hardships. The old man was 
rnuch obliged to the youth for helping him on the 
journey, and upon arriving in V rndavana, he said to 
him: "My dear hoy, you have rendered me so much 
service, and I am much obliged to you. I would like 
very much to return that service and give you some 
n:ward." 

"My dear sir," the youth said, "you are an old man, 
j 11st like my father. It is my duty to serve you. I don't 
n:quire any reward." 

"No, I'm obliged to you, and I must reward you," 
lhe old man insisted. He then promised to give the 
young man his young daughter in marriage; 

The old man was a very rich man, and the youth, 
ulthough a learned briihma[La, was very poor. (jon­
sidering this, the youth said, "Don't promise this, 
for your family will never agree. I am such a poor 
rnan, and you are aristocratic, so this marriage will 
11ol take place. Don't promise this way before the 
lkity." 

The conversation was taking place in the temple 
hdore the Deity of Gopala Kr�11a, and the young 
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the old man was still agreeable but that the family 
was making it difficult for him. People began to 
gather about because of the noise which the elder 
son was raising, and the briihmw;w youth began to 
exclaim to them that the old man made this promise 
before the Deities but that he could not fulfill it 
because the family was objecting. The eldest son, 
who was an atheist, suddenly interrupted the youth 
and said, "You say that the Lord was witnessing. 
Well, if He comes and bears witness to this promise 
of my father's, you can have my sister in marriage." 

The youth replied, "Yes, I shall ask Kr�11a to come 
as a witness." He was confident that God would 
come. An agreement was then made before everyone 
that the girl would be given in marriage if Kr�11a 
came from Vrndavana as a witness to the old man's 
promise. 

The briihmara youth returned to Vrndavana ani 
began to pray to Gopala Kr�qa. "Dear Lord, You 
must come with me." He was such a staunch devotee 
that he spoke to Kr�11a just as one would speak to a 
friend. He was not thinking that the Gopala was a 
mere statue or image, but he considered Him to be 
God Himself. Suddenly the Deity spoke to him: 

"How do you think that I can go with you? I am 
a statue. I can't go anywhere." 

"Well, if a statue can speak, he can also walk," the 
boy replied. 

"All right then," the Deity said finally. "I shall go 
with you, but on one condition. In no case shall you 
look back to see Me. I will follow you, and you will 
know that I am following by the jingle of My leg 
bangles." 
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The youth agreed, and in this way they left 
Vrndavana to go to the other town. When th� trip 
was nearly over, just as they were about to enter his 
home village, the youth could no longer hear the 
sound of the bangles, and he began to fear. "Oh, 
where is Kp�qa?" Unable to contain himself any 
longer, he looked back. He saw the statue standing 
still. Because he looked back, it would go no further. 
He immediately ran into the town and told the 
people to come out and see Kr�qa who had come as 
a witness. Everyone was astounded that such a large 
statue had come from such a distance, and they built 
a temple on the spot in honor of the Deity, and 
today people are still worshiping Sak�i-Gopiila, the 
Lord as a witness. 

We should therefore conclude that because God is 
everywhere, He is also in His statue, in the image 
made of Him. If Kr�qa is everywhere, as even the 
impersonalists admit, then why isn't He in His image? 
Whether an image or statue speaks to us or not is de­
pendent on the degree of our devotion. But if we 
choose to see the image merely as a piece of wood or 
stone, Kr�qa will always remain wood or stone for us. 
Kr�qa is everywhere, but as we advance in spiritual 
consciousness we can begin to see Him as He is. If we 
put a letter into a mailbox, it will go to its destination 
because the mailbox is authorized. Similarly, if we 
worship an authorized image of God, our faith will 
have some effect. If we are prepared to follow the 
various rules and regulations-that is to say, if we 
become qualified-it is possible to see God anywhere 

and everywhere. When a devotee is present, Kr��ta, by 

4 
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His omnipresent energies, will manifest Himself any­
where and everywhere, but when His devotee is not 
there, He will not do this. There are many instances 
of this. PrahHida Maharaja saw Kr�qa in a pillar. 
There are many other examples. Kr�qa is there; all 
that is required is our qualification to see Him. 

Kr�qa Himself gives an example of His omni­
presence in this way: 

yathakiisa-sthito nityam 
vayu� saroatra-go mahan 

tatha sarva!J-i bhiitani 
mat-sthanity upadharaya 

"As the mighty wind, blowing everywhere, always 
rests in ethereal space, know that in the same manner 
all beings rest in Me." (Bg. 9.6) 

Everyone knows that the wind blows within 
space, and on earth it is blowing everywhere. There 
is no place where there is no air or wind. If we wish 
to drive out air, we have to create a vacuum arti­
ficially by some machine . .Just as the air is blowing 
everywhere in space, so everything is existing within 
Kr�qa. If this is the case, when the material creation 
is dissolved, where does it go? 

saroa-bhiitani kaunteya 
prakrtirh yan-ti mamikam 

kalpa-k§aye punas tani 
kalpiidau visrjiimy aham 

"0 son of Kunti, at the end of the millennium every 
material manifestation enters into My nature, and at 
the beginning of another millennium, by My potency 
I again create." (Bg. 9.7) 
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Kp�IJ.a sets His nature (prakrti) into motion, as one 
may wind up a clock, and when nature unwinds, it is 
absorbed into the Lord. The spiritual creation� how­
ever, is not like this, for it is permanent. In the mate­
rial creation everything is temporary. Just as our 
bodies are developing due to the spiritual spark that 
is within, the whole creation is coming into being, 
developing and passing out of being, due to the spirit 
of the Lord which is �ithin it. Just as our spirit is 
present within the body, the Lord is present within 
the universe as Paramatma. Due to the presence of 
K�irodakasayi Vigm, the material creation exists, 
just as due to our presence our bodies are existing. 
Sometimes Kp�IJ.a manifests the material creation, 
and sometimes He does not. In all cases, its existence 
is due to His presence. 

... 
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Knowledge by Way of the 
Mahatmas/ Great Souls 

The presence of Kr�!!a in all aspects of the creation 
is perceived by the mahiitmiis, the great souls, who 
are always engaged in the worship of .Kr��Ja. As Kr�!!a 
Himself states, these great souls are conversant with 
the confidential knowledge found in the Ninth 
Chapter of Bhagavad-gl:tii, and they know Kr�l!a to 
be the source of all things. 

mahiit miinas tu miim piirtha 
daiv""im prakrtim iisritii/:t 

bhajanty ananya-manaso 
jniitvii bhutiidim avyayam 

"0 son of Prtha, those who are not deluded, the 
great souls, are under the protection of the divine 
nature. They are fully engaged in devotional service 
because they know Me as the Supreme Personality 
of Godhead, original and inexhaustible." (Bg. 9.13) 

The great soul knows without a doubt that Kr�J!a 
is the Supreme Personality of Godhead and that He 
is the origin of all emanations. The Vedanta-siitra 
states, athiito brahma-jijiiiisii: Human life is meant 
for inquiring about Brahman. At present we are 
all engaged in studying temporary, small things. 
Brahman means the greatest, but instead of concern­
ing ourselves with the greatest, we have become 
enmeshed in trying to solve the animal problems of 
eating, sleeping, defending and mating. These small 
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problems are automatically solved. Even the animals 
are enjoying mating, sleeping, eating and defending. 
The arrangements are all provided. These demands of 
the body are not really problems, but we have made 
them into problems. The Vediinta-siitra enjoins us 
not to concern ourselves with these problems, for 
they are satisfied in any form of life. Our problem 
is to inquire about the source of all these manifesta· 
tions. The human form of life is not meant for 
struggling hard to solve the material problems which 
even a hog, a stool-eater, can solve. The hog is con· 
sidered to be the lowest among animals, yet he has 
eating facility, mating facility, sleeping facility, and 
facilities for defense. Even if we don't strive for 
these things, we will have them. Man is meant, rather, 
to find out the source from which all these things 
are coming. The Vediinta-siitra states that Brahman 
is that from which everything is emanating (janmady 
asya yata�). Philosophers, scientists, yogis, jnanzs 
and transcendentalists are all trying to find out the 
ultimate source of everything. This source is given 
in Brahma-samhita, sarva-kiirarta-kiirartam: Kr�l).a is 
the cause of all causes. 

Understanding Kr�l).a to be the primal source of 
everything, how do the great souls act? Kr�l).a 
Himself characterizes them in this way: 

satatam kzrtayanto mam 
yatantas ca dnlha-vrata� 

namasyantas ca mam bhaktya 
nitya-yukta upasate 
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"Always chanting My glories, endeavoring with great 
determination, bowing down before Me, these great 
souls perpetually worship Me with devotion." 
(Bg. 9.14) 

That glorification is this process of bhakti-yoga, 
the chanting of Hare J<.rgta. The great souls, under­
standing the nature of God, His descent and His 
mission, glorify Him in so many ways, but there are 
others who do not accept Him. Kr�Qa also mentions 
them in the Ninth Chapter: 

avajiinanti miirn mlu)hii 
miinu�tm tanum iisritam 

param bhiivam ajiinanto 
mama bhuta-mahesvaram 

"Fools deride Me when I descend in the human 
form. They do not know My transcendental nature 
and my supreme dominion over all that be." 
(Bg. 9.11) 

The muf)has, or foolish men, who are lower than 
the animals, deride Him. Any person who doesn't 
believe in God must either be a madman or fool 
number one. There is no reason not to believe in 
God, and there is every reason to believe in Him. 
Man may say that he doesn't believe in God, but 
who gives him the power to say this? When death 
comes, this speaking power ceases-so who is giving 
the power of speech? Has the speaking power come 
automatically from stone? As soon as the speaking 
power is withdrawn by the Supreme Authority, the 
body is no better than stone. The very power of 
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