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PLATE ONE

“Prince Priyavrata was a great devotee because he sought the lotus
feet of Narada, his spiritual master, and thus achieved the highest per-
fection in transcendental knowledge. The Prince’s father, Svayambhuva
Manu, asked him to take charge of ruling the world. He tried to convince
Priyavrata that this was his duty as indicated in the revealed scriptures.
Prince Priyavrata, however, was continuously practicing bhakti-yoga
and therefore, although the order of his father could not be rejected, the
Prince did not welcome it. Thus he very conscientiously raised the ques-
tion of whether he might be diverted from devotional service by accept-
ing the responsibility of ruling over the world. The first created being
and most powerful demigod in this universe is Lord Brahma, who is al-
ways responsible for developing universal affairs. This supremely
powerful Lord Brahma, accompanied by his associates and the per-
sonified Vedas, left his own abode in the highest planetary system and
descended to the place of Prince Priyavrata’s meditation to convince
Priyavrata that it was necessary for him to follow the Vedic injunctions
and accept the responsibility of ruling over the world. Lord Brahma, the
father of Narada Muni, is the supreme person within this universe. As
soon as Narada saw the great swan, he could understand that Lord
Brahma had arrived. Therefore he immediately stood up, along with
Svayambhuva Manu and his son Priyavrata, whom Narada was instruct-
ing. Then they folded their hands and began to worship Lord Brahma
with great respect.” (pp.] 1-17)






PLATE TWO

“While so excellently ruling the universe, King Priyavrata once be-
came dissatisfied with the circumambulation of the most powerful sun-
god. In circling Sumeru Hill on his chariot, the sun-god illuminates all
the surrounding planetary systems. However, when the sun is on the
northern side of the hill, the south receives less light, and when the sun
is in the south, the north receives less. King Priyavrata disliked this
situation and therefore decided to make daylight in the part of the uni-
verse where there was night. He followed the orbit of the sun-god on a
brilliant chariot and thus fulfilled his desire. He could perform such

wonderful activities because of the power he had achieved by worshiping
the Supreme Personality of Godhead.” (p.57)






PLATE THREE

“Maharaja Nabhi, the son of Agnidhra, wished to have sons, and
therefore he attentively began to offer prayers and worship the Supreme
Personality of Godhead, Lord Visnu, the master and enjoyer of all
sacrifices. Maharaja Nabhi’s wife, Merudevi, who had not given birth to
any children at that time, also worshiped Lord Visnu along with her hus-
band. When Maharaja Nabhi worshiped and offered prayers to the Lord
with great faith and devotion and with a pure uncontaminated mind,
superficially performing some yajiia in the line of Pravargya, the kind
Supreme Personality of Godhead, due to His affection for His devotees,
appeared before King Nabhi in His unconquerable and captivating form
with four hands. In this way, to fulfill the desire of His devotee, the
Supreme Personality of Godhead manifested Himself in His beautiful
body before His devotee. Lord Visnu was very bright, and He appeared
to be the best of all personalities. Around the lower portion of HlS body,
He wore a yellow silken garment. On His chest was the mark of Srivatsa,
which always displays beauty. He carried a conchshell, lotus flower, disc
and club, and He wore a garland of forest flowers and the Kaustubha
gem. He was beautifully decorated with a helmet, earrings, bangles, belt,
pearl necklace, armlets, ankle bells and other bodily ornaments bedecked
with radiant jewels. Seeing the Lord present before them, King Nabhi
and his priests and associates felt just like poor people who had suddenly
attained great riches. They received the Lord and respectfully bent their
heads and offered Him things in worship.” (pp.110-113)






PLATE FOUR

“Once while touring the world, Lord Rsabhadeva, the Supreme Lord,
reached a place known as Brahmavarta. There was a great conference of
learned brahmanas at that place, and all the King’s sons attentively
heard the instructions of the brahmanas there. At that assembly, within
the hearing of the citizens, Rsabhadeva instructed His sons, although
they were already well-behaved, devoted and qualified. He instructed
them so that in the future they could rule the world very perfectly. The
instructions of Lord Rsabhadeva to His sons are very valuable if one
wants to live peacefully within this world, which is full of miseries.”

(pp.161-162)






PLATE FIVE

“After accepting the feature of avadhita, a great saintly person with-
out material cares, Lord Rsabhadeva passed through human society like a
blind, deaf and dumb man, an idle stone, a ghost or a madman. Although
people called Him such names, He remained silent and did not speak to
anyone. Wherever He traveled, all bad elements surrounded Him, just as
the flies surround the body of an elephant coming from a forest. He was
always being threatened, beaten, urinated upon and spat upon. Some-
times people threw stones, stool and dust at Him, and sometimes people
passed foul air before Him. Thus people called Him many bad names and
gave Him a great deal of trouble, but He did not care about this, for He
understood that the body is simply meant for such an end. He was situ-
ated on the spiritual platform, and, being in His spiritual glory, He did
not care for all these material insults. In other words, He completely
understood that matter and spirit are separate, and He had no bodily con-
ception. Thus, without being angry at anyone, He walked through the
whole world alone.” (pp.208-209)
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PLATE SIX

*“The most exalted devotee, Maharaja Bharata, was constantly engaged
in the devotional service of the Lord. Naturally his love for Vasudeva,
Krsna, increased more and more and melted his heart. Consequently he
gradually lost all attachment for regulative duties. The hairs of his body
stood on end, and all the ecstatic bodily symptoms were manifest. Once
the great King Bharata, while sitting on the bank of the Gandaki River,
saw a small deer, bereft of its mother, floating down the river. Seeing
this, he felt great compassion. Like a sincere friend, he lifted the infant
deer from the waves, and, knowing it to be motherless, brought it to his
asrama. Gradually Maharaja Bharata became very affectionate toward
the deer. He began to raise it and maintain it by giving it grass. He was
always careful to protect it from the attacks of tigers and other animals.
When it itched, he petted it, and in this way he always tried to keep it in
a comfortable condition. He sometimes kissed it out of love. Being at-
tached to raising the deer, Maharaja Bharata forgot the rules and regula-
tions for the advancement of spiritual life, and he gradually forgot to
worship the Supreme Personality of Godhead. After a few days, he forgot
everything about his spiritual advancement.” (pp.264-275)
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PLATE SEVEN

“The followers and servants of the dacoit chief bound Jada Bharata
with ropes and brought him to the temple of the goddess Kali. All the
thieves, according to their imaginative ritual for killing animalistic men,
bathed, dressed and decorated Jada Bharata with ornaments befitting an
animal. Then they brought him before the goddess Kali, and began
worshiping the deity with various offerings before killing the man-
animal. At this time, one of the thieves, acting as the chief priest, was
ready to offer the blood of Jada Bharata, whom they imagined to be an
animal-man, to the goddess Kali to drink as a liquor. He therefore took
up a very fearsome sword, which was very sharp and, consecrating it by
the mantra of Bhadra Kali, raised it to kill Jada Bharata. The goddess
Kaili could immediately understand that these sinful dacoits were about
to kill a great devotee of the Lord, and she could not bear this. Suddenly
the deity’s body burst asunder, and the goddess Kali personally emerged
from it in a body burning with an intense and intolerable effulgence. In-
tolerant of the offenses committed, the infuriated goddess Kali flashed
her eyes and displayed her fierce and curved teeth. Her reddish eyes
glowed, and she displayed her fearsome features. She assumed a
frightening body, as if she were prepared to destroy the entire creation.
Leaping violently from the altar, she immediately decapitated all the
rogues and thieves with the very sword with which they had intended to
kill Jada Bharata. She then began to drink the hot blood that flowed from
the necks of the beheaded rogues and thieves as if this blood were liquor.
Indeed, she drank this intoxicant with her associates who were witches
and female demons. Becoming intoxicated with this blood, they all began
to sing very loudly and dance as though prepared to annihilate the entire
universe. At the same time, they began to play with the heads of the
rogues and thieves, tossing them about as if they were balls.”
(pp-322-329)
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Preface

We must know the present need of human society. And what is that
need? Human society is no longer bounded by geographical limits to par-
ticular countries or communities. Human society is broader than in the
Middle Ages, and the world tendency is toward one state or one human
society. The ideals of spiritual communism, according to Srimad-
Bhagavatam, are based more or less on the oneness of the entire human
society, nay, on the entire energy of living beings. The need is felt by
great thinkers to make this a successful ideology. Srimad- -Bhagavatam
will fill this need in human society. It begins, therefore, with the aphor-
ism of Vedanta philosophy (janmady asya yatah) to establish the ideal of
a common cause.

Human society, at the present moment, is not in the darkness of obli-
vion. It has made rapid progress in the field of material comforts, educa-
tion and economic development throughout the entire world. But there is
a pinprick somewhere in the social body at large, and therefore there are
large-scale quarrels, even over less important issues. There is need of a
clue as to how humanity can become one in peace, friendship and
prosperlty with a common cause. Srimad-Bhagavatam will fill this need,
for it is a cultural presentation for the re-spiritualization of the entire
human society.

Srimad- Bhagavatam should be introduced also in the schools and col-
leges, for it is recommended by the great student devotee Prahlada
Maharaja in order to change the demonic face of society.

kaumara dcaret prajio
dharman bhagavatan iha
durlabharih manusam janma

tad apy adhruvam arthadam
(Bhag. 7.6.1)

Disparity in human society is due to lack of principles in a godless
civilization. There is God, or the Almighty One, from whom everything
emanates, by whom everything is maintained and in whom everything is

x1
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merged to rest. Material science has tried to find the ultimate source of
creation very insufficiently, but it is a fact that there is one ultimate
source of everything that be. This ultimate source is explained rationally
and authoritatively in the beautiful Bhagavatam or Srimad-
Bhagavatam.

Srimad-Bhagavatam is the transcendental science not only for know-
ing the ultimate source of everything but also for knowing our relation
with Him and our duty towards perfection of the human society on the
basis of this perfect knowledge. It is powerful reading matter in the
Sanskrit language, and it is now rendered into English elaborately so that
simply by a careful reading one will know God perfectly well, so much so
that the reader will be sufficiently educated to defend himself from the
onslaught of atheists. Over and above this, the reader will be able to con-
vert others to accept God as a concrete principle.

Srimad-Bhagavatam begins with the definition of the ultimate source.
It is a bona fide commentary on the Vedanta-sitra by the same author,
Srila Vyasadeva, and gradually it develops into nine cantos up to the
highest state of God realization. The only qualification one needs to study
this great book of transcendental knowledge is to proceed step by step
cautiously and not jump forward haphazardly as with an ordinary
book. It should be gone through chapter by chapter, one after another.
The reading matter is so arranged with its original Sanskrit text, its
English transliteration, synonyms, translation and purports so that one is
sure to become a God realized soul at the end of finishing the first nine
cantos.

The Tenth Canto is distinct from the first nine cantos, because it deals
directly with the transcendental activities of the Personality of Godhead
Sri Krsna. One will be unable to capture the effects of the Tenth Canto
without going through the first nine cantos. The book is complete in
twelve cantos, each independent, but it is good for all to read them in
small installments one after another. )

I must admit my frailties in presenting Srimad-Bhagavatam, but still
[ am hopeful of its good reception by the thinkers and leaders of society
on the strength of the following statement of Srimad-Bhagavatam.

tad vag-visargo janatagha-viplavo
yasmin pratislokam abaddhavaty api
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namany anantasya yaso ‘nkitani yac
chrnvanti gayanti grnanti sadhavah

(Bhag. 1.5.11)

“On the other hand, that literature which is full with descriptions of the
transcendental glories of the name, fame, form and pastimes of the
unlimited Supreme Lord is a transcendental creation meant to bring
about a revolution in the impious life of a misdirected civilization. Such
transcendental literatures, even though irregularly composed. are heard,
sung and accepted by purified men who are thoroughly honest.”

Om tat sat

A. C. Bhaktivedanta Swami



Introduction

“This Bhagavata Purana is as brilliant as the sun, and it has arisen
just after the departure of Lord Krsna to His own abode, accompanied by
religion, knowledge, etc. Persons who have lost their vision due to the
dense darkness of ignorance in the age of Kali shall get light from this
Purana.” (Srimad-Bhagavatam 1.3.43)

The timeless wisdom of India is expressed in the Vedas, ancient
Sanskrit texts that touch upon all fields of human knowledge. Originally
preserved through oral tradition, the Vedas were first put into writing
five thousand years ago by Srila Vyasadeva, the “literary incarnation of
God.” After compiling the Vedas, Vyasadeva set forth their essence in
the aphorisms known as Vedanta-sitras. Srimad-Bhagavatam is
Vyasadeva’s commentary on his own Vedanta-sitras. It was written in
the maturity of his spiritual life under the direction of Narada Muni, his
spiritual master. Referred to as “‘the ripened fruit of the tree of Vedic
literature,” Srimad-Bhagavatam is the most complete and authoritative
exposition of Vedic knowledge.

After compiling the Bhagavatam, Vyasa impressed the synopsis of it
upon his son, the sage Sukadeva Gosvami. Sukadeva Gosvami subse-
quently recited the entire Bhagavatam to Maharaja Pariksit in an assem-
bly of learned saints on the bank of the Ganges at Hastinapura (now
Delhi). Maharaja Pariksit was the emperor of the world and was a great
rajarsi (saintly king). Having received a warning that he would die
within a week, he renounced his entire kingdom and retired to the bank
of the Ganges to fast until death and receive spiritual enlightenment
The Bhagavatam begins with Emperor Pariksit’s sober inquiry to
Sukadeva Gosvami:

“You are the spiritual master of great saints and
devotees. I am therefore begging you to show the
way of perfection for all persons, and especially for
one who is about to die. Please let me know what a
man should hear, chant, remember and worship.
and also what he should not do. Please explain all
this to me.”

X
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Sukadeva Gosvami’s answer to this question, and numerous other
questions posed by Maharaja Pariksit, concerning everything from the
nature of the self to the origin of the universe, held the assembled sages
in rapt attention continuously for the seven days leading to the King’s
death. The sage Sata Gosvami, who was present on the bank of the
Ganges when Sukadeva Gosvami first recited Srimad- Bhagavatam later
repeated the Bhagavatam before a gathering of sages in the forest of
Naimisaranya. Those sages, concerned about the spiritual welfare of the
people in general, had gathered to perform a long, continuous chain of
sacrifices to counteract the degrading influence of the incipient age of
Kali. In response to the sages’ request that he speak the essence of Vedic
wisdom, Sita Gosvami repeated from memory the entire eighteen thou-
sand verses of Srimad-Bhagavatam, as spoken by Sukadeva Gosvami to
Maharaja Pariksit.

The reader of Srimad-Bhagavatam hears Sita Gosvami relate the
questions of Maharaja Pariksit and the answers of Sukadeva Gosvami.
Also, Sita Gosvami sometimes responds directly to questions put by
Saunaka Rsi, the spokesman for the sages gathered at Naimisaranya. One
therefore simultaneously hears two dialogues: one between Maharaja
Pariksit and Sukadeva Gosvami on the bank of the Ganges, and another
at Naimisaranya between Sita Gosvami and the sages at Naimisaranya
Forest, headed by Saunaka Rsi. Furthermore, while instructing Klng
Pariksit, Sukadeva Gosvami often relates historical episodes and gives
accounts of lengthy philosophical discussions between such great souls as
the saint Maitreya and his disciple Vidura. With this understanding of
the history of the Bhagavatam, the reader will easily be able to follow its
intermingling of dialogues and events from various sources. Since
philosophical wisdom, not chronological order, is most important in the
text, one need only be attentive to the subject matter of Srimad-
Bhagavatam to appreciate fully its profound message.

It should also be noted that the volumes of the Bhagavatam need not
be read consecutively, starting with the first and proceeding to the last.
The translator of this edition compares the Bhagavatam to sugar
candy —wherever you taste it, you will find it equally sweet and
relishable.

This edition of the Bhagavatam is the first complete English transla-
tion of this important text with an elaborate commentary, and it is the
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first widely available to the English-speaking public. It is the product of
the scholarly and devotional effort of His Divine Grace A.C. Bhakti-
vedanta Swami Prabhupada, the world’s most distinguished teacher of
Indian religious and philosophical thought. His consummate Sanskrit
scholarship and intimate familiarity with Vedic culture and thought as
well as the modern way of life combine to reveal to the West a magnifi-
cent exposition of this important classic.

Readers will find this work of value for many reasons. For those in-
terested in the classical roots of Indian civilization, it serves as a vast
reservoir of detailed information on virtually every one of its aspects.
For students of comparative philosophy and religion, the Bhagavatam
offers a penetrating view into the meaning of India’s profound spiritual
heritage. To sociologists and anthropologists, the Bhagavatam reveals the
practical workings of a peaceful and scientifically organized Vedic
culture, whose institutions were integrated on the basis of a highly
developed spiritual world view. Students of literature will discover the
Bhagavatam to be a masterpiece of majestic poetry. For students of psy-
chology. the text provides important perspectives on the nature of con-
sciousness, human behavior and the philosophical study of identity.
Finally, to those seeking spiritual insight, the Bhagavatam offers simple
and practical guidance for attainment of the highest self-knowledge and
realization of the Absolute Truth. The entire multivolume text, pre-
sented by the Bhaktivedanta Book Trust, promises to occupy a significant
place in the intellectual, cultural and spiritual life of modern man for a
long time to come.

—The Publishers



CHAPTER ONE

The Activities of Maharaja Priyavrata

This chapter describes how King Priyavrata enjoyed royal opulence and
majesty and then returned to full knowledge. King Priyavrata was
detached from worldly opulence, and then he became attached to his
kingdom, but finally he again became detached from material enjoyment
and thus achieved liberation. When King Pariksit heard about this, he
was struck with wonder, but he was somewhat bewildered as to how a
devotee with no attachment for material enjoyment could later become
attached to it. Thus in astonishment he questioned Sukadeva Gosvami
about this. )

In response to the King’s inquiries, Sukadeva Gosvami said that devo-
tional service, being transcendental, cannot be deviated by any material
influences. Priyavrata had received transcendental knowledge from the
instructions of Narada, and therefore he did not want to enter a
materialistic life of enjoyment in a kingdom. He accepted the kingdom,
however, at the request of such superior demigods as Lord Brahma and
Lord Indra, the King of heaven.

Everything is under the control of the Supreme Personality of
Godhead, the supreme controller, and everyone must work accordingly.
Just as a bull is controlled by a rope tied to its nose, so all conditioned
souls are forced to work under the spells of the modes of nature. A
civilized man, therefore, works according to the institution of varna and
asrama. Even in materialistic life, however, no one is free to act. Every-
one is compelled to accept a certain type of body offered by the Supreme
Lord and thus be allotted different grades of happiness and distress.
Therefore even if one artificially leaves home and goes to the forest, he
again becomes attached to materialistic life. Family life is compared to a
fortress for practicing sense control. When the senses are controlled. one
may live either at home or in the forest: there is no difference.

When Maharaja Priyavrata, following the instruction of Lord Brahma.
accepted the royal throne, his father, Manu, left home for the forest.
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Maharaja Priyavrata then married Barhismati, the daughter of Visva-
karma. In the womb of Barhismati he begot ten sons, named Agnidhra,
Idhmajihva, Yajiabahu, Mahavira, Hiranyareta, Ghrtaprstha, Savana,
Medhatithi, Vitihotra and Kavi. He also begot one daughter, whose name
was Urjasvati. Maharaja Priyavrata lived with his wife and family for
many thousands of years. The impressions from the rims of Maharaja
Priyavrata’s chariot wheels created seven oceans and seven islands. Of
the ten sons of Priyavrata, three sons named Kavi, Mahavira and Savana
accepted sannydsa, the fourth order of life, and the remaining seven
sons became the rulers of the seven islands. Maharaja Priyavrata also had
a second wife, in whom he begot three sons named Uttama, Ralvata and
Tamasa. All of them were elevated to the post of Manu. Sukadeva
Gosvami thus described how Maharaja Priyavrata achieved liberation.

TEXT 1

MEE ]
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rajovaca
priyavrato bhagavata
atmaramah katharm mune
grhe ‘ramata yan-milah
karma-bandhah parabhavah

raja uvaca—King Pariksit said; priya-vratah—King Priyavrata;
bhagavatah—the great devotee; atma-aramah—who takes pleasure in
self-realization; katham—why; mune—O great sage: grhe—at home;
aramata—enjoyed; yat-milah—having which as the root cause; karma-
bandhah—the bondage of fruitive activities; parabhavah—the defeat of

one’s human mission.

TRANSLATION

King Pariksit inquired from Sukadeva Gosvami: O great sage,
why did King Priyavrata, who was a great, self-realized devotee of
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the Lord, remain in household life, which is the root cause of the
bondage of karma [fruitive activities] and which defeats the mis-
sion of human life?

PURPORT

In the Fourth Canto, Srila Sukadeva Gosvami explains that Narada
Muni perfectly instructed King Priyavrata about the mission of human
life. The mission of human life is to realize one’s self and then gradually
to go back home, back to Godhead. Since Narada Muni instructed the
King fully on this subject, why did he again enter household life, which
is the main cause of material bondage? Maharaja Pariksit was greatly
astonished that King Priyavrata remained in household life, especially
since he was not only a self-realized soul but also a first-class devotee of
the Lord. A devotee actually has no attraction for household life, but
surprisingly, King Priyavrata enjoyed household life very much. One
may argue, “Why is it wrong to enjoy household life?” The reply is that
in household life one becomes bound by the results of fruitive activities.
The essence of household life is sense enjoyment, and as long as one
engrosses his mind in working hard for sense enjoyment, one becomes
bound by the reactions of fruitive activities. This ignorance of self-
realization is the greatest defeat in human life. The human form of life is
especially meant for getting out of the bondage of fruitive activities, but
as long as one is forgetful of his life’s mission and acts like an ordinary
animal —eating, sleeping, mating and defending—he must continue his
conditioned life of material existence. Such a life is called svaripa-
vismrti, forgetfulness of one’s real constitutional position. Therefore in
Vedic civilization one is trained in the very beginning of life as a
brahmacari. A brahmacari must execute austerities and refrain from sex
indulgence. Therefore if one is completely trained in the principles of
brahmacarya, he generally does not enter household life. He is then
called a naisthika-brahmacari, which indicates total celibacy. King
Pariksit was thus astonished that the great King Priyavrata, although
trained in the principles of naisthika-brahmacarya, entered household
life.

The words bhagavata atmaramah are very significant in this verse. If
one is self-satisfied as is the Supreme Personality of Godhead. he is called
bhagavata atmaramah. There are different types of satisfaction. Karmis



1 Srimad-Bhagavatam [Canto 5, Ch.1

are satisfied in their fruitive activities, jiidnis are satisfied to merge into
the effulgence of Brahman, and devotees are satisfied to engage in the
Lord’s service. The Lord is self-satisfied because He is fully opulent, and
one who is satisfied by serving Him is called bhagavata atmaramah.
Manusyanam sahasresu: out of many thousands of persons, one may en-
deavor for liberation, and of many thousands of persons attempting to
become liberated, one may achieve liberation from the anxieties of
material existence and become self-satisfied. Even that satisfaction,
however, is not the ultimate satisfaction. The jianis and the karmis have
desires, as do the yogis, but devotees have no desires. Satisfaction in the
service of the Lord is called akama, freedom from desire, and this is the
ultimate satisfaction. Therefore Maharaja Pariksit inquired, ““How could
one who was fully satisfied on the highest platform be satishied with
family life?”

The word parabhavah in this verse is also significant. When one is
satisfied in family life, he is doomed because he must already have
forgotten his relationship with the Lord. Prahlada Maharaja describes
how the activities of family life implicate one more and more. Atma-
patariv grham andha-kiipam: household life is like a dark well. If one
falls into this well, his spiritual death is assured. How Priyavrata
Maharaja remained a liberated paramaharsa even within family life is
described in the next verse.

TEXT 2
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na ninar mukta-sanganar
tadrsanarm dvijarsabha

grhesv abhiniveso 'yarh
pumsam bhavitum arhati

na—not; ninam—certainly; mukta-sariganam—who are free from
attachment; tadrsanam—such; dvija-rsabha—0O greatest of the
brahmanas; grhesu—to family life; abhinivesah—excessive attach-
ment; ayam—this; pumsam—of persons; bhavitum—to be; arhati—is

possible.
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TRANSLATION

Devotees are certainly liberated persons. Therefore, O greatest
of the brahmanas, they cannot possibly be absorbed in family
affairs.

PURPORT

In Bhakti-rasamrta-sindhu it is said that by executing devotional ser-
vice to the Lord, one can understand the transcendental position of the
living being and the Supreme Personality of Godhead. The Supreme Per-
sonality of Godhead cannot be understood by any means except bhakti.
The Lord confirms this in Srimad-Bhagavatam (11.14.21). Bhaktyaham
ekaya grahyah: “‘Only by executing devotional service can one appreci-
ate Me.” Similarly, in Bhagavad-gita (18.55) Lord Krsna says, bhaktya
mam abhijanati: *“Simply by discharging devotional service, one can un-
derstand Me.” Thus for a bhakta to become attached to family affairs is
impossible, since a bhakta and his associates are liberated. Everyone is
searching after @ananda, or bliss, but in the material world there can
never be any bliss. It is only possible in devotional service. Attachment
for family affairs and devotional service are incompatible. Therefore
Maharaja Pariksit was somewhat surprised to hear that Maharaja
Priyavrata was simultaneously attached to devotional service and to
family life.

TEXT 3

mahatari khalu viprarse
uttamasloka-padayoh
chaya-nirvrta-cittanam
na kutumbe sprha-matih

mahatam—of great devotees; khalu—certainly: vipra-rse—O great
sage among the brahmanas; uttama-sloka-padayoh—of the lotus feet of
the Supreme Personality of Godhead:; chaya—by the shade: nirvrta—
satiated; cittanam—whose consciousness; na—never: kutumbe—to
family members; sprha-matih—consciousness with attachment.
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TRANSLATION

Elevated mahatmas who have taken shelter of the lotus feet of
the Supreme Personality of Godhead are fully satiated by the shade
of those lotus feet. Their consciousness cannot possibly become at-
tached to family members.

PURPORT

Srila Narottama dasa Thakura has sung, nitai pada-kamala, koti-
candra susitala, ye chayaya jagat judaya. He describes the shade of the
lotus feet of Lord Nityananda as being so nice and cooling that all
materialists, who are always in the blazing fire of material activities, may
come under the shade of His lotus feet and be fully relieved and satiated.
The distinction between family life and spiritual life can be experienced
by any person who has undergone the tribulations of living with a
family. One who comes under the shelter of the lotus feet of the Lord
never becomes attracted by the activities of family life. As stated in
Bhagavad-gita (2.59), parari drstva nivartate: one gives up lower
engagements when he experiences a higher taste. Thus one becomes
detached from family life as soon as he comes under the shelter of the
lotus feet of the Lord.

TEXT 4
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sarm$ayo ’yarm mahan brahman
daragara-sutadisu

saktasya yat siddhir abhut
krsne ca matir acyuta

samsayah—doubt; ayam—this; mahan—great;  brahman—O
brahmana; dara—to the wife; agara—home: suta—children; adisu—
and so on; saktasya—of a person attached; yat—because; siddhih—per-
fection; abhiit—became; krsne—unto Krsna; ca—also; matih—attach-
ment; acyuta—infallible.
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TRANSLATION

The King continued: O great brahmana, this is my great doubt.
How was it possible for a person like King Priyavrata, who was so
attached to wife, children and home, to achieve the topmost infal-
lible perfection in Krsna consciousness?

PURPORT

King Pariksit wondered how a person so attached to wife, children and
home could become so perfectly Krsna conscious. Prahlada Maharaja has
said:

matir na krsne paratah svato va

mitho ’bhipadyeta grhavratanam

A grhavrata, one who has taken a vow to execute family duties, has no
chance to become Krsna conscious. This is because most grhavratas are
guided by sense gratification and therefore gradually glide down to the
darkest regions of material existence (addnta-gobhir visatd@m tamisram).
How can they possibly become perfect in Krsna consciousness? Maharaja
Pariksit asked Sukadeva Gosvami to resolve this great doubt.

TEXT 5
HIAH ITNT
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sri-suka uvaca
badham uktarh bhagavata uttamaslokasya srimac-
caranaravinda-makaranda-rasa avesita-cetaso bhagavata-

paramaharisa-dayita-katham kificid antaraya-vihatarm svarmn
Swatamarh padavir na prayena hinvanti.

sri-sukah uvdca—Sri Sukadeva Gosvami said; badham—correct: uk-
tam—what you have said: bhagavatah—of the Personality of Godhead:
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uttama-slokasya—who is praised with excellent verses; Srimat-carana-
aravinda—of the feet, which are just like the most beautiful fragrant
lotus flowers; makaranda—honey; rase—in the nectar; avesita—ab-
sorbed: cetasah—whose hearts; bhagavata—to the devotees; parama-
harisa—liberated persons: dayita—pleasing; katham—glorification;
kificit—sometimes; antaradya—by impediments; vihatam—checked;
svam—own; Siwa-tamam—most exalted; padavim—position; na—do
not; prayena—almost always; hinvanti—give up.

TRANSLATION

Sri Sukadeva Gosvami said: What you have said is correct. The
glories of the Supreme Personality of Godhead, who is praised in
eloquent, transcendental verses by such exalted personalities as
Brahma, are very pleasing to great devotees and liberated persons.
One who is attached to the nectarean honey of the Lord’s lotus
feet, and whose mind is always absorbed in His glories, may some-
times be checked by some impediment, but he still never gives up
the exalted position he has acquired.

PURPORT

Sri Sukadeva Gosvami accepted both of the King’s propositions—that
a person who is advanced in Krsna consciousness cannot embrace
materialistic life again and that one who has embraced materialistic life
cannot take up Krsna consciousness at any stage of his existence.
Although accepting both these statements, Sukadeva Gosvami qualified
them by saying that a person who has once absorbed his mind in the glo-
ries of the Supreme Personality of Godhead may sometimes be in-
fluenced by impediments, but he still does not give up his exalted devo-
tional position.

According to Srila Viévanatha Cakravarti Thakura, there are two
kinds of impediments to devotional service. The first is an offense at the
lotus feet of a Vaisnava. This is called vaisnava- aparadha Sri Caitanya
Mahaprabhu warned His devotees not to commit vaisnava-aparadha,
which He described as the mad elephant offense. When a mad elephant
enters a beautiful garden, it destroys everything, leaving a barren field.
Similarly, the power of vaisnava-aparadha is so great that even an ad-
vanced devotee becomes almost devoid of his spiritual assets if he com-
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mits it. Since Krsna consciousness is eternal, it cannot be destroyed
altogether, but advancement may be checked for the time being. Thus
vaisnava-aparadha is one kind of impediment to devotional service.
Sometimes, however, the Supreme Personality of Godhead or His devotee
desires to impede one’s devotional service. For example, Hiranyakasipu
and Hiranyaksa were formerly Jaya and Vijaya, the gatekeepers in
Vaikuntha, but by the desire of the Lord, they became His enemies for
three lives. Thus the desire of the Lord is another kind of impediment.
But in both cases, the pure devotee, once advanced in Krsna conscious-
ness, cannot be lost. Following the orders of his superiors (Svayambhuva
and Lord Brahma), Priyavrata accepted family life, but this did not mean
he lost his position in devotional service. Krsna consciousness is perfect
and eternal, and therefore it cannot be lost under any circumstances.
Because the material world is full of obstructions to advancement in
Krsna consciousness, there may appear to be many impediments, yet
Krsna, the Supreme Personality of Godhead, declares in Bhagavad-gita
(9.31), kaunteya pratijanihi na me bhaktah pranasyati: once one has
taken shelter at the lotus feet of the Lord, he cannot be lost.

In this verse, the word Sivatamam is very significant. Sivatamam
means “‘the most auspicious.” The devotional path is so auspicious that a
devotee cannot be lost under any circumstances. This is described in the
Srimad Bhagavad-gita by the Lord Himself. Partha naiveha namutra
vinasas tasya vidyate: “My dear Arjuna, for a devotee there is no ques-
tion of being lost, either in this life or in the next.” (Bg. 6.40) In
Bhagavad-gita (6.43) the Lord clearly explains how this is so.

tatra tar buddhi-saryogam
labhate paurva-dehikam

yatate ca tato bhivyah
samsiddhau kuru-nandana

By the order of the Lord, a perfect devotee sometimes comes to this
material world like an ordinary human being. Because of his previous
practice, such a perfect devotee naturally becomes attached to devotional
service, apparently without cause. Despite all kinds of impediments due
to surrounding circumstances, he automatically perseveres in devotional
service and gradually advances until he once again becomes perfect.
Bilvamangala Thakura had been an advanced devotee in his previous
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life, but in his next life he became greatly fallen and was attached to a
prostitute. Suddenly, however, his entire behavior was changed by the
words of the very prostitute who had so much attracted him, and he
became a great devotee. In the lives of exalted devotees, there are many
such instances, proving that once one has taken to the shelter of the lotus
feet of the Lord, he cannot be lost (kaunteya pratijanihi na me bhaktah
pranasyati).

The fact is, however, that one becomes a devotee when he is com-
pletely freed from all reactions to sinful life. As Krsna states in

Bhagavad-gita (7.28):

yesam tv anta-gatarn papam
jananam punya-karmanam

te dvanda-moha-nirmukta
bhajante mam drdha-vratah

*“Persons who have acted piously in previous lives and in this life, whose
sinful actions are completely eradicated and who are freed from the
duality of illusion, engage themselves in My service with determina-
tion.” On the other hand, as Prahlada Maharaja said:

matir na krsne paratah svato va
mitho ’bhipadyeta grhavratanam

A person who is too attached to materialistic family life—home, family,
wife, children and so on—cannot develop Krsna consciousness.

These apparent contradictions are resolved in the life of a devotee by
the grace of the Supreme Lord, and therefore a devotee is never bereft of
his position on the path of liberation, which is described in this verse as
Swatamar padavim.

TEXT 6
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FIN A RITZIAN TSIATTEY JEAF ACHAASAEE
A qEaTw-gas || § i)

yarhi vava ha rajan sa raja-putrah priyavratah parama-bhagavato
naradasya caranopasevayanjasavagata-paramartha-satattvo brahma-
satrena diksisyamano "vani-tala-paripalanayamnata-pravara-guna-
ganaikanta-bhajanataya sva-pitropamantrito bhagavati vasudeva
evavyavadhana-samadhi-yogena samavesita-sakala-karaka-kriya-
kalapo naivabhyanandad yadyapi tad apratyamnatavyar tad-
adhikarana atmano ‘nyasmad asato ‘pi parabhavam anviksamanah.

yarhi—because; vava ha—indeed; rajan—O King; sah—he; raja-
putrah—the Prince; priyavratah—Priyavrata; parama—supreme;
bhagavatah—devotee; naradasya—of Narada; carana—the lotus feet;
upasevaya—Dby serving; anjasa—quickly; avagata—became aware of;
parama-artha—transcendental subject matter; sa-tattvah—with all
knowable facts; brahma-satrena—by continuous discussion of the
Supreme; diksisyamanah—desiring to fully dedicate himself; avani-
tala—the surface of the globe; paripalanaya—to rule over; amnata—
directed in the revealed scriptures; pravara—highest; guna—of
qualities; gana—the sum total; ekanta—without deviation; bha-
janatayd—because of his possessing; sva-pitra—by his father; upa-
mantritah—being asked; bhavagati—in the Supreme Personality of
Godhead: wvasudeve—the all-pervading Lord; eva—certainly;
avyavadhana—without cessation; samadhi-yogena—by practicing yoga
in complete absorption; samadvesita—completely dedicated; sakala—all;
karaka—senses; kriya-kalapah—whose total activities; na—not; eva—
thus; abhyanandat—welcomed; yadyapi—although; tat—that;
apratyamndatavyam—not to be rejected for any reason; tat-
adhikarane—in occupying that post; datmanah—of himself; an-
yasmat—by other engagements; asatah—material; api—certainly;
parabhavam—deterioration; anviksamanah—foreseeing.

TRANSLATION

Sukadeva Gosvami continued: My dear King, Prince Priyavrata
was a great devotee because he sought the lotus feet of Narada, his
spiritual master, and thus achieved the highest perfection in tran-
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scendental knowledge. With advanced knowledge, he always
engaged in discussing spiritual subjects and did not divert his at-
tention to anything else. The Prince’s father then asked him to
take charge of ruling the world. He tried to convince Priyavrata
that this was his duty as indicated in the revealed scriptures. Prince
Priyavrata, however, was continuously practicing bhakti-yoga by
constantly remembering the Supreme Personality of Godhead,
thus engaging all his senses in the service of the Lord. Therefore,
although the order of his father could not be rejected, the Prince
did not welcome it. Thus he very conscientiously raised the ques-
tion of whether he might be diverted from devotional service by
accepting the responsibility of ruling over the world.

PURPORT

Srila Narottama dasa Thakura has sung, chadiyd vaisnava-seva
nistara payeche keba: ‘“Without serving the lotus feet of a pure Vaisnava
or spiritual master, no one has ever attained perfect liberation from
material bondage.” Prince Priyavrata regularly served the lotus feet of
Narada, and thus the Prince perfectly understood transcendental sub-
jects in truth (sa-tattvah). The word sa-tattvah means that Priyavrata
knew all the facts about the spirit soul, the Supreme Personality of
Godhead, and the relationship between the spirit soul and the Supreme
Personality of Godhead, and he also knew all about this material world
and the relationship of the spirit soul and the Supreme Lord within the
material world. Thus the Prince decided to engage himself only in ren-
dering service to the Lord.

When Priyavrata’s father, Svayambhuva Manu, requested him to ac-
cept the responsibility of ruling over the world, he did not welcome the
suggestion. This is the symptom of a great, liberated devotee. Even
though engaged in worldly affairs, he does not take pleasure in them, but
remains always absorbed in the Lord’s service. While thus serving the
Lord, he deals externally with worldly affairs without being affected. For
example, although he has no attraction for his children, he cares for
them and educates them to become devotees. Similarly, he speaks to his
wife with affectionate words, but he is not attached to her. By rendering
devotional service, a devotee acquires all the good qualities of the
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Supreme Lord. Lord Krsna had sixteen thousand wives, all of them very
beautiful, and although He dealt with each of them as a beloved hus-
band, He was not attracted or attached to any of them. In the same way,
although a devotee may enter family life and act very affectionately
toward his wife and children, he is never attached to these activities.
This verse states that by serving the lotus feet of his spiritual master,
Prince Priyavrata very soon attained the perfectional stage of Krsna con-
sciousness. This is the only way to advance in spiritual life. As stated in

the Vedas:

yasya deve pard bhaktir
yatha deve tatha gurau

tasyaite kathita hy arthah
prakasante mahatmanah

“If one has unflinching faith in the Supreme Lord and the spiritual
master, the essence of all Vedic knowledge is revealed to him.”

(Svetasvatara Upanisad 6.23) A devotee always thinks of the Lord con-
tinuously. While chanting the Hare Krsna mantra, the words Krsna and
Hare immediately remind him of all the Lord’s activities. Since his entire
life is engaged in the service of the Lord, a devotee cannot forget the
Lord at any time. Just as an ordinary man always engages his mind in
material activities, a devotee always engages his mind in spiritual ac-
tivities. This is called brahma-satra, or meditating upon the Supreme

Lord always. Prince Priyavrata was perfectly initiated into this practice
by SI‘l Narada.

TEXT 7
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atha ha bhagavan adi-deva etasya guna-visargasya
paribrmhananudhyana-vyavasita-sakala-jagad-abhipraya atma-yonir
akhila-nigama-nija-gana-parivestitah sva-bhavanad avatatara.
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atha—thus; ha—indeed; bhagavan—the most powerful; adi-
devah—the first demigod; etasya—of this universe; guna-visargasya—
the creation of the three modes of material nature; paribrrmhana—the
welfare; anudhyana—always thinking of ; vyavasita—known; sakala—
whole: jagat—of the universe; abhiprayah—by whom the ultimate pur-
pose; atma—the Supreme Self; yonih—whose source of birth; akhila—
all; nigama—by the Vedas; nija-gana—by personal associates;
parivestitah—being surrounded; sva-bhavanat—from his own abode;
avatatdra—descended.

TRANSLATION

Sri Sukadeva Gosvami continued: The first created being and
most powerful demigod in this universe is Lord Brahma, who is al-
ways responsible for developing universal affairs. Born directly
from the Supreme Personality of Godhead, he dedicates his ac-
tivities to the welfare of the entire universe, for he knows the pur-
pose of the universal creation. This supremely powerful Lord
Brahma, accompanied by his associates and the personified Vedas,
left his own abode in the highest planetary system and descended
to the place of Prince Priyavrata’s meditation.

PURPORT

Lord Visnu, the Supreme Self (@tma), is the source of everything, as
explained in the Vedanta-sitra: janmady asya yatah. Because Brahma
was born directly from Lord Visnu, he is called atma-yoni. He is also
called bhagavan, although generally bhagavin refers to the Supreme
Personality of Godhead (Visnu or Lord Krsna). Sometimes great per-
sonalities—such as demigods like Lord Brahma, Narada or Lord Siva—
are also addressed as bhagavan because they carry out the purpose of the
Supreme Personality of Godhead. Lord Brahma is called bhagavan
because he is the secondary creator of this universe. He is always
thinking of how to improve the situation of the conditioned souls who
have come to the material world to enjoy material activities. For this
reason, he disseminates the Vedic knowledge throughout the universe
for everyone’s guidance.

Vedic knowledge is divided into two parts: pravrtti-mdrga and nivrtti-
marga. Nivrtti-marga is the path of negating sense enjoyment, and
pravrtti-marga is the path by which the living entities are given a chance
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to enjoy and at the same time are directed in such a way that they can go
back home, back to Godhead. Because ruling over this universe is a great
responsibility, Brahma must force many Manus in different ages to take
charge of universal affairs. Under each Manu there are different kings
who also execute the purpose of Lord Brahma. It is understood from pre-
vious explanations that the father of Dhruva Maharaja, King Uttanapada,
ruled over the universe because his elder brother, Priyavrata, practiced
austerity from the very beginning of his life. Thus up to the point of the
Pracetas, the kings of the universe were all descendants of Uttanapada
Mahiraja. Since there were no suitable kings after the Pracetas,
Svayambhuva Manu went to the Gandhamadana Hill to bring back his
eldest son, Priyavrata, who was meditating there. Svayambhuva Manu
requested Priyavrata to rule over the universe. When he refused, Lord
Brahma descended from the supreme planetary system, known as
Satyaloka, to request Priyavrata to accept the order. Lord Brahma did not
come alone. He came with other great sages like Marici, Atreya and
Vasistha. To convince Priyavrata that it was necessary for him to follow
the Vedic injunctions and accept the responsibility of ruling over the
world, Lord Brahma also brought with him the personified Vedas, his
constant associates.

A significant word in this verse is sva-bhavanat, indicating that Lord
Brahma descended from his own abode. Every demigod has his own
abode. Indra, the King of the demigods, has his own abode, as do Candra,
the lord of the moon planet, and Sirya, the predominating deity of the
sun planet. There are many millions of demigods, and the stars and
planets are their respective homes. This is confirmed in Bhagavad-gita.
Yanti deva-vrata devan: ““Those who worship the demigods go to their
different planetary systems.” Lord Brahma's abode. the highest plan-
etary system, is called Satyaloka or sometimes Brahmaloka. Brahmaloka
usually refers to the spiritual world. The abode of Lord Brahma is
Satyaloka, but because Lord Brahma resides there, it is also sometimes

called Brahmaloka.
TEXT 8
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sa tatra tatra gagana-tala udu-patir iva vimanavalibhir anupatham
amara-parwrdhair abhipijyamanah pathi pathi ca varithasah siddha-
gandharva-sadhya-carana-muni-ganair upagiyamano gandha-
madana-dronim avabhasayann upasasarpa.

sah—he (Lord Brahma); tatra tatra—here and there; gagana-tate —
under the canopy of the sky; udu-patih—the moon; iva—like; vimana-
avalibhih—in their different airplanes; anupatham—along the path;
amara—of the demigods; parivrdhaih—by the leaders; abhipij-
yamanah—being worshiped; pathi pathi—on the way, one after
another; ca—also; varithasah—in groups; siddha—by the residents of
Siddhaloka; gandharva—Dby the residents of Gandharvaloka; sadhya—
by the residents of Sadhyaloka; carana—by the residents of Caranaloka;
muni-ganaih—and by great sages; upagiyamanah—being worshiped;
gandha-madana—of the planet where the Gandhamadana Hill is found;
dronim—the border; avabhasayan—illuminating; upasasarpa—he
approached.

TRANSLATION

As Lord Brahma descended on his carrier, the great swan, all the
residents of the planets named Siddhaloka, Gandharvaloka,
Sadhyaloka and Caranaloka, as well as great sages and demigods
flying in their different airplanes, assembled within the canopy of
the sky to receive Lord Brahma and worship him. As he received
respect and adoration from the residents of the various planets,
Lord Brahma appeared just like the full moon surrounded by il-
luminating stars. Lord Brahma’s great swan then arrived at the
border of Gandhamadana Hill and approached Prince Priyavrata,
who was sitting there.

PURPORT

It appears from this description that there is regular interplanetary
travel between the planets of the demigods. Another significant point is
that there is a planet covered mostly by great mountains, one of which is
Gandhamadana Hill. Three great personalities—Priyavrata, Narada and
Svayambhuva Manu—were sitting on this hill. According to Brahma-
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sarihitd, each universe is filled with different planetary systems, and
every system has a unique opulence. For example, on Siddhaloka, all the
residents are very advanced in the powers of mystic yoga. They can fly
from one planet to another without airplanes or other flying machines.
Similarly, the residents of Gandharvaloka are expert in musical science,
and those on Sadhyaloka are all great saints. The interplanetary system
undoubtedly exists, and residents of different planets may go from one to
another. On this earth, however, we have not invented any machine that
can go directly from one planet to another, although an unsuccessful at-
tempt has been made to go directly to the moon.

TEXT 9
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tatra ha va enam devarsir hamsa-yanena pitaram bhagavantam
hiranya-garbham upalabhamanah sahasaivotthayarhanena saha pita-
putrabhyam avahitarijalir upatasthe.

tatra—there; ha va—certainly; enam—him; deva-rsih—the great
saint Narada; hamsa-yanena—by the swan carrier; pitaram—his
father; bhagavantam—most powerful: hiranya-garbham—Lord
Brahma; upalabhamanah—understanding; sahasa eva—immediately:
uttha@ya—having stood up; arhanena—with paraphernalia for worship:
saha—accompanied; pita-putrabhyam—by Priyavrata and his father.
Svayambhuva Manu; avahita-anjalih—with respect and folded hands:
upatasthe —worshiped.

TRANSLATION

Lord Brahma, the father of Narada Muni, is the supreme person
within this universe. As soon as Narada saw the great swan, he
could understand that Lord Brahma had arrived. Therefore he im-
mediately stood up, along with Svayambhuva Manu and his son
Priyavrata, whom Narada was instructing. Then they folded their
hands and began to worship Lord Brahma with great respect.
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PURPORT

As stated in the previous verse, Lord Brahma was accompanied by
other demigods, but his specific carrier was the great swan. Therefore as
soon as Narada Muni saw the swan, he could understand that his father,
Lord Brahma, who is also known as Hiranyagarbha, was arriving. Thus
he immediately stood up with Svayambhuva Manu and his son
Priyavrata to receive Lord Brahma and offer him respect.

TEXT 10
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bhagavan api bharata tad-upanitarhanah sikta-vakenatitaram udita-
guna-gandavatara-sujayah priyavratam adi-purusas tam sadaya-

hasavaloka iti hovdca.

bhagavan—Lord Brahma: api—moreover; bharata—0O King
Pariksit; tat—by them; upanita—brought forward:; arhanah—
worshipable paraphernalia; sikta—according to Vedic etiquette:
vakena—by language; atitaram—highly; udita—praised: guna-gana—
qualities; avatara—because of the descent; su-jayah—whose glories;
priyavratam—unto Priyavrata; adi-purusah—the original person;
tam—unto him; sa-daya—with compassion; hasa—smiling;
avalokah—whose looking; iti—thus; ha—certainly; uvaca—said.

TRANSLATION

My dear King Pariksit, because Lord Brahma had finally de-
scended from Satyaloka to Bhuloka, Narada Muni, Prince
Priyavrata and Svayambhuva Manu came forward to offer him ob-
jects of worship and to praise him in highly qualified language, ac-
cording to Vedic etiquette. At that time, Lord Brahma, the original
person of this universe, felt compassion for Priyavrata and,
looking upon him with a smiling face, spoke to him as follows.

PURPORT

That Lord Brahma descended from Satyaloka to see Priyavrata indi-
cates that the matter was very serious. Narada Muni had come to advise
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Priyavrata about the value of spiritual life, knowledge, renunciation and
bhakti, and Lord Brahma knew that Narada's instructions were very
impressive. Therefore unless Lord Brahma personally went to
Gandhamadana Hill to request Priyavrata, Lord Brahma knew that
Prince Priyavrata would not accept his father’s order. Brahma’s purpose
was to break Priyavrata’s determination. Therefore Brahma first looked
upon Priyavrata with compassion. His smile and compassionate features
also indicated that although Brahma would request Priyavrata to accept
household life, Priyavrata would not be out of touch with devotional ser-
vice. By the blessings of a Vaisnava, everything is possible. This is de-
scribed in Bhakti-rasamrta-sindhu as krpa-siddhi, or perfection attained
simply by the blessings of a superior person. One usually becomes liber-
ated and perfect by executing the regulative principles set down in the
sastras. Nonetheless, many persons have achieved perfection simply by
the blessings of a spiritual master or superior.

Priyavrata was the grandson of Lord Brahma, and as joking competi-
tion sometimes takes place between grandson and grandfather, in this
case also Priyavrata was determined to remain in meditation, whereas
Brahma was determined that he rule the universe. Thus Lord Brahma’s
affectionate smile and glance meant, “My dear Priyavrata, you have
decided not to accept household life, but I have decided to convince you
that you must accept it.” Actually, Brahma had come to praise Priyavrata
for his high standard of renunciation, austerity, penance and devotion so
that he would not be deviated from devotional service, even though he
would accept household life.

In this verse, one important word is sithta-vakena (by Vedic hymns).
In the Vedas, there is the following prayer to Lord Brahma: hiranya-
garbhah samavartatagre bhutasya jatah patir eka asit. Brahma was
received with the appropriate Vedic hymns, and because he was
welcomed according to the Vedic etiquette, he was very pleased.

TEXT 11
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sri-bhagavan uvaca
nibodha tatedam rtam bravimi
maswyituri devam arhasy aprameyam
vayam bhavas te tata esa maharsir
vahama sarve vivasa yasya distam

§ri-bhagavan uvdca—the supreme person, Lord Brahma, said;
nibodha—kindly hear with attention; tata—my dear son; idam—this;
rtam—true; bravimi—l am speaking; ma—not; asiyitum—to be
jealous of; devam—the Supreme Personality of Godhead: arhasi—you
ought; aprameyam—who is beyond our experimental knowledge;
vayam—we; bhavah—Lord Siva; te—your; tatah—father; esah—this;
maha-rsih—Narada; vahamah—carry out; sarve—all; vivasah—unable
to deviate; yasya—of whom; distam—the order.

TRANSLATION

Lord Brahma, the supreme person within this universe, said: My
dear Priyavrata, kindly hear attentively what I shall say to you. Do
not be jealous of the Supreme Lord, who is beyond our experi-
mental measurements. All of us, including Lord Siva, your father
and the great sage Maharsi Narada, must carry out the order of the
Supreme. We cannot deviate from His order.

PURPORT

Of the twelve great authorities in devotional service, four—Lord
Brahma himself, his son Narada, Svayambhuva Manu and Lord Siva—
were present before Priyavrata. They were accompanied by many other
authoritative sages. Brahma first wanted to impress upon Priyavrata that
although these great personalities are all authorities, they cannot possibly
disobey the orders of the Supreme Personality of Godhead, who is de-
scribed in this verse as deva, which means “‘always glorious.” The
power, glory and potencies of the Supreme Personality of Godhead can
never be diminished. In the [Sopanisad, the Lord is described as apapa-
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viddha, which indicates that He is never affected by anything materially
considered sinful. Similarly, Srimad-Bhagavatam describes the Supreme
Personality of Godhead as being so powerful that nothing we might con-
sider abominable can affect Him. An example sometimes given to explain
the position of the Supreme Lord is that of the sun, which evaporates
urine from the earth but is never affected by contamination. The
Supreme Lord can never be accused of doing anything wrong.

When Lord Brahma went to induce Priyavrata to accept the respon-
sibility for ruling the universe, he did not go whimsically; he was
following the dictations of the Supreme Lord. Indeed, Brahma and other
genuine authorities never do anything without His permission. The
Supreme Lord is situated in everyone’s heart. In the beginning of
Srimad-Bhagavatam it is said, tene brahma hrda ya adi-kavaye: the
Lord dictated Vedic knowledge to Brahma through his heart. The more a
living entity is purified by devotional service, the more he comes in
direct contact with the Supreme Personality of Godhead, as confirmed in

Srimad Bhagavad-gita:

tesamn satata-yuktanam
bhajatar priti-parvakam

dadami buddhi-yogam tam
yena mam upayanti te

“To those who are constantly devoted and worship Me with love, I give
the understanding by which they can come to Me.” (Bg. 10.10) Lord
Brahma, therefore, had not come to Priyavrata by his own whims:
rather, it is understood that he had been ordered to persuade Priyavrata
by the Supreme Personality of Godhead, whose activities cannot be un-
derstood by material senses and who is therefore described herein as
aprameya. Thus Lord Brahma first advised Priyavrata to hear his words
with attention and without envy.

Why one is induced to perform certain acts despite his desire to do
something else is indicated herein. One cannot disobey the orders of the
Supreme Lord, even if one is as powerful as Lord Siva. Lord Brahma.
Manu or the great sage Narada. All these authorities are certainly very
powerful, but they do not have the power to disobey the orders of the
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Supreme Personality of Godhead. Since Lord Brahmia had come to
Priyavrata in accordance with the orders of the Supreme Lord, he first
wanted to dispel any suspicions that he might be acting as Priyavrata’s
enemy. Lord Brahma was following the orders of the Supreme Lord, and
therefore it would be worthwhile for Priyavrata to accept Lord Brahma’s
order, as the Lord desired.

TEXT 12
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na tasya kascit tapasa vidyaya va
na yoga-viryena manisaya va
naivartha-dharmaih paratah svato va
krtarh vihanturi tanu-bhrd vibhayat

na—never; tasya—His; kascit—anyone; tapasa—by austerity;
vidyayd—by education; vd—or; na—never; yoga—by power of mystic
yoga; viryena—by personal strength; manisaya—by intelligence; va—
or; na—never; eva—certainly; artha—by material opulence; dhar-
maih—by the power of religion; paratah—by any external power;
svatah—by personal endeavor; va—or; krtam—the order; vihantum—
to avoid; tanu-bhrt—a living entity who has accepted a material body;
vibhiiydt—is able.

TRANSLATION

One cannot avoid the order of the Supreme Personality of
Godhead, not by the strength of severe austerities, an exalted
Vedic education, or the power of mystic yoga, physical prowess or
intellectual activities. Nor can one use his power of religion, his
material opulence or any other means, either by himself or with
the help of others, to defy the orders of the Supreme Lord. That is
not possible for any living being, from Brahma down to the ant.
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PURPORT

In the Garga Upanisad, Gargamuni says to his wife, etasya va ak-
sarasya prasasane gargi suryd-candramasau vidhrtau tisthatah: “*My
dear Gargi, everything is under the control of the Supreme Personality
of Godhead. Even the sun, the moon and other controllers and demigods
like Lord Brahma and King Indra are all under His control.”™ An ordi-
nary human being or animal who has accepted a material body cannot go
beyond the jurisdiction of the Supreme Personality of Godhead’s control.
A material body includes senses. However, the sense activities of so-
called scientists who try to be free from God’s law or the laws of nature
are useless. This is also confirmed in Bhagavad-gita (7.14). Mama maya
duratyaya: it is impossible to surpass the control of material nature, for
the Supreme Personality of Godhead is working behind it. Sometimes we
are proud of our austerities, penances and mystic yogic powers, but it is
clearly stated herein that one cannot surpass the laws and directions of
the Supreme Personality of Godhead, either by dint of mystic power, a
scientific education, or austerities and penances. It is impossible.

The word manisaya (“‘by intelligence™) is of special significance.
Priyavrata might argue that Lord Brahma was requesting him to accept
family life and the responsibility for ruling a kingdom, although Narada
Muni had advised him not to enter household life and be entangled in
material affairs. Whom to accept would be a puzzle for Priyavrata
because both Lord Brahma and Narada Muni are authorities. Under the
circumstances, the use of the word manisaya is very appropriate, for it
indicates that since both Narada Muni and Lord Brahma are authorized
to give instruction, Priyavrata should neglect neither of them but should
use his intelligence to follow the advice of both. To solve such dilemmas,
Srila Ripa Gosvami has given a very clear conception of intelligence. He
says:

anasaktasya visayan
yatharham upayunjatah

nirbandhah krsna-sambandhe
yuktam vairagyam ucyate

Visayan, material affairs, should be accepted without attachment. and
everything should be dovetailed with the service of the Lord. That is real
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intelligence (manisd). Becoming a family man or king in the material
world is not harmful if one accepts everything for Krsna’s service. That
necessitates clear intelligence. Mayavadi philosophers say, brahma
satyam jagan mithya: this material world is false, and only the Absolute
Truth is real. However, an intelligent devotee in the line of Lord Brahma
and the great sage Narada—or, in other words, in the Brahma-
sampradaya—does not consider this world false. That which is created by
the Supreme Personality of Godhead cannot be false, but using it for en-
joyment is. Everything is meant to be enjoyed by the Supreme Per-
sonality of Godhead, as confirmed in Bhagavad-gita (5.29). Bhoktaram
yajiia-tapasam sarva-loka-mahesvaram: the Supreme Personality of
Godhead is the supreme proprietor and enjoyer, and therefore every-
thing should be dovetailed for His enjoyment and service. Regardless ot
one’s circumstances, favorable or unfavorable, one should use every-
thing to serve the Supreme Lord. That is the perfect way to use one’s
intelligence.

TEXT 13
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bhavaya nasaya ca karma kartum
Sokaya mohaya sada bhayaya

sukhaya duhkhaya ca deha-yogam
avyakta-distarn janatanga dhatte

bhavaya—*for birth; nasaya—for death; ca—also; karma—activity;
kartum—to do; Sokaya—for bereavement; mohaya—for illuson;
sada—always;  bhayaya—for fear; sukhaya—for happiness;
duhkhaya—for distress; ca—also; deha-yogam—connection with a
material body; avyakta—by the Supreme Personality of Godhead: dis-
tam—directed; janata—the living entities; arnga—O Priyavrata;
dhatte—accept.
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TRANSLATION

My dear Priyavrata, by the order of the Supreme Personality of
Godhead, all living entities accept different types of bodies for
birth and death, activity, lamentation, illusion, fear of future
dangers, and happiness and distress.

PURPORT

Every living entity who has come to this material world has come here
for material enjoyment, but according to his own karma, activities, he
must accept a certain type of body given to him by material nature under
the order of the Supreme Personality of Godhead. As stated in
Bhagavad-gita (3.27), prakrteh kriyamanani gunaih karmani sarvasah:
everything is being done by prakrti, material nature, under the direction
of the Supreme Lord. Modern scientists do not know why there are
varieties of bodies in 8,400,000 forms. The fact is that all these bodies
are ordained for the living entities by the Supreme Personality of
Godhead according to the living entities’ desires. He gives the living en-
tities freedom to act as they like, but on the other hand they must accept
a body according to the reactions of their activities. Thus there are
different types of bodies. Some living entities have short durations of
life, whereas others live for fantastic durations. Every one of them,
however, from Brahma down to the ant, acts according to the direction of

the Supreme Personality of Godhead, who is sitting in everyone’s heart.
As confirmed in Bhagavad-gita (15.15):

sarvasya caham hrdi sannivisto
mattah smrtir jianam apohanam ca

“I am seated in everyone’s heart, and from Me come remembrance.
knowledge and forgetfulness.” It is not a fact, however. that the
Supreme Personality of Godhead gives direction to certain living entities
in one way and other living entities in another way. The truth is that
every living entity has a certain desire, and the Supreme Lord gives him
a chance to fulfill it. The best course, therefore, is to surrender unto the
Supreme Personality of Godhead and act according to His desire. One
who does so is liberated.
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yad-vaci tantyam guna-karma-damabhih
sudustarair vatsa vayam swyojitah
sarve vahamo balim iSvaraya

prota nasiva dvi-pade catus-padah

yat—of whom; vaci—in the form of Vedic instruction; tantyam—to a
long rope; guna—of quality; karma—and work; damabhih—by the
ropes; su-dustaraih—very difficult to avoid; vatsa—my dear boy;
vayam—we; su-yojitah—are engaged; sarve—all; vahamah—carry
out; balim—orders to please Him; iSvaraya—unto the Supreme Per-
sonality of Godhead:; protah—being bound; nasi—in the nose; iva—
like; dvi-pade—to the two-legged (driver); catuh-padah—the four-
legged (bulls).

TRANSLATION

My dear boy, all of us are bound by the Vedic injunctions to the
divisions of varnasrama according to our qualities and work. These
divisions are difficult to avoid because they are scientifically ar-
ranged. We must therefore carry out our duties of varnasrama-
dharma, like bulls obliged to move according to the direction of a
driver pulling on ropes knotted to their noses.

PURPORT

In this verse, the words tantyar guna-karma-damabhih are very im-
portant. We each get a body according to our association with the gunas,
the qualities or modes of material nature, and we act accordingly. As
stated in Bhagavad-gitd, the four orders of the social system—namely
brahmana, ksatriya, vaiSya and $iidra— are arranged according to guna
and karma, their qualities and work. There is some controversy about
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this, however, because some say that since one receives a body according
to the guna and karma of his past life, it is one’s birth that determines
his social status. Others say, however, that one’s birth according to the
guna and karma of his past life is not the essential consideration, since
one can change his guna and karma even in this life. Thus they say that
the four divisions of the social order— brahmana, ksatriya, vaisya and
Sitdra— should be arranged according to the guna and karma of this life.
This version is confirmed in Srimad-Bhagavatam by Narada Muni.
While instructing Maharaja Yudhisthira about the symptoms of guna
and karma, Narada Muni said that these symptoms must govern the divi-
sion of society. In other words, if a person born in the family of a
brahmana has the symptoms of a Sidra, he should be designated as a
Sidra. Similarly, if a Sidra has brahminical qualities, he should be desig-
nated a brahmana.

The varnasrama system is scientific. Therefore if we accept the divi-
sions of varna and asrama according to the Vedic instructions, our lives
will be successful. Unless human society is thus divided and arranged, it
cannot be perfect. As stated in the Visnu Purana (3.8.9):

varndasramdcaravata
purusena parah puman

visnur aradhyate pantha
nanyat tat-tosa-karanam

“The Supreme Personality of Godhead, Lord Visnu, is worshiped by the
proper execution of prescribed duties in the system of varna and d@srama.
There is no other way to satisfy the Supreme Personality of Godhead.
One must be situated in the institution of the four varnas and asramas.”
All of human society is meant to worship Lord Visnu. At the present
moment, however, human society does not know that this is the ultimate
goal or perfection of life. Therefore instead of worshiping Lord Visnu,
people have been educated to worship matter. According to the direction
of modern society, men think they can advance in civilization by
manipulating matter to build skyscrapers, big roads, automobiles and so
on. Such a civilization must certainly be called materialistic because its
people do not know the goal of life. The goal of life is to reach Visnu. but
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instead of reaching Visnu, people are bewildered by the external
manifestation of the material energy. Therefore progress in material ad-
vancement is blind, and the leaders of such material advancement are
also blind. They are leading their followers in the wrong way.

It is best, therefore, to accept the injunctions of the Vedas, which are
mentioned in this verse as yad-vdci. In accordance with those injunc-
tions, everyone should find out whether he is a brahmana, ksatriya,
vaiSya or Sidra and should thus be educated accordingly. Then his life
will be successful. Otherwise, all of human society will be confused. If
human society is divided scientifically according to varna and asrama,
and if the Vedic directions are followed, one’s life, regardless of his posi-
tion, will be successful. It is not that brahmanas will be elevated to the
transcendental platform but not the sidras. If the Vedic injunctions are
followed, all of them— brahmanas, ksatriyas, vaisyas and Sidras—will
be elevated to the transcendental platform, and their lives will be suc-
cessful. The injunctions in the Vedas are explicit directions from the
Supreme Personality of Godhead. The example cited in this verse is that
bulls tied by ropes in their nostrils move according to the direction of the
driver. Similarly, if we move according to the instructions of the Vedas,
the perfect paths for our lives will be set. Otherwise, if we do not move in
that way but act according to our whimsical ideas, our lives will be
spoiled by confusion and will end in despair. Actually, because people at
the present moment are not following the instructions of the Vedas, they
are all confused. We must therefore accept this instruction by Lord

Brahma to Priyavrata as the factual scientific direction leading to the
success of life. This is also confirmed in Bhagavad-gita (16.23):

yah sastra-vidhim utsrjya
vartate kama-karatah

na sa siddhim avapnoti
na sukharh na pararm gatim

If we do not live according to the injunctions of the $astras, the Vedas, we
shall never achieve success in life, to say nothing of happiness or eleva-
tion to higher statuses of living.
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isabhisrstarn hy avarundhmahe riga
duhkham sukham va guna-karma-sangat

asthaya tat tad yad ayurikta nathas
caksusmatandha iva niyamanah

iSa-abhisrstam—created or given by the Lord: hi—certainly;
avarundhmahe—we have to accept; anga—my dear Priyavrata;
duhkham—distress; sukham—happiness; va—or; guna-karma—with
quality and work; sarigat—by association; dsthaya—being situated in:
tat tat—that condition; yat—which body: ayurnkta—He gave; nathah—
the Supreme Lord; caksusmati—by a person having eyes; andhah—
blind men; iva—like; niyamanah—being conducted.

TRANSLATION

My dear Priyavrata, according to our association with different
modes of material nature, the Supreme Personality of Godhead
gives us our specific bodies and the happiness and distress we
achieve. One must therefore remain situated as he is and be con-
ducted by the Supreme Personality of Godhead, exactly as a blind
man is led by a person who has eyes with which to see.

PURPORT

By material means, one cannot avoid the happiness and distress
unique to his particular body. There are 8,400,000 bodily forms, each
destined to enjoy and suffer a certain amount of happiness and distress.
This we cannot change, for the happiness and distress are ordained by
the Supreme Personality of Godhead, in accordance with whose decision
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we have received our bodies. Since we cannot avoid the plan of the
Supreme Godhead, we must agree to be directed by Him, just as a blind
man is led by a person who has eyes. Under any circumstances, if we
remain in the condition allotted to us by the Supreme Lord and follow
His instructions, we will become perfect. The main purpose of life is to
follow the instructions of the Supreme Personality of Godhead. It is such
instructions that constitute one’s religion or occupational duty.

In Bhagavad-gita, therefore, Lord Krsna says, sarva-dharman
parityajya mam ekam Saranam vraja: ““Give up all other engagements.
Simply surrender unto Me and follow Me.” (Bg. 18.66) This process of
surrendering by following the instructions of the Supreme Personality of
Godhead is not meant for any particular caste or creed. A brahmana can
surrender, and so can a ksatriya, vaiSya or Sudra. Everyone can adopt
this process. As stated in this verse, caksusmatandha iva niyamandah:
one should follow the Lord the way a blind man follows a person who has
eyes. If we follow the Supreme Personality of Godhead by following the
directions He gives in the Vedas and Bhagavad-gita, our lives will be
successful. The Lord therefore says:

man-mand bhava mad-bhakto
mad-yaji marm namaskuru

mam evaisyasi satyarm te
pratijane priyo ’si me

“Always think of Me, become My devotee, and offer respect and obei-
sances unto Me. Then you will certainly come back home, back to
Godhead. [ promise you this because you are My very dear friend.” (Bg.
18.65) This instruction is meant for everyone—brahmana, ksatriya,
vai§ya or Sidra. If anyone, from any division of life, surrenders to the
Supreme Personality of Godhead and follows His instructions, his life
will be successful.

The previous verse has given the analogy of bulls moving under the
direction of the driver of a bullock cart. The bulls, being completely sur-
rendered to the driver, remain wherever he wants to place them and eat
whatever he wants them to eat. Similarly, being completely surrendered
to the Supreme Personality of Godhead, we should not aspire for happi-
ness, or regret distress; we must be satisfied with the position allotted to
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us by the Lord. We should follow the path of devotional service and not
be dissatisfied with the happiness and distress He has given. People in
the material modes of passion and ignorance generally cannot under-
stand the plan of the Supreme Personality of Godhead with its 8,400,000
forms of life, but the human form affords one the special privilege to un-
derstand this plan, engage in devotional service and elevate oneself to the
highest position of perfection by following the Lord’s instructions. The
entire world is working under the influence of the modes of material
nature, especially ignorance and passion, but if people engage in hearing
and chanting about the glories of the Supreme Lord, their lives can be
successful, and they can be elevated to the highest perfection. In the
Brhan-naradiya Purana, therefore, it is said:

harer nama harer nama
harer namaiva kevalam

kalau nasty eva nasty eva
nasty eva gatir anyathd

““In this age of Kali, there is no other way, no other way. no other way for
spiritual perfection than the holy name, the holy name, the holy name of
the Lord.” Everyone should be given the chance to hear the holy names
of the Supreme Personality of Godhead, for thus one will gradually come
to understand his real position in life and be elevated to the transcenden-
tal position above the mode of goodness. Thus all impediments to his
progress will be cut to pieces. In conclusion, therefore, we must be
satisfied in whatever position we have been put into by the Supreme Per-
sonality of Godhead, and we should try to engage ourselves in His devo-
tional service. Then our lives will be successful.

TEXT 16
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mukto ‘pi tavad bibhryat sva-deham
arabdham asnann abhimana-sinyah
yathanubhitar pratiyata-nidrah
kim tv anya-dehaya gunan na vrrikte

muktah—a liberated person; api—even; tavat—so long; bibhryat—
must maintain; sva-deham—his own body; arabdham—obtained as a
result of past activity; asnan—accepting; abhimana-sinyah—without
erroneous conceptions; yatha—as; anubhiitam—what was perceived;
pratiyata-nidrah—one who has awakened from sleep; kim tu—but;
anya-dehaya—for another material body; gunan—the material
qualities; na—never; vrnkte—enjoys.

TRANSLATION

Even if one is liberated, he nevertheless accepts the body he has
received according to his past karma. Without misconceptions,
however, he regards his enjoyment and suffering due to that
karma the way an awakened person regards a dream he had while
sleeping. He thus remains steadfast and never works to achieve
another material body under the influence of the three modes of
material nature.

PURPORT

The difference between a liberated and conditioned soul is that the
conditioned soul is under the concept of bodily life, whereas a liberated
person knows that he is not the body but a spirit, different from the
body. Priyavrata might have thought that although a conditioned soul is
forced to act according to the laws of nature, why should he, who was far
advanced in spiritual understanding, accept the same kind of bondage
and impediments to spiritual advancement? To answer this doubt, Lord
Brahma informed him that even those who are liberated do not resent ac-
cepting, in the present body, the results of their past activities. While
sleeping, one dreams many unreal things, but when he awakens he dis-
regards them and makes progress in factual life. Similarly, a liberated
person—one who has completely understood that he is not the body but a
spirit soul —disregards past activities performed in ignorance and per-
forms his present activities in such a way that they produce no reactions.
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This is described in Bhagavad-gita (3.9). Yajiarthat karmano 'nyatra
loko ’yarn karma-bandhanah: if one performs activities for the satisfac-
tion of the Supreme Personality, the yajiia-purusa, his work does not
produce reactions, whereas karmis, who act for themselves, are bound by
the reactions of their work. A liberated person, therefore, does not think
about whatever he has ignorantly done in the past; instead, he acts in
such a way that he will not produce another body by fruitive activities.
As clearly mentioned in Bhagavad-gita:

mam ca yo vyabhicarena
bhakti-yogena sevate

sa gunan samatityaitan
brahma-bhiryaya kalpate

“One who engages in full devotional service, who does not fall down in
any circumstance, at once transcends the modes of material nature and
thus comes to the level of Brahman.” (Bg. 14.26) Regardless of what we
have done in our past lives, if we engage ourselves in unalloyed devo-
tional service to the Lord in this life, we will always be situated in the
brahma-bhiita (liberated) state, free from reactions, and will not be
obliged to accept another material body. Tyaktva deham punar janma
naiti mam eti so ‘rjuna (Bg. 4.9). After giving up the body, one who has
acted in that way does not accept another material body, but instead goes
back home, back to Godhead.

TEXT 17
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bhayam pramattasya vanesv api syad
yatah sa aste saha-sat-sapatnah

Jitendriyasyatma-rater budhasya
grhasramah kim nu karoty avadyam
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bhayam—{fear; pramattasya—of one who is bewildered; vanesu—in
forests; api—even; syat—there must be: yatah—because; sah—he (one
who is not self-controlled); aste—is existing; saha—with; sat-sapat-
nah—six co-wives; jita-indriyasya—for one who has already conquered
the senses; atma-rateh—self-satisfied; budhasya—for such a learned
man; grha-asramah—household life; kim—what; nu—indeed; karoti—
can do; avadyam—harm.

TRANSLATION

Even if he goes from forest to forest, one who is not self-
controlled must always fear material bondage because he is living
with six co-wives—the mind and knowledge-acquiring senses.
Even householder life, however, cannot harm a self-satisfied,
learned man who has conquered his senses.

PURPORT

Srila Narottama dasa Thakura has sung, grhe va vanete thike, ‘ha
gaurarnga’ bale dake: whether one is situated in the forest or at home, if
he is engaged in the devotional service of Lord Caitanya, he is a liberated
person. Here this is also repeated. For one who has not controlled his
senses, going to the forest to become a so-called yogi is meaningless.
Because his uncontrolled mind and senses are going with him, he cannot
achieve anything, even by giving up household life and staying in the
forest. Formerly many mercantile men from the up-country of India
used to go to Bengal, and thus there is a familiar saying, “If you go to
Bengal, your fortune will go with you.” Our first concern, therefore.
should be to control the senses, and since the senses cannot be controlled
unless engaged in the devotional service of the Lord, our most important
duty is to engage the senses in devotional service. Hrsikena hrsikesa-
sevanari bhaktir ucyate: bhakti means engagement of the purified senses
in the service of the Lord.

Herein Lord Brahma indicates that instead of going to the forest with
uncontrolled senses, it is better and more secure to engage the senses in
the service of the Lord. Even household life can do no harm to a self-
controlled person acting in this way: it cannot force him into material
bondage. Srila Riipa Gosvami has further enunciated this position:
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iha yasya harer dasye
karmana manasa gira

nikhilasv apy avasthasu
jivan-muktah sa ucyate

“Regardless of one’s circumstances, if one fully engages his activities,
mind and words in the devotional service of the Lord, he should be un-
derstood to be a liberated person.” Srila Bhaktivinoda Thakura was a
responsible officer and a householder, yet his service to the cause of ex-
panding the mission of Lord Caitanya Mahaprabhu is unique. Srila Pra-
bodhananda Sarasvati Thakura says, durdantendriya-kala-sarpa-patali
protkhata-damstrayate. The sense organs are certainly our greatest
enemies, and they are therefore compared to venomous serpents.
However, if a venomous serpent is bereft of its poison fangs, it is no
longer fearful. Similarly, if the senses are engaged in the service of the
Lord, there is no need to fear their activities. The devotees in the Krsna
consciousness movement move within this material world, but because
their senses are fully engaged in the service of the Lord, they are always
aloof from the material world. They are always living in a transcendental
position.

TEXT 18
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yah sat sapatnan vijigisamano
grhesu nirviSya yateta purvam
atyeti durgasrita urjitarin
ksinesu kamarh vicared vipascit

yah—anyone  who;  sat—six;  sapatnan—adversaries:  vi-
Jjigisamanah—desiring to conquer; grhesu—in household life: nir-
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viSya—having entered; yateta—must try; parvam—first; atyeti—con-
quers: durga-asritah—being in a fortified place; arjita-arin—very
strong enemies; ksinesu—decreased; kamam—lusty desires; vicaret—
can go; vipascit—the most experienced, learned.

TRANSLATION

One who is situated in household life and who systematically
conquers his mind and five sense organs is like a king in his
fortress who conquers his powerful enemies. After one has been
trained in household life and his lusty desires have decreased, he
can move anywhere without danger.

PURPORT

The Vedic system of four varnas and four dsramas is very scientific,
and its entire purpose is to enable one to control the senses. Before en-
tering household life (grhastha-asrama). a student is fully trained to
become jitendriya, a conqueror of the senses. Such a mature student is
allowed to become a householder, and because he was first trained in con-
quering his senses, he retires from household life and becomes
vanaprastha as soon as the strong waves of youthful life are past and he
reaches the verge of old age at fifty years or slightly more. Then, after
being further trained, he accepts sannyasa. He is then a fully learned
and renounced person who can move anywhere and everywhere without
fear of being captivated by material desires. The senses are considered
very powerful enemies. As a king in a strong fortress can conquer
powerful enemies, so a householder in grhastha-asrama, household life,
can conquer the lusty desires of youth and be very secure when he takes
vanaprastha and sannydsa.

TEXT 19
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tvari tv abja-nabhanghri-saroja-kosa-
durgasrito nirjita-sat-sapatnah

bhuriksveha bhogan purusatidistan
vimukta-sanigah prakrtih bhajasva

tvam—yourself; tu—then; abja-nabha—of the Supreme Personality
of Godhead, whose navel is like a lotus flower; anghri—feet; saroja—
lotus; kosa—hole; durga—the stronghold; d@sritah—taken shelter of;
nirjita—conquered; sat-sapatnah—the six enemies (the mind and five
senses); bhurnksva—enjoy; iha—in this material world; bhogan—en-
joyable things; purusa—by the Supreme Person: atidistan—extraor-
dinarily ordered; vimukta—liberated; sarigah—from material associ-
ation; prakrtim—constitutional position; bhajasva—enjoy.

TRANSLATION

Lord Brahma continued: My dear Priyavrata, seek shelter inside
the opening in the lotus of the feet of the Lord, whose navel is also
like a lotus. Thus conquer the six sense organs [the mind and
knowledge-acquiring senses|. Accept material enjoyment because
the Lord, extraordinarily, has ordered you to do this. You will thus
always be liberated from material association and be able to carry
out the Lord’s orders in your constitutional position.

PURPORT

There are three kinds of men within this material world. Those who
are trying to enjoy the senses to the utmost are called karmis, above them
are the jianis, who try to conquer the urges of the senses, and above
them are the yogis, who have already conquered the senses. None of
them, however, are situated in a transcendental position. Only devotees.
who belong to none of the above-mentioned groups, are transcendental.

As explained in Bhagavad-gita (14.26):

mar ca yo 'vyabhicarena
bhakti-yogena sevate

sa gunan samatityaitan
brahma-bhiyaya kalpate



38 Srimad-Bhagavatam [Canto 5, Ch. 1

*“One who engages in full devotional service, who does not fall down in
any circumstance, at once transcends the modes of material nature and
thus comes to the level of Brahman.” Lord Brahma herein advises
Priyavrata to remain transcendental in the fortress not of family life but
of the lotus feet of the Lord (abja-ndbhdﬁghri-saroja). When a
bumblebee enters the opening of a lotus flower and drinks its honeys, it is
fully protected by the petals of the lotus. The bee is undisturbed by
sunshine and other external influences. Similarly, one who always seeks
shelter at the lotus feet of the Personality of Godhead is protected from
all dangers. It is therefore said in Srimad- Bhagavatam 10.14.58):

samasrita ye pada-pallava-plavam
mahat-padam punya-yaso murareh

bhavambudhir vatsa-padam param padam
padari padam yad vipadam na tesam

For one who has taken shelter of the lotus feet of the Lord, everything
becomes easier. Indeed, even crossing the great ocean of nescience
(bhavambudhi) is exactly like crossing the hoofprint created by a calf
(vatsa-padam). For such a devotee, there is no question of remaining in
a place where every step is dangerous.

Our actual duty is to carry out the supreme order of the Personality of
Godhead. If we are fixed in our determination to carry out the supreme
order of the Lord, we are always secure, regardless of where we are situ-
ated, whether in hell or in heaven. Herein the words prakrtim bhajasva
are very significant. Prakrtim refers to one’s constitutional position.
Every living entity has the constitutional position of being an eternal ser-
vant of God. Therefore Lord Brahma advised Priyavrata, “Be situated in
your original position as an eternal servant of the Lord. If you carry out
His orders, you will never fall, even in the midst of material enjoyment.”
Material enjoyment achieved by dint of one’s fruitive activities differs
from material enjoyment given by the Supreme Personality of Godhead.
A devotee sometimes appears to be in a very opulent position, but he ac-
cepts that position to follow the orders of the Supreme Personality of
Godhead. Therefore a devotee is never affected by material influences.
The devotees in the Krsna consciousness movement are preaching all
over the world in accordance with the order of Sri Caitanya Mahaprabhu.
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They have to meet many karmis, but by the mercy of Sri Caitanya
Mahaprabhu, they are unaffected by material influences. He has blessed
them, as described in the Caitanya-caritamrta (Madhya 7.129):

kabhu na badhibe tomara visaya-taranga
punarapi ei thanii pabe mora sange

A sincere devotee who engages in the service of Lord Sri Caitanya
Mahaprabhu by preaching His cult all over the world will never be
affected by visaya-tarariga, material influences. On the contrary, in due
course of time he will return to the shelter of the lotus feet of Lord Sri
Caitanya Mahaprabhu and will thus have perpetual association with Him.

TEXT 20
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$ri-Suka uvaca
iti samabhihito maha-bhagavato bhagavatas tri-bhuvana-guror
anusasanam atmano laghutayavanata-sirodharo badham iti sabahu-
manam uvaha.

Sri-Sukah uvaca—Sri Sukadeva Gosvami said; iti—thus:
samabhihitah—completely instructed: maha-bhagavatah—the great
devotee; bhagavatah—of the most powerful Lord Brahma: tri-
bhuvana—of the three worlds; guroh—the spiritual master:
anusasanam—the order; atmanah—of himself: laghutaya—because of
inferiority; avanata—bowed down; Sirodharah—his head: badham—
yes, sir; iti—thus; sa-bahu-manam—with great respect; uvdha—car-
ried out.

TRANSLATION

Sri Sukadeva Gosvami continued: After thus being fully in-
structed by Lord Brahma, who is the spiritual master of the three
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worlds, Priyavrata, his own position being inferior, offered obei-
sances, accepted the order and carried it out with great respect.

PURPORT

Sri Priyavrata was the grandson of Lord Brahma. Therefore according
to social etiquette, his position was inferior. It is the duty of the inferior
to carry out the order of the superior with great respect. Priyavrata
therefore immediately said, “Yes, sir. I shall carry out your order.”
Priyavrata is described as a mahd-bhagavata, a great devotee. The duty
of a great devotee is to carry out the order of the spiritual master, or the
spiritual master of the spiritual master in the parampara system. As de-
scribed in Bhagavad-gita (4.2), evarn parampara praptam: one has to
receive the instructions of the Supreme Lord through the disciplic chain
of spiritual masters. A devotee of the Lord always considers himself a
servant of the servant of the servant of the Lord.

TEXT 21
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bhagavan api manuna yathavad upakalpitapacitih priyavrata-
naradayor avisamam abhisamiksamanayor atmasam avasthanam avarn-
manasam ksayam avyavahrtam pravartayann agamat.

bhagavan—the most powerful Lord Brahma; api—also; manuna—by
Manu; yathavat—as deserved; upakalpita-apacitih—being worshiped;
priyavrata-naradayoh—in the presence of Priyavrata and Narada;
avisamam—without aversion; abhisamiksamanayoh—looking on; at-
masam—just suitable for his position; avasthanam—to his abode; a-
vak-manasam—beyond the description of mind and words; ksayam—
the planet; avyavahrtam—extraordinarily situated; pravartayan—
departing; agamat—returned.

TRANSLATION

Lord Brahma was then worshiped by Manu, who respectfully
satisfied him as well as he could. Priyavrata and Narada also looked
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upon Brahma with no tinges of resentment. Having engaged
Priyavrata in accepting his father’s request, Lord Brahma
returned to his abode, Satyaloka, which is indescribable by the en-

deavor of mundane mind or words.

PURPORT

Manu was certainly very satisfied that Lord Brahma had persuaded his
son Priyavrata to take the responsibility for ruling the world. Priyavrata
and Narada were also very satisfied. Although Brahma had forced
Priyavrata to accept the management of worldly affairs, thus breaking
his vow to remain brahmacdari and completely engage in devotional ser-
vice, Narada and Priyavrata did not look upon Brahma with resentment.
Narada was not at all sorry that he had been frustrated in making
Priyavrata a disciple. Both Priyavrata and Narada were exalted per-
sonalities who knew how to respect Lord Brahma. Therefore instead of
looking upon Brahma with resentment, they very feelingly offered him
their respect. Lord Brahma then returned to his celestial abode, known as
Satyaloka, which is described here as being impeccable and being unap-
proachable by words.

It is stated in this verse that Lord Brahma returned to his residence,
which is as important as his own personality. Lord Brahma is the creator
of this universe and the most exalted personality within it. His lifetime is
described in Bhagavad-gita (8.17). Sahasra-yuga-paryantam ahar yad
brahmano viduh. The total duration of the four yugas is 4,300,000 years,
and when that is multiplied a thousand times, it equals twelve hours in
the life of Brahma. Therefore we cannot factually comprehend even
twelve hours of Brahma’s life, to say nothing of the one hundred years
that constitute his entire lifetime. How, then, can we understand his
abode? The Vedic literatures describe that in Satyaloka there is no birth.
death, old age or disease. In other words, since Satyaloka is situated next
to Brahmaloka, or the Brahman effulgence, it is almost as good as
Vaikunthaloka. Lord Brahma’s abode is practically indescribable from
our present status. Therefore it has been described as avarn-manasa-
gocara, or beyond the description of our words and the imagination of
our minds. The Vedic literatures thus describe the abode of Lord
Brahma: yad vai parardhyam tad uparamesthyar na yatra soko na jara
na mrtyur nartir na codvegah. “In Satyaloka. which is situated many
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millions and billions of years away, there is no lamentation, nor is there
old age, death, anxiety or the influence of enemies.”

TEXT 22
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manur api parenaivar pratisandhita-manorathah surarsi-
varanumatendatmajam akhila-dhara-mandala-sthiti-guptaya asthapya
svayam ati-visama-visaya-visa-jalasayasaya upararama.

manuh—Svayambhuva Manu; api—also; parena—by Lord Brahma;
evam—thus; pratisandhita —executed; manah-rathah—his mental
aspiration; sura-rsi-vara—of the great sage Narada; anumatena—Dby the
permission; atma-jam—his son; akhila—of the entire universe; dhara-
mandala—of planets; sthiti—maintenance; guptaye—for the protec-
tion; asthapya—establishing; svayam—personally; ati-visama—very
dangerous; visaya—material affairs; visa—of poison; jala-asaya—
ocean; asayah—from desires; upararama—got relief.

TRANSLATION

Svayambhuva Manu, with the assistance of Lord Brahma, thus
fulfilled his desires. With the permission of the great sage Narada,
he delivered to his son the governmental responsibility for main-
taining and protecting all the planets of the universe. He thus
achieved relief from the most dangerous, poisonous ocean of
material desires.

PURPORT

Svayambhuva Manu was practically hopeless because such a great per-
sonality as Narada was instructing his son Priyavrata not to accept house-
hold life. Now he was very pleased that Lord Brahma had interfered by
inducing his son to accept the responsibility for ruling the government of
the universe. From Bhagavad-gita we get information that Vaivasvata
Manu was the son of the sun-god and that his son, Maharaja lksvaku,
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ruled this planet earth. Svayambhuva Manu, however, appears to have
been in charge of the entire universe, and he entrusted to his son,
Mahiraja Priyavrata, the responsibility for maintaining and protecting
all the planetary systems. Dhara-mandala means “‘planet.”” This earth,
for instance, is called dhara-mandala. Akhila, however, means “all” or
“universal.” It is therefore difficult to understand where Maharaja
Priyavrata was situated, but from this literature his position certainly ap-
pears greater than that of Vaivasvata Manu, for he was entrusted with all
the planetary systems of the entire universe.

Another significant statement is that Svayambhuva Manu took great
satisfaction from abnegating the responsibility for ruling all the plane-
tary systems of the universe. At present, politicians are very eager to
take charge of the government, and they engage their men in canvassing
from door to door to get votes to win the post of president or a similar ex-
alted office. On the contrary, however, herein we find that King
Priyavrata had to be persuaded by Lord Brahma to accept the post of em-
peror of the entire universe. Similarly, his father, Svayambhuva Manu,
felt relieved to entrust the universal government to Priyavrata. Thus it is
evident that the kings and executive heads of government in the Vedic
age never accepted their positions for sense enjoyment. Such exalted
kings, who were known as rajarsis, ruled only to maintain and protect
the kingdom for the welfare of the citizens. The history of Priyavrata
and Svayambhuva Manu describes how exemplary, responsible monarchs
performed the duties of government with disinterest, keeping them-
selves always aloof from the contamination of material attachment.

Material affairs have herein been compared to an ocean of poison.
They have been described in a similar way by Srila Narottama dasa
Thakura in one of his songs:

samsara-visanale, diva-nisi hiya jvale,
Jjudaite na kainu upaya
“My heart is always burning in the fire of material existence. and I have

made no provisions for getting out of it.”

golokera prema-dhana, hari-nama-sankirtana,
rati na janmila kene taya
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“The only remedy is hari-nama-sarikirtana, the chanting of the Hare
Krsna maha-mantra, which is imported from the spiritual world, Goloka
Vrndavana. How unfortunate I am that I have no attraction for this.”
Manu wanted to seek shelter at the lotus feet of the Lord, and therefore
when his son Priyavrata took charge of his worldly affairs, Manu was
very relieved. That is the system of Vedic civilization. At the end of life,
one must free himself from worldly affairs and completely engage in the
service of the Lord.

The word surarsi-vara-anumatena 1s also significant. Manu entrusted
the government to his son with the permission of the great saint Narada.
This is particularly mentioned because although Narada wanted
Priyavrata to become free from all material affairs, when Priyavrata took
charge of the universe by the request of Lord Brahma and Manu, Narada
was also very pleased.

TEXT 23
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iti ha vava sa jagati-patir isvarecchayadhinivesita-karmadhikaro
’khila-jagad-bandha-dhvamsana-paranubhavasya bhagavata adi-
purusasyanghri-yugalanavarata-dhyananubhavena parirandhita-
kasayasayo "vadato ’pi mana-vardhano mahatam mahitalam anusasasa.

iti—thus; ha vava—indeed; sah—he; jagati-patih—the emperor of
the whole universe; isvara-icchaya—by the order of the Supreme Per-
sonality of Godhead; adhinivesita—completely engaged; karma-
adhikarah—in material affairs; akhila-jagat—of the entire universe;
bandha—bondage; dhvarnsana—destroying; para—transcendental;
anubhavasya—whose influence; bhagavatah—of the Supreme Per-
sonality of Godhead; adi-purusasya—the original person; arighri—on
the lotus feet; yugala—two; anavarata—constant; dhyana-
anubhavena—by meditation; parirandhita—destroyed; kasaya—all the
dirty things; asayah—in his heart; avadatah—completely pure; api—
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although; mana-vardhanah—just to give honor: mahatam—to
superiors; mahitalam—the material world; anusasasa—ruled.

TRANSLATION

Following the order of the Supreme Personality of Godhead,
Maharaja Priyavrata fully engaged in worldly affairs, yet he always
thought of the lotus feet of the Lord, which are the cause of libera-
tion from all material attachment. Although Priyavrata Maharaja
was completely freed from all material contamination, he ruled the
material world just to honor the orders of his superiors.

PURPORT

The words mana-vardhano mahatam (“just to show honor to
superiors”) are very significant. Although Maharaja Priyavrata was
already a liberated person and had no attraction for material things, he
engaged himself fully in governmental affairs just to show respect to
Lord Brahma. Arjuna had also acted in the same way. Arjuna had no
desire to participate in political affairs or the fighting at Kuruksetra, but
when ordered to do so by the Supreme Lord, Krsna, he executed those
duties very nicely. One who always thinks of the lotus feet of the Lord is
certainly above all the contamination of the material world. As stated in

Bhagavad-gita:

yoginam api sarvesar
mad-gatenantaratmana

sraddhavan bhajate yo mam
sa me yuktatamo matah

“Of all yogis, he who always abides in Me with great faith, worshiping
Me in transcendental loving service, is most intimately united with Me in
yoga and is the highest of all.” (Bg. 6.47) Maharaja Priyavrata.
therefore, was a liberated person and was among the highest of yogis, yet
superficially he became the emperor of the universe in accordance with
the order of Lord Brahma. Showing respect to his superior in this way
was another of his extraordinary qualifications. As stated in Srimad-

Bhagavatam 6.17.28):
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narayana-parah sarve
na kutascana bibhyati

svargapavarga-narkesv
api tulyartha-darsinah

A devotee who is actually advanced is not afraid of anything, provided he
has the opportunity to execute the order of the Supreme Personality of
Godhead. This is the proper explanation of why Priyavrata engaged in
worldly affairs although he was a liberated person. Also, only because of
this principle does a maha-bhagavata, who has nothing to do with the
material world, come down to the second platform of devotional service
to preach the glories of the Lord all over the world.

TEXT 24
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atha ca duhitaram prajapater visvakarmana upayeme barhismatim
nama tasyam u ha vava atmajan atma-samana-sila-guna-karma-ripa-
viryodaran dasa bhavayam babhiva kanyam ca yaviyasim drjasvatim
nama.

atha—thereafter; ca—also; duhitaram—the daughter; prajapateh—
of one of the prajapatis entrusted with increasing population; visvakar-
manah—named Visvakarma; upayeme—married; barhismatim—
Barhismati; nama—named; tasyam—in her; u ha—as it is celebrated;
vava—wonderful; atma-jan—sons; atma-samana—exactly equal to
him; $ila—character; guna—quality; karma—activities: riipa—beauty;
virya—prowess; udaran—whose magnanimity; dasa—ten; bhavayam
babhiiva—he begot; kanyam—daughter; ca—also; yaviyasim—the
youngest of all; drjasvatim—Urjasvati; nama—named.

TRANSLATION

Thereafter, Maharaja Priyavrata married Barhismati, the
daughter of the prajapati named Visvakarma. In her he begot ten
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sons equal to him in beauty, character, magnanimity and other
qualities. He also begot a daughter, the youngest of all, named Ur-

jasvati.

PURPORT

Maharaja Priyavrata not only carried out the order of Lord Brahma by
accepting the duties of government, but also married Barhismati, the
daughter of Viévakarma, one of the prajapatis. Since Maharaja
Priyavrata was fully trained in transcendental knowledge, he could have
returned home and conducted the business of government as a
brahmacari. Instead, however, when he returned to household life, he
accepted a wife also. The principle is that when one becomes a grhastha,
he must live perfectly in that order, which means he must live peacefully
with a wife and children. When Caitanya Mahaprabhu’s first wife died,
His mother requested Him to marry for a second time. He was twenty
years old and was going to take sannydsa at the age of twenty-four, yet
by the request of His mother, He married. *“As long as | am in household
life,” He told His mother, “‘I must have a wife, for household life does
not mean staying in a house. Real household life means living in a house
with a wife.”

Three words in this verse are very significant—u ha vava. These
words are used to express wonder. Priyavrata Maharaja had taken a vow
of renunciation, but accepting a wife and begetting children have
nothing to do with the path of renunciation; these are activities on the
path of enjoyment. It was a source of great wonder, therefore, that
Priyavrata Maharaja, who had followed the path of renunciation, had
now accepted the path of enjoyment.

Sometimes we are criticized because although I am a sannyasi, I have
taken part in the marriage ceremonies of my disciples. It must be ex-
plained, however, that since we have started a Krsna conscious society
and since a human society must also have ideal marriages, to correctly es-
tablish an ideal society we must take part in marrying some of its mem-
bers, although we have taken to the path of renunciation. This may be
astonishing to persons who are not very interested in establishing daiva-
varndsrama, the transcendental system of four social orders and four
spiritual orders. Srila Bhaktisiddhanta Sarasvati Thakura. however.
wanted to reestablish daiva-varnasrama. In daiva-varnasrama there
cannot be acknowledgement of social status according to birthright
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because in Bhagavad-gita it is said that the determining considerations
are guna and karma, one’s qualities and work. It is this daiva-var-
nasrama that should be established all over the world to continue a per-
fect society for Krsna consciousness. This may be astonishing to foolish
critics, but it is one of the functions of a Krsna conscious society.

TEXT 25
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agnidhredhmajihva-yajiiabahu-mahavira-hiranyareto-ghrtaprstha-
savana-medhatithi-vitihotra-kavaya iti sarva evagni-namanah.

agnidhra—Agnidhra; idhma-jihva—Idhmajihva; yajia-bahu—
Yajiiabahu; maha-vira—Mahavira; hiranya-retah—Hiranyareta; ghrta-
prstha—Ghrtaprstha; savana—Savana; medha-tithi—Medhatithi; viti-
hotra—Vitihotra; kavayah—and Kavi; iti—thus; sarve—all these;
eva—certainly; agni—of the demigod controlling fire; namanah—
names.

TRANSLATION

The ten sons of Maharaja Priyavrata were named Agnidhra,
Idhmajihva, Yajiiabahu, Mahavira, Hiranyareta, Ghrtaprstha,
Savana, Medhatithi, Vitihotra and Kavi. These are also names of
Agni, the fire-god.

TEXT 26
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etesar kavir mahavirah savana iti traya asann urdhva-retasas ta atma-
vidyayam arbha-bhavad arabhya krta-paricayah paramaharnsyam
evasramam abhajan.
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etesam—of these; kavih—Kavi; mahavirah—Mahavira; savanah—
Savana; iti—thus; trayah—three; asan—were; urdhva-retasah—com-
pletely celibate; te—they; atma-vidyayam—in transcendental
knowledge; arbha-bhavat—from childhood; arabhya—beginning; krta-
paricayah—very well versed; paramahamsyam—of the highest
spiritual perfection of human life; eva—certainly; asramam—the
order; abhajan—executed.

TRANSLATION

Three among these ten—namely Kavi, Mahavira and Savana—
lived in complete celibacy. Thus trained in brahmacari life from
the beginning of childhood, they were very conversant with the
highest perfection, known as the paramaharnsa-asrama.

PURPORT

The word ardhva-retasah in this verse is very significant. Urdhva-
retah refers to one who can control sex life and who instead of wasting
semen by discharging it, can use this most important substance ac-
cumulated in the body to enrich the brain. One who can completely con-
trol sex life is able to work wonderfully with his brain, especially in
remembering. Thus students who simply hear Vedic instructions once
from their teacher could remember them verbatim without needing to
read books, which therefore did not exist in former times.

Another significant word is arbha-bhavat, which means “from very
childhood.” Another meaning is “from being very affectionate to
children.” In other words, paramaharmsa life is dedicated for the benefit
of others. Just as a father sacrifices many things out of affection for his
son, great saintly persons sacrifice all kinds of bodily comforts for the
benefit of human society. In this connection there is a verse concerning
the six Gosvamis:

tyaktva tirnam asesa-mandala-pati-srenim sada tucchavat
bhitva dina-ganesakau karunaya kaupina-kanthasritau

Because of their compassion for the poor fallen souls, the six Gosvamis
gave up their exalted positions as ministers and took vows as mendicants.
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Thus minimizing their bodily wants as far as possible, they each accepted
only a loincloth and a begging bowl. Thus they remained in Vrndavana to
execute the orders of Sri Caitanya Mahaprabhu by compiling and
publishing various Vaisnava literatures.

TEXT 27
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tasminn u ha va upasama-silah paramarsayah sakala-jiva-
nikayavasasya bhagavato vasudevasya bhitanam sarana-bhitasya
§rimac-carandravindavirata-smarandvigalita-parama-bhakti-yoganu-
bhavena paribhavitantar-hrdayadhigate bhagavati sarvesam bhitanam
atma-bhiite pratyag-atmany evatmanas tadatmyam avisesena samiyuh.

tasmin—in that paramaharisa-asrama; u—certainly; ha—so cele-
brated; va—indeed; upasama-silah—in the renounced order of life;
parama-rsayah—the great sages; sakala—all; jiva—of living entities;
nikiya—in total; avasasya—the residence; bhagavatah—of the
Supreme Personality of Godhead; wvdsudevasya—Lord Vasudeva;
bhitanam—of those afraid of material existence; Sarana-bhiitasya—the
one who is the only shelter; srimat—of the Supreme Personality of
Godhead; carana-aravinda—the lotus feet; avirata—constantly;
smarana—remembering; avigalita—completely uncontaminated;
parama—supreme; bhakti-yoga—of mystic devotional service:
anubhavena—by the prowess; paribhavita—purified: antah—within;
hrdaya—the heart; adhigate—perceived: bhagavati—the Supreme Per-
sonality of Godhead; sarvesam—of all; bhitanam—living entities;
atma-bhite—situated within the body: pratyak—directly: atmani—
with the Supreme Supersoul; eva—certainly; dtmanah—of the self:
tadatmyam—qualitative equality; avisesena—without differences:
samiyuh—realized.
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TRANSLATION

Thus situated in the renounced order from the beginning of
their lives, all three of them completely controlled the activities of
their senses and thus became great saints. They concentrated their
minds always upon the lotus feet of the Supreme Personality of
Godhead, who is the resting place of the totality of living entities
and who is therefore celebrated as Vasudeva. Lord Vasudeva is the
only shelter of those who are actually afraid of material existence.
By constantly thinking of His lotus feet, these three sons of
Maharaja Priyavrata became advanced in pure devotional service.
By the prowess of their devotional service, they could directly per-
ceive the Supreme Personality of Godhead, who is situated in
everyone’s heart as the Supersoul, and realize that there was
qualitatively no difference between themselves and Him.

PURPORT

The paramaharisa stage is the topmost position in renounced life. In
sannydsa, the renounced order, there are four stages— kuticaka,
bahidaka, parivrajakacarya and paramahamsa. According to the Vedic
system, when one accepts the renounced order, he stays outside his
village in a cottage, and his necessities, especially his food, are supplied
from home. This is called the kuticaka stage. When a sannydasi advances
further, he no longer accepts anything from home: instead, he collects
his necessities, especially his food, from many places. This system is
called madhukari, which literally means “the profession of the
bumblebees.”” As bumblebees collect honey from many flowers, a little
from each, so a sannydsi should beg from door to door but not accept
very much food from any particular house; he should collect a little bit
from every house. This is called the bahiidaka stage. When a sannyasi is
still more experienced, he travels all over the world to preach the glories
of Lord Vasudeva. He is then known as parivrajakacarya. The sannyasi
reaches the paramaharisa stage when he finishes his preaching work
and sits down in one place, strictly for the sake of advancing in spiritual
life. An actual paramaharisa is one who completely controls his senses
and engages in the unalloyed service of the Lord. Therefore all three of
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these sons of Priyavrata, namely Kavi, Mahavira and Savana, were situ-
ated in the paramaharisa stage from the very beginning. Their senses
could not disturb them, for their senses were completely engaged in
serving the Lord. Therefore the three brothers are described in this
verse as upasama-Silah. Upasama means ‘“‘completely subdued.”
Because they completely subdued their senses, they are understood to
have been great sages and saints.

After subduing their senses, the three brothers concentrated their
minds upon the lotus feet of Vasudeva, Lord Krsna. As stated in
Bhagavad-gita (7.19), vasudevah sarvam iti. The lotus feet of Vasudeva
are everything. Lord Vasudeva is the reservoir of all living entities.
When this cosmic manifestation is dissolved, all living entities enter the
supreme body of the Lord, Garbhodakasayi Visnu, who merges within
the body of Maha-Visnu. Both of these visnu-tattvas are vasudeva-tat-
tvas, and therefore the great sages Kavi, Mahavira and Savana concen-
trated always upon the lotus feet of Lord Vasudeva, Krsna. In this way
they could understand that the Supersoul within the heart is the
Supreme Personality of Godhead, and they could recognize their identity
with Him. The complete description of this realization is that simply by
discharging the unalloyed form of devotional service, one can realize his
self completely. The parama-bhakti-yoga mentioned in this verse means
that a living entity, by dint of unalloyed devotional service, has no other
interest than the service of the Lord, as described in Bhagavad-gita
(vasudevah sarvam iti). By parama-bhakti-yoga, by elevating oneself to
the highest platform of loving service, one can automatically be relieved
from the bodily concept of life and see the Supreme Personality of
Godhead face to face. As confirmed in Brahma-samhita:

premanjana-cchurita-bhakti-vilocanena
santah sadaiva hrdayesu vilokayanti

yam Syamasundaram acintya-guna-svariupar
govindam adi-purusarm tam ahari bhajami

An advanced devotee, who is known as a sat, or saint, can always see
within his heart the Supreme Personality of Godhead, face to face.
Krsna, Syamasundara, expands Himself by His plenary portion, and thus
a devotee can always see Him within his heart.
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TEXT 28
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anyasyam api jayayam trayah putrda asann uttamas tamaso raivata iti
manvantaradhipatayah

anyasyam—other; api—also; jayayam—in the wife; trayah—three;
putrah—sons; asan—there were; uttamah tamasah raivatah—Uttama,
Tamasa and Raivata; iti—thus; manu-antara—of the manvantara
millennium; adhipatayah—rulers.

TRANSLATION

In his other wife, Maharaja Priyavrata begot three sons, named
Uttama, Tamasa and Raivata. All of them later took charge of man-
vantara millenniums.

PURPORT

In every day of Brahma there are fourteen manvantaras. The duration
of one manvantara, the lifespan of one Manu, is seventy-one yugas, and
each yuga is 4,320,000 years. Almost all the Manus selected to rule the
manvantaras came from the family of Maharaja Priyavrata. Three of
them are particularly mentioned herein, namely Uttama, Tamasa and
Raivata.

TEXT 29
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evam upasamayanesu sva-tanayesv atha jagati-patir jagatim
arbudany ekadasa parivatsaranam avyahatakhila-purusa-kara-sara-
sambhrta-dor-danda-yugalapidita-maurvi-guna-stanita-viramita-
dharma-pratipakso barhismatyas canudinam edhamana-pramoda-
prasarana-yausinya-vrida-pramusita-hasavaloka-rucira-ksvely-adibhih
parabhityamana-viveka ivanavabudhyamana iva mahamana bubhuje.

evam—thus; upasama-ayanesu—all well qualified; sva-tanayesu—
his own sons; atha—thereafter: jagati-patih—the master of the
universe; jagatim—the universe; arbudani—arbudas (one arbuda
equals 100,000,000); ekddasa—eleven; parivatsaranam—of years;
avydhata—without being interrupted; akhila—universal; purusa-
kara—prowess; sara—strength; sambhrta—endowed with: doh-dan-
dah—of powerful arms; yugala—by the pair: apidita—being drawn;
maurvi-guna—of the bowstring; stanita—by the loud sound;
viramita—defeated; dharma—religious principles; pratipaksah—those
who are against; barhismatyah—of his wife Barhismati; ca—and;
anudinam—daily; edhamdana—increasing; pramoda—pleasing inter-
course; prasarana—amiability; yausinya—feminine behavior; vrida—
by shyness; pramusita—held back; hasa—laughing: avaloka—
glancing; rucira—pleasing; ksveli-adibhih—by exchanges of loving pro-
pensities; parabhiyamana—being defeated; wvivekah—his true
knowledge; iva—like; anavabudhyamanah—a less intelligent person;
wa—like; maha-manah—the great soul; bubhuje—ruled.

TRANSLATION

After Kavi, Mahavira and Savana were completely trained in the
paramaharisa stage of life, Maharaja Priyavrata ruled the universe
for eleven arbudas of years. Whenever he was determined to fix
his arrow upon his bowstring with his two powerful arms, all op-
ponents of the regulative principles of religious life would flee
from his presence in fear of the unparalleled prowess he displayed
in ruling the universe. He greatly loved his wife Barhismati, and
with the increase of days, their exchange of nuptial love also in-
creased. By her feminine behavior as she dressed herself, walked,
got up, smiled, laughed, and glanced about, Queen Barhismati in-
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creased his energy. Thus although he was a great soul, he appeared
lost in the feminine conduct of his wife. He behaved with her just
like an ordinary man, but actually he was a great soul.

PURPORT

In this verse, the word dharma-pratipaksah (*opponents of religious
principles") refers not to a particular faith, but to varnasrama-dharma,
the division of society, socially and spiritually, into four varnas
(brahmana, ksatriya, vaisya and sudra) and four asramas
(brahmacarya, grhastha, vanaprastha and sannydsa). To maintain
proper social order and help the citizens gradually progress toward the
goal of life—namely spiritual understanding—the principles of var-
nasrama-dharma must be accepted. From this verse, Maharaja
Priyavrata appears to have been so strict in maintaining this institution
of varnasrama-dharma that anyone neglecting it would immediately flee
from his presence as soon as the King warned him by fighting or ad-
ministering light punishment. Indeed, Maharaja Priyavrata would not
have to fight, for simply because of his strong determination, they dared
not disobey the rules and regulations of varnasrama-dharma. It is said
that unless human society is regulated by varnasrama-dharma, it is no
better than a bestial society of cats and dogs. Maharaja Priyavrata,
therefore, strictly maintained varnasrama-dharma by his extraordinary,
unparalleled prowess.

To maintain such a life of strict vigilance, one needs encouragement
from his wife. In the varnasrama-dharma system, certain classes, such
as the brahmanas and sannyasis, do not need encouragement from the
opposite sex. Ksatriyas and grhasthas, however, actually need the en-
couragement of their wives in order to execute their duties. Indeed, a
grhastha or ksatriya cannot properly execute his responsibilities without
the association of his wife. Sri Caitanya Mahaprabhu personally admitted
that a grhastha must live with a wife. Ksatriyas were even allowed to
have many wives to encourage them in discharging the duties of govern-
ment. The association of a good wife is necessary in a life of karma and
political affairs. To execute his duties properly. therefore. Maharaja
Priyavrata took advantage of his good wife Barhismati, who was always
very expert in pleasing her great husband by properly dressing herself.
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smiling, and exhibiting her feminine bodily features. Queen Barhismati
always kept Maharaja Priyavrata very encouraged, and thus he executed
his governmental duty very properly. In this verse iva has twice been
used to indicate that Maharaja Priyavrata acted exactly like a henpecked
husband and thereby seemed to have lost his sense of human respon-
sibility. Actually, however, he was fully conscious of his position as a
spirit soul, although he seemingly behaved like an acquiescent karmi
husband. Maharaja Priyavrata thus ruled the universe for eleven ar-
budas of years. One arbuda consists of 100,000,000 years, and Maharaja

Priyavrata ruled the universe for eleven such arbudas.

TEXT 30
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yavad avabhasayati sura-girim anuparikraman bhagavan adityo
vasudha-talam ardhenaiva pratapaty ardhenavacchadayati tada hi
bhagavad-upasanopacitati-purusa-prabhavas tad anabhinandan
samajavena rathena jyotirmayena rajanim api dinar karisyamiti sapta-
krt vastaranim anuparyakramad dvitiya iva patangah.

yavat—so long; avabhasayati—illuminates; sura-girim—the Sumeru
Hill; anuparikraman—by circumambulating: bhagavan—the most
powerful; adityah—sun-god; vasudha-talam—the lower planetary
system; ardhena—by half; eva—certainly; pratapati—makes dazzling:
ardhena—by half; avacchadayati—covers with darkness; tada—at that
time; hi—certainly; bhagavat-upasana—by worshiping the Supreme
Personality of Godhead; upacita—by satisfying Him perfectly: ati-
purusa—superhuman; prabhavah—influence; tat—that; anabhinan-
dan—without appreciating; samajavena—by equally powerful;
rathena—on a chariot; jyotih-mayena—dazzling; rajanim—night;
api—also; dinam—day; karisyami—I shall make it; iti—thus; sapta-
krt—seven times; vastaranim—exactly following the orbit of the sun;
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anuparyakramat—circumambulated; dvitiyah—second; iva—like;
patarngah—sun.

TRANSLATION

While so excellently ruling the universe, King Priyavrata once
became dissatisfied with the circumambulation of the most power-
ful sun-god. Encircling Sumeru Hill on his chariot, the sun-god il-
luminates all the surrounding planetary systems. However, when
the sun is on the northern side of the hill, the south receives less
light, and when the sun is in the south, the north receives less.
King Priyavrata disliked this situation and therefore decided to
make daylight in the part of the universe where there was night.
He followed the orbit of the sun-god on a brilliant chariot and thus
fulfilled his desire. He could perform such wonderful activities
because of the power he had achieved by worshiping the Supreme
Personality of Godhead.

PURPORT

There is a Bengali saying which describes that someone is so powerful
that he can make the night day and the day night. That saying is current
because of the prowess of Priyavrata. His activities demonstrate how
powerful he became by worshiping the Supreme Personality of Godhead.
Lord Krsna is known as Yoge$vara, the master of all mystic powers. In
Bhagavad-gita (18.78) it is said wherever there is the master of all
mystic powers (yatra yogesvarah krsnah), victory, fortune and all other
opulences are present. Devotional service is so powerful. When a devotee
achieves what he wants to accomplish, it is not by his own mystic power
but by the grace of the master of mystic power, Lord Krsna: by His
grace, a devotee can accomplish wonderful things unimaginable even to
the most powerful scientist.

From the description in this verse, it appears that the sun moves. Ac-
cording to modern astronomers, the sun is fixed in one place. surrounded
by the solar system, but here we find that the sun is not stationary: it is
rotating in a prescribed orbit. This fact is corroborated by Brahma-
sarhita (5.52). Yasydjiiaya bhramati sambhrta-kala-cakrah: the sun is
rotating in its fixed orbit in accordance with the order of the Supreme

Personality of Godhead. According to Jyotir Veda, the science of
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astronomy in the Vedic literature, the sun moves for six months on the
northern side of the Sumeru Hill and for six months on the southern
side. We have practical experience on this planet that when there is sum-
mer in the north there is winter in the south and vice versa. Modern
materialistic scientists sometimes present themselves as knowing all the
ingredients of the sun, yet they are unable to offer a second sun like
Maharaja Priyavrata’s.

Although Maharaja Priyavrata devised a very powerful chariot as
brilliant as the sun, he had no desire to compete with the sun-god, for a
Vaisnava never wants to supersede another Vaisnava. His purpose was to
give abundant benefits in material existence. Srila Viévanatha Cakravarti
Thakura remarks that in the months of April and May the rays of
Maharaja Priyavrata’s brilliant sun were as pleasing as the rays of the
imoon, and in October and November, both morning and evening, that
sun provided more warmth than the sunshine. In short, Maharaja
Priyavrata was extremely powerful, and his actions extended his power
in all directions.

TEXT 31
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ye va u ha tad-ratha-carana-nemi-krta-parikhatdas te sapta sindhava
asan yata eva krtah sapta bhuvo dvipah.

ye—that; va u ha—certainly; tat-ratha—of his chariot; carana—of
the wheels; nemi—by the rims; krta—made; parikhatah—trenches:
te—those; sapta—seven; sindhavah—oceans; asan—became; yatah—
because of which; eva—certainly; krtah—were made; sapta—seven;

bhuvah—of the Bha-mandala; dvipah—islands.

TRANSLATION

When Priyavrata drove his chariot behind the sun, the rims of
his chariot wheels created impressions that later became seven
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oceans, dividing the planetary system known as Bhi-mandala into
seven islands.

PURPORT

Sometimes the planets in outer space are called islands. We have ex-
perience of various types of islands in the ocean, and similarly the
various planets, divided into fourteen lokas, are islands in the ocean of
space. As Priyavrata drove his chariot behind the sun, he created seven
different types of oceans and planetary systems, which altogether are
known as Bhi-mandala, or Bhaloka. In the Gayatri mantra, we chant,
o bhir bhuvah svah tat savitur varenyam. Above the Bhuloka plane-
tary system is Bhuvarloka, and above that is Svargaloka, the heavenly
planetary system. All these planetary systems are controlled by Savita,
the sun-god. By chanting the Gayatri mantra just after rising early in the
morning, one worships the sun-god.

TEXT 32
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Jjambii-plaksa-salmali-kusa-kraunica-saka-puskara-sarjias tesarm
parimanam pirvasmat pirvasmad uttara uttaro yatha-sankhyam dvi-
guna-manena bahih samantata upaklptah.

jambi—Jambi; plaksa—Plaksa; salmali—Salmali:  kusa—Kusa:
kraunca—Krauiica; saka—Saka; puskara—Puskara; sariyjiiah—known
as: tesam—of them; parimanam—measurement: pirvasmat pir-
vasmat—from the former; uttarah uttarah—the following: yatha—ac-
cording to; sankhyam—number; dvi-guna—twice as much: manena—
with a measure; bahih—outside; samantatah—all around; upaklptah—
produced.

TRANSLATION

The names of the islands are Jambu, Plaksa, sﬁlmali, Kusa,
Krauiica, Saka and Puskara. Each island is twice as large as the one
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preceding it, and each is surrounded by a liquid substance, beyond
which is the next island.

PURPORT

The ocean in each planetary system has a different type of liquid. How
they are situated is explained in the next verse.

TEXT 33
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ksarodeksu-rasoda-suroda-ghrtoda-ksiroda-dadhi-mandoda-suddhodah
sapta jaladhayah sapta dvipa-parikha ivabhyantara-dvipa-samana
ekaikaSyena yathanupurvarh saptasv api bahir dvipesu prthak parita
upakalpitas tesu jambv-adisu barhismati-patir anuvratanatmajan
agnidhredhmajihva-yajiiabahu-hiranyareto ghrtaprstha-medhatithi-
vitthotra-sarjiian  yatha-sarikhyenaikaikasminn ekam evadhi-patim
vidadhe.

ksara—salt; uda—water: iksu-rasa—the liquid extract from sugar-
cane; uda—water; sura—liquor; uda—water; ghrta—clarified butter;
uda—water; ksira—milk; uda—water; dadhi-manda—emulsified
yogurt; uda—water; suddha-udah—and drinking water; sapta—seven;
jala-dhayah—oceans; sapta—seven; dvipa—islands; parikhah—
trenches; iva—like; abhyantara—internal; dvipa—islands; samanah—
equal to; eka-ekaSyena—one after another; yatha-anupirvam—in
chronological order; saptasu—seven; api—although: bahih—outside;
dvipesu—in islands; prthak—separate: paritah—all around:
upakalpitah—situated; tesu—within them: jambi-adisu—beginning
with Jamba: barhismati—of Barhismati; patih—the husband;
anuvratin—who were actually followers of the father’s principles;
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atma-jan—sons;  agnidhra-idhmajihva-yajiabahu-hiranyaretah-
ghrtaprstha-medhatithi-vitihotra-samjiian—named  Agnidhra, Idhma-
jihva, Yajiabahu, Hiranyareta, Ghrtaprstha, Medhatithi and Vitihotra;
yatha-sarikhyena—Dby the same number; eka-ekasmin—in each island;
ekam—one; eva—certainly; adhi-patim—king; vidadhe—he made.

TRANSLATION

The seven oceans respectively contain salt water, sugarcane
juice, liquor, clarified butter, milk, emulsified yogurt, and sweet
drinking water. All the islands are completely surrounded by these
oceans, and each ocean is equal in breadth to the island it sur-
rounds. Maharaja Priyavrata, the husband of Queen Barhismati,
gave sovereignty over these islands to his respective sons, namely
Agnidhra, Idhmajihva, Yajfiabahu, Hiranyareta, Ghrtaprstha,
Medhatithi and Vitihotra. Thus they all became kings by the order
of their father.

PURPORT

It is to be understood that all the dvipas, or islands, are surrounded by
different types of oceans, and it is said herein that the breadth of each
ocean is the same as that of the island it surrounds. The length of the
oceans, howe\_/er, cannot equal the length of the islands. According to
Viraraghava Acarya, the breadth of the first island is 100,000 yojanas.
One yojana equals eight miles, and therefore the breadth of the first is-
land is calculated to be 800,000 miles. The water surrounding it must
have the same breadth, but its length must be different.

TEXT 34
i AoEd I ASSTEnAEE QI AW
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duhitaram corjasvatim namosanase prayacchad yasyam asid devayani
nama kavya-sutd.

duhitaram—the daughter; ca—also: arjasvatim—Urjasvati: nama—
named; uSanase—unto the great sage USana (Sukrdcarya): prayac-
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chat—he gave: yasydm—unto whom; dsit—there was; devayani—
Devayani; ndma—named; kavya-sutd—the daughter of Sukracarya.

TRANSLATION
King Priyavrata then gave his daughter, Urjasvati, in marriage
to Sukracarya, who begot in her a daughter named Devayani.

TEXT 35
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naivar-vidhah purusa-kara urukramasya
pumsam tad-anghri-rajasa jita-sad-gunanam

citrarh vidira-vigatah sakrd adadita
yan-namadheyam adhuna sa jahati bandham

na—not: evam-vidhah—like that: purusa-karah—personal in-
fluence: uru-kramasya—of the Supreme Personality of Godhead: pum-
sam—of the devotees; tat-arighri—of His lotus feet; rajasa—by the
dust; jita-sat-gunanam—who have conquered the influence of the six
kinds of material whips; citram—wonderful: vidira-vigatah—the fifth-
grade person, or the untouchable: sakrt—only once: adadita—if he ut-
ters; yat—whose; namadheyam—holy name; adhund—immediately:
sah—he; jahati—gives up; bandham—material bondage.

TRANSLATION

My dear King, a devotee who has taken shelter of the dust from
the lotus feet of the Lord can transcend the influence of the six
material whips—namely hunger, thirst, lamentation, illusion, old
age and death—and he can conquer the mind and five senses.
However, this is not very wonderful for a pure devotee of the Lord
because even a person beyond the jurisdiction of the four castes—
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in other words, an untouchable —is immediately relieved of bon-
dage to material existence if he utters the holy name of the Lord
even once.

PURPORT

Sukadeva Gosvami was speaking to Maharaja Pariksit about the ac-
tivities of King Priyavrata, and since the King might have had doubts
about these wonderful, uncommon activities, Sukadeva Gosvami
reassured him. “My dear King,” he said, “*don’t be doubtful about the
wonderful activities of Priyavrata. For a devotee of the Supreme Per-
sonality of Godhead, everything is possible because the Lord is also
known as Urukrama.” Urukrama is a name for Lord Vamanadeva, who
performed the wonderful act of occupying the three worlds with three
footsteps. Lord Vamanadeva requested three paces of land from Mahara-
ja Bali, and when Maharaja Bali agreed to grant them, the Lord im-
mediately covered the entire world with two footsteps, and for His third
step He placed His foot upon Bali Maharaja’s head. Sri Jayadeva Gosvami
says:

chalayasi vikramane balim adbhuta-vamana
pada-nakha-nira-janita-jana-pavana
kesava dhrta-vamana-ripa jaya jagadisa hare

“All glories to Lord Kesava, who assumed the form of a dwarf. O Lord of
the universe, who takes away everything inauspicious for the devotees!
O wonderful Vamanadeva! You tricked the great demon Bali Maharaja by
Your steps. The water that touched the nails of Your lotus feet when You
pierced through the covering of the universe purifies all living entities in
the form of the River Ganges.”

Since the Supreme Lord is all-powerful, He can do things that seem
wonderful for a common man. Similarly, a devotee who has taken shelter
at the lotus feet of the Lord can also do wonderful things. unimaginable
to a common man, by the grace of the dust of those lotus feet. Caitanya
Mahaprabhu therefore teaches us to take shelter of the Lord’s lotus feet:

ayi nanda-tanuja kinkaram
patitarn marh visame bhavarmbudhau
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krpaya tava pada-parikaja-
sthita-dhili-sadrsam vicintaya

0 son of Nanda Maharaja, I am Your eternal servant, yet somehow or
other I have fallen into the ocean of birth and death. Please pick me up
from this ocean of death and place me as one of the atoms of Your lotus
feet.” Lord Caitanya teaches us to come in touch with the dust of the
Lord’s lotus feet, for then there will undoubtedly be all success.

Because of the material body, every living entity in material existence
is always disturbed by sad-guna, six whips —hunger, thirst, lamentation,
illusion, invalidity and death. Furthermore, another sad-guna are the
mind and five sense organs. Not to speak of a sanctified devotee, even a
candala, an outcaste, who is untouchable, is immediately freed from
material bondage if he utters the holy name of the Lord even once. Some-
times caste brahmanas argue that unless one changes his body he cannot
be accepted as a brahmana, for since the present body is obtained as a
result of past actions, one who has in the past acted as a brahmana takes
birth in a brahmana family. Therefore, they contend, without such a
brahminical body, one cannot be accepted as a brahmana. Herein it is
said, however, that even vidira-vigata, a candala—a hfth-class un-
touchable—is freed if he utters the holy name even once. Being freed
means that he immediately changes his body. Sanatana Gosvami confirms
this:

yatha kdrncanatam yati
kamsyam rasa-vidhanatah

tatha diksa-vidhanena
dvijatvar jayate nrnam

When a person, even though a candala, is initiated by a pure devotee
into chanting the holy name of the Lord, his body changes as he follows
the instructions of the spiritual master. Although one cannot see how his
body has changed, we must accept, on the grounds of the authoritative
statements of the Sastras, that he changes his body. This is to be under-
stood without arguments. This verse clearly says, sa jahati bandham:
“He gives up his material bondage.” The body is a symbolic representa-
tion of material bondage according to one’s karma. Although sometimes



Text 36] The Activities of Maharaja Priyavrata 65

we cannot see the gross body changing, chanting the holy name of the
Supreme Lord immediately changes the subtle body, and because the
subtle body changes, the living entity is immediately freed from material
bondage. After all, changes of the gross body are conducted by the subtle
body. After the destruction of the gross body, the subtle body takes the
living entity from his present gross body to another. In the subtle body,
the mind is predominant, and therefore if one’s mind is always absorbed
in remembering the activities or the lotus feet of the Lord, he is to be un-
derstood to have already changed his present body and become purified.
Therefore it is irrefutable that a candala, or any fallen or lowborn
person, can become a brahmana simply by the method of bona fide
initiation.

TEXT 36
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sa evam aparimita-bala-parakrama ekada tu devarsi-
carazuinuéayandnu-patita-guna-visarga-samsargendnirvrtam
watmanam manyamana atma-nirveda idam aha.

sah—he (Mahéréja Priyavrata): evam—thus: aparimita—un-
paralleled; bala—strength; parakramah—whose influence; ekada—
once upon a time; tu—then; deva-rsi—of the great saint Narada:
carana-anuSayana—surrendering unto the lotus feet: anu—thereafter:
patita—fallen down; guna-visarga—with material affairs (created by
the three material modes of nature): samsargena—by connection:
anirvrtam —not satisfied; iva—like; datmanam—himself:
manyamanah—thinking like that; atma—self: nirvedah—possessing
renunciation; idam—this; @dha—said.

TRANSLATION

While enjoying his material opulences with full strength and in-
fluence, Maharaja Priyavrata once began to consider that although
he had fully surrendered to the great saint Narada and was actually
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on the path of Krsna consciousness, he had somehow become again
entangled in material activities. Thus his mind now became rest-
less, and he began to speak in a spirit of renunciation.

PURPORT
In Srimad-Bhdgavatam (1.5.17) it is said:

tyaktva sva-dharmam caranambujari harer
bhajann apakvo ’tha patet tato yadi

yatra kva vabhadram abhid amusya kim
ko vartha apto ’bhajatam sva-dharmatah

*“One who has forsaken his material occupations to engage in the devo-
tional service of the Lord may sometimes fall down while in an immature
stage, yet there is no danger of his being unsuccessful. On the other
hand, a nondevotee, though fully engaged in occupational duties, does
not gain anything.”” If one somehow or other comes to the shelter of a
great Vaisnava, takes to Krsna consciousness because of sentiment or
realization, but in course of time falls down because of immature under-
standing, he is not actually fallen, for his having engaged in Krsna con-
sciousness is a permanent asset. If one falls down, therefore, his progress
might be checked for a certain time, but it will again become manifest at
an opportune moment. Although Priyavrata Maharaja was serving ac-
cording to the instructions of Narada Muni meant for going back home,
back to Godhead, he returned to material affairs at the request of his
father. In due course of time, however, his consciousness for serving
Krsna reawakened by the grace of his spiritual master, Narada.

As stated in Bhagavad-gita (6.41), Sucinam $rimatar gehe yoga-
bhrasto ‘bhijayate. One who falls down from the process of bhakti-yoga
is again offered the opulence of the demigods, and after enjoying such
material opulence, he is given a chance to take birth in a noble family of
a pure brahmana, or in a rich family, to be given the chance to revive his
Krsna consciousness. This actually happened in the life of Priyavrata; he
is a most glorious example of this truth. In due course of time, he no
longer wanted to enjoy his material opulences and his wife, kingdom and
sons; instead, he wanted to renounce them all. Therefore, after having
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described the material opulences of Maharaja Priyavrata, Sukadeva
Gosvami, in this verse, describes his tendency for renunciation.

The words devarsi-carananusayana indicate that Maharaja
Priyavrata, having fully surrendered to the great sage Devarsi Narada,
was strictly following all the devotional processes and regulative prin-
ciples under his direction. In regard to strictly following the regulative
principles, Srila Viévanatha Cakravarti Thakura says; dandavat-pra-
namds tan anupatitah. By immediately offering obeisances (dandavat)
unto the spiritual master and by strictly following his directions, the stu-
dent becomes advanced. Maharaja Priyavrata was doing all these things
regularly.

As long as one is in the material world, he has to be under the in-
fluence of the modes of material nature (guna-visarga). It is not that
Maharaja Priyavrata was freed from material influence because he
possessed all material opulences. In this material world, both the very
poor man and the very rich man are under material influences, for both
wealth and poverty are creations of the modes of material nature. As
stated in Bhagavad-gita (3.27), prakrteh kriyamanani gunaih karmani
sarvasah. According to the modes of material nature we acquire, the
material nature gives us facility for material enjoyment.

TEXT 37
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aho asadhv anusthitari yad abhinivesito "ham indriyair avidya-racita-
visama-visayandha-kipe tad alam alam amusya vanitaya vinoda-
mrgam mam dhig dhig iti garhayam cakara.

aho—alas; asadhu—not good; anusthitam—executed: yat—because:
abhinivesitah—being completely absorbed; aham—I: indriyaih—for
sense gratification: avidyd—by nescience; racita—made: visama—
causing distress; visaya—sense gratification: andha-kipe—in the dark
well; tat—that: alam—insignificant: alam—of no importance:
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amusyah—of that; vanitayah—wife; vinoda-mrgam—just like a
dancing monkey; mam—unto me: dhik—all condemnation; dhik—all
condemnation; iti—thus; garhayam—criticism; cakara—he did.

TRANSLATION

The King thus began criticizing himself: Alas, how condemned I
have become because of my sense gratification! I have now fallen
into material enjoyment, which is exactly like a covered well. 1
have had enough! I am not going to enjoy any more. Just see how I
have become like a dancing monkey in the hands of my wife.
Because of this, I am condemned.

PURPORT

How condemned is the advancement of material knowledge can be un-
derstood from the behavior of Maharaja Priyavrata. He performed such
wonderful acts as creating another sun, which shined during the night,
and creating a chariot so great that its wheels formed vast oceans. These
activities are so great that modern scientists cannot even imagine how
such things can be done. Maharaja Priyavrata acted very wonderfully in
the material field of activities, but because he was dealing in sense
gratification—ruling his kingdom and dancing to the indications of his
beautiful wife—he personally condemned himself. When we think about
this example of Maharaja Priyavrata, we can just consider how degraded
is the modern civilization of materialistic advancement. Modern so-called
scientists and other materialists are very satisfied because they can con-
struct great bridges, roads and machines, but such activities are nothing
comparable to those of Maharaja Priyavrata. If Maharaja Priyavrata
could condemn himself in spite of his wonderful activities, how con-
demned we are in our so-called advancement of material civilization. We
can conclude that such advancement has nothing to do with the problems
of the living entity entangled within this material world. Unfortunately,
modern man does not understand his entanglement and how condemned
he is, nor does he know what kind of body he is going to have in the next
life. From a spiritual point of view, a great kingdom, beautiful wife and
wonderful material activities are all impediments to spiritual advance-
ment. Maharaja Priyavrata had served the great sage Narada sincerely.
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Therefore even though he had accepted material opulences, he could not
be deviated from his own task. He again became Krsna conscious. As

confirmed in Bhagavad-gita:

nehabhikrama-naso ’sti
pratyavayo na vidyate

svalpam apy asya dharmasya
trayate mahato bhayat

“In devotional service there is no loss or diminution, and even a small
service rendered in devotional life is sufficient to save one from the
greatest danger.” (Bg. 2.40) Such renunciation as Maharaja Priyavrata’s
is possible only by the grace of the Supreme Personality of Godhead.
Generally when people are powerful or when they have a beautiful wife,
a beautiful home and material popularity, they become more and more
entangled. Priyavrata Maharaja, however, having been completely
trained by the great sage Narada, revived his Krsna consciousness in
spite of all impediments.

TEXT 38
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para-devatd-prasadadhigatatma-pratyavamarsenanupravrttebhyah
putrebhya imam yatha-dayar vibhajya bhukta-bhogam ca mahisim
mrtakam iva saha maha-vibhitim apahaya svayam nihita-nirvedo hrdi
grhita-hari-viharanubhavo bhagavato naradasya padavim punar
evanusasara.

para-devata—of the Supreme Personality of Godhead: prasada—by
the mercy; adhigata—obtained; atma-pratyavamarsena—by self-
realization; anupravrttebhyah—who exactly follow his path:
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putrebhyah—unto his sons: imam—this earth; yatha-dayam—exactly
according to the inheritance; vibhajya—dividing: bhukta-bhogam—
whom he enjoyed in so many ways; ca—also; mahisim—the Queen;
mrtakam iva—exactly like a dead body; saha—with; maha-vibhiitim—
great opulence; apahdya—giving up; svayam—himself; nihita—per-
fectly taken to; nirvedah—renunciation; hrdi—in the heart; grhita—ac-
cepted: hari—of the Supreme Personality of Godhead; vihara—
pastimes; anubhdvah—in such an attitude; bhagavatah—of the great
saintly person; naradasya—of Saint Narada; padavim—position;
punah—again; eva—certainly; anusasara—began to follow.

TRANSLATION

By the grace of the Supreme Personality of Godhead, Maharaja
Priyavrata reawakened to his senses. He divided all his earthly
possessions among his obedient sons. He gave up everything, in-
cluding his wife, with whom he had enjoyed so much sense
gratification, and his great and opulent kingdom, and he com-
pletely renounced all attachment. His heart, having been cleansed,
became a place of pastimes for the Supreme Personality of
Godhead. Thus he was able to return to the path of Krsna con-
sciousness, spiritual life, and resume the position he had attained
by the grace of the great saint Narada.

PURPORT

As enunciated by Sri Caitanya Mahaprabhu in His Siksastaka, ceto-
darpana-marjanam bhava-mahadavagni-nirvapanam: as soon as one’s
heart is cleansed, the blazing fire of material existence is immediately ex-
tinguished. Our hearts are meant for the pastimes of the Supreme Per-
sonality of Godhead. This means that one should be fully Krsna con-
scious, thinking of Krsna, as He Himself advises (man-mana bhava
mad-bhakto mad-yaji mam namaskuru). This should be our only busi-
ness. One whose heart is not clean cannot think of the transcendental
pastimes of the Supreme Lord, but if one can once again place the
Supreme Personality of Godhead in his heart, he very easily becomes
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qualified to renounce material attachment. Mayavadi philosophers, yogis
and jAdnis try to give up this material world simply by saying, brahma
satyam jagan mithya: “This world is false. There is no use of it. Let us
take to Brahman.” Such theoretical knowledge will not help us. If we
believe that Brahman is the real truth, we have to place within our hearts
the lotus feet of Sri Krsna, as Maharaja Ambarisa did (sa vai manah
krsna-padaravindayoh). One has to fix the lotus feet of the Lord within
his heart. Then he gets the strength to be freed from material
entanglement.

Maharaja Priyavrata was able to give up his opulent kingdom, and he
also gave up the association of his beautiful wife as if she were a dead
body. However beautiful one’s wife and however attractive her bodily
features, one is no longer interested in her when her body is dead. We
praise a beautiful woman for her body, but that same body, when bereft
of a spirit soul, is no longer interesting to any lusty man. Maharaja
Priyavrata was so strong, by the grace of the Lord, that even though his
beautiful wife was alive, he could give up her association exactly like one

who is forced to give up the association of a dead wife. Sri Caitanya
Mahaprabhu said:

na dhanam na janam na sundarim
kavitarh va jagadisa kamaye
mama janmani janmanisvare

bhavatad bhaktir ahaituki tvayi

*“0 almighty Lord, I have no desire to accumulate wealth, nor do I desire
beautiful women, nor do I want any number of followers. I only want
Your causeless devotional service birth after birth.” For one who desires
to advance in spiritual life, attachment to material opulence and attach-
ment to a beautiful wife are two great impediments. Such attachments
are condemned even more than suicide. Therefore anyone desiring to
cross beyond material nescience must, by the grace of Krsna, be freed
from attachment to women and money. When Maharaja Priyavrata
became completely free from these attachments. he could again
peacefully follow the principles instructed by the great sage Narada.
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TEXT 39
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tasya ha va ete slokah—
priyavrata-krtamm karma
ko nu kuryad vinesvaram
yo nemi-nimnair akaroc
chayam ghnan sapta varidhin

tasya—his; ha va—certainly; ete—all these; slokah—verses;
priyavrata—by King Priyavrata; krtam—done; karma—activities;
kah—who; nu—then; kuryat—can execute; vina—without; isvaram—
the Supreme Personality of Godhead; yah—one who; nemi—of the rim
of the wheels of his chariot; nimnaih—by the depressions; akarot—
made;  chayam—darkness; ghnan—dissipating;  sapta—seven;
varidhin—oceans.

TRANSLATION

There are many famous verses regarding Maharaja Priyavrata’s
activities:

““No one but the Supreme Personality of Godhead could do what
Maharaja Priyavrata has done. Maharaja Priyavrata dissipated the
darkness of night, and with the rims of his great chariot, he exca-
vated seven oceans.”’

PURPORT

There are many excellent verses, famous all over the world, con-
cerning the activities of Maharaja Priyavrata. He is so celebrated that his
activities are compared to those of the Supreme Personality of Godhead.
Sometimes a sincere servant and devotee of the Lord is also called
bhagavan. Sri Narada is called bhagavan, and Lord Siva and Vyasadeva
are also sometimes called bhagavan. This designation, bhagavan, is
sometimes conferred upon a pure devotee by the grace of the Lord so that
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he will be very highly esteemed. Maharaja Priyavrata was such a devo-
tee.

TEXT 40
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bhii-samsthanam krtam yena
sarid-giri-vanadibhih

sima ca bhiita-nirvrtyai
dvipe dvipe vibhagasah

bhii-samsthanam—the situation of the earth; krtam—done; yena—
by whom; sarit—by rivers; giri—by hills and mountains: wvana-
adibhih—by forests and so on; sima—boundaries; ca—also; bhiita—of
different nations; nirvrtyai—to stop fighting; dvipe dvipe—on the
various islands; vibhagasah—separately.

TRANSLATION

“To stop the quarreling among different peoples, Maharaja
Priyavrata marked boundaries at rivers and at the edges of moun-
tains and forests so that no one would trespass upon another’s pro-
perty.”

PURPORT

The example set by Maharaja Priyavrata in marking off different
states is still followed. As indicated here, different classes of men are
destined to live in different areas, and therefore the boundaries of
various tracts of land, which are described here as islands. should be
defined by different rivers, forests and hills. This is also mentioned in
relation to Maharaja Prthu, who was born from the dead body of his
father by the manipulation of great sages. Maharaja Prthu’s father was
very sinful, and therefore a black man called Nisada was first born from
his dead body. The Naisada race was given a place in the forest because
by nature they are thieves and rogues. As animals are given places in
various forests and hills, men who are like animals are also destined to
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live there. One cannot be promoted to civilized life unless one comes to
Krsna consciousness, for by nature one is destined to live in a particular
situation according to one’s karma and association with the modes of
nature. If men want to live in harmony and peace, they must take to
Krsna consciousness, for they cannot achieve the highest standard while
absorbed in the bodily concept of life. Maharaja Priyavrata divided the
surface of the globe into different islands so that each class of men would
live peacefully and not clash with the others. The modern idea of nation-
hood has gradually developed from the divisions made by Maharaja
Priyavrata.

TEXT 41
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bhaumam divyarh manusam ca
mahitvarh karma-yogajam

yas cakre nirayaupamyam
purusanujana-priyah

bhaumam—of the lower planets; divyam—heavenly; manusam—of
human beings; ca—also; mahitvam—all opulences; karma—by fruitive
activities; yoga—by mystic power; jam—born; yah—one who; cakre—
did; niraya—with hell; aupamyam—comparison or equality; purusa—
of the Supreme Personality of Godhead; anujana—to the devotee:
priyah—most dear.

TRANSLATION

““As a great follower and devotee of the sage Narada, Maharaja
Priyavrata considered hellish the opulences he had achieved by
dint of fruitive activities and mystic power, whether in the lower
or heavenly planetary systems or in human society.”

PURPORT

Srila Ripa Gosvami has said that the position of a devotee is so
superexcellent that a devotee does not consider any material opulence
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worth having. There are different types of opulences on earth, in the
heavenly planets and even in the lower planetary system, known as
Patala. A devotee, however, knows that they are all material, and conse-
quently he is not at all interested in them. As stated in Bhagavad-gita,
parari drstvd nivartate. Sometimes yogis and jrianis voluntarily give up
all material opulences to practice their system of liberation and taste
spiritual bliss. However, they frequently fall down because artificial
renunciation of material opulences cannot endure. One must have a
superior taste in spiritual life; then he can give up material opulence.
Maharaja Priyavrata had already tasted spiritual bliss, and therefore he
had no interest in any of the material achievements available in the
lower, higher or middle planetary systems.

Th,us end the Bhaktivedanta purports to the Fifth Canto, First Chapter,
of Srimad-Bhagavatam, entitled “The Activities of Maharaja
Priyavrata.”



CHAPTER TWO
The Activities of Maharaja Agnidhra

In this chapter, the character of Maharaja Agnidhra is described. When
Mahiraja Priyavrata went off for spiritual realization, his son Agnidhra
became the ruler of Jambuadvipa, in accordance with Maharaja
Priyavrata’s instructions, and maintained its residents with the same
affection a father feels for his sons. Once Maharaja Agnidhra desired to
have a son, and therefore he entered a cave of Mandara Mountain to
practice austerity. Understanding his desire, Lord Brahma sent a celestial
girl named Parvacitti to Agnidhra’s hermitage. After dressing herself
very attractively, she presented herself before him with various
feminine movements, and Agnidhra was naturally attracted to her. The
girl’s actions, expressions, smile, sweet words and moving eyes were
fascinating to him. Agnidhra was expert in flattery. Thus he attracted the
celestial girl, who was pleased to accept him as her husband because of
his mellifluous words. She enjoyed royal happiness with Agnidhra for
many years before returning to her abode in the heavenly planets. In her
womb /_\gnidhra begot nine sons—Nabhi, Kimhpurusa, Harivarsa, [lavrta,
Ramyaka, Hiranmaya, Kuru, Bhadrasva and Ketumala. He gave them
nine islands with names corresponding to theirs. Agnidhra, however, his
senses unsatisfied, was always thinking of his celestial wife, and
therefore in his next life he was born in her celestial planet. After the
death of Agnidhra, his nine sons married nine daughters of Meru named
Merudevi, Pratirapa, Ugradamstri, Lata, Ramya, Syama, Nari, Bhadra
and Devaviti.
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sri-Suka uvaca
evari pitari sampravrtte tad-anusasane vartamana agnidhro
Jjambudvipaukasah praja aurasavad dharmaveksamanah paryagopayat.

s’ri-s’ukah—éri Sukadeva Gosvami; uvdaca—said; evam—thus;
pitari—when his father; sampravrtte—took to the path of liberation;
tat-anusasane—according to his order; wvartamdanah—situated;
agnidhrah—King Agnidhra; jambi-dvipa-okasah—the inhabitants of
Jambudvipa; prajah—citizens; aurasa-vat—as if they were his sons;
dharma—religious principles; aveksamanah—strictly observing;
paryagopayat—completely protected.

TRANSLATION

Sri Sukadeva Gosvami continued: After his father, Maharaja
Priyavrata, departed to follow the path of spiritual life by un-
dergoing austerities, King Agnidhra completely obeyed his order.
Strictly observing the principles of religion, he gave full protec-
tion to the inhabitants of Jambuadvipa as if they were his own
begotten sons.

PURPORT

Following the instruction of his father, Maharaja Priyavrata, Maharaja
Agnidhra ruled the inhabitants of Jambiadvipa according to religious
principles. These principles are exactly contrary to the modern principles
of faithlessness. As clearly stated here, the King protected the citizens
the way a father protects his begotten children. How he ruled the citizens
is also described here—dharmaveksamanah, strictly according to
religious principles. It is the duty of the executive head of a state to see
that the citizens strictly follow religious principles. The Vedic religious
principles begin with varnasrama-dharma, the duties of the four varnas
and four asramas. Dharma refers to principles given by the Supreme
Personality of Godhead. The first principle of dharma, or religion, is to
observe the duties of the four orders as enjoined by the Supreme Per-
sonality of Godhead. According to people’s qualities and activities,
society should be divided into brahmanas, ksatriyas, vaiSyas and Sidras
and then again into brahmacaris, grhasthas, vanaprasthas and san-
nyasis. These are religious principles, and it is the duty of the head of
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state to see that his citizens strictly follow them. He should not merely act
officially; he should be like a father who is always a well-wisher of his
sons. Such a father strictly observes whether his sons are performing
their duties, and sometimes he also punishes them.

Just contrary to the principles mentioned here, the presidents and
chief executives in the age of Kali are simply tax collectors who do not
care whether religious principles are observed. Indeed, the chief execu-
tives of the present day introduce all kinds of sinful activity, especially
illicit sex, intoxication, animal killing and gambling. These sinful ac-
tivities are now very prominently manifested in India. Although a
hundred years ago these four principles of sinful life were strictly
prohibited in the families of India, they have now been introduced into
every Indian family; therefore they cannot follow religious principles. In
contrast to the principles of the kings of old, the modern state is con-
cerned only with propaganda for levying taxes and is no longer respon-
sible for the spiritual welfare of the citizens. The state is now callous to
religious principles. Srimad-Bhagavatam predicts that in Kali-yuga the
government will be entrusted with dasyu-dharma, which means the oc-
cupational duty of rogues and thieves. Modern heads of state are rogues
and thieves who plunder the citizens instead of giving them protection.
Rogues and thieves plunder without regard for law, but in this age of
Kali, as stated in Srimad- -Bhagavatam, the lawmakers themselves
plunder the citizens. The next prediction to be fulfilled, which is already
coming to pass, is that because of the sinful activities of the citizens
and the government, rain will become increasingly scarce.
Gradually there will be complete drought and no production of food
grains. People will be reduced to eating flesh and seeds, and many good.
spiritually inclined people will have to forsake their homes because they
will be too harassed by drought, taxation and famine. The Krsna con-
sciousness movement is the only hope to save the world from such
devastation. It is the most scientific and authorized movement for the ac-
tual welfare of the whole human society.

TEXT 2
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sa ca kadacit pitrloka-kamah sura-vara-vanitakridacala-dronyam
bhagavantam visva-srjam patim abhrta-paricaryopakarana
atmaikagryena tapasvy aradhayam babhiva.

sah—he (King Agnidhra); ca—also; kadacit—once upon a time; pitr-
loka—the Pitrloka planet; kamah—desiring; sura-vara—of the great
demigods; vanitd—the women; akrida—the place of pastimes; acala-
dronyam—in one valley of the Mandara Hill; bhagavantam—unto the
most powerful (Lord Brahma); visva-srjam—of personalities who have
created this universe; patim—the master; abhrta—having collected;
paricarya-upakaranah—ingredients for worship; atma—of the mind;
eka-agryena—with full attention; tapasvi—one who executes austerity;
aradhayam babhiiva—became engaged in worshiping.

TRANSLATION

Desiring to get a perfect son and become an inhabitant of
Pitrloka, Maharaja Agnidhra once worshiped Lord Brahma, the
master of those in charge of material creation. He went to a valley
of Mandara Hill, where the damsels of the heavenly planets come
down to stroll. There he collected garden flowers and other neces-
sary paraphernalia and then engaged in severe austerities and
worship.

PURPORT

The King became pitrloka-kama, or desirous of being transferred to
the planet named Pitrloka. Pitrloka is mentioned in Bhagavad-gita
(vanti deva-vrata devan pitin yanti pitr-vratah). To go to this planet,
one needs very good sons who can make offerings to Lord Visnu and then
offer the remnants to their forefathers. The purpose of the sraddha
ceremony is to please the Supreme Personality of Godhead, Lord Visnu,
so that after pleasing Him one may offer prasdda to one’s forefathers and
in this way make them happy. The inhabitants of Pitrloka are generally
men of the karma-kandiya, or fruitive activities category, who have
been transferred there because of their pious activities. They can stay
there as long as their descendants offer them visnu-prasada. Everyone in
heavenly planets such as Pitrloka, however, must return to earth after
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exhausting the effects of his pious acts. As confirmed in Bhagavad-gita
(9.21), ksine punye martya-lokari visanti: persons who perform pious
acts are transferred to higher planets, but when the effects of their pious
acts are over, they are again transferred to earth.

Since Maharaja Priyavrata was a great devotee, how could he have
begotten a son who desired to be transferred to Pitrloka? Lord Krsna
says, pitrn yanti piti-vratah: persons who desire to go to Pitrloka are
transferred there. Similarly, yanti mad-yajino ’pi mam: persons who
desire to be transferred to the spiritual planets, Vaikunthalokas, can also
go there. Since Maharaja Agnidhra was the son of a Vaisnava, he should
have desired to be transferred to the spiritual world, Vaikunthaloka.
Why, then, did he desire to be transferred to Pitrloka? In answer to this,
Gosvami Giridhara, one of the Bhagavatam commentators, remarks that
Agnidhra was born when Maharaja Priyavrata was infatuated by lusty
desires. This may be accepted as a fact because sons are begotten with
different mentalities according to the time of their conception. According
to the Vedic system, therefore, before a child is conceived, the
garbhadhana-samskara is performed. This ceremony molds the men-
tality of the father in such a way that when he plants his seed in the
womb of his wife, he will beget a child whose mind will be completely
saturated with a devotional attitude. At the present moment, however,
there are no such garbhadhana-sarmskaras, and therefore people
generally have a lusty attitude when they beget children. Especially in
this age of Kali, there are no garbhadhana ceremonies: everyone enjoys
sex with his wife like a cat or dog. Therefore according to $astric injunc-
tions, almost all the people of this age belong to the sidra category. Of
course, although Maharaja Agnidhra had a desire to be transferred to
Pitrloka, this does not mean that his mentality was that of a sadra; he
was a ksatriya. ‘

Maharija Agnidhra desired to be transferred to Pitrloka, and
therefore he needed a wife because anyone desiring to be transferred to
Pitrloka must leave behind a good son to offer yearly pinda, or prasada
from Lord Visnu. To have a good son, Maharaja Agnidhra wanted a wife
from a family of demigods. Therefore he went to Mandara Hill. where
the women of the demigods generally come, to worship Lord Brahma. In
Bhagavad-gita (4.12) it is said, kanksantah karmanam siddhim yajanta
tha devatah: materialists who want quick results in the material world
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worship demigods. This is also confirmed in Srimad-Bhagavatam. Sri-
aiSvarya-prajepsavah: those who desire beautiful wives, substantial
wealth and many sons worship the demigods, but an intelligent devotee,
instead of being entangled by the happiness of this material world in the
form of a beautiful wife, material opulence and children, desires to be
immediately transferred back home, back to Godhead. Thus he worships
the Supreme Personality of Godhead, Visnu.

TEXT 3
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tad upalabhya bhagavan adi-purusah sadasi gayantim pirvacittim
namapsarasam abhiyapayam dsa.

tat—that; upalabhya—understanding; bhagavan—the most power-
ful; adi-purusah—the first created being within this universe; sadasi—
in his assembly; gayantim—dancing girl; pirvacittim—Pirvacitti;
nama—named; apsarasam—the heavenly dancing girl; abhiyapayam
dasa—sent down.

TRANSLATION

Understanding King Agnidhra’s desire, the first and most
powerful created being of this universe, Lord Brahma, selected the
best of the dancing girls in his assembly, whose name was Pur-
vacitti, and sent her to the King.

PURPORT

In this verse, the words bhagavan ddi-purusah are significant.
Bhagavan adi-purusah is Lord Krsna. Govindam adi-purusam tam
ahari bhajami. Lord Krsna is the original person. In Bhagavad-gita, He
is also addressed by Arjuna as purusam adyam, the original person, and
He is called Bhagavan. In this verse, however, we see that Lord Brahma
is described as bhagavan adi-purusah. The reason he is called bhagavan
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is that he fully represents the Supreme Personality of Godhead and is the
first-born creature in this universe. Lord Brahma could understand
Maharaja /-\gnidhra’s desire because he is as powerful as Lord Visnu. As
Lord Visnu, situated as Paramatma, can understand the desire of the
living entity, so Lord Brahma can also understand the living entity’s
desire, for Visnu, as a via medium, informs him. As stated in Srimad-
Bhagavatam (1.1.1), tene brahma hrda ya adi-kavaye: Lord Visnu in-
forms Lord Brahma of everything from within his heart. Because
Mahiraja Agnidhra specifically worshiped Lord Brahma, Lord Brahma
was pleased, and he sent Parvacitti, the Apsara, to satisfy him.

TEXT 4
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s ca tad-asramopavanam ati-ramaniyar vividha-nibida-vitapi-vitapa-
nikara-samslista-purata-lataridha-sthala-vihangama-mithunaih
procyamana-srutibhih pratibodhyamana-salila-kukkuta-karandava-
kalahamsadibhir vicitram upakujitamala-jalasaya-kamalakaram

upababhrama.

si—she (Puarvacitti); ca—also; tat—of Maharaja Agnidhra:
asrama—of the place of meditation; upavanam—the park: ati—very:
ramaniyam—Dbeautiful; vividha—varieties of ; nibida—dense; vitapi—
trees; vitapa—of branches and twigs; nikara—masses; samslista—at-
tached; purata—golden: lata—with creepers: aridha—going high:
sthala-viharigama—of land birds; mithunaih—with pairs: pro-
cyamana—vibrating; srutibhih—pleasing sounds; pratibodhyamana—
responding; salila-kukkuta—water fowl; karandava—ducks: kala-
harsa—with various kinds of swans; dadibhih—and so on; vicitram—
variegated; upakijita—resounding with the vibration; amala—clear:
jala-asaya—in the lake; kamala-akaram—the source of lotus flowers:
upababhrama—began to walk in.
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TRANSLATION

The Apsara sent by Lord Brahma began strolling in a beautiful
park near the place where the King was meditating and
worshiping. The park was beautiful because of its dense green
foliage and golden creepers. There were pairs of varied birds such
as peacocks, and in a lake there were ducks and swans, all vibrating
very sweet sounds. Thus the park was magnificently beautiful
because of the foliage, the clear water, the lotus flowers and the
sweet singing of various kinds of birds.

TEXT 5
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tasyah sulalita-gamana-pada-vinyasa-gati-vilasayas canupadam
khana-khanayamana-rucira-caranabharana-svanam upakarnya
naradeva-kumarah samadhi-yogenamilita-nayana-nalina-mukula-
yugalam isad vikacayya vyacasta.

tasyah—of her (Parvacitti); sulalita—in a very beautiful; gamana—
movements; pada-vinyasa—with styles of walking; gati—in the
progression; vilasdyah—whose pastime; ca—also; anupadam—with
every step; khana-khanayamana—making a tinkling sound; rucira—
very pleasing; carana-abharana—of the ornaments on the feet;
svanam—the sound; upakarnya—hearing; naradeva-kumarah—the
Prince; samadhi—in ecstasy; yogena—by controlling the senses;
amilita—half-open; nayana—eyes; nalina—of lotus; mukula—buds;
yugalam—like a pair; isat—slightly; vikacayya—opening; vyacasta—

saw.

TRANSLATION

As Parvacitti passed by on the road in a very beautiful style and
mood of her own, the pleasing ornaments on her ankles tinkled
with her every step. Although Prince Agnidhra was controlling his
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senses, practicing yoga with half-open eyes, he could see her with
his lotuslike eyes, and when he heard the sweet tinkling of her
bangles, he opened his eyes slightly more and could see that she
was just nearby.

PURPORT

It is said that yogis always think of the Supreme Personality of
Godhead within their hearts. Dhyanavasthita-tad-gatena manasa
pasyanti yar yoginah (Bhdg. 12.13.1). The Supreme Personality of
Godhead is always observed by yogis who practice controlling the
venomous senses. As recommended in Bhagavad-gita, yogis should prac-
tice sampreksya nasikagram, keeping their eyes half-open. If the eyes
are closed completely, there will be a tendency to sleep. So-called yogis
sometimes practice a fashionable form of yoga by closing their eyes and
meditating, but we have actually seen such so-called yogis sleeping and
snoring while meditating. This is not the practice of yoga. To actually
practice yoga, one should keep his eyes half-open and gaze at the tip of
his nose.

Although Agnidhra, the son of Priyavrata, was practicing mystic yoga
and trying to control his senses, the tinkling sound of Parvacitti’s ankle
bells disturbed his practice. Yoga indriya-sarivyamah: actual yoga prac-
tice means controlling the senses. One must practice mystic yoga, to con-
trol the senses, but the sense control of a devotee who fully engages in
the service of the Lord with his purified senses (hrsikena hrsikesa-
sevanam) can never be disturbed. Srila Prabodhananda Sarasvati
therefore stated, durdantendriya-kala-sarpa-patali protkhata-darnstra-
yate (Caitanya-candramrta 5). The practice of yoga is undoubtedly
good because it controls the senses, which are like venomous serpents.
When one engages in devotional service, however, completely employing
all the activities of the senses in the service of the Lord, the venomous
quality of the senses is completely nullified. It is explained that a serpent
is to be feared because of its poison fangs, but if those fangs are broken.
the serpent, although it seems fearsome, is not at all dangerous. Devo-
tees, therefore, may see hundreds and thousands of beautiful women
with fascinating bodily movements and gestures but not be allured.
whereas such women would make ordinary yogis fall. Even the advanced
yogi Visvamitra broke his mystic practice to unite with Menaka and
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beget a child known as Sakuntala. The practice of mystic yoga, therefore,
is not sufficiently strong to control the senses. Another example is Prince
/—\gnidhra, whose attention was drawn to the movements of Purvacitti,
the Apsara, simply because he heard the tinkling of her ankle bells. In
the same way that Visvamitra Muni was attracted by the tinkling bangles
of Menaka, Prince Agnidhra, upon hearing the tinkling bangles of Pir-
vacitti, immediately opened his eyes to see her beautiful movements as
she walked. The prince was also very handsome. As described herein, his
eyes were just like the buds of lotus flowers. As he opened his lotuslike
eyes, he could immediately see that the Apsara was present by his side.

TEXT 6

m?rgrﬁ{i AR gawe SuliEdl  RewganimEi-
R R eI IHAR 30 FGAIIE
figudl fiml FegEfmRaETEEETETTE AR TR
AR A R TR AR RS IFATARAT &l
RIOEAT  AEEE  WE TS Iy
weafkfa A &1

tam evavidire madhukarim iva sumanasa upajighrantin divija-manuja-
mano-nayanahlada-dughair gati-vihara-vrida-vinayavaloka-
susvaraksaravayavair manasi nrnam kusumayudhasya vidadhatim
vivaram nija-mukha-vigalitamrtasava-sahasa-bhasanamoda-
madandha-madhukara-nikaroparodhena druta-pada-vinydsena valgu-
spandana-stana-kalasa-kabara-bhara-rasanam devim tad-avalokanena
vivrtavasarasya bhagavato makara-dhvajasya vasam upanito jadavad iti
hovaca.

tam—to her; eva—indeed; avidiire—nearby; madhukarim iva—like
a honeybee; sumanasah—beautiful flowers; upajighrantim—smelling;
divi-ja—of those born in the heavenly planets; manu-ja—of those born
in human society; manah—mind; nayana—for the eyes; dhlada—
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pleasure; dughaih—producing; gati—by her movement; vihara—by
pastimes; vrid@—by shyness; vinaya—by humility; avaloka—by
glancing; su-svara-aksara—by her sweet voice; avayavaih—and by the
limbs of the body; manasi—in the mind; nrnam—of men; kusuma-
dyudhasya—of Cupid, who has a flower arrow in his hand;
vidadhatim—making; vivaram—aural reception; nija-mukha—from
her own mouth; vigalita—pouring out; amrta-dsava—nectar like
honey; sa-hdsa—in her smiling; bhasana—and talking; @moda—Dby the
pleasure; mada-andha—blinded by intoxication; madhukara—of bees:
nikara—by groups; uparodhena—because of being surrounded; druta-
—hasty; pada—of feet; vinyasena—by stylish stepping; valgu—a little;
spandana—moving; stana—breasts; kalasa—like waterpots; kabara—
of her braids of hair; bhdara—weight; rasanam—the belt upon the hips;
devim—the goddess; tat-avalokanena—simply by seeing her; vivrta-
avasarasya—taking the opportunity of; bhagavatah—of the greatly
powerful; makara-dhvajasya—of Cupid; vasam—under the control;
upanitah—being brought in; jada-vat—as if stunned; iti—thus; ha—
certainly; uvaca—he said.

TRANSLATION

Like a honeybee, the Apsara smelled the beautiful and attractive
flowers. She could attract the minds and vision of both humans
and demigods by her playful movements, her shyness and
humility, her glances, the very pleasing sounds that poured from
her mouth as she spoke, and the motion of her limbs. By all these
qualities, she opened for Cupid, who bears an arrow of flowers, a
path of aural reception into the minds of men. When she spoke,
nectar seemed to flow from her mouth. As she breathed, the bees,
mad for the taste of her breath, tried to hover about her beautiful
lotuslike eyes. Disturbed by the bees, she tried to move hastily, but
as she raised her feet to walk quickly, her hair, the belt on her
hips, and her breasts, which were like water jugs, also moved in a
way that made her extremely beautiful and attractive. Indeed, she
seemed to be making a path for the entrance of Cupid, who is most
powerful. Therefore the prince, completely subdued by seeing
her, spoke to her as follows.
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PURPORT

How a beautiful woman’s movements and gestures, her hair and the
structure of her breasts, hips and other bodily features attract the minds
not only of men but of demigods also is very finely described in this
statement. The words divija and manuyja specifically emphasize that the
attraction of feminine gestures is powerful everywhere within this
material world, both on this planet and in the higher planetary systems.
It is said that the standard of living in the higher planetary systems is
thousands and thousands of times higher than the standard of living on
this planet. Therefore the beautiful bodily features of the women there
are also thousands and thousands of times more attractive than the
features of the women on earth. The creator has constructed women in
such a way that their beautiful voices and movements and the beautiful
features of their hips, their breasts, and the other parts of their bodies
attract the members of the opposite sex, both on earth and on other
planets, and awaken their lusty desires. When one is controlled by Cupid
or the beauty of women, he becomes stunned like matter such as stone.
Captivated by the material movements of women, he wants to remain in
this material world. Thus one’s promotion to the spiritual world is
checked simply by seeing the beautiful bodily structure and movements
of women. Sri Caitanya Mahaprabhu has therefore warned all devotees to
beware of the attraction of beautiful women and materialistic civiliza-
tion. Sri Caitanya Mahaprabhu even refused to see Prataparudra
Maharaja because he was a very opulent person in the material world.
Lord Caitanya said in this connection, niskificanasya bhagavad-bha-
janonmukhasya: those who are engaged in the devotional service of the
Lord because they are very serious about going back home, back to
Godhead, should be very careful to avoid seeing the beautiful gestures of
women and should also avoid seeing persons who are very rich.

niskificanasya bhagavad-bhajanonmukhasya
param param jigamisor bhava-sagarasya
sandarsanam visayinam atha yositam ca

ha hanta hanta visa-bhaksanato ’py asadhu

“Alas, for a person who is seriously desiring to cross the material ocean
and engage in the transcendental loving service of the Lord without
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material motives, seeing a materialist engaged in sense gratification or
seeing a woman who is similarly interested is more abominable than
drinking poison willingly.” (Caitanya-caritamrta, Madhya 11.8)
One who is serious about going back home, back to Godhead, should not
contemplate the attractive features of women and the opulence of rich
men. Such contemplation will check one’s advancement in spiritual life.
Once a devotee is fixed in Krsna consciousness, however, these attrac-
tions will not agitate his mind.

TEXT 7
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ka tvam cikirsasi ca ki muni-varya Saile
mayasi kapi bhagavat-para-devatayah

vijye bibharsi dhanusi suhrd-atmano ’rthe
kirh va mrgan mrgayase vipine pramattan

ka—who; tvam—are you; cikirsasi—are you trying to do; ca—also;
kim—what; muni-varya—O best of munis; Saile—on this hill; maya—
illusory potency; asi—are you; kapi—some; bhagavat—the Supreme
Personality of Godhead; para-devatayah—of the transcendental Lord:
vijye—without strings; bibharsi—you are carrying; dhanusi—two bows;
suhrt—of a friend; atmanah—of yourself; arthe—for the sake; kim
va—or; mrgan—forest animals; mrgayase—are you trying to hunt;
vipine—in this forest; pramattan—who are materially maddened.

TRANSLATION

The Prince mistakenly addressed the Apsara: O best of saintly
persons, who are you? Why are you on this hill, and what do you
want to do? Are you one of the illusory potencies of the Supreme
Personality of Godhead? You seem to be carrying two bows with-
out strings. What is the reason you carry these bows? Is it for some
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purpose of your own or for the sake of a friend? Perhaps you
carry them to kill the mad animals in this forest.

PURPORT

While undergoing severe penances in the forest, Agnidhra was capti-
vated by the movements of Parvacitti, the girl sent by Lord Brahma. As
stated in Bhagavad-gitd, kamais tais tair hrta-jiagnah: when one
becomes lusty, he loses his intelligence. Therefore Agnidhra, having lost
his intelligence, could not distinguish whether Parvacitti was male or
female. He mistook her for a muni-putra, the son of a saintly person in
the forest, and addressed her as muni-varya. Because of her personal
beauty, however, he could not believe her to be a boy. He therefore
began studying her features. First he saw her two eyebrows, which were
so expressive that he wondered whether he or she might be the maya of
the Supreme Personality of Godhead. The words used in this connection
are bhagavat-para-devatayah. Devatdh, the demigods, all belong to this
material world, whereas Bhagavan, the Supreme Personality of Godhead,
Krsna, is always beyond this material world and is therefore known as
para-devatd. The material world is certainly created by maya, but it is
created under the direction of para-devata, the Supreme Personality of
Godhead. As confirmed in Bhagavad-gita (mayadhyaksena prakrtih
sityate sa-caracaram), mdyd is not the ultimate authority for the crea-
tion of this material world. Maya acts on behalf of Krsna.

Pirvacitti’s eyebrows were so beautiful that Agnidhra compared them
to bows without strings. He therefore asked her whether they were to be
used for her own purposes or for the sake of someone else. Her eyebrows
were like bows meant to kill animals in the forest. This material world is
like a great forest, and its inhabitants are like forest animals such as deer
and tigers meant to be killed. The killers are the eyebrows of beautiful
women. Captivated by the beauty of the fair sex, all the men of the world
are killed by bows without strings, but cannot see how they are killed by
maya. It is a fact, however, that they are being killed (bhatva bhitva
praliyate). By dint of his tapasya, Agnidhra could understand how maya
acts under the direction of the Supreme Personality of Godhead.

The word pramattan is also significant. Pramatta refers to one who
cannot control his senses. The entire material world is being exploited by
people who are pramatta, or vimiidha. Prahlada Maharaja therefore said:
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Soce tato vimukha-cetasa indriyartha-
maya-sukhaya bharam udvahato vimidhan

“They are rotting in material activities for transient material pleasure
and spoiling their lives toiling all day and night simply for sense
gratification, with no attachment for love of Godhead. I am simply
lamenting for them and devising various plans to deliver them from the
clutches of maya.” (Bhag. 7.9.43) Karmis who act very seriously for
sense gratification are always referred to in the sastras by such terms as
pramatta, vimukha and vimidha. They are killed by maya. However,
one who is apramatta, a sane, sober person, a dhira, knows very well
that a human being’s primary duty is to render service to the Supreme
Person. Maya is always ready to kill those who are pramatta with her in-
visible bows and arrows. Agnidhra questioned Parvacitti about this.

TEXT 8
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banav imau bhagavatah Sata-patra-patrau
santav apurikha-rucirav ati-tigma-dantau

kasmai yuyunksasi vane vicaran na vidmah
ksemaya no jada-dhiyarm tava vikramo ’stu

banau—two arrows; imau—these; bhagavatah—of you, the most
powerful; Sata-patra-patrau—having feathers like the petals of a lotus
flower; santau—peaceful; apurikha—without a shaft; rucirau—very
beautiful; ati-tigma-dantau—having a very sharp point; kasmai—
whom; yuyunksasi—you want to pierce; vane—in the forest; vicaran—
loitering; na vidmah—we cannot understand; ksemaya—for welfare:
nah—of wus:; jada-dhiyam—who are dull-headed; tava—your:
vikramah—prowess; astu—may be.
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TRANSLATION

Then Agnidhra observed the glancing eyes of Parvacitti and
said: My dear friend, you have two very powerful arrows, namely
your glancing eyes. Those arrows have feathers like the petals of a
lotus flower. Although they have no shafts, they are very beautiful,
and they have very sharp, piercing points. They appear very
peaceful, and thus it seems that they will not be shot at anyone.
You must be loitering in this forest to shoot those arrows at some-
one, but I cannot understand whom. My intelligence is dull, and I
cannot combat you. Indeed, no one can equal you in prowess, and
therefore I pray that your prowess will be for my good fortune.

PURPORT

Agnidhra thus began appreciating Parvacitti’s powerful glance upon
him. He compared her glancing eyes to very sharp arrows. Although her
eyes were as beautiful as lotuses, they were simultaneously like shaftless
arrows, and Agnidhra was therefore afraid of them. He hoped that her
glances upon him would be favorable because he was already captivated,
and the more captivated he became, the more impossible it would be for
him to remain without her. Agnidhra therefore prayed to Parvacitti that
her glances at him would be auspicious, not futile. In other words, he
prayed that she would become his wife.

TEXT 9
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sisya ime bhagavatah paritah pathanti
gayanti sama sarahasyam ajasram isam

yusmac-chikha-vilulitah sumano "bhivrstih
sarve bhajanty rsi-gand iva veda-sakhah



Text 10] The Activities of Maharaja Agnidhra 93

Sisyah—disciples, followers; ime—these; bhagavatah—of your
worshipable self; paritah—surrounding; pathanti—are reciting: gay-
anti—are singing; sama—the Sama Veda; sa-rahasyam—with the con-
fidential portion; ajasram—incessantly; iSam—unto the Lord; yusmat—
your; $ikha—from bunches of hair; vilulitah—fallen; sumanah—of
flowers; abhivrstih—showers; sarve—all; bhajanti—enjoy, resort to;
rsi-gandh—sages; wa—like; veda-sakhah—branches of Vedic
literature.

TRANSLATION

Seeing the bumblebees following Pirvacitti, Maharaja Agnidhra
said: My dear Lord, the bumblebees surrounding your body are
like disciples surrounding your worshipable self. They are inces-
santly chanting the mantras of the Sama Veda and the Upanisads,
thus offering prayers to you. Just as great sages resort to the
branches of Vedic literatures, the bumblebees are enjoying the
showers of flowers falling from your hair.
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vdcam param carana-panjara-tittirinam
brahmann aripa-mukharam srnavama tubhyam
labdha kadamba-rucir anka-vitarika-bimbe
yasyam alata-paridhih kva ca valkalam te

vacam—the resounding vibration; param—only; carana-painijara—
of the ankle bells; tittirinam—of the tittiri birds; brahman—O
brahmana; aripa—without form; mukharam—able to be very dis-
tinctly heard; Srnavama—I hear; tubhyam—your; labdha—gotten:
kadamba—like the kadamba flower; rucith—lovely color; arnka-vitarika-



94 Srimad-Bhagavatam [Canto 5, Ch.2

bimbe—on the beautiful circular hips; yasyam—on which; alata-
paridhih—encirclement of burning cinders; kva—where; ca—also;
valkalam—covering cloth; te—your.

TRANSLATION

O brahmana, I can simply hear the tinkling of your ankle bells.
Within those bells, tittiri birds seem to be chirping among them-
selves. Although I do not see their forms, I can hear how they are
chirping. When I look at your beautiful circular hips, I see they
are the lovely color of kadamba flowers, and your waist is encircled
by a belt of burning cinders. Indeed, you seem to have forgotten to
dress yourself.

PURPORT

With lusty desires to see Piarvacitti, Agnidhra especially gazed upon
the girl’s attractive hips and waist. When a man looks upon a woman
with such lusty desires, he is captivated by her face, her breasts and her
waist, for a woman first attracts a man to fulfill his sexual desires by the
beautiful features of her face, by the beautiful slope of her breasts and
also by her waist. Purvacitta was dressed in fine yellow silk, and
therefore her hips looked like kadamba flowers. Because of her belt, her
waist seemed to be encircled by burning cinders. She was fully dressed,
but /—Xgnidhra had become so lusty that he asked, “Why have you come
naked?”’

TEXT 11
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kirh sambhrtam rucirayor dvija Srigayos te
madhye krso vahasi yatra drsih $rita me

pariko ‘runah surabhir atma-visana idrg
yenasramarm subhaga me surabhi-karosi



Text 11] The Activities of Maharaja Agnidhra 95

kim—what; sambhrtam—filled; rucirayoh—very beautiful; dvija—0O
brahmana; Srngayoh—within two horns; te—your; madhye—in the
middle; krsah—thin; wvahasi—you are carrying; yatra—wherein;
drsih—eyes; Srita—attached; me—my; pankah—powder; arunah—
red; surabhih—fragrant; atma-visane—on the two horns; idrk—such;
yena—Dby which; asramam—place of residence; su-bhaga—O most for-
tunate one; me—my; surabhi-karosi—you are perfuming.

TRANSLATION

Agnidhra then praised Piirvacitti’s raised breasts. He said: My
dear brahmana your waist is very thin, yet with great difficulty you
are carefully carrying two horns, to which my eyes have become at-
tracted. What is filling those two beautiful horns? You seem to
have spread fragrant red powder upon them, powder that is like
the rising morning sun. O most fortunate one, I beg to inquire
where you have gotten this fragrant powder that is perfuming my
asrama, my place of residence.

PURPORT

Agnidhra appreciated Parvacitti’s raised breasts. After seeing the
girl’s breasts, he became almost mad. Nevertheless, he could not recog-
nize whether Purvacitti was a boy or a girl, for as a result of his
austerity, he saw no distinction between the two. He therefore addressed
her with the word dvija, “O brahmana.” Yet why should a dvija, a
brahmana boy, have horns on his chest? Because the boy’s waist was
thin, Agnidhra thought, he was carrying the horns with great difficulty.
and therefore they must be filled with something very valuable. Other-
wise why would he carry them? When a woman’s waist is thin and her
breasts are full, she looks very attractive. Agnidhra, his eyes attracted.
contemplated the heavy breasts on the girl’s thin body and imagined how
her back must sustain them. Agnidhra imagined that her raised breasts
were two horns she had covered with cloth so that others would not see
the valuables within them. Agnidhra, however, was very anxious to see
them. Therefore he requested, ““Please uncover them so that I can see
what you are carrying. Rest assured that I shall not take it away. If you
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feel an inconvenience in removing the covering, I can help you; I myself
can uncover them to see what valuable things those raised horns con-
tain.” He was also surprised to see the red dust of perfumed kurkuma
spread over her breasts. Nevertheless, still considering Parvacitti a boy,
Agnidhra addressed her as subhaga, most fortunate muni. The boy must
have been fortunate; otherwise how simply by standing there could he
perfume Agnidhra’s entire asrama?

TEXT 12
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lokar pradarsaya suhrttama tavakam me
yatratya ittham urasavayavav apirvau

asmad-vidhasya mana-unnayanau bibharti
bahv adbhutarh sarasa-rasa-sudhadi vaktre

lokam—residential place; pradarsaya—please show; suhrt-tama—0O
best of friends; tavakam—your; me—unto me; yatratyah—a person
born wherein; ittham—like this; urasa—by the chest; avayavau—two
limbs (breasts); apirvau—wonderful; asmat-vidhasya—of a person
like me; manah-unnayanau—very agitating to the mind; bibharti—
sustains; bahu—many; adbhutam—wonderful; sarasa—sweet words;
rasa—amorous gestures like smiling; sudhd-adi—such as nectar;
vaktre—in the mouth.

TRANSLATION

O best friend, will you kindly show me the place where you
reside? I cannot imagine how the residents of that place have got-
ten such wonderful bodily features as your raised breasts, which
agitate the mind and eyes of a person like me who sees them.
Judging by the sweet speech and kind smiles of those residents, I
think that their mouths must contain nectar.
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PURPORT

Still bewildered, f—\gnidhra wanted to see the place from which the
brahmana boy had come, where the men had such raised breasts. Such
attractive features, he thought, must be due to the severe austerities per-
formed there. Agnidhra addressed the girl as suhrttama, the best friend,
so that she would not refuse to take him there. Not only was Agnidhra
captivated by the girl’s raised breasts; he was also attracted by her sweet
speech. Nectar seemed to emanate from her mouth, and therefore he was
increasingly surprised.

TEXT 13
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ka vatma-vrttir adanad dhavir anga vati
visnoh kalasy animisonmakarau ca karnau

udvigna-mina-yugalari dvija-pankti-Socir
asanna-bhriga-nikaram sara in mukham te

ka—what; va—and; atma-vrttih—food for maintenance of the body:
adanat—by the chewing (of betel); havih—pure sacrificial ingredients;
anga—my dear friend; vati—emanate; visnoh—of Lord Visnu; kala—
expansion of the body; asi—you are; animisa—without blinking; un-
makarau—two brilliant sharks; ca—also; karnau—two ears; udvigna—
restless; mina-yugalam—possessing two fish; dvija-pankti—of lines of
teeth; Socith—beauty; dsanna—nearby; bhrriga-nikaram—possessing
swarms of bumblebees; sarah it—like a lake; mukham—{face; te—your.

TRANSLATION

My dear friend, what do you eat to maintain your body? Because
you are chewing betel, a pleasing scent is emanating from your
mouth. This proves that you always eat the remnants of food
offered to Visnu. Indeed, you must also be an expansion of Lord
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Visnu’s body. Your face is as beautiful as a pleasing lake. Your
jeweled earrings resemble two brilliant sharks with unblinking
eyes like those of Visnu, and your own eyes resemble two restless
fish. Simultaneously, therefore, two sharks and two restless fish
are swimming in the lake of your face. Besides them, the white
rows of your teeth seem like rows of very beautiful swans in the
water, and your scattered hair resembles swarms of bumblebees
following the beauty of your face.

PURPORT

The devotees of Lord Visnu are also His expansions. They are called
vibhinnamsa. Lord Visnu is offered all kinds of sacrificial ingredients,
and because devotees always eat prasada, the remnants of His food, the
scent of sacrificial ingredients emanates not only from Visnu but also
from the devotees who eat the remnants of His food or the food of His
devotees. Agnidhra considered Pirvacitti an expansion of Lord Visnu
because of the pleasing scent of her body. Aside from that, because of her
jeweled earrings, shaped like sharks, because of her scattered hair,
resembling bumblebees mad after the scent of her body, and because of
the white rows of her teeth, which resembled swans, Agnidhra compared
Pirvacitti’s face to a beautiful lake decorated with lotus flowers, fish,
swans and bumblebees.

TEXT 14
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yo ’sau tvayd kara-saroja-hatah patarigo
diksu bhraman bhramata ejayate ’ksini me

muktar na te smarasi vakra-jata-varitharm
kasto 'nilo harati lampata esa nivim
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yah—which; asau—that; tvaya—by you; kara-saroja—with the
lotus palm; hatah—struck; patanigah—the ball; diksu—in all direc-
tions; bhraman—moving; bhramatah—restless; ejayate—disturbs; ak-
sini—eyes; me—of me; muktam—scattered; na—not; te—your;
smarasi—are you mindful of; wvakra—curling; jata—of hair;
variitham—bunches; kastah—giving trouble; anilah—wind; harati—
takes away; lampatah—like a man attached to women; esah—this;
nivim—lower garment.

TRANSLATION

My mind is already restless, and by playing with a ball, moving it
all about with your lotuslike palm, you are also agitating my eyes.
Your curling black hair is now scattered, but you are not attentive
to arranging it. Are you not going to arrange it? Like a man at-
tached to women, the most cunning wind is trying to take off your
lower garment. Are you not mindful of it?

PURPORT

The girl Parvacitti was playing with a ball in her hand, and the ball
seemed like nothing but another lotus flower captured by her lotuslike
palm. Because of her movements, her hair was loose, and the belt
holding her cloth was giving way, as if the cunning wind were trying to
make her naked. Yet she paid no attention to arranging her hair or fixing
her dress. As Agnidhra tried to see the girl’s naked beauty, his eyes were
very agitated by her movements.

TEXT 15
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rapar tapodhana tapas caratam tapoghnam
hy etat tu kena tapasa bhavatopalabdham
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carturi tapo 'rhasi maya saha mitra mahyam
ki va prasidati sa vai bhava-bhavano me

ripam—beauty; tapah-dhana—O best of the sages performing
austerity; tapah caratim—of persons engaged in executing austerities
and penances; tapah-ghnam—which dismantles the austerities; hi—
certainly; etat—this; tu—indeed; kena—by what; tapasdi—austerity;
bhavata—by you; upalabdham—achieved; cartum—to execute;
tapah—austerity; arhasi—you ought; maya saha—with me; mitra—
my dear friend; mahyam—unto me; kim va—or maybe; prasidati—is
pleased; sah—he; vai—certainly; bhava-bhavanah—the creator of this
universe; me—with me.

TRANSLATION

O best among those performing austerities, where did you get
this wonderful beauty that dismantles the austerities performed by
others? Where have you learned this art? What austerity have you
undergone to achieve this beauty, my dear friend? I desire that
you join me to perform austerity and penance, for it may be that
the creator of the universe, Lord Brahma, being pleased with me,
has sent you to become my wife.

PURPORT

Agnidhra appreciated the wonderful beauty of Parvacitti. Indeed, he
was surprised to see such exceptional beauty, which must have been the
result of past austerities and penances. He therefore asked the girl
whether she had achieved such beauty just to break the penances and
austerities of others. He thought that Lord Brahma, the creator of the
universe, might have been pleased with him and might therefore have
sent her to become his wife. He requested Parvacitti to become his wife
so that together they could perform austerities and penances in family
life. In other words, a suitable wife helps her husband perform penances
and austerities in household life if both of them are on the same elevated
platform of spiritual understanding. Without spiritual understanding,
husband and wife cannot be equally situated. Lord Brahma, the creator
of the universe, is interested in good progeny. Therefore unless he is
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pleased, one cannot get a suitable wife. In fact, Lord Brahma is
worshiped in marriage ceremonies. In India even today, wedding invita-
tions are still issued with a picture of Lord Brahma on the face of the
card.

TEXT 16
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na tvarm tyajami dayitarn dvija-deva-dattamn
yasmin mano drg api no na viyati lagnam

mdr caru-srngy arhasi netum anuvratari te
cittarh yatah pratisarantu Sivah sacivyah

na—not; tvam—you; tyajami—I shall give up; dayitam—very dear;
dvija-deva—by Lord Brahma, the demigod worshiped by the
brahmanas; dattam—given; yasmin—unto whom; manah—mind;
drk—eyes; api—also; nah—my; na viyati—do not go away; lagnam—
tightly attached; mam—me; caru-srngi—0O woman with beautiful raised
breasts; arhasi—you ought; netum—to lead; anuvratam—follower;
te—your; cittam—desire; yatah—wherever; pratisarantu—may follow;
sivah—favorable; sacivyah—friends.

TRANSLATION

Lord Brahma, who is worshiped by the brahmanas, has very
mercifully given you to me, and that is why I have met you. I do
not want to give up your company, for my mind and eyes are fixed
upon you and cannot be drawn away. O woman with beautiful
raised breasts, | am your follower. You may take me wherever you
like, and your friends may also follow me.

PURPORT

Now Agnidhra frankly admits his weakness. He was attracted to Pir-
vacitti, and therefore before she could say, ““But I have no business with
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you,” he expressed his desire to be united with her. He was so attracted
that he was ready to go anywhere, hell or heaven, in her company. When
one is absorbed in lust and the inﬂuepce of sex, one surrenders to the
feet of a woman without reservations. Srila Madhvacarya remarks in this
connection that when one engages in joking and talking like a crazy per-
son, one may say anything and everything, but his words will be
meaningless.

TEXT 17
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sri-Suka uvaca
iti lalandnunayati-visarado gramya-vaidagdhyaya paribhasaya tam
vibudha-vadhim vibudha-matir adhisabhajayam asa.

Sri-sukah wvica—Sukadeva Gosvami said; iti—thus; lalana—
women; anunaya—in winning over; ati-visaradah—very expert;
gramya-vaidagdhyaya—expert in fulfilling one’s material desires;
paribhasaya—by selected words; tam—her; vibudha-vadhim—the
celestial girl; vibudha-matih—Agnidhra, who possessed intelligence like
that of the demigods; adhisabhajayam asa—gained the favor of.

TRANSLATION

Sukadeva Gosvami continued: Maharaja Agnidhra, whose intel-
ligence was like that of a demigod, knew the art of flattering
women to win them to his side. He therefore pleased that celestial
girl with his lusty words and gained her favor.

PURPORT

Since King Agnidhra was a devotee, he actually had no attraction for
material enjoyment, but because he wanted a wife for progeny and Lord
Brahma had sent Purvacitti for this purpose, he expertly pleased her
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with flattering words. Women are attracted by a man’s flattering words.
One who is expert in this art of flattery is called vidagdha.

TEXT 18
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sa ca tatas tasya vira-yutha-pater buddhi-stla-ripa-vayah-
sriyaudaryena paraksipta-manas tena sahayutayuta-
parivatsaropalaksanam kalarh jambudvipa-patind bhauma-svarga-
bhogan bubhuge.

sa—she; ca—also; tatah—thereafter; tasya—of him: vira-yutha-
pateh—the master of heroes; buddhi—by the intelligence: Sila—
behavior; ripa—beauty; vayah—youth: sriya—opulence: audar-
yena—and by the magnanimity; paraksipta—attracted: manah—her
mind; tena saha—with him: ayuta—ten thousand: ayuta—ten thou-
sand; parivatsara—years; upalaksanam—extending; kalam—time:
jambudvipa-patinda—with the King of Jambudvipa; bhauma—earthly:
svarga—heavenly; bhogan—pleasures; bubhuje—enjoyed.

TRANSLATION

Attracted by the intelligence, learning, youth, beauty, behavior,
opulence and magnanimity of Agnidhra, the King of Jambuadvipa
and master of all heroes, Puarvacitti lived with him for many thou-
sands of years and luxuriously enjoyed both worldly and heavenly
happiness.

PURPORT
By the grace of Lord Brahma, King Agnidhra and the heavenly girl.
Parvacitti, found their union quite suitable. Thus they enjoyed worldly
and heavenly happiness for many thousands of years.
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TEXT 19
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tasyam u ha va atmajan sa raja-vara agnidhro nabhi-kirmpurusa-
harivarselavrta-ramyaka-hiranmaya-kuru-bhadrasva-ketumala-
samyjian nava putran ajanayat.

tasyam—in her; u ha va—certainly; atma-jan—sons; sah—he; raja-
varah—the best of kings; dgnidhrah—Agnidhra; nabhi—Nabhi; kim-
purusa—Kimpurusa; hari-varsa—Harivarsa; ilavrta—Ilavrta;
ramyaka —Ramyaka; hiranmaya—Hiranmaya; kuru—Kuru;
bhadrasva—Bhadrasva; ketu-mala—Ketumala; sarmjian—named;
nava—nine; putran—sons; ajanayat—begot.

TRANSLATION

In the womb of Parvacitti, Maharaja Agnidhra, the best of
kings, begot nine sons, named Nabhi, Kirhpurusa, Harivarsa, Il-
avrta, Ramyaka, Hiranmaya, Kuru, Bhadrasva and Ketumala.

TEXT 20
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sa sutvatha sutan navanuvatsaram grha evapahaya pirvacittir bhiiya
evajam devam upatasthe.

sa—she; sutva—after giving birth to; atha—thereafter; sutan—sons;
nava—nine; anuvatsaram—year after year; grhe—at home; eva—cer-
tainly; apahaya—leaving; purvacittih—Purvacitti; bhiityah—again;
eva—certainly; ajam—Lord Brahma; devam—the demigod;
upatasthe —approached.
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TRANSLATION

Piirvacitti gave birth to these nine sons, one each year, but after
they grew up, she left them at home and again approached Lord
Brahma to worship him.

PURPORT

There are many instances in which Apsaras, heavenly angels, have
descended to this earth by the order of a superior demigod like Lord
Brahma or Lord Indra, have followed the demigod’s order by marrying
someone and giving birth to children, and have then returned to their
celestial homes. For example, after Menaka, the celestial woman who had
come to delude Visvamitra Muni, gave birth to the child Sakuntala, she
left both the child and her husband and returned to the heavenly planets.
Pirvacitti did not remain permanently with Maharaja Agnidhra. After
cooperating in his household affairs, she left Maharaja Agnidhra and all
nine sons and returned to Brahma to worship him.

TEXT 21
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agnidhra-sutas te matur anugrahad autpattikenaiva sarnhanana-
balopetah pitra vibhakta atma-tulya-namani yatha-bhagam
Jjambudvipa-varsani bubhujuh.

agnidhra-sutah—the sons of Maharaja Agnidhra; te—they; matuh—
of the mother; anugrahat—by the mercy or by drinking the breast milk:
autpattikena—naturally; eva—certainly; sarmhanana—well-built body:
bala—strength; upetah—obtained; pitra—by the father: vibhaktah—
divided; dtma-tulya—following their own; n@amani—possessing names:
yatha-bhagam—divided properly; jambudvipa-varsani—different parts
of Jambidvipa (probably Asia and Europe combined together): bubhu-
Juh—ruled.
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TRANSLATION

Because of drinking the breast milk of their mother, the nine
sons of Agnidhra naturally had strong, well-built bodies. Their
father gave them each a kingdom in a different part of Jam-
buadvipa. The kingdoms were named according to the names of the
sons. Thus the sons of Agnidhra ruled the kingdoms they received
from their father.

PURPORT

The acaryas specifically mention that in this verse the words matuh
anugrahat (“‘by the mercy of their mother™) refer to the breast milk of
their mother. In India it is a common belief that if a baby is fed his
mother’s milk for at least six months, his body will be very strong.
Besides that, it is mentioned herein that all the sons of Agnidhra were
endowed with the nature of their mother. Bhagavad-gita (1.40) also
declares, strisu dustasu varsneya jayate varna-sarnikarah: when women
are polluted, varna-sarikara, unqualified children, are generated, and
when the varna-sankara population increases, the entire world becomes
hellish. Therefore, according to Manu-sarmhitd, a woman needs a great
deal of protection in order to remain pure and chaste so that her children
can be fully engaged for the benefit of human society.

TEXT 22
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agnidhro rajatrptah kamanam apsarasam evanudinam adhi-
manyamanas tasyah salokatam Ssrutibhir avarundha yatra pitaro

madayante.

agnidhrah—Agnidhra; raja—the King; atrptah—not satisfied;
kamanam—with sense gratification; apsarasam—the celestial woman
(Parvacitti); eva—certainly; anudinam—day after day; adhi—ex-
ceedingly; manyamanah—thinking of; tasyah—of her; sa-lokatam—
promotion to the same planet; srutibhih—by the Vedas; avarundha—
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got: yatra—where; pitarah—the forefathers; madayante—take
pleasure.

TRANSLATION

After Parvacitti’s departure, King Agnidhra, his lusty desires
not at all satisfied, always thought of her. Therefore, in accordance
with the Vedic injunctions, the King, after his death, was pro-
moted to the same planet as his celestial wife. That planet, which is
called Pitrloka, is where the pitas, the forefathers, live in great
delight.

PURPORT

If one always thinks of something, he certainly gets a related body
after death. Maharaja Agnidhra was always thinking of Pitrloka, the
place where his wife had returned. Therefore after his death he achieved
that same planet, probably to live with her again. Bhagavad-gita also
says:

yam yam vapi smaran bhavam
tyajaty ante kalevaram
tar tam evaiti kaunteya

sada tad-bhava-bhavitah

“Whatever state of being one remembers when he quits his body, that
state he will attain without fail.” (Bg. 8.6) We can naturally conclude
that if we always think of Krsna or become fully Krsna conscious, we can
be promoted to the planet of Goloka Vrndavana, where Krsna eternally
lives.

TEXT 23
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samparete pitari nava bhrataro meru-duhitir merudevim pratiripam

ugradaristrim latari ramyam Syamarh narirm bhadram devavitim iti
sarmyna navodavahan.
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samparete pitari—after the departure of their father; nava—nine;
bhratarah—brothers; meru-duhitth—the daughters of Meru; meru-
devim—Merudevi; prati-ripam—Pratirapa; ugra-damstrim—
Ugradarstri; latam—Lata; ramyam—Ramya; §yamam—Syama;
narim—Nari; bhadram—Bhadra; deva-vitim—Devaviti; iti—thus;
sarjiidh—the names; nava—nine; udavahan—married.

TRANSLATION
After the departure of their father, the nine brothers married

the nine daughters of Meru named Merudevi, Pratirapa,
Ugradamstri, Lata, Ramya, Syama, Nari, Bhadra and Devaviti.

Thus end the Bhaktivedanta purports of the Fifth Canto, Second
Chapter of the Srimad-Bhagavatam, entitled “The Activities of Maha-
raja Agnidhra.”



CHAPTER THREE

Rsabhadeva’s Appearance
in the Womb of Merudevi,
the Wife of King Nabhi

In this chapter the spotless character of King Nabhi, the oldest son of
Agnidhra, is described. Wanting to have sons, Maharaja Nabhi under-
went severe austerities and penances. He performed many sacrifices
along with his wife and worshiped Lord Visnu, master of all sacrifices.
Being very kind to His devotees, the Supreme Personality of Godhead
was very pleased with the austerities of Maharaja Nabhi. He personally
appeared before the King in His four-handed feature, and the priests,
who were performing the sacrifices, began to offer their prayers unto
Him. They prayed for a son like the Lord, and Lord Visnu agreed to take
birth in the womb of Merudevi, the wife of King Nabhi, and incarnate as
King Rsabhadeva.

TEXT 1
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§ri-suka uvaca

nabhir apatya-kamo ‘prajaya merudevya bhagavantar
yajia-purusam avahitatmayajata.

§ri-sukah uvdaca—Sukadeva Gosvami said: nabhih—the son of
Mahiraja Agnidhra; apatya-kamah—desiring to have sons: aprajaya—
who had not given birth to any children: merudevya—with Merudevi:
bhagavantam—the Supreme Personality of Godhead: yajia-purusam—
Lord Visnu, the master and enjoyer of all performances of sacrifice:

109
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avahita-atma—with great attention; ayajata—offered prayers and
worshiped.

TRANSLATION

Sukadeva Gosvami continued to speak: Maharaja Nabhi, the son
of f\gnidhra, wished to have sons, and therefore he attentively
began to offer prayers and worship the Supreme Personality of
Godhead, Lord Visnu, the master and enjoyer of all sacrifices.
Maharaja Nabhi’s wife, Merudevi, who had not given birth to any
children at that time, also worshiped Lord Visnu along with her
husband.

TEXT 2
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tasya ha vava sraddhaya visuddha-bhavena yajatah pravargyesu
pracaratsu dravya-desa-kala-mantrartvig-daksina-vidhana-
yogopapattya duradhigamo 'pi bhagavan bhagavata-vatsalyataya
supratika atmanam apardjitari nija-janabhipretartha-vidhitsaya grhita-
hrdayo hrdayangamam mano-nayananandanavayavabhiramam
aviscakara.

tasya—when he (Nabhi); ha vava—certainly; sraddhaya—with great
faith and devotion; visuddha-bhavena—with a pure, uncontaminated
mind; yajatah—was worshiping; pravargyesu—while the fruitive ac-
tivities called pravargya; pracaratsu—were being performed; dravya—
the ingredients; desa—place; kdla—time; mantra—hymns; rtvik—
priests conducting the ceremony; daksina—gifts to the priests:
vidhana—regulative principles; yoga—and of the means; upapattya—
by the performance; duradhigamah—not obtainable; api—although;
bhagavan—the Supreme Personality of Godhead; bhagavata-vat-
salyataya—because of His being very affectionate to His devotee; su-
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pratikah—possessing a very beautiful form; dtmanam—Himself;
apardjitam—not to be conquered by anyone; nija-jana—of His devotee;
abhipreta-artha—the desire; vidhitsaya—to fulfill; grhita-hrdayah—
His heart being attracted; hrdayarngamam—captivating; manah-
nayana-anandana—pleasing to the mind and eyes; avayava—by the
limbs; abhiramam—beautiful; aviscakara—manifested.

TRANSLATION

In the performance of a sacrifice, there are seven transcendental
means to obtain the mercy of the Supreme Personality of
Godhead: (1) by sacrificing valuable things or eatables, (2) by
acting in terms of place, (3) by acting in terms of time, (4) by
offering hymns, (5) by going through the the priest, (6) by
offering gifts to the priests and (7) by observing the regulative
principles. However, one cannot always obtain the Supreme Lord
through this paraphernalia. Nonetheless, the Lord is affectionate
to His devotee; therefore when Maharaja Nabhi, who was a devo-
tee, worshiped and offered prayers to the Lord with great faith and
devotion and with a pure uncontaminated mind, superficially per-
forming some yajiia in the line of pravargya, the kind Supreme
Personality of Godhead, due to His affection for His devotees, ap-
peared before King Nabhi in His unconquerable and captivating
form with four hands. In this way, to fulfill the desire of His devo-
tee, the Supreme Personality of Godhead manifested Himself in
His beautiful body before His devotee. This body pleases the mind
and eyes of the devotees.

PURPORT
In Bhagavad-gita it is clearly said:

bhaktya mam abhijanati
yavan yas casmi tattvatah

tato mam tattvato jratva
visate tad-anantaram

“One can understand the Supreme Personality as He is only by devo-
tional service. And when one is in full consciousness of the Supreme
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Lord by such devotion, he can enter into the kingdom of God.”
(Bg. 18.55)

One can understand and see the Supreme Personality of Godhead
through the process of devotional service, and not in any other way.
Although Maharaja Nabhi performed prescribed duties and sacrifices, it
should still be considered that the Lord appeared before him not due to
his sacrifices but because of his devotional service. It was for this reason
that the Lord agreed to appear before him in His beautiful bodily
features. As stated in Brahma-sarihita (5.30), the Supreme Lord in His
original nature is very beautiful. Venum kvanantam aravinda-
dalayataksam barhavatarmsam asitambuda-sundarangam: the Supreme
Personality of Godhead, although blackish, is very, very beautiful.

TEXT 3
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atha ha tam aviskrta-bhuja-yugala-dvayam hiranmayam purusa-
visesamn kapisa-kauseyambara-dharam urasi vilasac-chrivatsa-lalamar
daravara-vanaruha-vana-malacchiry-amrta-mani-gadadibhir
upalaksitarn sphuta-kirana-pravara-mukuta-kundala-kataka-kati-
sutra-hara-keyira-nipurady-anga-bhisana-vibhisitam rtvik-sadasya-
grha-patayo ‘dhana vottama-dhanam upalabhya sabahu-manam
arhanendvanata-Sirsana upatasthuh.

atha—thereafter; ha—certainly; tam—Him; aviskrta-bhuja-yugala-
dvayam—who manifested Himself with four arms; hiranmayam—very
bright; purusa-visesam—the topmost of all living beings, Purusottama;
kapisa-kauseya-ambara-dharam—wearing a yellow silk garment;
urasi—on the chest; vilasat—beautiful; S$rivatsa—called Srivatsa;
lalamam —possessing the mark; dara-vara—by a conchshell; vana-
ruha—lotus flower; vana-mala—garland of forest flowers; acchiri—
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disc; amrta-mani—the Kaustubha gem:; gada-adibhih—and by a club
and other symbols: upalaksitam—symptomized; sphuta-kirana—
radiant; pravara—excellent; mukuta—helmet; kundala—earrings;
kataka—bracelets; kati-sutra—girdle; hara—necklace; keyira—
armlets; nipura—ankle bells; .adi—and so on; anga—of the body:;
bhisana—with ornaments; vibhisitam—decorated; rtvik—the priests;
sadasya—associates; grha-patayah—and King Nabhi; adhanah—poor
persons; iwa—like; uttama-dhanam—a great treasure; upalabhya—
having achieved; sa-bahu-manam—with great regard:; arhanena—with
ingredients for worship; avanata—bent; sirsanah—their heads:
upatasthuh—worshiped.

TRANSLATION

Lord Visnu appeared before King Nabhi with four arms. He was
very bright, and He appeared to be the best of all personalities.
Around the lower portion of His body, He wore a yellow silken
garment. On His chest was the mark of Srlvatsa, which always dis-
plays beauty. He carried a conchshell, lotus flower, disc and club,
and He wore a garland of forest flowers and the Kaustubha gem.
He was beautifully decorated with a helmet, earrings, bangles,
belt, pearl necklace, armlets, ankle bells and other bodily orna-
ments bedecked with radiant jewels. Seeing the Lord present
before them, King Nabhi and his priests and associates felt just
like poor people who have suddenly attained great riches. They
received the Lord and respectfully bent their heads and offered
Him things in worship.

PURPORT

It is distinctly mentioned here that the Supreme Personality of
Godhead did not appear as an ordinary human being. He appeared before
King Nabhi and his associates as the best of all personalities (Purusot-
tama). As stated in the Vedas: Nityo nityanam cetanas cetananam. The
Supreme Personality of Godhead is also a living being. but He is the
supreme living being. In Bhagavad-gita (7.7), Lord Krsna Himself says.
mattah parataram nanyat kificid asti dhanafijaya: O conquerer of
wealth [Arjuna]. there is no truth superior to Me.”" No one is more at-
tractive or more authoritative than Lord Krsna. That is one of the
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differences between God and an ordinary living being. According to this
description of the transcendental body of Lord Visnu, the Lord can easily
be distinguished from all other living beings. Consequently Maharaja
Nabhi and his priests and associates all offered the Lord obeisances and
began to worship Him with various things. As stated in Bhagavad-gita
(6.22), yam labdhva caparam labham manyate nadhikar tatah. That
is, ““Upon gaining this, one thinks that there is no greater gain.”” When
one realizes God and sees the Lord face to face, one certainly thinks that
he has gained the best of all things. Raso ‘py asya param drstva nivar-
tate: when one experiences a higher taste, his consciousness is fixed.
After seeing the Supreme Personality of Godhead, one ceases to be at-
tracted by anything material. One then remains steady in his worship of
the Supreme Personality of Godhead.

TEXTS 4-5
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rtvija icuh
arhasi muhur arhattamarhanam asmakam anupathanar namo
nama ity etavat sad-upasiksitarn ko ‘rhati puman prakrti-guna-
vyatikara-matir anisa iSvarasya parasya prakrti-purusayor
arvaktanabhir nama-rapakrtibhi rupa-nirapanam.  sakala-jana-
nikaya-vrjina-nirasana-sivatama-pravara-guna-ganaika-desa-
kathanad rte.

rtvijah tcuh—the priests said; arhasi—please (accept); muhuh—
again and again: arhat-tama—O most exalted, worshipable person:
arhanam—offering of worship; asmakam—of us; anupathanam—who
are Your servants; namah—respectful obeisances; namah—respectful
obeisances; iti—thus; etdvat—so far; sat—by exalted personalities;
upasiksitam —instructed; kah—what; arhati—is able (to make);
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puman—man; prakrti—of material nature: guna—of the modes:
vyatikara—in the transformations; matih—whose mind (is absorbed):
anisah—who is most incapable; iSvarasya—of the Supreme Personality
of Godhead; parasya—beyond; prakrti-purusayoh—the jurisdiction of
the three modes of material nature; arvaktanabhih—which do not reach
up to, or which are of this material world;: nama-ripa-akrtibhih—by
names, forms and qualities; ripa—of Your nature or position:
nirdpanam—ascertainment, perception; sakala—all; jana-nikaya—of
mankind; vrjina—sinful actions; nirasana—which wipe out; Siva-
tama—most auspicious; pravara—excellent; guna-gana—of the tran-
scendental qualities: eka-desa—one part: kathanat—by speaking: rte—
except.

TRANSLATION

The priests began to offer prayers to the Lord, saying: O most
worshipable one, we are simply Your servants. Although You are
full in Yourself, please, out of Your causeless mercy, accept a little
service from us, Your eternal servants. We are not actually aware
of Your transcendental form, but we can simply offer our
respectful obeisances again and again, as instructed by the Vedic
literatures and authorized acaryas. Materialistic living entities are
very much attracted to the modes of material nature, and therefore
they are never perfect, but You are above the jurisdiction of all
material conceptions. Your name, form and qualities are all tran-
scendental and beyond the conception of experimental knowledge.
Indeed, who can conceive of You? In the material world we can
perceive only material names and qualities. We have no other
power than to offer our respectful obeisances and prayers unto
You, the transcendental person. The chanting of Your auspicious
transcendental qualities will wipe out the sins of all mankind. That
is the most auspicious activity for us, and we can thus partially un-
derstand Your supernatural position.

PURPORT
The Supreme Personality of Godhead has nothing to do with material
perception. Even the impersonalist Sankaracarya says. narayanah paro
‘vyaktat: *“Narayana. the Supreme Personality of Godhead. is beyond the
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material conception.” We cannot concoct the form and attributes of the
Supreme Personality of Godhead. We must simply accept the description
given in Vedic literatures about the Lord’s form and activities. As stated
in Brahma-samhita (5.29):

cintamani-prakara-sadmasu kalpa-vrksa-
laksavrtesu surabhir abhipalayantam

laksmi-sahasra-sata-sambhrama-sevyamanam
govindam adi-purusari tam aham bhajami

“I worship Govinda, the primeval Lord, the first progenitor, who is
tending the cows, yielding all desires, in abodes built with spiritual gems
and surrounded by millions of purpose trees. He is always served with
great reverence and affection by hundreds and thousands of goddesses of
fortune.” We can have some conception of the Absolute Truth, His form
and His attributes simply by reading the descriptions given in Vedic
literatures and authoritative statements given by exalted personalities
like Brahma, Narada, Sukadeva Gosvami and others. Srila Rupa Gosvami
says, atah $ri-krsna-namadi na bhaved grahyam indriyaih: “*We cannot
concelve the name, form and qualities of Sri Krsna through our material
senses.”” Because of this, other names for the Lord are adhoksaja and
aprakrta, which indicate that He is beyond any material senses. Out of
His causeless mercy upon His devotees, the Lord appeared before
Maharaja Nabhi. Similarly, when we are engaged in the Lord’s devo-
tional service, the Lord reveals Himself to us. Sevonmukhe hi jihvadau
svayam eva sphuraty adah. This is the only way to understand the
Supreme Personality of Godhead. As confirmed in Bhagavad-gita, bhak-
tya mam abhijanati yavan yas casmi tattvatah: one can understand the
Supreme Personality of Godhead through devotional service. There is no
other way. We have to hear from the authorities and from the sastras and
consider the Supreme Lord in terms of their statements. We cannot
imagine or concoct forms and attributes of the Lord.

TEXT 6
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parijananuraga-viracita-sabala-samsabda-salila-sita- kisalaya-tulasika-
durvankurair api sambhrtaya saparyaya kila parama paritusyasi.

parijana—by Your servants; anurGga—in great ecstasy; viracita—ex-
ecuted; Sabala—with a faltering voice: samsabda—with prayers;
salila—water; sita-kisalaya—twigs bearing new leaves; tulasika— tulasi
leaves; durva-ankuraih—and with newly grown grass; api—also;
sambhrtaya—performed; saparyaya—by worship; kila—indeed:;
parama—O Supreme Lord; paritusyasi—You become satisfied.

TRANSLATION

O Supreme Lord, You are full in every respect. You are certainly
very satisfied when Your devotees offer You prayers with faltering
voices and in ecstasy bring You tulasi leaves, water, twigs bearing
new leaves, and newly grown grass. This surely makes You
satisfied.

PURPORT

One does not need great wealth, education or opulence to satisfy the
Supreme Personality of Godhead. If one is fully absorbed in love and
ecstasy, he need offer only a flower and a little water. As stated in
Bhagavad-gita, patrari puspari phalari toyam yo me bhaktya prayac-
chati: “If one offers Me with love and devotion a leaf, a flower, fruit or
water, | will accept it.” (Bg. 9.26)

The Supreme Lord can be pleased only by devotional service:
therefore it is said here that the Lord is surely satisfied by devotion and

nothing else. Quoting from the Gautamiya-tantra, the Hari-bhakti-
vilasa states:

tulasi-dala-matrena
jalasya culukena va
vikrinite svam atmanam

bhaktebhyo bhakta-vatsalah

“Sri Krsna, who is very affectionate toward His devotees. sells Himself to
a devotee who offers merely a tulasi leaf and a palmful of water.” The
Supreme Lord is causelessly merciful upon His devotee. so much so that
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even the poorest of men can offer Him a little water and a flower in devo-
tion and thus please Him. This is due to His affectionate dealings with
His devotees.

TEXT 7
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athanayapi na bhavata ijyayoru-bhara-bharaya samucitam artham
thopalabhamakhe.

atha—otherwise; anaya—this; api—even; na—not; bhavatah—of
Your exalted personality; ijyaya—by performance of sacrifice; uru-
bhara-bharaya—encumbered by much paraphernalia; samucitam—re-
quired; artham—use; tha—here; upalabhamahe—we can see.

TRANSLATION

We have engaged in Your worship with many things and have
offered sacrifices unto You, but we think that there is no need for
so many arrangements to please Your Lordship.

PURPORT

Srila Riipa Gosvami says that if one is offered varied foods but has no
appetite, the offering has no value. In a big sacrificial ceremony there
may be many things accumulated to satisfy the Supreme Personality of
Godhead, but if there is no devotion, attachment or love for the Lord, the
arrangement is useless. The Lord is complete in Himself, and He does not
need anything from us. However, if we offer Him a little water, a fHlower
and a tulasi leaf, He will accept them. Bhakti, devotional service, is the
main way to satisfy the Supreme Personality of Godhead. It is not a ques-
tion of arranging huge sacrifices. The priests were regretful, thinking
that they were not on the path of devotional service and that their
sacrifice was not pleasing to the Lord.
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TEXT 8
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datmana evanusavanam anjasavyatirekena bobhiiyamanasesa-
purusartha-svaripasya kintu nathasisa asasananam etad
abhisamradhana-matram bhavitum arhati.

atmanah—self-sufficiently; eva—certainly; anusavanam—at every
moment; anjasdi—directly; avyatirekena—without stopping;
bobhiiyamana—increasing; asesa—unlimitedly; purusa-artha—the
goals of life; sva-ripasya—Your actual identity; kintu—but; natha—O
Lord; asisah—benedictions for material enjoyment; asasananam—of
us, who are always desiring; etat—this; abhisamradhana—for getting
Your mercy; matram—only; bhavitum arhati—can be.

TRANSLATION

All of life’s goals and opulences are directly, self-sufficiently,
unceasingly and unlimitedly increasing in You at every moment.
Indeed, You are unlimited enjoyment and blissful existence itself.
As far as we are concerned, O Lord, we are always after material
enjoyment. You do not need all these sacrificial arrangements, but
they are meant for us so that we may be benedicted by Your Lord-
ship. All these sacrifices are performed for our fruitive results,
and they are not actually needed by You.

PURPORT

Being self-sufficient, the Supreme Lord does not need huge sacrifices.
Fruitive activity for a more opulent life is for those who desire such
material opulence for their interest. Yajiarthat karmano ‘nyatra loko
‘yarn karma-bandhanah: if we do not act to satisfy the Supreme Lord.
we engage in maya’s activities. We may construct a gorgeous temple and
spend thousands of dollars, but such a temple is not required by the
Lord. The Lord has many millions of temples for His residence. and He
does not need our attempt. He does not require opulent activity at all.
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Such engagement is meant for our benefit. If we engage our money in
constructing a gorgeous temple, we are freed from the reactions of our
endeavors. This is for our benefit. In addition, if we attempt to do some-
thing nice for the Supreme Lord, He is pleased with us and gives us His
benediction. In conclusion, the gorgeous arrangements are not for the
Lord’s sake but for our own. If we somehow or other receive blessings
and benedictions from the Lord, our consciousness can be purified and
we can become eligible to return home, back to Godhead.

TEXT 9
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tad yatha balisanam svayam atmanah Sreyah param avidusar parama-
parama-purusa prakarsa-karunaya sva-mahimanar capavargakhyam
upakalpayisyan svayam napacita evetaravad thopalaksitah.

tat—that; yatha—as; balisanam—of the fools; svayam—by Yonrself:
atmanah—own; Sreyah—welfare; param—ultimate; avidusam—of
persons who do not know; parama-parama-purusa—O Lord of lords;
prakarsa-karunaya—by abundant causeless mercy; sva-mahimanam—
Your personal glory; ca—and; apavarga-akhyam—called apavarga
(liberation); upakalpayisyan—desiring to give; svayam—personally;
na apacitah—not properly worshiped; eva—although: itara-vat—like
an ordinary person; tha—here; upalaksitah—(You are) present and
seen (by us).

TRANSLATION

O Lord of lords, we are completely ignorant of the execution of
dharma, artha, kama and moksa, the process of liberation, because
we do not actually know the goal of life. You have appeared per-
sonally before us like a person soliciting worship, but actually You
are present here just so we can see You. You have come out of Your
abundant and causeless mercy in order to serve our purpose, our
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interest, and give us the benefit of Your personal glory called
apavarga, liberation. You have come, although You are not
properly worshiped by us due to our ignorance.

PURPORT

Lord Visnu was personally present at the sacrificial arena, but this
does not mean that He had any interest in His own personal benefit.
Similarly, the arca-vigraha, the Deity in the temple, is present for the
same purpose. Out of His causeless mercy, the Supreme Personality of
Godhead presents Himself before us so that we can see Him. Since we
have no transcendental vision, we cannot see the spiritual sac-cid-an-
anda-vigraha of the Lord; therefore, out of His causeless mercy He
comes in a form we can see. We can only see material things like stone
and wood, and therefore He accepts a form of stone and wood and thus
accepts our service in the temple. This is an exhibition of the Lord’s
causeless mercy. Although He has no interest in such things, in order to
receive our loving service, He agrees to act as He does. We cannot ac-
tually offer suitable paraphernalia for the Lord’s worship because we are
completely ignorant. It was out of His causeless mercy that the Lord ap-
peared in the sacrificial arena of Maharaja Nabhi.

TEXT 10
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athayam eva varo hy arhattama yarhi barhisi rajarser varadarsabho
bhavan nija-puruseksana-visaya asit.

atha—then: ayam—this; eva—certainly; varah—benediction; hi—
indeed; arhat-tama—O most worshipable of the worshipable: yarhi—
because; barhisi—in the sacrifice; raja-rseh—of King Nabhi: varada-
rsabhah—the best of the benefactors; bhavan—Your Lordship: nija-
purusa—of Your devotees; tksana-visayah—the object of the sight:
asit—has become.
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TRANSLATION

O most worshipable of all, You are the best of all benefactors,
and Your appearance at saintly King Nabhi’s sacrificial arena is
meant for our benediction. Because You have been seen by us, You
have bestowed upon us the most valuable benediction.

PURPORT

Nija-purusa-iksana-visaya. In Bhagavad-gita (9.29) Krsna says, samo
’ham sarva-bhitesu: ‘1 envy no one, nor am I partial to anyone. I am
equal to all. But whoever renders service unto Me in devotion is a friend,
is in Me, and I am also a friend to him.”

The Supreme Personality of Godhead is equal to everyone. In that
sense, He has no enemies and no friends. Everyone is enjoying the
fruitive reactions of his own work, and the Lord, within everyone’s
heart, is observing and giving everyone the desired result. However, just
as the devotees are always anxious to see the Supreme Lord satisfied in
every way, similarly the Supreme Lord is very anxious to present Him-

self before His devotees. Sri Krsna says in Bhagavad-gita (4.8):

paritrandya sadhinam
vinasaya ca duskrtam

dharma-samsthapanarthaya
sambhavami yuge yuge

*“To deliver the pious and to annihilate the miscreants, as well as to re-
establish the principles of religion, I advent Myself millennium after
millennium.”

Thus Krsna’s appearance is for the deliverance and satisfaction of His
devotees. Actually He does not advent Himself simply to kill the demons,
for that can be done by His agents. Lord Visnu’s appearance at the
sacrificial arena of Maharaja Nabhi was just to please the King and his
assistants. Otherwise there was no reason for His being present there.

TEXT 11
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asanga-nisita-jaiananala-vidhitasesa-malanam bhavat-svabhavanam
atmaramandam muninadm anavarata-parigunita-guna-gana parama-
mangalayana-guna-gana-kathano ’si.

asanga—by detachment; nisita—strengthened; jiana—of
knowledge; anala—by the fire; vidhiita—removed; asesa—unlimited;
malanam—whose dirty things; bhavat-svabhavanam—who have at-
tained Your qualities; atma-aramanam—who are self-satisfied;
muninam—of great sages; anavarata—incessantly; parigunita—
recounted; guna-gana—O Lord, whose spiritual qualities; parama-
mangala—supreme bliss; @yana—produces; guna-gana-kathanah—
He, the chanting of whose attributes; asi—You are.

TRANSLATION

Dear Lord, all the great sages who are thoughtful and saintly
persons incessantly recount Your spiritual qualities. These sages
have already burned up all the unlimited dirty things and, by the
fire of knowledge, strengthened their detachment from the
material world. Thus they have attained Your qualities and are
self-satisfied. Yet even for those who feel spiritual bliss in chanting
Your attributes, Your personal presence is very rare.

PURPORT

The priests in Maharaja Nabhi’s sacrificial arena appreciated the per-
sonal presence of the Supreme Lord Visnu, and they considered them-
selves very much obliged. The Lord’s appearance is rare even for great
saintly persons who have become completely detached from this material
world and whose hearts are clean due to constantly chanting the glories
of the Lord. Such people are satisfied by chanting the transcendental
qualities of the Lord. The Lord’s personal presence is not actually re-
quired. The priests are pointing out that the Lord’s personal presence is
very rare even for such elevated sages but that He was so kind to them
that now He was personally present. Therefore the priests were very

much obliged.
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TEXT 12
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atha kathancit skhalona-ksut-patana-jrmbhana-duravasthanadisu
vivasanam nah smarandaya jvara-marana-dasayam api sakala-kasmala-
nirasanani tava guna-krta-namadheyani vacana-gocarani bhavantu.

atha—still; kathaficit—somehow or other; skhalana—stumbling;
ksut—hunger; patana—falling down:; jrmbhana—yawning;
duravasthana—because of being placed in an undesirable position;
adisu—and so on; vivasanam—unable; nah—of ourselves;
smarandya—to remember; jvara-marana-dasiyam—in the case of
having a high fever at the time of death; api—also; sakala—all;
kasmala—sins; nirasanani—which can dispel; tava—Your; guna—at-
tributes; krta—activities; namadheyani—names; vacana-gocarani—
possible to be uttered; bhavantu—let them become.

TRANSLATION

Dear Lord, we may not be able to remember Your name, form
and qualities due to stumbling, hunger, falling down, yawning or
being in a miserable diseased condition at the time of death when
there is a high fever. We therefore pray unto You, O Lord, for You
are very affectionate to Your devotees. Please help us remember
You and utter Your holy names, attributes and activities, which can
dispel all the reactions of our sinful lives.

PURPORT

The real success in life is ante ndrayana-smrti—remembering the
holy name, attributes, activities and form of the Lord at the time of
death. Although we may be engaged in the Lord’s devotional service in
the temple, material conditions are so tough and inevitable that we may
forget the Lord at the time of death due to a diseased condition or mental
derangement. Therefore we should pray to the Lord to be able to remem-
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ber His lotus feet without fail at the time of death, when we are in such a
precarious condition. In this regard, one may also see Srimad-

Bhagavatam (6.2.9-10 and 14-15).

TEXT 13
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kificayarm rajarsir apatya-kamah prajari bhavadrsim asasana
iSvaram dasisarn svargapavargayor api bhavantam upadhavati prajayam

artha-pratyayo dhanadam ivadhanah phalikaranam.

kifica—moreover; ayam—this; rdaja-rsih—pious King (Nabhi);
apatya-kamah—desiring offspring; prajam—a son; bhavadrsim—ex-
actly like You; asasanah—hoping for; isvaram—the supreme controller;
asisam—of benedictions; svarga-apavargayoh—of the heavenly planets
and liberation; api—although; bhavantam—You; upadhavati—wor-
ships: prajayam—children; artha-pratyayah—regarding as the ulti-
mate goal of life; dhana-dam—unto a person who can give immense
wealth as charity; iva—like; adhanah—a poor man: phalikaranam—a
little husk.

TRANSLATION

Dear Lord, here is the great King Nabhi, whose ultimate goal in
life is to have a son like You. Your Lordship, his position is like
that of a person approaching a very rich man and begging for a lit-
tle grain. Maharaja Nabhi is so desirous of having a son that he is
worshiping You for a son, although You can offer him any exalted
position, including elevation to the heavenly planets or liberation
back to Godhead.

PURPORT

The priests were a little ashamed that King Nabhi was performing a
great sacrifice just to ask the Lord’s benediction for a son. The Lord could
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offer him promotion to the heavenly planets or the Vaikuntha planets.
Sri Caitanya Mahaprabhu has taught us how to approach the Supreme
Lord and ask Him for the ultimate benediction. He said: na dhanam na
janam na sundarim kavitar va jagad-isa kamaye. He did not want to
ask the Supreme Lord for anything material. Material opulence means
riches, a nice family, a good wife and many followers, but an intelligent
devotee doesn’t ask the Supreme Lord for anything material. His only
prayer is: mama janmani janmanisvare bhavatad bhaktir ahaituki tvayi.
He wants to be engaged perpetually in the loving service of the Lord. He
does not want promotion to the heavenly planets or mukti, liberation
from material bondage. If this were the case, Sri Caitanya Mahaprabhu
would not have said, mama janmani janmani. It doesn’t matter to a
devotee whether or not he takes birth life after life, as long as he remains
a devotee. Actually eternal liberty means returning home, back to
Godhead. A devotee is never concerned about anything material.
Although Nabhi Maharija wanted a son like Visnu, wanting a son like
God is also a form of sense gratification. A pure devotee wants only to
engage in the Lord’s loving service.

TEXT 14
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ko va iha te ‘pardjito pardjitaya mayayanavasita-padavyanavrta-matir
visaya-visa-rayanavrta-prakrtir anupasita-mahac-caranah.

kah va—who is that person; iha—within this material world; te—of
Your Lordship; aparajitah—not conquered; apardjitaya—by the uncon-
querable;: mayaya—illusory energy: anavasita-padavya—whose path
cannot be ascertained; andvrta-matih—whose intelligence is not
bewildered: visaya-visa—of material enjoyment, which is like poison;
raya—by the course; anavrta—not covered: prakrtih—whose nature;
anupasita—without worshiping; mahat-caranah—the lotus feet of great
devotees.
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TRANSLATION

Dear Lord, unless one worships the lotus feet of great devotees,
one will be conquered by the illusory energy, and his intelligence
will be bewildered. Indeed, who has not been carried away by the
waves of material enjoyment, which are like poison? Your illusory
energy is unconquerable. No one can see the path of this material
energy or tell how it is working.

PURPORT

Maharaja Nabhi was inclined to performing great sacrifices for
begetting a son. The son might be as good as the Supreme Personality of
Godhead, but such a material desire—be it great or insignificant—is
brought about by the influence of maya. A devotee does not at all desire
anything for sense gratification. Devotion is therefore explained as
devoid of material desires (anyabhilasita-sinya). Everyone is subjected
to the influence of maya and entangled in all kinds of material desire,
and Maharaja Nabhi was no exception. Freedom from maya’s influence is
possible when one engages in the service of the great devotees (mahac-
carana-sevd). Without worshiping the lotus feet of a great devotee, one
cannot be freed from maya’s influence. Srila Narottama dasa Thakura
therefore says, chadiya vaisnava-seva nistara payeche keba: **Who has
been freed from maya’s clutches without serving the lotus feet of a
Vaisnava?”” Maya is apardgjita, and her influence is also apargjita. As
confirmed in Bhagavad-gita (7.14):

dawi hy esa gunamayi
mama maya duratyaya

“This divine energy of Mine, consisting of the three modes of material
nature, is difficult to overcome.”

Only a devotee can surpass maya’s great influence. It was no fault on
Maharaja Nabhi’s part that he wanted a son. He wanted a son like the
Supreme Personality of Godhead, who is the best of all sons. By the asso-
ciation of the Lord’s devotee, one no longer desires material opulence.
This is confirmed in Caitanya-caritimrta (Madhya 22.54):
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“sadhu-sanga”, “sadhu-sanga” sarva-astre kaya
lava-matra sadhu-sange sarva-siddhi haya

and Madhya 22.51:

mahat-krpa vina kona karme ‘bhakti’ naya
krsna-bhakti dire rahu, samsara nahe ksaya

If one is serious about escaping maya’s influence and returning home,
back to Godhead, one must associate with a sadhu (devotee). That is the
verdict of all scriptures. By the slight association of a devotee, one can be
freed from the clutches of maya. Without the mercy of the pure devotee,
one cannot get freedom by any means. Certainly a pure devotee’s asso-
ciation is necessary in order to obtain the loving service of the Lord. One
cannot be freed from maya’s clutches without sadhu-sariga, the benedic-
tion of a great devotee. In Srimad-Bhagavatam (7.5.32) Prahlada

Maharaja says:

naisarm matis tavad urukramanghrim
sprsaty anarthapagamo yad arthah

mahiyasam pada-rajo- bhisekam
miskincananam na vrnita yavat

One cannot become the Lord’s pure devotee without taking the dust of a
great devotee on his head (pada-rajo-’bhisekam). A pure devotee is
niskificana; he has no material desire to enjoy the material world. One
has to take shelter of such a pure devotee in order to attain his qualities.
The pure devotee is always free from the clutches of maya and her
influence.

TEXT 15
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yad u ha vava tava punar adabhra-kartar tha samahiitas tatrartha-
dhiyarh mandanam nas tad yad deva-helanam deva-devarhasi samyena
sarvan prativodhum avidusam.
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yat—because; u ha vava—indeed; tava—Your:; punah—again;
adabhra-kartah—O Lord, who performs many activities; iha—here, in
this arena of sacrifice; samahiitah—invited; tatra—therefore; artha-
dhiyam—who aspire to fulfill material desires; mandanam—not very
intelligent; nah—of us; tat—that; yat—which; deva-helanam—dis-
respect of the Supreme Personality of Godhead; deva-deva—Lord of
lords; arhasi—please; samyena—because of Your equipoised position;
sarvan—everything; prativodhum—tolerate; avidusam—of us, who are
all ignorant.

TRANSLATION

O Lord, You perform many wonderful activities. Our only aim
was to acquire a son by performing this great sacrifice; therefore
our intelligence is not very sharp. We are not experienced in
ascertaining life’s goal. By inviting You to this negligible sacrifice
for some material motive, we have certainly committed a great
offense at Your lotus feet. Therefore, O Lord of lords, please ex-
cuse our offense because of Your causeless mercy and equal mind.

PURPORT

The priests were certainly unhappy to have called the Supreme Lord
from Vaikuntha for such an insignificant reason. A pure devotee never
wants to see the Lord unnecessarily. The Lord is engaged in various ac-
tivities, and the pure devotee does not want to see Him whimsically, for
his own sense gratification. The pure devotee simply depends on the
Lord’s mercy, and when the Lord is pleased, he can see Him face to face
The Lord is unseen even by demigods like Lord Brahma and Lord Siva.
By calling on the Supreme Lord, the priests of Nabhi Maharaja proved
themselves unintelligent; nonetheless, the Lord came out of His cause-
less mercy. All of them therefore wanted to be excused by the Lord.

Worship of the Supreme Lord for material gain is not approved by
authorities. As stated in Bhagavad-gita (7.16):

catur-vidha bhajante marn
jandah sukrtino ‘rjuna

arto jijnasur artharthi
jiani ca bharatarsabha
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O best among the Bharatas [Arjuna], four kinds of pious men render
devotional service unto Me—the distressed, the desirer of wealth, the in-
quisitive, and he who is searching for knowledge of the Absolute.”
Initiation into bhakti begins when one is in a distressed condition or in
want of money, or when one is inquisitive to understand the Absolute
Truth. Nonetheless, people who approach the Supreme Lord in this way
are not actually devotees. They are accepted as pious (sukrtinah) due to
their inquiring about the Absolute Truth, the Supreme Personality of
Godhead. Not knowing the various activities and engagements of the
Lord, such people unnecessarily disturb the Lord for material gain.
However, the Lord is so kind that even though disturbed, He fulfills the

desires of such beggars. The pure devotee is anyabhilasita-sinya; he has
no motive behind his worship. He is not conducted by the influence of
maya in the form of karma or jiana. The pure devotee is always pre-
pared to execute the order of the Lord without personal consideration.
The rtvijah, the priests at the sacrifice, knew very well the distinction
between karma and bhakti, and because they considered themselves
under the influence of karma, fruitive activity, they begged the Lord’s
pardon. They knew that the Lord had been invited to come for some pal-
try reason.

TEXT 16
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Sri-Suka uvaca
iti nigadenabhisticyamano bhagavan animisarsabho varsa-
dharabhivaditabhivandita-caranah sadayam idam aha.

sri-Sukah uvdca—Sri Sukadeva Gosvami said; iti—thus; nigadena—
by prayers in prose; abhistiyamanah—being worshiped; bhagavan—
the Supreme Personality of Godhead; animisa-rsabhah—the chief of all
the demigods; varsa-dhara—by King Nabhi, the Emperor of Bharata-
varsa; abhivadita—worshiped; abhivandita—were bowed down to;
caranah—whose feet; sadayam—kindly; idam—this; aha—said.
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TRANSLATION

Sri Sukadeva Gosvami said: The priests, who were even
worshiped by King Nabhi, the Emperor of Bharata-varsa, offered
prayers in prose [generally they were in poetry] and bowed down
at the Lord’s lotus feet. The Lord of lords, the ruler of the
demigods, was very pleased with them, and He began to speak as
follows.

TEXT 17
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sri-bhagavan uwvaca
aho bataham rsayo bhavadbhir avitatha-girbhir varam asulabham
abhiyacito yad amusyatmajo maya sadrso bhityad iti mamaham
evabhiriupah kaivalyad athapi brahma-vado na mrsa bhavitum arhati
mamaiva hi mukham yad dvija-deva-kulam.

sri-bhagavan uvaca—the Supreme Personality of Godhead said:
aho—alas; bata—certainly I am pleased;: aham—I: rsayah—O great
sages; bhavadbhih—by you; avitatha-girbhih—whose words are all
true; varam—for a benediction; asulabham—very difficult to achieve;
abhiyacitah—have been requested; yat—that: amusya—of King
Nabhi; atma-jah—a son; maya sadrsah—like Me; bhityat—there may
be; iti—thus; mama—My: aham—I; eva—only: abhiripah—equal:
kaivalyat—because of being without a second: athapi—nevertheless:
brahma-vadah—the words spoken by exalted brahmanas; na—not:
mrsa—false; bhavitum—to become; arhati—ought; mama—My: eva—
certainly; hi—because; mukham—mouth; yat—that; dvija-deva-
kulam—the class of pure brahmanas.

TRANSLATION

The Supreme Personality of Godhead replied: O great sages, |
am certainly very pleased with your prayers. You are all truthful.
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You have prayed for the benediction of a son like Me for King
Nabhi, but this is very difficult to obtain. Since I am the Supreme
Person without a second and since no one is equal to Me, another
personality like Me is not possible to find. In any case, because you
are all qualified brahmanas, your vibrations should not prove
untrue. I consider the brihmanas who are well qualified with
brahminical qualities to be as good as My own mouth.

PURPORT

The word avitatha-girbhih means “‘they whose spoken vibrations can-
not be nullified.” The brahmanas (dvija, the twiceborn), are given a
chance by the sastric regulations to become almost as powerful as the
Supreme Lord. Whatever a brahmana speaks cannot be nullified or
changed in any circumstance. According to the Vedic injunctions, a
brahmana is the mouth of the Supreme Personality of Godhead;
therefore in all rituals a brahmana is offered food (brahmana-bhojana)
because when a brahmana eats, it is considered that the Supreme Lord
Himself eats. Similarly, whatever a brahmana speaks cannot be changed.
It must act. The learned sages who were priests at Maharaja Nabhi’s
sacrifice were not only brahmanas but were so qualified that they were
like devas, demigods, or God Himself. If this were not the case, how
could they invite Lord Visnu to come to the sacrificial arena? God is one,
and God does not belong to this or that religion. In Kali-yuga, different
religious sects consider their God to be different from the God of others,
but that is not possible. God is one, and He is appreciated according to
different angles of vision. In this verse the word kaivalydt means that
God has no competitor. There is only one God. In the Svetdsvatara
Upanisad (6.8) it is said, na tat-samas cabhyadhikas ca drsyate: *“No one
is found to be equal to Him or greater than Him.” That is the definition
of God.

TEXT 18
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tata agnidhriye ’msa-kalayavatarisyamy atma-tulyam
anupalabhamanah.
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_ tatah—therefore; dgnidhriye—in the wife of Nabhi, the son of
Agnidhra; amsa-kalaya—by an expansion of My personal form;
avatarisyami—I shall advent Myself: atma-tulyam—My equal;

anupalabhamanah—not finding.

TRANSLATION

Since I cannot find anyone equal to Me, I shall personally expand
Myself into a plenary portion and thus advent Myself in the womb
of Merudevi, the wife of Maharaja Nabhi, the son of Agnidhra.

PURPORT

This is an example of the omnipotence of the Supreme Personality of
Godhead. Although He is one without a second, He expands Himself by
svamsa, His personal expansion, and sometimes by vibhinnamsa, or His
separated expansion. Lord Visnu herein agrees to send His personal ex-
pansion as the son of Merudevi, the wife of Maharaja Nabhi, who is the
son of Agnidhra. The rtvijah, the priests, knew that God is one, yet they
prayed for the Supreme Lord to become the son of Maharaja Nabhi to let
the world know that the Absolute Truth, the Supreme Personality of
Godhead, is one without a second. When He incarnates, He expands
Himself in different potencies.

TEXT 19
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sri-suka uvaca

iti nisamayantya merudevyah patim abhidhayantardadhe bhagavan.

sri-sukah uvaca—Sri Sukadeva Gosvami said; iti—thus: nisamayan-
tyah—who was listening; merudevyah—in the presence of Merudevi:
patim—unto her husband: abhidhaya—having spoken: antardadhe—
disappeared; bhagavan—the Supreme Personality of Godhead.
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TRANSLATION

Sukadeva Gosvami continued: After saying this, the Lord disap-
peared. The wife of King Nabhi, Queen Merudevi, was sitting by
the side of her husband, and consequently she could hear every-
thing the Supreme Lord had spoken.

PURPORT

According to the Vedic injunctions, one should perform sacrifices in
the company of one’s own wife. Sapatniko dharmam acaret: religious
rituals should be performed with one’s wife; therefore Maharaja Nabhi
conducted his great sacrifice with his wife by his side.

TEXT 20
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barhisi tasminn eva visnudatta bhagavan paramarsibhih prasadito
nabheh priya-cikirsaya tad-avarodhayane merudevyam dharman
darsayitu-kamo vata-rasananari Sramananam rsinam urdhva-
manthinam Suklaya tanuvavatatara.

barhisi—in the arena of sacrifice; tasmin—that; eva—in this way:
visnu-datta—O Maharaja Pariksit; bhagavan—the Supreme Personality
of Godhead; parama-rsibhih—by the great rsis; prasdditah—being
pleased; nabheh priya-cikirsaya—to please King Nabhi; tat-
avarodhayane—in his wife; merudevyam—Merudevi: dharman—the
principles of religion: darsayitu-kimah—desiring to exhibit how to per-
form; vata-rasananam—of the sannyasis (who have almost no cloth);
sramananam—of the wvanaprasthas; rsinam—of the great sages;
urdhva-manthinam—of the brahmacaris; suklaya tanuva—in His origi-
nal spiritual form, which is above the modes of material nature:
avatatara—appeared as an incarnation.
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TRANSLATION

O Visnudatta, Pariksit Maharaja, the Supreme Personality of
Godhead was pleased by the great sages at that sacrifice. Conse-
quently the Lord decided to personally exhibit the method of exe-
cuting religious principles [as observed by brahmacaris, sannyasis,
vanaprasthas and grhasthas engaged in rituals] and also satisfy
Maharaja Nabhi’s desire. Consequently He appeared as the son of
Merudevi in His original spiritual form, which is above the modes
of material nature.

PURPORT

When the Supreme Lord appears or descends as an incarnation within
this material world, He does not accept a body made of the three modes
of material nature (sattva-guna, rajo-guna and tamo-guna). Mayavadi
philosophers say that the impersonal God appears in this material world
by accepting a body in the sattva-guna. Srila Visvanatha Cakravarti
states that the word Sukla means “consisting of suddha-sattva.” Lord
Visnu descends in His suddha-sattva form. Suddha-sattva refers to the
sattva-guna which is never contaminated. In this material world, even
the mode of goodness (sattva-guna) is contaminated by tinges of rajo-
guna and tamo-guna. When sattva-guna is never contaminated by rajo-
guna and tamo-guna, it is called Suddha-sattva. Sattvarm visuddham
vasudeva-sabditam (Bhag. 4.3.23). That is the platform of vasudeva,
whereby the Supreme Personality of Godhead, Vasudeva, can be ex-
perienced. In Bhagavad-gita (4.7) Sri Krsna Himself says:

yada yada hi dharmasya
glanir bhavati bharata

abhyutthanam adharmasya
tadatmanam srjamy aham

“Whenever and wherever there is a decline in religious practice, O de-
scendant of Bharata, and a predominant rise of irreligion—at that time I
descend Myself.”

Unlike ordinary living entities, the Supreme Lord is not forced by the
modes of material nature to appear. He appears dharman darsayitu-
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kama—to show how to execute the functions of a human being. The
word dharma is meant for human beings and is never used in connection
with beings inferior to human beings, such as animals. Unfortunately,
without being guided by the Supreme Lord, human beings sometimes
manufacture a process of dharma by concoction. Actually dharma cannot
be made by man. Dharmar tu saksad bhagavat-pranitam. (Bhag.
6.3.19) Dharma is given by the Supreme Personality of Godhead, just as
the law is given by the state government. Man-made dharma has no
meaning. Srimad-Bhagavatam refers to man-made dharma as kaitava-
dharma, cheating religion. The Supreme Lord sends an avatdra (incar-
nation) to teach human society the proper way to execute religious prin-
ciples. Such religious principles are bhakti-marga. As the Supreme Lord
Himself says in Bhagavad-gita: sarva-dharman parityajya mam ekam
saranam vraja. The son of Maharaja Nabhi, Rsabhadeva, appeared on
this earth to preach the principles of religion. That will be explained in
the Fifth Chapter of this Fifth Canto.

Thus end the Bhaktivedanta purports of the Fifth Canto, Third
Chapter, of the Srimad-Bhagavatam, entitled “Rsabhadeva’s Ap-
pearance in the Womb of Merudevi, the wife of King Nabhi.”



CHAPTER FOUR

The Characteristics of Rsabhadeva,
the Supreme Personality of Godhead

In this chapter, Rsabhadeva, the son of Maharaja Nabhi, begot a hundred
sons, and during the reign of those sons the world was very happy in all
respects. When Rsabhadeva appeared as the son of Maharaja Nabhi, He
was appreciated by the people as the most exalted and beautiful per-
sonality of that age. His poise, influence, strength, enthusiasm, bodily
luster and other transcendental qualities were beyond compare. The
word rsabha refers to the best, or the supreme. Due to the superexcellent
attributes of the son of Maharaja Nabhi, the King named his son Rsabha,
or “the best.” His influence was incomparable. Although there was a
scarcity of rain, Rsabhadeva did not care for Indra, the King of heaven,
who is in charge of supplying rain. Through His own potency,
Rsabhadeva sumptuously covered Ajanabha with ample rain. Upon
receiving Rsabhadeva, who is the Supreme Personality of Godhead. as
his son, King Nabhi began to raise Him very carefully. After that. he
entrusted the ruling power to Him and, retiring from family life, lived at
Badarikasrama completely engaged in the worship of Vasudeva. the
Supreme Lord. To follow social customs, Lord Rsabhadeva for a while
became a student in the gurukula, and after returning, He followed the
orders of His guru and accepted a wife named Jayanti, who had been
given to Him by the King of heaven, Indra. He begot a hundred sons in
the womb of Jayanti. Of these hundred sons, the eldest was known as
Bharata. Since the reign of Maharaja Bharata, this planet has been called
Bharata-varsa. Rsabhadeva’s other sons were headed by Kusavarta. 11-
avarta, Brahmavarta, Malaya, Ketu, Bhadrasena, Indrasprk. Vidarbha
and Kikata. There were also other sons named Kavi, Havi, Antariksa.
Prabuddha, Pippalayana, Avirhotra, Drumila, Camasa and Karabhajana.
Instead of ruling the kingdom. these nine became mendicant preachers
of Krsna consciousness, following the religious precepts of the
Bhagavatam. Their characteristics and activities are described in the

137
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Eleventh Canto of Srimad-Bhdgavatam during the talks between
Vasudeva and Narada at Kuruksetra. To teach the general populace,
King Rsabhadeva performed many sacrifices and taught His sons how to
rule the citizens.

TEXT 1
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$ri-Suka uvaca
atha ha tam utpattyaivabhivyajyamana-bhagaval-laksanam
samyopasama-vairagyaisvarya-maha-vibhitibhir anudinam
edhamandanubhavam prakrtayah praja brahmana devatas cavani-tala-
samavanayatitaram jagrdhuh.

sri-Sukah wvdca—Sri Sukadeva Gosvami said; atha ha—thus (after
the Supreme Personality of Godhead appeared); tam—Him; utpattya—
from the beginning of His appearance: eva—even; abhivyajyamana—
distinctly manifested: bhagavat-laksanam—possessing the symptoms of
the Supreme Personality of Godhead: samya—equal to everyone;
upasama—completely peaceful, in control of the senses and mind;
vairagya—renunciation; aiSvarya—opulences; maha-vibhiatibhih—
with great attributes; anudinam—day after day; edhamana—in-
creasing; anubhdvam—His power:; prakrtayah—the ministers; pra-
jah—the citizens; brahmanah—the learned scholars in full knowledge
of Brahman; devatah—the demigods; ca—and; avani-tala—the surface
of the globe; samavanaya—to rule; atitaram—greatly; jagrdhuh—
desired.

TRANSLATION

Sri Sukadeva Gosvami said: As soon as the Lord was born as the
son of Maharaja Nabhi, He manifested symptoms of the Supreme
Lord, such as marks on the bottoms of His feet [the flag,
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thunderbolt, etc.]. This son was equal to everyone and very
peaceful. He could control His senses and His mind, and, possess-
ing all opulence, He did not hanker for material enjoyment. En-
dowed with all these attributes, the son of Maharaja Nabhi became
more powerful day after day. Due to this, the citizens, learned
brahmanas, demigods and ministers wanted Rsabhadeva to be ap-
pointed ruler of the earth.

PURPORT

In these days of cheap incarnations, it is very interesting to note the
bodily symptoms found in an incarnation. From the very beginning of
His birth, it was observed that Rsabhadeva’s feet were marked with the
transcendental signs (a flag, thunderbolt, lotus flower, ete.). In addition
to this, as the Lord began to grow, He became very prominent. He was
equal to everyone. He did not favor one person and neglect another. An
incarnation of God must have the six opulences—wealth, strength,
knowledge, beauty, fame and renunciation. It is said that although
Rsabhadeva was endowed with all opulences, He was not at all attached to
material enjoyment. He was self-controlled and therefore liked by every-
one. Due to His superexcellent qualities, everyone wanted Him to rule
the earth. An incarnation of God has to be accepted by experienced
people and by the symptoms described in the $astras. An incarnation is
not accepted simply by the adulation of foolish people.

TEXT 2
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tasya ha va ittham varsmana variyasa brhac-chlokena caujasa balena
Sriya yasasa virya-sauryabhyam ca pita rsabha itidarh nama cakara.

tasya—of Him; ha va—certainly: ittham—thus: varsmana—by the
bodily features; variyasa—most exalted: brhat-slokena—decorated with
all the high qualities described by poets: ca—also: ojasa—by prowess:
balena—by strength: Sriya—by beauty: yasasa—by fame: virya-
Sauryabhyam—by influence and heroism: ca—and: pita—the father
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(Mahirija Nabhi); rsabhah—the best; iti—thus; idam—this; nama—
name: cakdra—gave.

TRANSLATION

When the son of Maharaja Nabhi became visible, He evinced all
good qualities described by the great poets—namely, a well-built
body with all the symptoms of the Godhead, prowess, strength,
beauty, name, fame, influence and enthusiasm. When the father,
Maharaja Nabhi, saw all these qualities, he thought his son to be

the best of human beings or the supreme being. Therefore he gave
Him the name Rsabha.

PURPORT

To accept someone as God or an incarnation of God, one must observe
the symptoms of God in his body. All the symptoms were found in the
body of Maharaja Nabhi’s extraordinarily powerful son. His body was
well structured, and He displayed all the transcendental qualities. He
showed great influence, and He could control His mind and senses. Con-
sequently He was named Rsabha, which indicates that He was the
supreme living being.

TEXT 3
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yasya hindrah spardhamano bhagavan varse na vavarsa tad
avadharya bhagavan rsabhadevo yogesvarah prahasyatma-
yogamdyayd sva-varsam ajanabham namabhyavarsat.

yasya—of whom; hi—indeed; indrah—King Indra of heaven;
spardhamanah—being envious; bhagavan—very opulent: varse—on
Bharata-varsa; na vavarsa—did not pour water; tat—that; avadharya—
knowing: bhagavin—the Supreme Personality of Godhead: rsabha-
devah—Rsabhadeva; yoga-isvarah—the master of all mystic power:
prahasya—smiling: atma-yoga-mayaya—by His own spiritual potency:
sva-varsam—on His place; qjanabham—Ajanabha: nama—named;
abhyavarsat—He poured water.
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TRANSLATION

Indra, the King of heaven, who is very materially opulent,
became envious of King Rsabhadeva. Consequently he stopped
pouring water on the planet known as Bharata-varsa. At that time
the Supreme Lord, Rsabhadeva, the master of all mystic power,
understood King Indra’s purpose and smiled a little. Then, by His
own prowess, through yogamaya [His internal potency], He
profusely poured water upon His own place, which was known as

Ajanabha.
PURPORT

We find the word bhagavan used twice in this verse. Both King Indra
and Rsabhadeva, the incarnation of the Supreme Lord, are described as
bhagavan. Sometimes Narada and Lord Brahma are also addressed as
bhagavan. The word bhagavan means that one is a very opulent and
powerful person like Lora Brahma, Lord Siva, Narada or Indra. They are
all addressed as bhagavan due to their extraordinary opulence. King
Rsabhadeva is an incarnation of the Supreme Lord, and therefore He was
the original Bhagavan. Consequently He is described herein as
yogesvara, which indicates that He has the most powerful spiritual
potency. He is not dependent on King Indra for water. He can supply
water Himself, and He did so in this case. In Bhagavad-gita, it is stated:
yajiiad bhavati parjanyah. Due to the performance of yajiia, clouds of
water are manifest in the sky. Clouds and rainfall are under the manage-
ment of Indra, the heavenly King, but when Indra is neglectful, the
Supreme Lord Himself, who is also known as yajria or yajia-pati, takes
the task upon Himself. Consequently there was sufficient rainfall in the
place named Ajanabha. When yajiia-pati wants to, He can do anything
without the help of any subordinate. Therefore the Supreme Lord is
known as almighty. In the present age of Kali there will eventually be a
great scarcity of water (anavrsti), for the general populace. due to ig-
norance and the scarcity of yajiiic ingredients. will neglect to perform
yajiias. Srimad-Bhagavatam therefore advises: yajiiaih sarikirtana-
prayaih yajanti hi sumedhasah. After all, yajiia is meant to satisfy the
Supreme Personality of Godhead. In this age of Kali. there is great scar-
city and ignorance: nonetheless, everyone can perform sankirtana-
yajiia. Every family in every society can conduct sarkirtana-yajiia at
least every evening. In this way there will be no disturbance or scarcity
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of rain. It is essential for the people in this age to perform the
sanikirtana-yajiia in order to be materially happy and to advance
spiritually.

TEXT 4
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nabhis tu yathabhilasitar suprajastvam avarudhyati-pramoda-bhara-
vihvalo gadgadaksaraya gira svairam grhita-naraloka-sadharmam
bhagavantarh purana-purusar maya-vilasita-matir vatsa tateti
sanuragam upalalayan param nirvrtim upagatah.

nabhih—King Nabhi; tu—certainly; yatha-abhilasitam—according
to his desire; su-prajastvam—the most beautiful son:; avarudhya—
getting; ati-pramoda—of great jubilation: bhara—by an excess;
vihvalah—being overwhelmed; gadgada-aksaraya—faltering in
ecstasy; gira—with a voice; svairam—by His independent will; grhita—
accepted; nara-loka-sadharmam—acting as if a human being:; bhaga-
vantam—the Supreme Personality of Godhead; purana-purusam—the
oldest among living beings; maya—by yogamaya; vilasita—bewildered;
matih—his mentality; vatsa—my dear son; tata—my darling; iti—thus;
sa-anuragam—with great affection; upalalayan—raising; param—
transcendental; nirvrtim—bliss; upagatah—achieved.

TRANSLATION

Due to getting a perfect son according to his desire, King Nabhi
was always overwhelmed with transcendental bliss and was very
affectionate to his son. It was with ecstasy and a faltering voice that
he addressed Him, ‘“My dear son, my darling.”” This mentality was
brought about by yogamaya, whereby he accepted the Supreme
Lord, the supreme father, as his own son. Out of His supreme
good will, the Lord became his son and dealt with everyone as if He
were an ordinary human being. Thus King Nabhi began to raise
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his transcendental son with great affection, and he was over-
whelmed with transcendental bliss, joy and devotion.

PURPORT

The word maya is used in the sense of illusion. Considering the
Supreme Personality of Godhead to be his own son, Maharaja Nabhi was
certainly in illusion, but this was transcendental illusion. This illusion is
required; otherwise how can one accept the supreme father as his own
son? The Supreme Lord appears as the son of one of His devotees, just as
Lord Krsna appeared as the son of Yasoda and Nanda Maharaja. These
devotees could never think of their son as the Supreme Personality of
Godhead, for such appreciation would hamper their relationship of
paternal love.

TEXT 5
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viditanuragam apaura-prakrti jana-pado raja nabhir atmajam
samaya-setu-raksayam abhisicya brahmanesipanidhaya saha
merudevya visalayam prasanna-nipunena tapasa samadhi-yogena
nara-narayandakhyam bhagavantam vasudevam upasinah kalena tan-
mahimanam avapa.

vidita—known very well; anuragam—popularity: apaura-prakrti—
among all the citizens and government officers; jana-padah—desiring to
serve the people in general; raja—the King: nabhih—Nabhi: atma-
jam—his son; samaya-setu-raksayam—to protect the people strictly ac-
cording to the Vedic principles of religious life: abhisicya—enthroning:
brahmanesu—to the learned brahmanas; upanidhaya—entrusting:
saha—with; merudevya—his wife. Merudevi: visalayam—in
Badarikasrama; prasanna-nipunena—performed with great satisfaction
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and expertise; tapasa—by austerities and penances; samadhi-yogena—
by full samadhi; nara-narayana-akhyam—named Nara-Narayana;
bhagavantam—the Supreme Personality of Godhead; vasudevam—
Krsna: updsinah—worshiping; kalena—in due course of time; tat-
mahimanam—His glorious abode, the spiritual world, Vaikuntha;
avapa—achieved.

TRANSLATION

King Nabhi understood that his son, Rsabhadeva, was very
popular among the citizens and among government officers and
ministers. Understanding the popularity of his son, Maharaja
Nabhi enthroned Him as the emperor of the world to give protec-
tion to the general populace in terms of the Vedic religious system.
To do this, he entrusted Him into the hands of learned brahmanas,
who would guide Him in administrating the government. Then
Maharaja Nabhi and his wife, Merudevi, went to Badarikasrama in
the Himalaya Mountains, where the King engaged Himself very ex-
pertly in austerities and penances with great jubilation. In full
samadhi he worshiped the Supreme Personality of Godhead, Nara-
Narayana, who is Krsna in His plenary expansion. By doing so, in
course of time Maharaja Nabhi was elevated to the spiritual world
known as Vaikuntha.

PURPORT

When Maharaja Nabhi saw that his son Rsabhadeva was popular with
the general populace and the governmental servants, he chose to install
Him on the imperial throne. In addition, he wanted to entrust his son
into the hands of the learned brahmanas. This means that a monarch was
supposed to govern strictly according to Vedic principles under the guid-
ance of learned brahmanas, who could advise Him according to the stan-
dard Vedic scriptures like Manu-smrti and similar Sastras. It is the duty
of the king to rule the citizens according to Vedic principles. According to
Vedic principles, society is divided into four categories— brahmana,
ksatriya, vaiSya and siudra. Catur-varnyam .aaya srstam guna-karma-
vibhagasah. After dividing society in this way, it is the king’s duty to see
that everyone executes Vedic principles according to his caste. A
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brahmana must perform the duty of a brahmana without cheating the
public. It is not that one attains the name of a brahmana without the
qualifications. It is the king’s duty to see that everyone engages in his oc-
cupational duty according to Vedic principles. In addition, retirement at
the end of life is compulsory. Maharaja Nabhi, although still a king,
retired from family life and went with his wife to a place called
Badarikasrama in the Himalayas, where the Deity Nara-Narayana is
worshiped. The words prasanna-nipunena tapasa indicate that the King
accepted all kinds of austerity very expertly and jubilantly. He did not at
all mind leaving his comfortable life at home, although he was the em-
peror. Despite undergoing severe austerities and penances, he felt very
pleased at Badarikasrama, and he did everything there expertly. In this
way, being fully absorbed in Krsna consciousness (samddhi-yoga). al-
ways thinking of Krsna, Vasudeva, Maharaja Nabhi attained success at
the end of his life and was promoted to the spiritual world,
Vaikunthaloka.

This is the way of Vedic life. One must stop the process of repeated
birth and death and return home, back to Godhe’ad. T’he words tan-
mahimanam avdpa are significant in this regard. Srila Sridhara Svami
says that mahima means liberation in this life. We should act in such a
way in this life that after giving up this body, we will become liberated
from the bondage of repeated birth and death. This is called jivan-mukti.
Srila Viraraghava Acarya states that in the Chandogya Upanisad there
are eight symptoms of a jivan-mukta, a person who is already liberated
even when living in this body. The first symptom of one so liberated is
that he is freed from all sinful activity (apahata-pdpa). As long as one is
under the clutches of maya in the material energy, one has to engage in
sinful activity. Bhagavad-gita describes such people as duskrtinah,
which indicates that they are always engaged in sinful activity. One who
is liberated in this life does not commit any sinful activities. Sinful ac-
tivity involves illicit sex, meat-eating, intoxication and gambling.
Another symptom of a liberated person is vijara, which indicates that he
is not subjected to the miseries of old age. Another symptom is vimrtyu.
A liberated person prepares himself in such a way that he does not take
on any more material bodies, which are destined to die. In other words.
he does not fall down again to repeat birth and death. Another symptom
is visoka, which indicates that he is callous to material distress and
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happiness. Another is wvijighatsa, which indicates that he no longer
desires material enjoyment. Another symptom is apipata, which means
that he has no desire other than to engage in the devotional service of
Krsna, his dearmost pursuable Lord. A further symptom is satya-kama,
which indicates that all his desires are directed to the Supreme Truth,
Krsna. He does not want anything else. He is satya-sankalpa. Whatever
he desires is fulfilled by the grace of Krsna. First of all, he does not
desire anything for his material benefit, and secondly if he desires any-
thing at all, he simply desires to serve the Supreme Lord. That desire is
fulfilled by the Lord’s grace. That is called satya-sankalpa. Srila
Visvanatha Cakravarti points out that the word mahima means return-
ing to the spiritual world, back home, back to Vaikuntha. Sri Sukadeva
says that the word mahima means that the devotee attains the qualities of
the Supreme Personality of Godhead. This is called sadharma, or “‘the
same quality.” Just as Krsna is never born and never dies, His devotees
who return to Godhead never die and never take birth within the
material world.

TEXT 6
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yasya ha pandaveya slokav udaharanti—
ko nu tat karma rajarser
nabher anv acaret puman
apatyatam agad yasya
harih suddhena karmana

yasya—of whom; ha—indeed; pandaveya—O Maharaja Pariksit;
Slokau—two verses; udaharanti—recite; kah—who; nu—then; tat—
that; karma—work; raja-rseh—of the pious King: nabheh—Nabhi;
anu—following; acaret—could execute; pumdan—a man; apatyatam—
sonhood; agat—accepted; yasya—whose: harih—the Supreme Per-
sonality of Godhead; suddhena—pure, executed in devotional service;
karmana—by activities.
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TRANSLATION
O Maharaja Pariksit, to glorify Maharaja Nabhi, the old sages
composed two verses. One of them is this: ““Who can attain the
perfection of Maharaja Nabhi? Who can attain his activities?
Because of his devotional service, the Supreme Personality of
Godhead agreed to become his son.”

PURPORT

The words suddhena karmana are significant in this verse. If work is
not carried out in devotional service, it is contaminated by the modes of
material nature. That is explained in Bhagavad-gita: yajriarthat kar-
mano ‘nyatra loko ’yarh karma-bandhanah. Activities performed only
for the satisfaction of the Supreme Lord are pure and are not contami-
nated by the modes of material nature. All other activities are contami-
nated by the modes of ignorance and passion, as well as goodness. All
material activities meant for satisfying the senses are contaminated, and
Maharaja Nabhi did not perform anything contaminated. He simply exe-
cuted his transcendental activities even when performing yajia. Conse-
quently he obtained the Supreme Lord as his son.

TEXT 7
OIS T AR AFSLAT: |
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brahmanyo 'nyah kuto nabher
vipra mangala-pujitah

yasya barhisi yajnesam
darsayam dasur ojasa

brahmanyah—a devotee of the brahmanas; anyah—any other:
kutah—where is; nabheh—besides Maharaja Nabhi: viprah—the
brahmanas; mangala-pijitah—well worshiped and satisfied: yasya—of
whom; barhisi—in the sacrificial arena: yajiia-isam—the Supreme Per-
sonality of Godhead, the enjoyer of all sacrificial ceremonies: darsayam
asuh—showed; ojasa—by their brahminical prowess.
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TRANSLATION

[The second prayer is this.] ‘“Who is a better worshiper of
brahmanas than Maharaja Nabhi? Because he worshiped the
qualified brahmanas to their full satisfaction, the brahmanas, by
their brahminical prowess, showed Maharaja Nabhi the Supreme
Personality of Godhead, Narayana, in person.”

PURPORT

The brahmanas engaged as priests in the sacrificial ceremony were not
ordinary brahmanas. They were so powerful that they could bring forth
the Supreme Personality of Godhead by their prayers. Thus Maharaja
Nabhi was able to see the Lord face to face. Unless one is a Vaisnava, he
cannot call forth the Supreme Personality of Godhead. The Lord does not
accept an invitation unless one is a Vaisnava. Therefore it is said in

Padma Purana:

sat-karma-nipuno vipro
mantra-tantra-visaradah

avaisnavo gurur na syad
vaisnavah $va-paco guruh

*“A scholarly brahmana expert in all subjects of Vedic knowledge is unfit
to become a spiritual master without being a Vaisnava, but a person born
in a family of a lower caste can become a spiritual master if he is a
Vaisnava.” These brahmanas were certainly very expert in chanting the
Vedic mantras. They were competent in the performance of the Vedic
rituals, and over and above this they were Vaisnavas. Therefore by their
spiritual powers they could call on the Supreme Personality of Godhead
and enable their disciple, Maharaja Nabhi, to see the Lord face to face.
Srila Viévanatha Cakravarti Thakura comments that the word ojasa
means ‘‘by dint of devotional service.’

TEXT 8
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atha ha bhagavan rsabhadevah sva-varsam karma-ksetram
anumanyamanah pradarsita-gurukula-vaso labdha-varair gurubhir
anujiato grhamedhinam dharman anusiksamano jayantyam indra-dat-
tayam ubhaya-laksanam karma samamnayamnatam abhiyunjann at-
majanam atma-samanandam satam janayam dasa.

atha—thereupon (after the departure of his father); ha—indeed;
bhagavan—the Supreme Personality of Godhead: rsabha-devah—
Rsabhadeva; sva—His own; varsam—kingdom: karma-ksetram—the
field of activities; anumanyamanah—accepting as; pradarsita—shown
as an example; guru-kula-vasah—lived at the gurukula; labdha—hav-
ing achieved: varaih—gifts; gurubhih—by the spiritual masters:
anujiiatah—being ordered; grha-medhinam—of the householders:
dharman—duties; anusiksamanah—teaching by example: jayan-
tyam—in His wife, Jayanti; indra-dattayam—offered by Lord Indra:
ubhaya-laksanam—of both types: karma—activities; samamnayam-
natam—mentioned in the scriptures; abhiyunjan—performing: datma-
janam—sons; atma-samananam—exactly like Himself: Satam—one
hundred; janayam asa—begot.

TRANSLATION

After Nabhi Maharaja departed for Badarikasrama, the Supreme
Lord, Rsabhadeva, understood that His kingdom was His field of
activities. He therefore showed Himself as an example and taught
the duties of a householder by first accepting brahmacarya under
the direction of spiritual masters. He also went to live at the
spiritual masters’ place, gurukula. After His education was
finished, He gave gifts (guru-daksina) to His spiritual masters and
then accepted the life of a householder. He took a wife named
Jayanti and begot one hundred sons who were as powerful and
qualified as He Himself. His wife Jayanti had been offered to Him
by Indra, the King of heaven. Rsabhadeva and Jayanti performed



150 Srimad-Bhagavatam [Canto 5, Ch. 4

householder life in an examplary way, carrying out ritualistic ac-
tivities ordained by the $ruti and smrti Sastra.

PURPORT

Being an incarnation of the Supreme Personality of Godhead,
Rsabhadeva had nothing to do with material affairs. As stated in
Bhagavad-gita, paritranaya sadhinam vinasaya ca duskrtam: the pur-
pose of an incarnation is to liberate His devotees and to stop the demoniac
activities of nondevotees. These are the two functions of the Supreme
Lord when He incarnates. Sri Caitanya Mahaprabhu has said that in
order to preach, one must live a practical life and show people how to do
things. Apani acari’ bhakti Sikhaimu sabare. One cannot teach others
unless he behaves the same way himself. Rsabhadeva was an ideal king,
and He took His education in the gurukula, although He was already
educated because the Supreme Lord is omniscient. Although Rsabhadeva
had nothing to learn from gurukula, He went there just to teach the peo-
ple in general how to take an education from the right source, from Vedic
teachers. He then entered householder life and lived according to the
principles of Vedic knowledge —sruti and smrti. In his Bhakti-rasamrta-
sindhu (1.2.10) Srila Riipa Gosvami, quoting the Skanda Purana, states:

Sruti-smrti-puranadi-
parficaratra-vidhim vina

aikantiki harer bhaktir
utpatayaiva kalpate

Human society must follow the instructions received from sruti and
smrti, Vedic literature. Practically applied in life this is worship of the
Supreme Personality of Godhead according to the pancaratrika-vidhi.
Every human being must advance his spiritual life and at the end return
home, back to Godhead. Maharaja Rsabhadeva strictly followed all these
principles. He remained an ideal grhastha and taught His sons how to
become perfect in spiritual life. These are some examples of how He
ruled the earth and completed His mission as an incarnation.
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TEXT 9
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yesarm khalu maha-yogi bharato jyesthah srestha-guna asid yenedari
varsam bharatam iti vyapadisanti.

yesam—of whom; khalu—indeed; maha-yogi—a very highly exalted
devotee of the Lord; bharatah—Bharata: jyesthah—the eldest; srestha-
gunah—qualified with the best attributes; asit—was; yena—by whom;
idam—this; varsam—planet; bharatam—Bharata; iti—thus; vyapadi-
Santi—people call.

TRANSLATION

Of Rsabhadeva’s one hundred sons, the eldest, named Bharata,
was a great, exalted devotee qualified with the best attributes. In
his honor, this planet has become known as Bharata-varsa.

PURPORT

This planet known as Bharata-varsa is also called punya-bhimi, the
pious land. At the present moment Bharata-bhimi, or Bharata-varsa, is a
small piece of land extending from the Himalaya Mountains to Cape
Comorin. Sometimes this peninsula is called punya-bhiami. Sri Caitanya
Mahaprabhu has given special importance to the people of this land.

bharata-bhiamite haila manusya-janma yara
janma sarthaka kari’ kara para-upakara

“One who has taken his birth as a human being in the land of India
(Bharata-varsa) should make his life successful and work for the benefit
of all other people.” (Cc. Adi 9.41) The inhabitants of this piece of land
are very fortunate. They can purify their existence by accepting this
Krsna consciousness movement and go outside Bharata-bhami (India)
and preach this cult to benefit the whole world.
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TEXT 10
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tam anu kusavarta ilavarto brahmavarto malayah ketur bhadrasena
indrasprg vidarbhah kikata iti nava navati pradhanah.

tam—him; anu—following; kusavarta—Kusavarta; ilavartah—Il-
avarta; brahmavartah—Brahmavarta; malayah—Malaya; ketuh—
Ketu; bhadra-senah—Bhadrasena; indra-sprk—Indrasprk;
vidarbhah—Vidarbha; kikatah—Kikata; iti—thus; nava—nine;
navati—ninety; pradhanah—older than.

TRANSLATION

Following Bharata, there were ninety-nine other sons. Among
these were nine elderly sons, named Kusavarta, Ilavarta,
Brahmavarta, Malaya, Ketu, Bhadrasena, Indrasprk, Vidarbha and
Kikata.

TEXTS 11-12
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kavir havir antariksah
prabuddhah pippalayanah

avirhotro ’tha drumilas
camasah karabhajanah

iti  bhagavata-dharma-darsana nava maha-bhagavatas tesam
sucaritamn bhagavan-mahimopabrmhitarn vasudeva-narada-samvadam
upasamayanam uparistad varnayisyamah.
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kavih—Kavi; havih—Havi; antariksah—Antariksa; prabuddhah—
Prabuddha;  pippalayanah—Pippalayana;  avirhotrah—Avirhotra;
atha—also; drumilah—Drumila; camasah—Camasa; karabhajanah—
Karabhajana;  iti—thus;  bhagavata-dharma-darsanah—authorized
preachers of Snnwd-Bhagavatam nava—nine; maha-bhagavatah—
highly advanced devotees; tesam—of them; sucaritam—good charac-
teristics; bhagavat-mahima-upabrmhitam—accompanied by the glories
of the Supreme Lord; vasudeva-narada-sarmvadam—within the conver-
sation between Vasudeva and Narada; upasamayanam—which gives
full satisfaction to the mind; uparistat—hereafter (in the Eleventh
Canto); varnayisyamah—I shall vividly explain.

TRANSLATION

In addition to these sons were Kavi, Havi, Antariksa, Prabud-
dha, Pippalayana, Avirhotra, Drumila, Camasa and Karabhajana.
These were all very exalted, advanced devotees and authorized
preachers of Srimad-Bhagavatam. These devotees were glorified
due to their strong devotion to Vasudeva, the Supreme Personality
of Godhead. Therefore they were very exalted. To satisfy the mind
perfectly, I [Sukadeva Gosvami] shall hereafter describe the
characteristics of these nine devotees when I discuss the conversa-
tion between Narada and Vasudeva.

TEXT 13
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yaviyamsa ekasitir jayanteyah pitur adesakara maha-salina maha-
srotriya yajiia-silah karma-visuddha brahmana babhivuh.

yaviyamsah—younger; ekdasitih—numbering eighty-one: jayan-
teyah—the sons of Jayanu, the wife of Rsabhadeva; pituh—of their
father:; adesakarah—{following the order; maha-salinah—well behaved.
well cultured; maha-srotriyah—extremely learned in Vedic knowledge:
yajiia-silah—expert in performing ritualistic ceremonies; karma-visud-
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dhah—very pure in their activities; brahmanah—qualified brahmanas;

babhiivuh —became.

TRANSLATION

In addition to these nineteen sons mentioned above, there were
eighty-one younger ones, all born of Rsabhadeva and Jayanti. Ac-
cording to the order of their father, they became well cultured,
well behaved, very pure in their activities and expert in Vedic
knowledge and the performance of Vedic rituals. Thus they all
became perfectly qualified brahmanas.

PURPORT

From this verse we have good information of how the castes are
qualified according to quality and work. Rsabhadeva, a king, was cer-
tainly a ksatriya. He had a hundred sons, and out of these, ten were
engaged as hsatriyas and ruled the planet. Nine sons became good
preachers of Srimad-Bhagavatam (maha-bhagavatas), and this indicates
that they were above the position of brahmanas. The other eighty-one
sons became highly qualified brahmanas. These are some practical ex-
amples of how one can become fit for a certain type of activity by
qualification, not by birth. All the sons of Maharaja Rsabhadeva were
ksatriyas by birth, but by quality some of them became ksatriyas, and
some became brahmanas. Nine became preachers of Srimad-
Bhagavatam (bhagavata-dharma-darsanah), which means that they

were above the categories of ksatriya and brahmana.

TEXT 14
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bhagavan rsabha-sarjiia atma-tantrah svayam nitya-nivrttanartha-
paramparah kevalanandanubhava isvara eva wviparitavat karmany
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arabhamanah kalenanugatarin dharmam acaranenopasiksayann atad-
vidarm sama upasanto maitrah karuniko dharmartha-yasah-prajanan-
damrtavarodhena grhesu lokam niyamayat.

bhagavan—the Supreme Personality of Godhead; rsabha—Rsabha;
sarijiiah—named; atma-tantrah—fully independent; svayam—per-
sonally; nitya—eternally; nivrtta—free from; anartha—of things not
wanted (birth, old age, disease and death); paramparah—the continual
succession, one after another; kevala—only; ananda-anubhavah—full
of transcendental bliss; iSvarah—the Supreme Lord, the controller:
eva—indeed; viparita-vat—just like the opposite; karmani—material
activities; arabhamanah—performing; kalena—in course of time:
anugatam—neglected; dharmam—the wvarnasrama-dharma; acara-
nena—by executing; upasiksayan—teaching; a-tat-vidam—persons
who are in ignorance; samah—equipoised; upasantah—undisturbed by
the material senses; maitrah—very friendly to everyone; karunikah—
very merciful to all; dharma—religious principles; artha—economic
development; yaSah—reputation; praja—sons and daughters; anan-
da—material pleasure; amrta—eternal life;  avarodhena—for
achieving; grhesu—in household life; lokam—the people in general:
niyamayat—He regulated.

TRANSLATION

Being an incarnation of the Supreme Personality of Godhead,
Lord Rsabhadeva was fully independent because His form was
spiritual, eternal and full of transcendental bliss. He eternally had
nothing to do with the four principles of material misery [birth,
death, old age and disease]. Nor was He materially attached. He was
always equipoised, and He saw everyone on the same level. He was
unhappy to see others unhappy, and He was the well-wisher of all
living entities. Although He was a perfect personality, the
Supreme Lord and controller of all, He nonetheless acted as if He
were an ordinary conditioned soul. Therefore He strictly followed
the principles of varnasrama-dharma and acted accordingly. In due
course of time, the principles of varnasrama-dharma had become
neglected; therefore through His personal characteristics and
behavior, He taught the ignorant public how to perform duties
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within the varnasrama-dharma. In this way He regulated the
general populace in householder life, enabling them to develop
religion and economic well-being and to attain reputations, sons
and daughters, material pleasure and finally eternal life. By His in-
structions, He showed how people could remain householders and
at the same time become perfect by following the principles of var-
nasrama-dharma.

PURPORT

The varnasrama-dharma is meant for imperfect, conditioned souls. It
trains them to become spiritually advanced in order to return home, back
to Godhead. A civilization that does not know the highest aim of life is no
better than an animal society. As stated in Srimad-Bhagavatam: na te
viduh svartha-gatirn hi visnum. A human society is meant for elevation
to spiritual knowledge so that all of the people can be freed from the
clutches of birth, death, old age and disease. The varnasrama-dharma
enables human society to become perfectly fit for getting out of the
clutches of maya, and by following the regulative principles of var-
nasrama-dharma, one can become successful. In this regard, see

Bhagavad-gita (3.21-24).

TEXT 15
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yad yac chirsanydcaritar tat tad anuvartate lokah.

yat yat—whatever; Sirsanya—by the leading personalities;
acaritam—performed; tat tat—that; anuvartate—follow:; lokah—the
people in general.

TRANSLATION

Whatever action is performed by a great man, common men
follow.

PURPORT

A similar verse is also found in Bhagavad-gita (3.21). It is essential
for human society to have a section of men perfectly trained as qualified



Text 16] The Characteristics of Rsabhadeva 157

brahmanas according to the instructions of Vedic knowledge. Those
below the brahminical qualification —administrators, merchants and
workers—should take instructions from those ideal people who are con-
sidered to be intellectuals. In this way, everyone can be elevated to the
highest transcendental position and be freed from material attachment.
The material world is described by Lord Krsna Himself as duhkhalayam
asasvatam, a temporary place of misery. No one can stay here, even if he
makes a compromise with misery. One has to give up this body and ac-
cept another, which may not even be a human body. As soon as one gets a
material body, he becomes deha-bhrt, or dehi. In other words, he is sub-
jected to all the material conditions. The leaders of society must be so
ideal that by following them one can be relieved from the clutches of
material existence.

TEXT 16
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yadyapi sva-viditarh sakala-dharmam brahmar guhyam brahmanair
darsita-margena samadibhir upayair janatam anusasasa.

yadyapi—although; sva-viditam—known by Him:; sakala-dhar-
mam—which includes all different types of occupational duties:
brahmam —Vedic instruction; guhyam—very confidential:
brahmanaih—by the brahmanas; darsita-margena—by the path
showed; sama-adibhith—sama, dama, titiksa (controlling the mind. con-
trolling the senses, practicing tolerance) and so on: updyaih—by the
means; janatam—the people in general; anusasasa—he ruled over.

TRANSLATION

Although Lord Rsabhadeva knew everything about confidential
Vedic knowledge, which includes information about all types of
occupational duties, He still maintained Himself as a ksatriya and
followed the instructions of the brahmanas as they related to mind
control, sense control, tolerance and so forth. Thus He ruled the
people according to the system of varnasrama-dharma, which
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enjoins that the brahmanas instruct the ksatriyas and the ksatriyas
administer to the state through the vaiSyas and $udras.

PURPORT

Although Rsabhadeva knew all the Vedic instructions perfectly well,
He nonetheless followed the instructions of the brahmanas in order to
perfectly maintain the social order. The brahmanas would give advice
according to the $astras, and all the other castes would follow. The word
brahma means “‘perfect knowledge of all activities,” and this knowledge
is very confidentially described in the Vedic literatures. Men trained per-
fectly as brahmanas should know all Vedic literature, and the benefit
derived from this literature should be distributed to the general
populace. The general populace should follow the perfect brahmana. In
this way, one can learn how to control the mind and senses and thus
gradually advance to spiritual perfection.

TEXT 17
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dravya-desa-kala-vayah-sraddhartvig-vividhoddesopacitaih sarvair api
kratubhir yathopadesam sata-krtva iyaja.

dravya—the ingredients for performing yajiia; desa—the particular
place, a holy place or a temple; kdla—the suitable time, such as
springtime; vayah—the age, especially youth; sraddha—faith in good-
ness, not in passion and ignorance; rtvik—the priests; vividha-uddesa—
worshiping different demigods for different purposes; upacitaih—
enriched by: sarvaih—all kinds of; api—certainly; kratubhih—by
sacrificial ceremonies; yathd-upadesam—according to the instruction;
Sata-krtvah—one hundred times; iyaja—He worshiped.

TRANSLATION

Lord Rsabhadeva performed all kinds of sacrifices one hundred
times according to the instructions of the Vedic literatures. Thus
He satisfied Lord Visnu in every respect. All the rituals were
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enriched by first-class ingredients. They were executed in holy
places according to the proper time by priests who were all young
and faithful. In this way Lord Visnu was worshiped, and the
prasada was offered to all the demigods. Thus the functions and
festivals were all successful.

PURPORT

It is said, kaumdra dacaret prajio dharman bhagavatan iha
(Bhdg. 7.6.1). A ritual should be performed by young men, even boys,
at a tender age in order for the ritual to be performed successfully. From
childhood, people should be trained in Vedic culture, especially in devo-
tional service. In this way, one can perfect one’s life. A Vaisnava does not
disrespect the demigods, but on the other hand he is not so foolish that he
accepts each and every demigod as the Supreme Lord. The Supreme Lord
is master of all demigods; therefore the demigods are His servants. The
Vaisnava accepts them as servants of the Supreme Lord, and he worships
them directly. In the Brahma-sambhita, the important demlgods—Lord
Slva, Lord Brahma and even the incarnations and expansions of Lord
Krsna like Maha-Visnu, Garbhodakasayi Visnu and all the other visnu-
tattvas, as well as the Sakti-tattvas like Durgadevi—are all worshiped by
the process of worshiping Govinda with the words govindam adi-
purusari tam aham bhajami. A Vaisnava worships the demigods in rela-
tion to Govinda, not independently. Vaisnavas are not so foolish that they
consider the demigods independent of the Supreme Personality of
Godhead. This is confirmed in Caitanya-caritamrta. Ekale isvara krsna,
ara saba bhrtya: the supreme master is Krsna, and all others are His
servants.

TEXT 18
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bhagavatarsabhena pariraksyamana etasmin varse na kascana puruso
vanchaty avidyamanam ivatmano ‘nyasmat kathancana kimapi
karhicid aveksate bhartary anusavanari vijrmbhita-snehatisayam an-
tarena.
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bhagavata—by the Supreme Personality of Godhead; rsabhena—
King Rsabha; pariraksyamane—being protected; etasmin—on this;
varse—planet; na—not; kascana—anyone:; purusah—even a common
man; varnichati—desires; avidyamanam—not existing in reality; iva—as
if; atmanah—for himself; anyasmat—from anyone else; katharicana—
by any means; kimapi—anything; karhicit—at any time; aveksate—
does care to see; bhartari—toward the master; anusavanam—always;
vijrmbhita—expanding; sneha-atisayam—very great affection; an-
tarena—within one’s self.

TRANSLATION

No one likes to possess anything that is like a will-o’-the-wisp or
a flower in the sky, for everyone knows very well that such things
do not exist. When Lord Rsabhadeva ruled this planet of Bharata-
varsa, even common men did not want to ask for anything, at any
time or by any means. No one ever asks for a will-o’-the-wisp. In
other words, everyone was completely satisfied, and therefore
there was no chance of anyone’s asking for anything. The people
were absorbed in great affection for the King. Since this affection
was always expanding, they were not inclined to ask for anything.

PURPORT

In Bengal the word ghoda-dimba is used, which means “the egg of a
horse.” Since a horse never lays an egg, the word ghoda-dimba actually
has no meaning. In Sanskrit there is a word kha-puspa, which means
“the flower in the sky.” No flower grows in the sky; therefore no one is
interested in asking for kha-puspa or ghoda-dimba. During the reign of
Maharaja Rsabhadeva, people were so well equipped that they did not
want to ask for anything. They were immensely supplied with all
necessities for life due to King Rsabhadeva’s good government. Conse-
quently everyone felt full satisfaction and did not want anything. This is
the perfection of government. If the citizens are unhappy due to bad
government, the heads of government are condemned. During these
democratic days, monarchy is disliked by the people, but here is an ex-
ample of how an emperor of the whole world kept all the citizens fully
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satisfied by supplying the necessities of life and following the Vedic prin-
ciples. Thus everyone was happy during the reign of Maharaja
Rsabhadeva, the Supreme Personality of Godhead.

TEXT 19
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sa kadacid atamano bhagavan rsabho brahmavarta-gato brahmarsi-
pravara-sabhayarm prajanam nisamayantinam atmajan avahitatmanah
prasraya-pranaya-bhara-suyantritan apy upasiksayann iti hovaca.

sah—He; kadacit—once; atamanah—while on tour; bhagavan—the
Supreme Personality of Godhead; rsabhah—Lord Rsabha; brahmavarta-
gatah—when He reached the place known as Brahmavarta (identified by
some as Burma and by others as a place near Kanpura, Uttar Pradesh);
brahma-rsi-pravara-sabhdyam—in a meeting of first-class brahmanas;
prajanam—while the citizens; nisamayantinam—were hearing; dtma-
jan—His sons; avahita-atmanah—attentive; prasraya—of good
behavior; pranaya—of devotion; bhara—by an abundance; su-
yantritan—well controlled; api—although: upasiksayan—teaching;
iti—thus; ha—certainly; uvaca—said.

TRANSLATION

Once while touring the world, Lord Rsabhadeva, the Supreme
Lord, reached a place known as Brahmavarta. There was a great
conference of learned brahmanas at that place, and all the King’s
sons attentively heard the instructions of the brahmanas there. At
that assembly, within the hearing of the citizens, Rsabhadeva in-
structed His sons, although they were already very well behaved,
devoted and qualified. He instructed them so that in the future
they could rule the world very perfectly. Thus he spoke as follows.
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PURPORT

The instructions of Lord Rsabhadeva to His sons are very valuable if
one wants to live peacefully within this world, which is full of miseries.
In the next chapter, Lord Rsabhadeva gives His sons these valuable
instructions.

Thus end the Bhaktivedanta purports of the Fifth Canto, Fourth
Chapter, of the Srimad-Bhagavatam, entitled “The Characteristics of
Rsabhadeva, the Supreme Personality of Godhead.”



CHAPTER FIVE

Lord Rsabhadeva’s Teachings to His Sons

In this chapter there is a description of bhagavata-dharma, religious
principles in devotional service that transcend religious principles for
liberation and the mitigation of material misery. It is stated in this
chapter that a human being should not work hard like dogs and hogs for
sense gratification. The human life is especially meant for the revival of
our relationship with the Supreme Lord, and to this end all kinds of
austerities and penances should be accepted. By austere activities, one’s
heart can be cleansed of material contamination, and as a result one can
be situated on the spiritual platform. To attain this perfection, one has to
take shelter of a devotee and serve him. Then the door of liberation will
be open. Those who are materially attached to women and sense gratifica-
tion gradually become entangled in material consciousness and suffer the
miseries of birth, old age, disease and death. Those who are engaged in
the general welfare of all and who are not attached to children and family
are called mahatmas. Those who are engaged in sense gratification. who
act piously or impiously, cannot understand the purpose of the soul.
Therefore they should approach a highly elevated devotee and accept
him as a spiritual master. By his association, one will be able to under-
stand the purpose of life. Under the instructions of such a spiritual
master, one can attain devotional service to the Lord, detachment from
material things, and tolerance of material misery and distress. One can
then see all living entities equally, and one becomes very eager to know
about transcendental subject matters. Endeavoring persistently for the
satisfaction of Krsna, one becomes detached from wife. children and
home. He is not interested in wasting time. In this way one becomes self-
realized. A person advanced in spiritual knowledge does not engage any-
one in material activity. And one who cannot deliver another person by
instructing him in devotional service should not become a spiritual
master, father, mother, demigod or husband. Instructing His one
hundred sons, Lord Rsabhadeva advised them to accept their eldest
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brother. Bharata, as their guide and lord, and thereby serve him. Of all
living entities, the brahmanas are the best, and above the brahmanas the
Vaisnavas are situated in an even better position. Serving a Vaisnava
means serving the Supreme Personality of Godhead. Thus Sukadeva
Gosvami describes the characteristics of Bharata Maharaja and the
sacrificial performance executed by Lord Rsabhadeva for the instruction
of the general populace.

TEXT 1
R I99

T W [EANT IIE
HI HAERY Py ¥ |
o = g | aw
TEIIWE ATt @aeaq |l 2 ||

rsabha uvaca
nayam deho deha-bhajam nrloke
kastan kaman arhate vid-bhujam ye
tapo divyam putraka yena sattvam
Suddhyed yasmad brahma-saukhyam tv anantam

rsabhah uwvaca—Lord Rsabhadeva said; na—not; ayam—this;
dehah—body; deha-bhajam—of all living entities who have accepted
material bodies; nr-loke—in this world; kastan —troublesome; kaman—
sense gratification; arhate—deserves; vit-bhujam—of stool-eaters: ye—
which; tapah—austerities and penances:; divyam—divine; putrakah—
My dear sons; yena—by which; sattvam—the heart; Suddhyet—
becomes purified; yasmat—from which; brahma-saukhyam—spiritual
happiness; tu—certainly; anantam—unending.

TRANSLATION
Lord Rsabhadeva told His sons: My dear boys, of all the living

entities who have accepted material bodies in this world, one who
has been awarded this human form should not work hard day and
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night simply for sense gratification, which is available even for
dogs and hogs that eat stool. One should engage in penance and
austerity to attain the divine position of devotional service. By
such activity, one’s heart is purified, and when one attains this
position, he attains eternal, blissful life, which is transcendental to
material happiness and which continues forever.

PURPORT

In this verse Lord Rsabhadeva tells His sons about the importance of
human life. The word deha-bhak refers to anyone who accepts a material
body, but the living entity who is awarded the human form must act
differently from animals. Animals like dogs and hogs enjoy sense
gratification by eating stool. After undergoing severe hardships all day,
human beings are trying to enjoy themselves at night by eating.
drinking, having sex and sleeping. At the same time, they have to
properly defend themselves. However, this is not human civilization.
Human life means voluntarily practicing suffering for the advancement
of spiritual life. There is, of course, suffering in the lives of animals and
plants, which are suffering due to their past misdeeds. However. human
beings should voluntarily accept suffering in the form of austerities and
penances in order to attain the divine life. After attaining the divine life.
one can enjoy happiness eternally. After all, every living entity is trying
to enjoy happiness, but as long as one is encaged in the material body. he
has to suffer different kinds of misery. A higher sense is present in the
human form. We should act according to superior advice in order to at-
tain eternal happiness and go back to Godhead.

It is significant in this verse that the government and the natural
guardian, the father, should educate subordinates and raise them to
Krsna consciousness. Devoid of Krsna consciousness, every living being
suffers in this cycle of birth and death perpetually. To relieve them from
this bondage and enable them to become blissful and happy. bhakti-yoga
should be taught. A foolish civilization neglects to teach people how to
rise to the platform of bhakti-yoga. Without Krsna consciousness. a per-
son is no better than a hog or dog. The instructions of Rsabhadeva are
very essential at the present moment. People are being educated and
trained to work very hard for sense gratification. and there is no sublime
aim in life. A man travels to earn his livelihood. leaving home early in
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the morning, catching a local train and being packed in a compartment.
He has to stand for an hour or two in order to reach his place of business.
Then again he takes a bus to get to the office. At the office he works hard
from nine to five: then he takes two or three hours to return home. After
eating, he has sex and goes to sleep. For all this hardship. his only happi-
ness is a little sex. Yan maithunadi-grhamedhi-sukhari hi tuccham.
Rsabhadeva clearly states that human life is not meant for this kind of
existence, which is enjoyed even by dogs and hogs. Indeed, dogs and hogs
do not have to work so hard for sex. A human being should try to live in
a different way and should not try to imitate dogs and hogs. The alterna-
tive is mentioned. Human life is meant for tapasya, austerity and
penance. By tapasya, one can get out of the material clutches. When one
is situated in Krsna consciousness, devotional service, his happiness is
guaranteed eternally. By taking to bhakti-yoga, devotional service, one’s
existence is purified. The living entity is seeking happiness life after life,
but he can make a solution to all his problems simply by practicing bhak-
ti-yoga. Then he immediately becomes eligible to return home, back to

Godhead. As confirmed in Bhagavad-gita (4.9):

janma karma ca me divyam
evar yo vetti tattvatah

tyaktva deham punar janma
naiti mam eti so ‘rjuna

“One who knows the transcendental nature of My appearance and ac-
tivities does not, upon leaving the body, take his birth again in this
material world, but attains My eternal abode, O Arjuna.”

TEXT 2
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mahat-sevam dvaram ahur vimuktes
tamo-dvaram yositam sangi-sangam



Text 2] Lord Rsabhadeva’s Teachings 167

mahantas te sama-cittah prasanta
vimanyavah suhrdah sadhavo ye

mahat-sevam—service to the spiritually advanced persons called
mahatmas; dvaram—the way; ahuh—they say: vimukteh—of libera-
tion; tamah-dvaram—the way to the dungeon of a dark., hellish condi-
tion of life; yositam—of women: sangi—of associates; sarigam—asso-
ciation; mahantah—highly advanced in spiritual understanding; te—
they: sama-cittah—persons who see everyone in a spiritual identity;
prasantah—very peaceful, situated in Brahman or Bhagavan:
vimanyavah—without anger (one must distribute Krsna consciousness
to persons who are hostile without becoming angry at them); suhrdah—
well-wishers of everyone; sadhavah—qualified devotees, without
abominable behavior; ye—they who.

TRANSLATION

One can attain the path of liberation from material bondage only
by rendering service to highly advanced spiritual personalities.
These personalities are impersonalists and devotees. Whether one
wants to merge into the Lord’s existence or wants to associate with
the Personality of Godhead, one should render service to the
mahatmas. For those who are not interested in such activities, who
associate with people fond of women and sex, the path to hell is
wide open. The mahatmas are equipoised. They do not see any
difference between one living entity and another. They are very
peaceful and are fully engaged in devotional service. They are
devoid of anger, and they work for the benefit of everyone. They
do not behave in any abominable way. Such people are known as
mahatmas.

PURPORT

The human body is like a junction. One may either take the path of
liberation or the path leading to a hellish condition. How one can take
these paths is described herein. On the path of liberation. one associates
with mahatmas, and on the path of bondage one associates with those at-
tached to sense gratification and women. There are two types of mahat-
mas—the impersonalist and the devotee. Although their ultimate goal is
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different, the process of emancipation is almost the same. Both want
eternal happiness. One seeks happiness in impersonal Brahman, and the
other seeks happiness in the association of the Supreme Personality of
Godhead. As described in the first verse: brahma-saukhyam. Brahman
means spiritual or eternal; both the impersonalist and the devotee seek
eternal blissful life. In any case, it is advised that one become perfect. In
the words of Caitanya-caritamrta (Madhya 22.87):

asat-sanga-tyaga, —ei vaisnava-acara
‘stri-sangi’—eka asadhu, ‘krsnabhakta’ ara

To remain unattached to the modes of material nature, one should avoid
associating with those who are asat, materialistic. There are two kinds of
materialists. One is attached to women and sense gratification, and the
other is simply a nondevotee. On the positive side is association with
mahatmas, and on the negative side is the avoidance of nondevotees and
women-hunters.

TEXT 3
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ye va mayise krta-sauhrdartha
janesu dehambhara-vartikesu
grhesu jayatmaja-ratimatsu
na priti-yukta yavad-arthas ca loke

ye—those who; va—or; mayi—unto Me; ise—the Supreme Per-
sonality of Godhead: krta-sauhrda-arthah—very eager to develop love
(in a relationship of dasya, sakhya, vatsalya or madhurya); janesu—to
people; dehambhara-vartikesu—who are interested only in maintaining
the body, not in spiritual salvation; grhesu—to the home; jaya—wife;
atma-ja—children; rati—wealth or friends; matsu—consisting of; na—
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not; priti-yuktah—very attached; yavat-arthah—who live by collecting
only as much as required; ca—and; loke—in the material world.

TRANSLATION

Those who are interested in reviving Krsna consciousness and
increasing their love of Godhead do not like to do anything that is
not related to Krsna. They are not interested in mingling with
people who are busy maintaining their bodies, eating, sleeping,
mating and defending. They are not attached to their homes,
although they may be householders. Nor are they attached to
wives, children, friends or wealth. At the same time, they are not
indifferent to the execution of their duties. Such people are in-
terested in collecting only enough money to keep the body and
soul together.

PURPORT

Whether he is an impersonalist or a devotee, one who is actually in-
terested in advancing spiritually should not mingle with those who are
simply interested in maintaining the body by means of the so-called ad-
vancement of civilization. Those who are interested in spiritual life
should not be attached to homely comforts in the company of wife.
children, friends and so forth. Even if one is a grhastha and has to earn
his livelihood, he should be satisfied by collecting only enough money to
maintain body and soul together. One should not have more than that nor
less than that. As indicated herein, a householder should endeavor to
earn money for the execution of bhakti-yoga—sravanam kirtanam
visnoh smaranam pada-sevanam/ arcanarh vandanar dasyam sakhyam
atma-nivedanam. A householder should lead such a life that he gets full
opportunity to hear and chant. He should worship the Deity at home. ob-
serve festivals, invite friends in and give them prasada. A householder
should earn money for this purpose, not for sense gratification.

TEXT 4
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niinam pramattah kurute vikarma
yad indriya-pritaya aprnoti

na sidhu manye yata atmano yam
asann api klesada asa dehah

ninam—indeed; pramattah—mad; kurute—performs: vikarma—
sinful activities forbidden in the scriptures; yat—when; indriya-
pritaye—for sense gratification; aprnoti—engages; na—not; sadhu—
befitting; manye—I think; yatah—by which: atmanah—of the soul:
ayam—this; asan—being temporary: api—although: klesa-dah—
giving misery; dasa—became possible; dehah—the body.

TRANSLATION

When a person considers sense gratification the aim of life, he
certainly becomes mad after materialistic living and engages in all
kinds of sinful activity. He does not know that due to his past
misdeeds he has already received a body which, although tempo-
rary, is the cause of his misery. Actually the living entity should
not have taken on a material body, but he has been awarded the
material body for sense gratification. Therefore I think it not
befitting an intelligent man to involve himself again in the ac-
tivities of sense gratification by which he perpetually gets material
bodies one after another.

PURPORT

Begging, borrowing and stealing to live for sense gratification is con-
demned in this verse because such consciousness leads one to a dark,
hellish condition. The four sinful activities are illicit sex, meat-eating,
intoxication and gambling. These are the means by which one gets
another material body that is full of miseries. In the Vedas it is said:
asango hy ayam purusah. The living entity is not really connected with
this material world, but due to his tendency to enjoy the material senses,
he is put into the material condition. One should perfect his life by asso-
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ciating with devotees. He should not become further implicated in the
material body.

TEXT 5
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parabhavas tavad abodha-jato
yavan na jiyndasata atma-tattvam
yavat kriyas tavad idam mano vai
karmatmakam yena Sarira-bandhah

parabhavah—defeat, misery; tavat—so long; abodha-jatah—pro-
duced from ignorance; yavat—as long as; na—not: jijiidsate—inquires
about; atma-tattvam—the truth of the self: yavat—as long as: kriyah—
fruitive activities; tavat—so long; idam—this; manah—mind: vai—in-
deed; karma-atmakam—absorbed in material activities: yena—by
which; sarira-bandhah—bondage in this material body.

TRANSLATION

As long as one does not inquire about the spiritual values of life,
one is defeated and subjected to miseries arising from ignorance.
Be it sinful or pious, karma has its resultant actions. If a person is
engaged in any kind of karma, his mind is called karmatmaka, col-
ored with fruitive activity. As long as the mind is impure, con-
sciousness is unclear, and as long as one is absorbed in fruitive ac-
tivity, he has to accept a material body.

PURPORT

Generally people think that one should act very piously in order to be
relieved from misery. but this is not a fact. Even though one engages in
pious activity and speculation. he is nonetheless defeated. His only aim
should be emancipation from the clutches of maya and all material
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activities. Speculative knowledge and pious activity do not solve the
problems of material life. One should be inquisitive to understand his

spiritual position. As stated in Bhagavad-gita (4.37):

yathaidhamsi samiddho ‘gnir
bhasmasat kurute 'rjuna

jaanagnih sarva-karmani
bhasmasat kurute tatha

**As a blazing fire turns firewood to ashes, O Arjuna, so does the fire of
knowledge burn to ashes all reactions to material activities.”

Unless one understands the self and its activities, one has to be con-
sidered in material bondage. In Srimad-Bhagavatam (10.2.32) it is also
said: ye ‘nye ’ravindaksa vimukta-maninas tvayy asta-bhavad avisud-
dha-buddhayah. A person who doesn’t have knowledge of devotional
service may think himself liberated, but actually he is not. Aruhya krc-
chrena param padam tatah patanty adho ‘nadrta-yusmad-anghrayah:
such people may approach the impersonal Brahman effulgence, but they
fall down again into material enjoyment because they have no knowledge
of devotional service. As long as one is interested in karma and jaana, he
continues enduring the miseries of material life—birth, old age. disease
and death. Karmis certainly take on one body after another. As far as
jaanis are concerned, unless they are promoted to the topmost under-
standing, they must return to the material world. As explained in
Bhagavad-gita (7.19): bahanam janmanam ante jidnavan mam pra-
padyate. The point is to know Krsna, Vasudeva, as everything and sur-
render unto Him. Karmis do not know this, but a devotee who is one
hundred percent engaged in the devotional service of the Lord knows
fully what is karma and jiiana; therefore a pure devotee is no longer in-
terested in karma or jaana. Anyabhilasita-sunyam jaana-karmady-
anavrtam. The real bhakta is untouched by any tinge of karma and
jaana. His only purpose in life is to serve the Lord.

TEXT 6
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evari manah karma-vasar prayurikte
avidyayatmany upadhiyamane
pritir na yavan mayi vasudeve
na mucyate deha-yogena tavat

evam—thus; manah—the mind; karma-vasam—subjugated by frui-
tive activities; prayurikte—acts; avidyaya—by ignorance; atmani—
when the living entity; upadhiyamane—i